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TIKKUN UPLIFTS JEWISH, INTERFAITH, AND SECULAR PROPHETIC
VOICES OF HOPE THAT CONTRIBUTE TO UNIVERSAL LIBERATION

A catalyst for long-term social change, we empower
people and communities to heal the world by embrac-
ing revolutionary love, compassion, and empathy.

We support ethical, spiritual, economic, and political
ideas that seek to replace the ethos of selfishness,
materialism, nationalism, and capitalism with an
ethos of generosity, caring for everyone on the planet
(including animals), and every attempt to build local
and global solidarity while enhancing love.

Tikkun magazine grew out of the empirical research
of the Institute for Labor and Mental Health chaired
by Rabbi Michael Lerner, which focused on the stress
that people often experience in the world of work and
which is often brought home into personal life. We
discovered that the capitalist ethos is held togeth-

er by a series of beliefs that must be dismantled in
order to build a society that strengthens the love and
caring relationships in both families and friendship
circles. Among those toxic beliefs:

I. The fantasy that we live in a meritocracy, create
our own world, and hence have only ourselves to
blame if things are not turning out in the way that we
might have wished. While we encourage people to do
what they can to make their lives more fulfilling, we
also want people to understand what we are all up
against: the vast inequalities of wealth and power by
the top 10 percent of wealth holders (in the US and
globally), and thru that their ability to exercise the
control over the media and much of the educational
systems and large corporations.

2. This self-blaming is reinforced by a political
system that makes it very difficult for ordinary
citizens to believe that they can have any substantial
impact on changing the system. Whether in politics
or in personal life, people tell each other that seeking
major changes is unrealistic and that they themselves
are unrealistic if they think they can achieve

major changes.

3. Many people have religious or spiritual beliefs that

incline them to want to live in a society where people

care for each other and for the planet. Yet most of the
movements for societal change ignore or even

ridicule those beliefs, driving many to embrace the
Right Wing movements that welcome them. Tikkun
brings to public expression those very hopes and
yearnings that have been denied so long and sup-
pressed so deeply that we no longer know they are
there. Thus we advocate for far-reaching approach-
es that include pushing Israel to help Palestinians
establish their own independent state living in peace
with Israel, a Global Marshall Plan, and the ESRA
Environmental and Social Responsibility Amendment
to the US Constitution.

We created Tikkun magazine to bring these ideas to
a large constituency. We strived to provide a wide,
open, and welcoming tent - a space for rich intel-
lectual, spiritual, and political exploration. For that
reason, we published many articles from a wide va-
riety of belief systems and religions, not all of which
we agreed. We believe that people learn and grow by
reading perspectives different from their own.

We are no longer in print. We struggled to raise
enough money because of the controversial positions
we take. On one hand, some progressives dismiss
spiritual discourse as inherently flakey or reaction-
ary, see our position on Israel as too soft, and are
unhappy with our refusal to engage in demeaning
discourse, such as labeling all whites as racists or all
men as sexist, even as we called for reparations for
victims of every form of historical oppressions. Many
liberals, on the other hand, found our criticisms of
Israel too upsetting and our advocacy for the human
rights and dignity of Palestinians too challenging.

You can continue to read exciting Tikkun articles
online for free. To receive articles in your inbox,
sign-up at www.tikkun.org/email/. Your tax-deduct-
ible contributions help us freely publish and distrib-
ute our work to a wide audience. To donate go to:
www.tikkun.org/support/

WWWITIKKUN.ORG/SUPPORT/ -
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unlike what one finds in Fielding, who makes only
occasional use of them. Indeed, it may be inaccurate
to speak at all of “insertions” in the case of the
Bible, for the artful juxtaposition of seemingly
disparate episodes is more like a basic structuring
procedure, a feature especially evident in Numbers,
Joshua, Kings, and, above all, in the Book of Judges,
but also discernible elsewhere. This would appear
to be the expression of an activity that in recent
years has come to be called redactional art, but in
what follows I shall speak of the writer rather than
the redactor in the interests of accuracy as well as of
simplicity, for we need to remind ourselves that the
redactor, however enshrined in modern biblical
scholarship, remains a conjectural entity, and the
more one scrutinizes his supposed work, the more
the line between redactor and writer blurs.

Rather than try to describe the overarching de-
sign of a whole book or sequence of books, a project
that would require a great deal of space for persua-
sive execution, I would like to demonstrate the
general principle by following the biblical text at a
point where there seems to be a break in narrative
continuity. In fact, the example I have chosen in-
volves what looks like a triple break from the sur-
rounding narrative, but I shall try to show that all
three stages of the break are firmly linked together
and locked into both the immediate narrative con-
text and into the larger thematic design of Genesis
and subsequent books in a way that complicates the
thread of meaning.

In Genesis 17, God appears before the 99-year-
old Abram, changes his name to Abraham and
Sarai’s to Sarah as an affirmation of the covenant,
and resonantly announces a future of progeny
through Sarah—a promise so improbable that it
causes Abraham to laugh in disbelief. In the first
half of the next chapter, we have the story of the
three mysterious visitors who come to Abraham
(from what one can make out, they are God himself
and two of his messengers), one of whom brings
the good tidings that within the year Sarah will
bear a son. This time, it is she, overhearing the
promise from the tent-opening, who laughs in dis-
belief, perhaps even sarcastically. Documentary
critics have been quick to identify these two se-
quenced stories as a duplication from two different
sources, P and then J. Whether in fact scholarly
analysis has succeeded in "unscrambling the ome-
lette” here, to borrow a telling phrase from Sir
Edmund Leach, is something I shall not presume to
judge. More essential to our purposes is that the

writer wants a double version of the promise of
progeny, partly for the sheer effect of grand
emphasis, but also because he needs first a patriar-
chal version and then a matriarchal one. Inchapter
17, Abraham alone is present before God; the
plight of the 90-year-old barren Sarah is mentioned
only in passing and in secondary syntactic position
after Abraham (verse 17); and male biology is very
much at issue in the stress on the newly enjoined
commandment of circumcision (though Abraham
undertakes it for himself and all his future sons, its
placement in the narrative sequence makes it look
like a precondition to the begetting of the son, as,
analogously, in Exodus 4, the tale of the Bride-
groom of Blood, the circumcision of the son is the
necessary means for his survival). In the first half
of chapter 18, we encounter the inaugural instance
of the annunciation type-scene. As a conventional
tale, it is pre-eminently matriarchal, for the good
news always comes to the wife, often in the absence
of the husband. Here, however, perhaps because of
the force of the idea of Abraham as founding father,
there is a partial displacement from matriarchal to
patriarchal emphasis, the angel speaking to Abra-
ham while Sarah eavesdrops on her own annuncia-
tion. In any case, it is she who laughs, and it is her
biology—the twice stated fact of her post-meno-
pausal condition—that is at issue. This shift, even if
it is a somewhat qualified one, from patriarch to
matriarch in the second version of the promise is
crucial, for in what follows women and sexuality,
women and propagation, will be central.

ow, in all other occurrences of the

annunciation type-scene,! the first two

motifs of the conventional sequence—
(a) the woman'’s condition of barrenness; (b) the
annunciation—are immediately followed by the
third motif of fulfillment (c¢) the birth of the son
(cf. Gen. 25:19-25; Judges 13:1; Sam. 1:2; Kings 4:8-
17). Here, however, there is a long interruption
before the birth of Isaacat the beginning of Genesis
21. First, God announces to Abraham his intention
to destroy Sodom and Gomorrah, and Abraham
launches upon his memorable effort to bargain
with God over the survival of the doomed cities,
starting with the possibility of fifty righteous souls
therein and working down to ten (18:17-33). The

1. I have followed out this particular type-scene in “How Convention
Helps Us Read: The Case of the Bible’s Annunciation Type-Scene,”
Prooftexts 3:2 (May 1983), 115-130. I first proposed the concept of
type-scenes as a component of biblical narrative in The Art of Biblical
Narrative (New York, 1981), ch. 3.
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The Sources of Democratic Change

HARI"{Y C. BOYTE AND SARA M. EVANS

oday, we remember Dr. Martin Luther

King, Jr.'s remarkable capacity to appeal to

a broad range of communities through
his celebration of America as a great cultural and
racial mosaic. Thus Albert Vorspan, writing in the
New York Times on the first Martin Luther King
holiday, January 20, 1986, described his appeal to
the Jewish people: “We loved him because he
cherished the glory of racial and religious diversity.
He saw the civil rights revolution not as a black
rebellion but as a covenant of white and black,
Christian and Jew, standing together for decency.”
What is often forgotten, however, is that King's
Dream was not only a vision for America’s future;
it was also, in part, a description of a remarkable,
living reality in the civil rights movement itself.
The history of that movement —like other great
democratic movements of our age, such as the
struggle for democracy in the Phillipines in recent
months—is redolent with stories of people from
different races and religious backgrounds finding
common ground and developing a broader, even
transformative understanding of the movement’s
goals.!

How do such democratic movements emerge
and where do they find their sustaining bases of in-
spiration? A new generation of social history, esp-
ecially, suggests crucial insights. Such history draws
attention to the voluntary tradition as the seedbed
of democratic change.

Voluntary associations, ranging from churches
and synagogues to service and self help organiza-
tions, neighborhood groups, ethnic or small busi-
ness organizations, union locals, farm cooperatives,
recreational clubs, and PTAs, constitute a vast
middle ground between private identities and large
scale institutions. They are places that ordinary
people can often “own” in important ways, spaces
grounded in the fabric of daily, communal life with
a public dimension that allows mingling with
others beyond one’s immediate circles of family and
friends. They are institutions which people can
sometimes shape and reshape, use as alternative

Harry Boyte is Director of the Project on a New Public
Philosophy at the Hubert Humphrey Institute of Public
Affairs. Sara Evans is Associate Professor of History at the
University of Minnesota.

sources of information about the world, employ as
media for connecting with others in ways more
substantive than transitory coalitions or other brief
encounters.

Such voluntary groups, complex and imperfect
as they are necessarily in the real world,
nonetheless are unique sources of democratic ex-
periment and energy. An understanding of their
dynamic possibilities suggests the need for a

reworking of progressive strategy and vision,
alike ?

hroughout American history, voluntary

associations with a more open, egalitarian

and participatory cast—what we call "free
spaces’— have been the primary settings where
people have been able to act with independence,
dignity and vision. When such associations become
activated in new ways in the course of social move-
ment, they can provide critical experiences of
democratic sociability, teaching the skills and
values of citizenship at the same time groups seek
changes in broader social structure. The richness
and vitality of public life in free spaces stands in
marked contrast to the static, thin quality of “public”
in reactionary or backward looking, parochial
protests. Such dynamics have begun to become
clear to social historians. But their broader
implications have yet to be explored.

The customary left wing, positioned as criticand
“outsider,” appeals to people’s real experiences of
having been victimized and abused by the domin-
ant culcure. But the left’s analysis of local voluntary
institutions sees such settings as simply the agen-
cies of the status quo, not as resources for trans-
forming it. Douglas Kellner summarized the usual
argument: “Dominant ideology is transmitted
through an ideological apparatus consisting of the
family, school, church, media, workplace and social
group.” Thus the left has held that the delegiti-
mization of such associations is the necessary
precondition for progressive action. Collective
solidarity is forged by “masses”: those whose ties

1. Vorspan qgmed from New York Times, January 20, 1986; Andrew
Young interviewed on the civil rights movement, New York Times,
January 15, 1986.

2. A sense of exhaustion on left and right forms a major theme in the
20th anniversary issue of The Public Interest, Winter, 1985.
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between inspiration, creativity, and revelation, is
tremendous. This is especially so if one takes into
account the great variety of modern Jewish posi-
tions on the matter, but is true also within the clas-
sical sources to a surprising degree, as shown in the
writings of the late Abraham Joshua Heschel. Real-
istically speaking, the rabbinic claim that one must
believe that each and every word was divine comes
down to mean that whoever can find no place for
some concept of Torah min ha-shamayim has re-
jected an essential rubric of Jewish discourse, thus
placing himself outside the theological concensus

of Israel.

o we then propose naught but a new

essentialism, one of tropes and rubrics

rather than one of dogmas and ideas? It
should not be difficult to compile a list of essential
religious vocabulary of which the would-be Jewish
theologian could make rather free use. Of course
the matter is not quite so simple. Having used
rather obvious and easily-labelled examples, what
we speak of is really a literary and theological szyle,
one carried in part by the mention of certain key
terms, but hardly reducible to them. The ways in
which the terms are used, the frequency with which
they appear, how they are juxtaposed with one
another, and a whole host of other more-or-less
intangibles collectively constitute the religious
language of Judaism. The well-trained eye of a text
scholar or ear of a "native speaker” learns to detect
unusual patterns, shifts in meaning, changes of
emphasis, even in the seemingly most standard bits
of rabbinic discourse. Especially interesting here
are two late genres of pre-modern Jewish theologi-
cal literature. Scholem'’s studies of the seventeenth
and eighteenth century documents in which Sabba-
tian heresy was masked behind the language of

90 yewise sTUDIES AND JEwisH parTH

traditional piety are instructive in illuminating the
outermost limits of Jewish religious language and
the ways in which even an exaggeratedly pietistic
Jewish style can be distorted to produce radically
new meanings. Similarly, the literature of Hasid-
ism, though hardly “heretical” in the same way,
offers the careful reader a chance to explore the
traditional language and style of Judaism pushed to
the extreme, as the masters used it to legitimize the
particular religious values for which they stood.

The Judaism that all held in common was, we are
claiming, a shared religious language, rooted in a
body of sacred Scripture and anchored to daily life
by a prescribed pattern of deeds. Like any language
in currency over a wide geographical area and
through the course of many centuries, it evolved,
changed, grew, and developed its own varied “dia-
lects.” A multiplicity of religious types found with-
in it sufficient breadth and depth to express their
differences of vision and understanding; even those
labelled as “sinners” or “heretics” in times of
controversy continued to make use, often the most
creative use, of this religious language.

In modern times, of course, the language itself
has suffered a serious challenge, as the weakening
of its own faith-claims combined with the tremen-
dous assimilatory pressures on Jewry to greatly
diminish the hold it has or the Jewish people. As
we enter the post-modern era we encounter great
numbers of Jewish religious seekers who are strang-
ers to this language and struggle to place them-
selves in relation to it. Here too the contribution of
scholarship may prove to be a positive one. By dem-
onstrating the remarkable flexibility and room for
growth this language has shown in the past, we
may provide the paradigm for the needed growth,
expansion, and new creativity that it will have to
embrace if it is to serve the Jewish people as they
face a dramatically new and yet uncertain future. O


















































































































The National
Havurah Committee
—Was founded in 1979 following the first

National Havurah Conference.

—Has sponsored ten Summer Institutes.

—Publishes the “Havurah” newsletter and
New Traditions, a journal edited by Williar
Novak which has won acclaim for its inng
vative approaches to Jewish text and issug
of concern.

—Syndicates the *“Devar Torah” column
which appears in Anglo-Jewish weekly
newspapers nationwide.

—Provides a variety of service, including
havurah referrals, lectures, and program-
ming assistance.

—Is an independent, non-profit organizatio
committed to Jewish growth and renewal

To learm more about the National Havurah Committee
and its activities, write: The National Havurah Com-
mittee, 270 West 8gth Street, New York, NY 10024.
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Illustrated Jewish Literary Magazine
Fiction, poetry, memoir, essay, art

Current Issue, ‘'Survivors”
Next issue, ‘‘Images of Israel”
Subscription, $12. Single copy, $6.
2020 ESSEX STREET, BERKELEY, CA 94703

THIS IS
A TRAVELING JEWISH THEATRE.

T;'ne true power of culture is to
shape our values and our lives.

But for ethnic cultures in America—
Black or Jewish, Appalachian or
Japanese —our artistic life is one of
contradiction as well as beauty.

Since 1978, A Traveling Jewish
Theatre has explored this territory
of cultural identity from the unique
perspective of contemporary
American Jews.

Drawing on mystical traditions as
well as current political themes,

A Traveling Jewish Theatre creates
a sense of magic that transcends
“ethnic theater,” combining elements
of experimental drama, masks and
jazz with Yiddish vaudeville, felktales
and mythology.

Critics across the country have
hailed A Traveling Jewish Theatre as
“riveting and passionate”...“an
astounding fusion”. . .“dazzling virtu-
osity and consummate storytelling”
..."arare triumph”..."theater at its
most significant.”

The Fall 1986 season features a six-
week San Francisco run, with four full
length productions in repertory and
a series of cross-cultural dialogues.

A Traveling Jewish Theatre is
also available for national touring
dates of our theatrical repertory
and a variety of workshops, master
classes, and lecture demonstrations.

For more information contact
Debra Crane, Administrative Direc-
tor, at PO. Box 421985, San Francisco,
CA 94142, (415) 861-4880 &




There is nothing quite like

Tikkun...
an intellectually serious,
Jewishly committed,
politically progressive magazine.

The kinds of topics you can expect to see in future issues:

A Debate on Nicaragua

An Interview with Amos Oz

Midrash and Deconstruction

Sartre and Foucault

The Labor Movement and Why it Keeps
Losing

Debates on the Future of the West Bank
LaRouche and Farrakan: How Fascism
Builds in America and How to Counter It
The World-Wide Religious Revival:
Progressive and Reactionary

Liberation Theology: Jewish and
Christian Variants

Habermas and Offe: New Directions
in Marxism

Conservative Judaism: The Crisis

in Direction

Psychological Coercion in Groups
Essays on Feminism in the Jewish World
U.S. Military Policy: The Problems in
Both Neo-Conservative and Neo-Liberal
Thought

Sephardi vs. Ashkenazi Within the
Likud Party

Ken Wilbur and the Politics of
Spirituality

The Strategy Debate in the Women's
Movement

The Theory of Critical Legal Studies

Psychoanalytical Theory After Kohut
New Thinking in Social Philosophy,
Ethics and Metaphysics

The Electoral Strategies of Liberals and
Conservatives: How to Understand the
Underlying Psychological Messages
The Covenantal vs. Prophetic Judaism
Updates on Politics in Israel

Power and Powerlessness in Jewish
Theology

The Conference on Alternatives in
Jewish Education: A Report
Affirmative Action: A Debate
History and Memory

Martin Buber and Psychotherapy

The Phenomenology of Yuppie

The Quiet Revolution in Chavurah
Judaism

New Developments in Jewish
Scholarship

The Soviet Union: The Critique from
the Left

Messianic Movements and
Contemporary Israeli Politics

Moving Anti-Apartheid Politics Beyond
the Campus

Counter-Transference in Daily Life



. INDEPENDENT
PROGRESSIVE MEDIA
LIKE OURS DEPENDS ON

. INDEPENDENT SUPPORTERS 1
A Jewish and Interfaith Prophetic Voice to Heal and Transform the World ': . I.IKE YDU. PLEASE DDNATE AT " ,:'4 /
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Tikkun uplifts Jewish, interfaith, and secular prophetic
voices of hope that contribute to universal liberation.
A catalyst for long-term social change, we empower people and communi-
ties to heal the world by embracing revolutionary love, compassion, and
empathy. We promote a caring society that protects the life support sys-
tem of the planet and celebrates the Earth and the universe with awe
and radical amazement. We support ethical, spiritual, economic,
and political ideas that seek to replace the ethos of selfishness,
materialism, nationalism, and capitalism with an ethos of generosi-
ty, caring for everyone on the planet (including animals), and every
attempt to build local and global solidarity while enhancing love.
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