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Joan Roughgarden, Peter Gabel, David Loye,
Christian de Quincey, Raymond Barglow, and others

The NSP is the education/activism outreach arm of Tikkun. Co-chaired by Cornel West, Sister Joan Chittister, and Rabbi
Michael Lerner, the NSP amplifies the voices of those who know that America needs a New Bottom Line of love, kindness,
generosity, ethical and ecological sensitivity, and caring for each other and the earth to replace the Old Bottom Line of
money and power. You don’t have to be religious or part of a spiritual community to be part of the NSP—our definition of
spiritual includes anyone who supports this New Bottom Line. For those who are part of a religious community, the NSP
offers a progressive vision that unites people globally across all religious and spiritual lines into a movement to build a
world safe for love, kindness, and generosity! Joining helps spread that vision in the public sphere—and helps support
Tikkun. You can join using the envelope at page 32 inside, or at spiritualprogressives.org.

Read more there about our Spiritual Covenant with America and our campaign for a Global Marshall Plan. Also check out
the NSP’s proposed Environmental and Social Responsibility Amendment to the U.S. Constitution (ESRA) to overturn
Citizens United, get money out of politics, and stop corporations from destroying our planet.

The Perfect Holiday Gift for Christmas or Chanukah:
A membership in the Network of Spiritual Progressives (NSP),
which comes with a free subscription to Tikkun in print or online!

The NSP protests at the White House, June 2010.

The NSP conference in Washington, D.C., June 2010.
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SOCIAL JUSTICE
SEX AND INTIMACY
EditedbyElliotN.Dorff andDanyaRuttenberg
TheJewishPublicationSociety, 2010

Perhaps inspired by the success of Jewish Lights
publishers, the Jewish Publication Society has moved
to address the growing hunger for Jewish relevancy to
the problems facing Jews indaily life. Perhaps themost
exciting of their efforts is the series called “Jewish
Choices, Jewish Voices” which started in 2008 under
the editorship of Elliot Dorff and Louis Newman and
produced a book on Body, another on Money, and a
third on Power. Each contains short articles from both
classical sources and contemporary Jewish writing.
Now Dorff is working with Danya Rutenberg, and
they’ve produced the two volumes featured above.

Sex and Intimacy addresses questions about dating ethics:What kinds of
secrets are and are not appropriate in a dating relationship? Is it ever OK
to lie to one’s partner about sleeping with someone else? What values
should govern our sexual behavior and how do they get applied in the real
world? Do sex workers make real or coerced choices? And what kinds of
sexual agreements are appropriate? Social Justice addresses issues con-
cerning poverty, health care (and our responsibility to provide health care
for all), discrimination law, and the nature of our environmental responsi-
bility. It also takes on criminal law, considering the value of incarceration
vs. education and posing questions about the legitimacy or illegitimacy of
the death penalty.

These books provide an excellent jumping-off point for discussions about
how Judaism should evolve in the twenty-first century.

BOB DYLAN IN AMERICA
SeanWilentz
Doubleday, 2010

Bob Dylan’s latest tour has been a deep
disappointment tomany of his fans. As one person put it
after Dylan’s San Francisco appearance in September
2010, theperformer appeared tobe anagingJewishman
pretending he once was a hippie/hipster who knew how
to sing. So SeanWilentz’s brilliant retelling of the 1960s
iconic songwriter and tradition breaker is a welcome re-
prieve for Dylan as culture hero, at least for those who took from the young
folk singer an inspiration thatmay have transcendedDylan’s own conscious-
ness or capacities. Wilentz has a keen understanding of the dynamics of
Americansocietyandof theparticularitiesofDylan’sownunevencareer from
theearly sixties to thepresentmoment.Always reinventinghimself but rarely
explaining why, and always somewhere between a huckster and an idealist,
Dylan continues to perplex and annoy, all thewhile illuminating and shaping
elements of mass culture. At times he also seems to be shaped by these
elements in ways that he, and sometimesWilentz, fail to note. As much a
commodity to be consumed as a prophetic voice,Wilentz’sDylan provides us
with an important vista fromwhich to observe and at times pierce the legend
thatDylanhas so carefully fostered abouthimself.

THE HIDDEN POWER OF THE GOSPELS
Alexander J. Shaia, with Michelle Gaugy
HarperOne, 2010

Jesus, the Jewish prophet, has much to teach
future generations, and according to the creative reading
given the gospels by Alexander Shaia, so too do his disci-
pleswho created the four gospels. Shaia’s close readingof
the gospels uncovers many psychological and spiritual
truths and a path to spiritual transformation. He argues that “we are not so
different fromthe first-centuryChristians” inour longing foraquicksolution
or a flash of insight or some heavenly intercession that would solve our
problems or cure a crisis. Shaia teaches that the resurrection stories teach
Christians about “our ability to renew our vitality and stay present to the di-
vine in our lives.” Through breaking bread, sharing our stories with others,
staying with wonder and curiosity, and cultivating a positive attitude, we
may, he says, be able to stay connected to the hope that Jesus the Christ can
inspire. To do so requires adherence to eight essential and continuing
spiritual practices,which Shaia lays out in his final chapter.

THE ENIGMA OF CAPITAL
AND THE CRISES OF CAPITALISM
David Harvey
Oxford University Press, 2010

We pretty much thought we had heard the end
of the economisticMarxists whose predictions of doom
for capitalism have been falsified by the experience of
advanced industrial societies throughout the past hun-
dred years, most recently in the conversion of China to
the capitalist road. But the recent near-collapse of the
global economic systemhas addednewplausibility toMarxist analysis, and
DavidHarvey is certainly itsmost elegant andpersuasive spokesperson. It’s
easy for those in theWestwhose ideas of “what is happening” are shaped by
the media to resist awareness of the massive impact of global economic
arrangements on daily events. It’s easy to believe that what really counts is
whether any given candidate or party will win the next election—ignoring
theways inwhichglobal capitalismconstrains the choices availableandthe
likely outcomes.

Harvey’s latest book reminds us of the fundamental instability of the
capitalist system, despite its remarkable innovations. Harvey also recog-
nizes, as didMarx, that ideas themselves can become “a material force” in
challenging capitalist relations of production. Unfortunately, he never
reaches the insight that drivesTikkun: that the fundamental contradiction
of advanced capitalist societies, and thus the onemost likely to produce the
capacity for a revolutionarymovement, is thedeprivationofmeaning in life,
the deprivation of love andmutual recognition in human relationships, and
the turning of our alive and spiritually vibrant planet into a narrowly
construed “resource” to fulfill humanmaterial needs shaped by themarket-
place, in the process marginalizing our need for beauty, awe, wonder, and
radical amazement at the grandeur and mystery of Being. Spiritual
progressives have much to learn from Harvey’s work, but Marxists have
much to learn from spiritual progressives!

RECOMMENDS

Ironically, many people think of

Chanukah, which commemorates a

revolution against assimilation, as the

Jewish Christmas, replete with elaborate

gift-giving. Join the growing movement to

devote the sixth night to learning about

social justice and giving to organizations

that assist the poor, locally or globally.

TOP: CREATIVE COMMONS/ FERGAL OP, BOTTOM: CREATIVE COMMONS/DANIEL GREENE

Where did I say you
should buy all that
stuff to celebrate
my birthday?

Let’s Celebrate the Holidays Deeply This Year

RESOURCES: See Tikkun’s alternative guides to Christmas and Chanukah, as well as rituals for other faiths, at tikkun.org/holidays.

For more on Christmas, go to buynothingchristmas.org (our thanks to them for the idea above) and adventconspiracy.org.
For ideas for the sixth night of Chanukah, go to urj.org/socialaction/issues/poverty/ner_shel_tzedakah.

And when Jesus says don’t buy stuff, he doesn’t mean Tikkun subscriptions and memberships—they make great gifts!
(You can use the envelope at page 32.)
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KUCINICHANDTHE ESRA
In the September/October

issue of Tikkunmagazine, Dennis
Kucinich proposes an Environmental
andSocialResponsibilityAmendment
to theConstitution (in “ESRA:An
Opportunity to Reshape theWorld”).
Such an amendment has asmuch
chance as the proverbial snowball in
hell. And even if passed, it wouldn’t
timely address the overwhelming
problem of global heating.Maybe
Kucinich is trying to compete with
David Cobb andMove to Amend; but
both divert attention from address-
ing global heating in the next six
years, which is the time that Jim
Hansen and others say we have to
avoid climate hell.
Juvenal, aRomanpoet, said luxury

is “more ruthless thanwar” and
violence.Hiswords areparticularly
relevant today,when carbondioxide is
around the world in hours and in the
atmosphere for up to a thousand
years. Carbon dioxide and other
greenhouse gas emissions from
American big houses, big vehicles,
and other luxuries are the largest
threat to the Global Atmospheric
Commons and have already led to
floods (Pakistan), drought, crop
failure, water wars (Kenya), genocide
(Darfur: “when the rains stopped, the
genocide began”), andwill lead to
climate hell, if not abated.

Roland James
Seguin, TX

world as it is, nomatter how painful
that is. I believe this is the path to truth,
love, and peace.

David Schonbrunn
SanRafael, CA

Editor responds:
BothMr. Schonbrunn and

Mr. James have trouble imagining how
the world can be fundamentally
changed. In this, they resemble those
Black pastors whowarnedMartin
LutherKingJr. to stop trying to challenge
segregation, or thewomenwhocau-
tioned second-wave feminists about
challengingpatriarchy, or thehomosexu-
alswhowere disturbed when gay
activists sought to bring the question of
homophobia intopublic awareness.We
atTikkundonothave any evidence that
the emphasisweplace on theSpiritual
CovenantwithAmerica, theGlobal
Marshall Plan, and theEnvironmental
andSocialResponsibilityAmendment to
theU.S. Constitution (ESRA)will
actually switch the power relations in our
society (though theywould if passed).
What these campaignsmay succeed in
doing is to reframeU.S. public political
discourse in away thatwill change con-
sciousness by creating a concrete vision
ofwhat progressives are for, not just
what they are against.
We do not see any reasonwhy a

focus on this campaign should detract

LETTERS

SAVING THEWORLD FROM
CORPORATEGREED

I found a troubling amount
of psychological denial in the
September/October issue of Tikkun,
starting with the cover article title,
“Saving theWorld fromCorporate
Greed.” That title emerges from a
state of what we wish for, rather than
anything we can realistically hope to
accomplish. It averts the eyes from
the immensity of the trouble we face.
After attending the San Francisco

NSP conference, I came away con-
vinced that the Environmental and
Social Responsibility Amendment to
the Constitution (ESRA) was a giant
distraction. A five-page ESRA is even
more irrelevant.
I was intrigued by the richness of

the question “Do the DemsDeserve
to Lose?” Inmymind, the Dems have
made their deeply flawed choices and
will reap the consequences. It’s not
up to progressives to save them—
we can’t.
However, the editorial never

addressed the cover’s question. In-
stead, Rabbi Lerner wrote about the
Obama of his dreams. He chose to
not deal with the Obamawho
actually lives in theWhiteHouse.
In the ugly times we are in, that just
doesn’t cut it.
I constantly grieve over how the

world is not the way I would like it to
be. It seems tome that thoughtful
people have a responsibility to see the

A NOTE ON LETTERS TO THE EDITOR:
Wewelcome your responses to our articles. Send your letters to the editor to Letters@Tikkun.org.
Please remember,however,not toattribute toTikkunviewsother thanthose expressed inour edito-
rials.We email, post, and printmany articles with which we have strong disagreements, because
that iswhatmakesTikkuna location for a true diversity of ideas.Tikkun reserves the right to edit
your letters to fit available space in themagazine.

ReadersRespond
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MORE LETTERS
Thankyouforall your letters!Wereceivemanymorethan

wecanprint.Visitwww.tikkun.org/letters toread
additional lettersabout the“deathof theology,” the
responsibilitiesofcongressionalcandidatesto their

constituencies,queerpoliticsandactivism, the influence
ofmoralityon Israel-Palestinepositions,andmore!



could look if peoplewere tounite and
struggle for that newwayof arranging
ourworld.

BEYONDGOVERNMENT
Dr. PhilWolfson’s article,

“Cuba Sí,” has stirredme.What trou-
blesmemost is how individuals and
the populace can become and remain
stagnant due to their broken govern-
ments for fifty years, one hundred
years, ormore. I am truly sorry for
America’s role in Cuba’s sorrows, and
I support the Spiritual Progressives’
GlobalMarshall Plan as I dream of
America as a cooperative ally rather
than a dominant enforcer. I worry for
myowncountry in the grips of corpo-
rate power and the rapidly growing
inequality, and feel helpless as a
citizen as I observe our government
muddling through bureaucracy yet
keeping things status quo. I wonder
if Dr.Wolfson feels that if American
citizens got together and gathered
seeds and plants from our own
gardens and cooperative seed groups,
and ifwegatheredourusedcomputers,

of which we have plenty in our
throw-away society, and sent them to
Cuba, that that would help.What I
am hoping for is a seed of people
helping people to go beyond the
limitations of what governments can
achieve to help their citizens and
create peace in the world.

Suzanne Sherman
Petaluma, CA

HAMASANDPALESTINE
It could be that “the idea of

Hamas is about liberation, an end to
Occupation, and independence,” as
Jeremy Ben-Ami says in his article
“TheNewZionist Imperative is to
Tell Israel the Truth.” But the Arab
hostility existed long before the IDF
changed the Green Line in 1967,
already then a highly disputed border
between Israel and the surrounding
Arab states. So for thatmatter a
peace treaty and good intentions be-
tween Israelis and Arabs should long
ago have been established. So, sorry
Ben-Ami, Hamas andHezbollah and
AbuMazen drive after another road
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attention from any strategyMr.
James has that would, in themean-
time, end global warming, and our
NSP/Tikkun communities will do
everything we can to support any
plausible strategy that will reduce
global warming. Our guess, however,
is that corporate control over the
electoral process (and over the result-
ing Congress and administration)
will not be significantly reined in
until there is a comprehensive consti-
tutional amendment of the sort that
ESRA proposes. The unrestricted use
of corporate incentives tomaximize
companies’ profits at the expense of
the environment will also continue
unchecked until we pass a compre-
hensive amendment. The suggestion
fromMr. Schonbrunn that we are not
looking at the world realistically (“as
it is”) seems tomiss our point that the
world as it is can be changed, and
that one significant way to build the
movement for such changes is to
move beyond a narrow focus on
“what’s wrong” and put forward
visionary ideas about how the world
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think about homosexuality.What
matters to us is howwe think about
homosexuality and howwe can find
in our experience of being gay clues
to the experience of “God.”

Toby Johnson
Austin, Texas

HINDUSPIRITUALITY
Tikkun is a spiritualmagazine,

but Ruth Vanita’s article “Same-Sex
Weddings, Hindu Traditions, and
Modern India” (July/August 2010)
had references toHindu rituals but
no discussion of the deeper spiritual
practices of meditation and yoga.
As such, the article gives a very un-
balanced view ofHindu spirituality.
An article thatmentions only the
Kama Sutra but no otherHindu
scriptures does a disservice to the
reader and sincere spiritual seekers.
The principles of ayurveda

(science of life) and yoga hold that
cultivating the spiritual energy,
known in Sanskrit as prana, is
central to transforming one’s mind
and body in preparation for deeper
spirituality and final liberation from
the cycle of rebirth. But it also holds
that the use and overuse of the five
senses are the primarymanner in
which prana is dissipated, wasted,
and therefore not available to power
the spiritual pursuit. Sex in any form,
whether heterosexual or homosexual,
results in a large loss of prana. This is
the underlying reason for the prac-
tice of austerity in the yoga tradition,
andmost probably, inmany other re-
ligious and spiritual traditions. It is
the practice of gradually and lovingly
loosening the ties that bind, and giv-
ing up “small” experiences of bliss, in
order to achieve the highest Bliss,
direct knowledge and communion
with God, also known by the Sanskrit
word samadhi. These principles are
stated emphatically through all of the
Hindu and Yoga scriptures such as
the BhagavadGita, the Upanishads,
and the Yoga Sutras of Patanjali.
The article also states that an

individual is reborn in order to work
through attachments from previous

births andmove toward freedom
from attachment. This is true; how-
ever, indulging in an attachment, also
known as a samskara, only serves to
strengthen the attachment, making it
all themore “irresistible.” I would ask
the author and the reader to consider
that perhaps the reason for these
so-called “irresistible” impulses is
repeated indulgence in previous lives
and the present life. I do agree with
the author in that forcible suppres-
sion of attachments is not healthy,
but rather, as stated earlier, working
through an attachment is a process of
gradually and lovingly letting go of it,
with the knowledge that a higher
purpose and goal is being served.

Greg Polanchyck
Wilmington, DE

Ruth Vanita responds:
Tikkun askedme to sumupmy

decades-long work on same-sex love
andmarriage in a limited word-
count. Inmy book Love’s Rite: Same-
SexMarriage in India and theWest, I
discuss two parallel strands inHindu
life—that of asceticism, which takes a
negative view of desire, as outlined by
Polanchyck, and that of everyday
practice, which honors desire as one
of the four goals of life, and worships
Kama, God of love, as a beautiful
youngmale God. If manyHindu
texts advocate giving up desire, many
other equally popularHindu texts
hold up ideals of lovingmarriage and
friendship, withmarriage being seen
as a kind of friendship and friendship
as a kind ofmarriage. Lord Shiva is
an ascetic, but also a loving husband
to Parvati, with whomhe enjoys
erotic bliss (which, by the way, does
not produce children).
The ascetic tradition is balanced

by a strong this-worldly tradition in
Hinduism. Strict nonindulgence of
all desire would rapidly lead to the
dissolutionof relationships, the family,
society, and ultimately the species.
Whether such dissolution is a “higher
purpose and goal” is open to debate; I
suspect thatmost ordinaryHindus in
India do not incline toward this goal.

N O V E M B E R / D E C E M B E R 2 0 1 0 W W W. T I K K U N . O R G T I K K U N 5

LETTERS

map. That roadmap is the whole of
the former Palestine, and “Israel”
isn’t printed on thatmap.

KielHesselmann
Nykobing, Denmark

Jeremy Ben-Ami responds:
I agreewholeheartedly that

Arab hostility to Israel preceded
1967. I would further agree that there
will be those in the Arab world and
far beyondwhowill continue to
oppose the very existence of Israel as
the national home of the Jewish
people, even if there is a two-state
resolution to the Israeli-Palestinian
conflict. The question is which future
is better for Israel and the Jewish
people—onewith a negotiated two-
state solution or one without.
The answer tomymind is un-

equivocal. The surest route to amap
without a state of Israel is to fail to
achieve a lasting and comprehensive
peace. Saddest of all would be to end
up on that route because Israel
couldn’t stop itself from building a
fewmore structures over the Green
Line for amatter of months while it
negotiates a permanent border.

GAYSPIRITUALITY
JayMichaelson is a friend

and colleague. I agree with the
central points of his article (in the
July/August “Queer Spirituality and
Politics” issue of Tikkun): the gay
rights struggle is based in virtue and
religious values, and good people
should support this struggle out of
compassion and loving kindness.
And I want to add that the function
of “gay spirituality” in gay people’s
lives is to discover themeaning of
one’s homosexuality as a stepping-
stone in one’s spiritual path. Being
gay gives people a different perspec-
tive on the world.We have a different
sense of what life is for, and how to
participate and contribute. Howwe
relate to religion and religious insti-
tutions is certainly part of the per-
sonal developmental process, but
there’s somuchmore to the gay spiri-
tual life thanwhat “straight people”



6 T I K K U N W W W. T I K K U N . O R G N O V E M B E R / D E C E M B E R 2 0 1 0

America toWashington:
“WeHave aProblem”

T H E C O N T R A R I A N

B Y G E O R G E V R A D E N B U R G

W
ho can forget the low-key, understated
report from Jim Lovell that something was
amiss as Apollo 13 circled the moon—
“Houston, we have a problem”? Lovell’s
problemwas serious, the likelihood of a solu-
tion remote, and the lives of the astronauts
saved only through messy, jury-rigged

solutionsand thepersonalbraveryofkeyplayers.
Recent election cycles remindme of JimLovell’s report from

Apollo 13.Washington ismired inbitterpersonalpartisanbattles.
Republicans are, by most estimates, likely to improve their
position in both houses of Congress with a “repeal and replace”
argument thatWashington is “outofcontrol”andmustbestopped
amere twoyears after theelectorate voted for “change.”
The likelihood of a solution to this hyper-partisanship seems

remote in the short term. Fueled by a national round-the-clock
media/blogosphere andfluid “independent” campaign financing
moving fromrace to race,RepublicanandDemocratic candidates
are forcedto focusonfundraising fromtheir respectivebasevoters
and getting them out to vote—even as more Americans self-
identify as independents. The two-party system seems itself to be
lurching out of control and unable to respond thoughtfully to the
pragmatic, problem-solving centerof thepolitical spectrum.
Progressives argue that the current partisanbitternesswas the

productof an “Obamaaspresident”whodidnotdeliveron the in-
spirational promise of “Obama as candidate.” Conservatives will
argue that this bitterness is the product of Democratic leader-
ship ramming an Obama agenda down their throat without
adequate consultation.
Both views are, inmy opinion, incorrect. There is something

more deeplywrongwith our current political system.Obamahas
delivered exactly what he promised during the 2008 election
campaign—a stimulus programand health care, education, and
financial reform. What he did not deliver, and could not be
expected to deliver, was a speedy economic recovery to the
economy timed to the election cycle. The Republicans argue
that the Democratic stimulus failed to keep the unemployment
rate at a promised 8 percent and thus that the nearly $1 trillion
stimulus was Democratic overspending that is adding to an
already alarmingbudgetdeficit.
Are theRepublicanscounteringwithamoresensibleeconomic

plan?No. They havemade a calculated political judgment that
frustrated, out-of-work voters want to “stop” further ineffective,

debt-creatingmeddling in the economy and that just saying no
will advance their political position. And theRepublican political
strategyappears tobeworking.
This strategymirrors the strategy employed by theDemocrats

after the election in 2004when then-PresidentGeorgeW. Bush
proposed to stabilize the looming insolvencyof theSocialSecurity
systemby allowing beneficiaries to allocate a small percentage of
theirSocialSecurity savings inpersonalaccounts that couldbe in-
vested in thestockmarket.DemocratsarguedthatPresidentBush
was “privatizing” Social Security andputting pensioners at risk of
losing their life savings. So, while Bush’s proposal was a positive
andrelativelymodest reform, theDemocratic strategy to refuse to
negotiate any Social Security reformwas a calculated political
judgment that voters wanted to “stop” anymeddlingwith Social
Security. The Democrats’ strategy worked: they took back the
Congress in2006andextended theirmajority in2008.
Net, eachpartyhascalculatedthat itspolitical interestsarebest

served by stopping the initiatives of the other party and then ac-
cusing thatpartyof incompetenceor ineffectiveness.
Is there no room inWashington for the pragmatic, problem-

solving, bipartisancentrists?
Most sustained, progressive transformations in American

policy have been bipartisan—the 1960s Civil Rights Acts were
drafted in Republican Senator Everett Dirksen’s office and
received support frombothparties.TheWorldWarsand theCold
War of the twentieth centurywerewaged in the environment of a
bipartisan foreign policy. Health care reforms—Medicare,
Medicaid, and theMedicare PrescriptionDrug benefit—were
adoptedby significant congressionalmajorities.
If themoderatemiddle of the political spectrum is dying or

dead, and if each party gains by stopping or reversing the policies
of the other party, this country is in for a revolving “repeal and re-
place”mentality every four to six years. TheCongresswill simply
become a game of who can best throw sand in the gears of the
governingparty’swork.
Maybe America will be better served by divided government

thatputsbothparties incharge.Then,Americacanhopefully look
to the personal political bravery of centrists fromboth parties to
work out themessy bipartisan compromise that will produce a
sustainablepolicyon the critical issues facing the country.�

GeorgeVradenburg is co-publisher ofTikkun. He oftendisagreeswith our
editorial opinions.
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ometime in mid-September 2010, President
Obama suddenly discovered that twentymonths of
governing by capitulation to the verymainstream
ideas he campaigned against in 2008was a losing
strategy. But instead of acknowledging his errors, he
actedas thoughhis liberal andprogressivebasewere
betrayinghim.

LikemostprogressiveactivistswhosupportedBarackObama’s
campaign, I understood that a president is limited inwhat she or
he can accomplish in reducing the power of America’s economic
and political elites. But what a president can do is challenge the
ideasof thepowerfulandrally thosewhohavebecomeawareboth
that the system is destructive to the future of the planet and that
there is an alternative—a possibility of constructing lives with a
senseofmeaningbeyond theaccumulationofmoneyand things.
In frantic activity before the November 2010 midterm

election,PresidentObamatraveled thecountry seeking torebuild
theenthusiasmhegenerated in2008,butheseemedcluelessas to
why itwasnot there.TheDemocrats inCongresswhofollowedhis
lead seemed similarly clueless: they tried to blame our lack of
enthusiasmon their inability to pass the legislation thatwe (their
political base)wanted—adesire that they dismissed as unreason-
able. Even aDemocraticmajority in Congress and aDemocratic
presidentcouldnot, theysuggested,overcometheresistanceof the
Republican Party and the powerful institutional constraints that
have been built up overmany decades. Then they reminded us
that aRepublicanCongresswouldcertainlymake thingsworse.
ThereasonprogressivesareupsetwithObamaandtheDemsis

not that we held a naive belief about how much he or the
Democratic Congress could accomplish, given the fact that the
Democraticmajority inCongresswas in factfilledwithcorporate-
oriented “centrists.”We knew the limitations of this reality—a
reality that was created by RahmEmanuel andNancy Pelosi,
whose supposedly brilliant strategy in 2006 of backing themost
conservative possible candidates in Democratic primaries in
“swing districts” worked in the sense of giving the Democrats
formalcontrolof theHouse.EmanuelandPelosiweremore inter-
ested in securingpolitical power than in changing thedirectionof
thecountry.Not trusting thegrowinganti-warsentiment in2006,
they supported candidates whowere ideologically pro-business
andpro-war, constructingaDemocraticmajority inCongressthat
would back neither anti-war efforts nor the pro-working-and-
middle-classmeasures thatDemocratshadpromised.

By late 2007, liberals and progressives were deeply disturbed
that, after theDemocratic sweep of Congress in 2006, Congress
continued to fund thewar in Iraq despite overwhelming popular
opposition. SowhenObamaentered theprimaries, he createdhis
base of support in part by fostering the impression that hewould
challenge thewarmakers and inpart by speaking against thepro-
corporate and pro–Wall Street ethos of the Bush administration.
His famous speech on racism, inwhich he distinguished himself
fromhis lefty preacher in Chicago, was understood bymost pro-
gressives tomeanhe’dchampionthe interestsofBlacksbutalsoof
whites, andhe’d do that by avoiding the destructive “political cor-
rectness” rhetoric that has isolated somany progressives in the
past thirty years, while stillmaintaining a progressive core to his
policies.Sowhenhechallengedtheselfishnessandmaterialismon
Wall Street and explicitly raised everyone’s hopes by making
“change” the theme of his campaign, progressives reasonably felt
wehadacandidatewhowouldbewilling to speak truth topower.
Sowhathappened?First,heappointedEmanuelashisChiefof

StaffandsurroundedhimselfwithaWhiteHousecrewthat lacked
representatives from the social changemovements that brought
himelectoral success (and this remains true evenwith the depar-
ture of Emanuel and Summers). Then came the sad reversals
of direction:He bailed outWall Street but gave almost nothing
to themillions of unemployed or to those losing their homes to

After the 2010Elections
WillObamaStopBetrayingHis ProgressiveBase?
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Will anything change now that Rahm Emanuel, the supposed “realist,”
has left theadministration?HereObamahugshisoutgoingWhiteHouse
Chief of Staff on October 1, 2010, before Emanuel’s departure to run for
mayor of Chicago.
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EDITORIAL

avariciousfinancial lenders.Heescalated thewar inAfghanistan
and left 50,000 troopsas “advisers” in Iraq, publicly justifyinghis
reliance on preemptive military force upon receiving an ill-
conceivedNobel PeacePrize.He refused to push for a public op-
tion for health care and instead supported aplan that forces tens
ofmillionsof people tobuyhealth insurancewithoutputtingany
restraints on insurance companies’ continuing escalations of the
amount we have to pay.Moreover he agreed to opposemethods
to reduce the costs of prescription drugs in return for a promise
to slightly reduce the level of drug profits by big pharma.
Indeed, the list of reversals seemsunending: he pursued repres-
sion against illegal immigrants; allowed continued drilling in
the oceans for oil even after theGulf ofMexicodisaster and sub-
stituted the empty promise of “cap and trade” for the tax on car-
bons that is the only plausible way to reduce carbon emissions;
refused to punish those in theU.S. intelligence communitywho
engaged in torture; invoked a “state secrets” rationale to allow
U.S. executive branch leaders to unilaterally assassinate any
American citizen they want without redress or due process (the
al-Aulaqi case), while giving free rein to private security compa-
nies like Blackwater to kill for hire; escalated the use of drones
that often kill more civilians than suspected terrorists; and

appointed friends of the worst big agricultural firms to run his
Department of Agriculture. The list goes on.
Many progressives will vote or have already (through absen-

tee ballots) votedDemocratic inNovember, despite all this. But
don’t expect liberals and progressives to be able to rally others
when the best they can say is that the Democrats and their na-
tional leader are less bad than the plausible alternatives. Many
others, feeling humiliated at allowing themselves to believe in
the hope Obama elicited, find themselves either totally
uninterested in politics or wishing to strike back at the
Democrats for making fools of those who trusted. Politics is
partly about the alternationbetweenhope anddespair.Obama’s
twenty-month abandonment of the ideals that enthused us in
2008—combined with the failure of his Wall Street-oriented
economic policies andhis capitulation to themilitary-industrial
complex—has generatedmore despair than hope, and blaming
his base for that is stupid and self-destructive. The Democratic
Party strategists console themselves by looking at poll data that
tells them that most liberals and progressives will vote for the
Dems in any case, so their attention has to be on what they
conceive to be the concerns of “centrists” and young peoplewho
are disaffected.What the poll data doesn’t reveal is what every-
one whoworked in 2008 understands: that it was themass en-
thusiasm of progressives that persuaded centrists to overcome
their skepticism and students to overcome their political
passivity, allowing themselves to believe that a change-oriented
president couldmake a huge difference. Demographically, the
progressives may not be so important, but in terms of the
psychodynamics of an election, they are often crucial. Obama
and theDemocrats remain clueless.
In October 2010,NewYork Times columnist TomFriedman

suggested a new third party for the “radical center.” A third
party, yes, but another party with centrist politics will spew
toothless high-mindedness of the TomFriedman variety, which
will only further weaken the Democrats, without coming close
to speaking to what really bothers most of those disaffected
from the two establishment parties.What is actually needed is a
third party that combines the kind of vision articulated in the
Environmental and Social Responsibility Amendment (ESRA)
to the U.S. Constitution, the policy directions of our Spiritual
Covenant with America, the foreign policy direction shown in
theGlobalMarshall Plan, and the love, compassion, generosity,
and non-religiophobic discourse we’ve sought to develop in
Tikkun. Lacking such a party, many progressives will find no
other option for themselves but to grudgingly support the
Democratic Party. Obama may be able to slip into office a
secondtimein2012 if theRepublicansnominateoneof theirmore
horrendous leaders, but until the Democrats and Obama
really atone for the directions they’ve taken, and embrace a
spiritual progressive worldview, they are unintentionally
but powerfully helping to build the kind of resentment and
humiliation that has in the past become the psychological
underpinning for the emergence of powerful fascistic move-
ments from the right. �

We recognize that Obama faces real constraints from the military-
industrial complex and from the intelligence community surrounding
himintheOvalOffice,which insistsonpursuing thewar inAfghanistan,
pictured above. In articles by James Douglass and John Perkins in this
issueof Tikkun, those constraints, and thepossibility thatObamamight
be killed if hewere to standup to them, are addressed.AP
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U
ntil the populations of Israel and Palestine
really want peace, the peace negotiations will be
nothing but a slightly sad sideshow, unless the
Obamaadministration,momentarily freed fromits
ownelectoral concerns, ispreparedtoput forwarda
substantivepeaceplanof its own.
Itused tobe that theelites inbothsocietieswould

tell you that once theyworked out a deal, their relatively excitable
populations would embrace it. Perhaps. But what has become
clear in recent years is that neither side has sufficient stability
based on popular support to actually make the compromises
necessary to negotiate a peace agreementwith terms that could
actuallywork.
So, insteadofplaying toeach side’s elites, thosewhoseekpeace

mustnowlaunchabroadeducational campaigntoreachordinary
citizens (ifnecessary,over theheadsof thoseelites)withamessage
that is convincing—amessage that says,hereare the termsofa fair
peace agreement and here is why we believe that if each side
makes the necessary compromises, it will work tomeet your best
interests.
Some say this is a hard case to make. They point out that

Israelis seem to be doing quite well at the moment from a
material standpoint andhave little interest inwhat goes on in the
West Bank and Gaza. They argue this situation is unlikely to
change so long as the restraint of the Palestinian Authority and
Hamas, the partial effectiveness of intrusive searches at check-
points and the careful patrolling of the Israeli-constructedWall,
impressive intelligence based onwilling (and less thanwilling)
collaborators, and newer protection technologies collectively
manage tominimize the number of terrorist attacks in Israel.We
are glad for the reduction of terror, but not for the resulting com-
placency andwillingness ofmany Israelis to livewith the torture

and oppression that their army inflicts on the subjugated
Palestinian populations of the West Bank and the open-air
prison that is Gaza.
TheUnitedStatesandothercountries committed toapeaceful

solution shouldpresent adetailedplan forwhat afinal agreement
must encompass to the people of theMiddleEast and theUnited
States. Such a planmust on the one hand take into account the
tremendous economic, political, andmilitary inequality between
the twoparties, aswell as recognize thehistorical injusticedone to
the Palestinian people. On the other hand, it must speak to the
great pain that both parties have suffered. It is this pain from the
past that leads themeachto interpreteverythingthrougha frame-
workbasedonmemoriesofbeingbetrayed,oppressed,anddenied
their fundamental humanity. Lasting peace will require steps
toward healing that pain and trauma, so that each party can
approach the otherwith a spirit of generosity and openhearted-
ness, rather thanneeding to insist that since their pain has “really
been greater than the pain of the other side,” their needs (for
justice, security, and respect) trumptheneedsof theother side.
Wewho live outside Israel/Palestine can play a role, partly by

challenging the discourse of “blaming the other” that gets
strengthened by themore extreme partisans in both camps, but
more importantly by insisting that our political leaders present to
both sides a vision of a future thatwill appeal to the people of the
region and give them reason to push their leaders to make the
necessary compromises. Obviously, the people of the regionwill
make the final decisions, but having a proposal that seems com-
prehensive and fair coming from the greatest economic,military,
and political powers of theworldwill strengthen the part of each
Israeli andPalestinianwhowants to believe in the possibility of a
conclusionto this strugglebasedonpeace, justice, andrecognition
of thedignity and fundamentalhumanityofboth sides.
Keeping that inmind, yet wanting to propose something that

our spiritually and psychologically tone-deaf politiciansmight at
leastunderstand, Ioffer the followingadvice forwhatapeaceplan
proposed to both sides by theUnited States could involve. Use it
alsowhenassessing futurenegotiations,becauseproposals thatdo
not address the issues below are unlikely tomeet the approval of
even themost fair-minded and balanced people on both sides of
this conflict.

1. A peace treaty that recognizes the State of Israel and the State
ofPalestineanddefinesPalestine’sborders to includealmostall
of pre-1967WestBankandGaza,with small exchangesof land
mutually agreed upon and roughly equivalent in value and
historicand/ormilitarysignificancetoeachside.Thepeaceplan
must also entail a corresponding treaty between Israel and all
Arab states—approvedwith full diplomatic and economic co-
operation among these parties—alongborderlines that existed

EDITORIAL
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We like the fact that it’s not clear who the “we” refers to in this photo of a
street inJerusalem.All ofusneedpeace.

Middle East PeaceNegotiations?
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in the pre-1967 period. And it should include a twenty-to-
thirty-year plan formoving toward aMiddleEastern common
market and the eventual establishment of a political union
along the linesof theEuropeanUnion.

2. JerusalemwillbethecapitalofbothIsraelandPalestineandwill
be governed by an elected council inWest Jerusalem and a
separate elected council in East Jerusalem. TheOldCity will
become an international citywhose sovereigntywill be imple-
mentedbyaninternationalcouncil thatguaranteesequalaccess
toall holy sites—acouncilwhose taxeswill be sharedequallyby
thecity councilsofEastandWestJerusalem.

3. Immediate and unconditional freedomwill be accorded all
prisoners in Israel andPalestinewhose arrests have been con-
nected in somewaywith theOccupation and resistance to the
Occupation.

4. An international force to separate and protect each side from
the extremists of the other side who will inevitably seek to
disrupt the peace agreement. And the creation of a joint peace
police—composed of an equal number of Palestinians and
Israelis, atbothpersonnelandcommand levels—thatwillwork
with the international force to combat violence and to imple-
mentpointnumbersixbelow.

5. Reparations forPalestinian refugees and theirdescendents at a
sufficient level to bringPalestinianswithin a ten-year period to
aneconomicwell-beingequivalenttothatenjoyedbythosewith
amedian Israeli-level income. The same level of reparations
must also bemade available to all Jewswho fledArab lands
between1948and1977.An international fundshouldbe setup
immediately to hold in escrow themonies needed to ensure
that these reparations are in place once the peace plan is
agreed upon.

6. Creation of a truth and reconciliation processmodeled on the
SouthAfrican versionbut shaped to the specificity of these two
cultures. Plus: an international peace committee appointedby
representatives of the threemajor religious communities of the
area to develop and implement teaching of a. nonviolence and
non-violentcommunication,b.empathyandforgiveness,andc.
a sympathetic point of view of the history of the “other side”
mandated ineverygrade fromsixthgrade throughhigh school.
The committee shouldmoreover ensure the elimination of all
teachingofhatredagainst theothersideor teachingagainst the
implementationof this treaty inanypublic, private, or religious
educational institutions, media, or public meetings. Such
teachingswouldbecomeanautomatic crimepunishable in an
international court setup for thispurpose.

7. Anagreement fromPalestinetoallowallJews living intheWest
Bank to remain there as law-abiding citizens of the new
Palestinian state as longas they giveup their Israeli citizenship
andabide bydecisions of thePalestinian courts. A fund should

becreated tohelpWestBanksettlersmoveback to Israel if they
wish to remain Israeli citizens and tohelpPalestiniansmove to
Palestine if theywish tobe citizens of thenewPalestinian state.
Inexchange forPalestineagreeingtoallowIsraelis tostay in the
WestBankas citizensof thePalestinian state, Israelmust agree
to let 20,000Palestinian refugees return each year for thenext
thirty years to the pre-1967borders of Israel andprovide them
withhousing. (This number—20,000—is small enough tonot
changethedemographicbalance,yet largeenoughtoshowthat
Israel cares aboutPalestinian refugees andrecognizes that they
have beenwronged.) Each statemust acknowledge the right of
the other to give preferential treatment in immigration to
membersof its leadingethnicgroup(JewsinIsrael,Palestinians
inPalestine).

8. Agreement by the leaders of all relevant parties to talk in a
languageofpeaceandopenheartedreconciliation,andtoreject
thenotionthat theothersidecannotbe trusted.Theagreement
hasthegreatest likelihoodofworkingif it isembracedinfulland
pushed for enthusiasticallyby the leadersof all relevantparties,
aswell asendorsedbyamajorityvoteof thepopulationsofeach
country thatwishes tobeaparty to thisagreement.

OurtaskinTikkunandintheNetworkofSpiritualProgressives
is to devise strategies to get our ownWestern countries to publicly
articulate this vision, and to get President Obama to use his
full energies and skills to convince the American public, the
Israeli public, and thePalestinianpublic that this agreement and
nothing less will provide greater security and well-being to the
people of the United States, Israel, Palestine, and theMiddle
Eastmore broadly.
All the other stuff happening in the “negotiations” should be

viewedaspolitical theater.At themoment themain issue iswho is
going to be blamed for getting the process to fail, with people on
eachsidemaneuvering toprevent theblamefromfallingonthem-
selves. But the plan we present seeks a very different spirit—a
spirit of hopefulness thatwenowhave a concrete plan thatwould
work if implemented and should be adopted by anyone serious
about lasting peace. All the rest is commentary, fluff, andpolitical
self-interestandhas little todowithcreatingpeace.
In the final analysis, we atTikkun believe that peace can only

come through a fundamental transformation of consciousness, so
that the people on each side begin to abandon theworldview that
teaches that their own security depends on dominating the
other side, construed as the “evil other.” Only an openhearted
reconciliationbasedon faith that the other sidewill be able to see
its former enemies as real humanbeings sharing similar needs for
peace, security, dignity, and recognition as created in the image of
God will produce lasting peace. The implementation of these
formal proposalswouldnot necessarily be sufficient to create that
change of heart. Yet the step of envisioning this processmay itself
contribute to a thawing of the icy rejection of “the other”—a
thawing that is the precondition for developing the consciousness
that isneeded.For that reason,articulating thisvisionmay itselfbe
astep toward its achievement.�
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HowHannahArendtWasLabeled
an “Enemyof Israel”

byDanielMaier-Katkin

A
d hominemattackisnotnewinJewishpolitics. Intimidation
of critics of Israeli policy is as old as themodernState of Israel itself.
The discourse within Zionism about Israel’s path to security and
peace has not been tolerant of dissenting ideas. A recent example
known toTikkun readerswas thedisturbingly oddgraffiti attackon

Rabbi Lerner’s home inMay that portrayed him embracing Justice Goldstone,
declaring “any enemy of Israel is a friend ofmine.” (Goldstone authored theUN
report that accused bothHamas and Israel of war crimes in theGaza invasion of
almost two years ago.)

Goldstone and Lerner are not the first Jews to have detractors equate their
criticism of Israel with treason against the Jewish people. Perhaps themost fa-
mous example is the reception of Hannah Arendt’s Eichmann in Jerusalem.
Arendt’s experience in the 1960s offers an early example of repressive strategies
for thepunishment and repressionofdissent.Arendt’s storyhas value toprogres-
sive Jews not only because she is a matriarchal figure in the development of
progressive Jewish political thought, but also because the campaign against
Arendt illuminates the recurring threat to freedom of thought that still menaces
Justice Goldstone, Rabbi Lerner, and others in the present moment. That
Arendt’s ideas are now so widely respected should make us think twice about
those pilloried in similarways today.

Arendt was born into a comfortable, educated, secular Jewish family in East
Prussia at the beginning of the twentieth century. She was educated to the high-
est university levels in classics,Greek,Latin, continental philosophy, andGerman
literature. Shewas not a Zionist because she did not personally have any impulse
to emigrate toEretzYisroel.Shewas at easewith her identity as a Jew in the dias-
pora, happily European, immersed in the warm glow of Enlightenment culture
andWestern civilization. Palestine would have been an “exotic” destination for her; Paris
andNewYorkwere not.

Nevertheless, Arendt respected the idealism, acumen, and courage of the Zionists and
greatly admiredher friendKurtBlumenfeld, thedashing, brilliant president of theGerman
Zionist Organization. It was library research on the extent of anti-Semitism in Germany
just weeks after the Nazi seizure of power, undertaken at Blumenfeld’s request, that was

DanielMaier-Katkin, author of Stranger FromAbroad:HannahArendt,MartinHeidegger, Friend-
ship andForgiveness (W.W.Norton, 2010), is a professor of criminology andhuman rights at Florida
StateUniversity.

GermanJewishpolitical
theoristHannahArendt
(above in 1954)was reviled
bymanyJewish intellectuals
forher 1963bookon
Eichmann. Its insights into
the “banality of evil” aremuch
morewidelyaccepted today.
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denouncedby a librarian as anti-state propaganda, precipitatingArendt’s arrest and eight
days of police detention, afterwhich she immediately entered exile, slipping intoBohemia
andmakingherway toFrance.

Arendt’s Solidaritywith the Jewish People
In Paris Arendt worked tirelessly for Zionist organizations, principally
Youth Aliyah, which rescued Jewish young people fromEurope, preparing them to emi-
grate to Palestine as agricultural workers. Caring for these penniless youths entailed
feeding and clothing them, providing instructors and social workers, dealing with the

parents whom the youth would leave behind, dealing with legal documents, and
above all raisingmoney to keep thewhole operation afloat.

In New York, after the fall of France, she became Senior Editor at Schocken
Press, the largest publisher of Judaica and Jewish-themedbooks in theworld. She
emergedquickly as a respected figure inNewYork literary, cultural, andprogressive
circles.Her firstpublishedessays reflect solidaritywith theJewishpeople, calling for
the creation of a JewishArmy to join the armies of theworld in confrontingHitler,
warning Jews that a people that “does not have a place in the war, will not have a
place in the peace.” After the publication ofOrigins of Totalitarianism, Arendt
became an internationally prominent public intellectual.

When she returned toGermany for the first timeafter thewar, in 1950, itwas as
researchdirector of the InternationalCommission for theCulturalReconstruction
of European Jewry. In this capacity she assumed responsibility for one and a half
million objects, books, and artifacts of Judaica held byAllied authorities as “aban-
doned property.” She arranged for Torahs, prayer books, artwork, menorahs, and

other objects associatedwith Jewish religiouspractice tobe returnedwheneverpossible to
rightful owners; when that could not be determined, she arranged to have some objects
sent to places where theymight be protected or preserved, distributing others to needy
congregations often in remote locations.

Arendt’s Vision of Israel as aHomeland
for Palestinians and Jews
Arendt had been a tireless advocate for Jewish victims and for the existence
of a Jewish Homeland in Palestine, but she envisioned the homeland as a federated,
pluralistic, democratic, secular state—a homeland for Palestinians and Jews coexisting
peacefully asneighborswithout anofficial state religion.Thismay seemapipedreamnow,
but in early Zionism this was called the “general” view. The “revisionist” view that Israel
must be a Jewish state and a homeland only for Jews did not come to dominate the dis-
course until the end ofWorldWar II, when theHolocaust was revealed in its full terror
and destruction.

In 1944 the Zionist Organization of America adopted a resolution calling for “a Jewish
commonwealth to embrace the whole of Palestine, undivided and undiminished.”
Arendtwrote that it would be preferable towork toward statehood slowly through local
agricultural and irrigation projects to build trust among neighbors and thus bring
about a peaceful multicultural solution of tensions in the region. An explicitly Jewish
state, shewarned, would inevitably treat its Arab population as second-class citizens, be
anendless provocation tohundreds ofmillions ofArabneighbors, and channel itsmaterial
and human resources into military preparedness, which she doubted could succeed
indefinitely. Even Sparta could only dominate its neighborsmilitarily for a few hundred
years. Militarism, she thought, cannot be a successful long-term strategy for the
survival of the Jewish people; it points too clearly toward an eventual crisis.

By 1950—with Israel established and no immediate prospect for reconciliationwith
the Arabs—Arendtwithdrew from Jewish politics, focusing her considerable energy on
philosophy and political theory. Then in 1960 Israeli intelligence captured Adolf
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The Jewish
Spectator
headlined:

“Self-Hating
Jewess Writes
Pro-Eichmann
Series for the
New Yorker.”
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Eichmann, the GermanNazi who hadmanaged the deportation of Jews to the concen-
tration camps, in Argentina and transported him secretly to Jerusalem, where it was
announced that he would stand trial for crimes against humanity. Arendt arranged to
report on the trial for theNew Yorker (an assignment that testifies to the prominence
she had achieved as a writer and intellectual).

The Reception of Eichmann in Jerusalem
The reception of her book Eichmann in Jerusalem, especially among Jewish
intellectuals, was perhaps themost vituperative literary event of the twentieth century,
at least in the English language. The hostilities revolved around the book’s subtitle, A
Report on the Banality of Evil, and its criticism of the dominance of anti-Arab Jewish
nationalist sentiment dominating Israeli politics.

Arendt never denied that Israel should exercise jurisdiction over Eichmann, or
doubted that he should be executed; but she was struck by the absence of blood lust or
rabid anti-Semitism in Eichmann, who appeared more a banal bureaucrat than an in-
human monster. She was frightened by the insight that the most awful, reprehensible
crimesmight be committed by ordinary people.

This in turnmade her suspicious of the prosecution’s caricature of Eichmann as “the
monster” responsible for the suffering of the Jewish people, as well as impatient with
the use of a judicial proceeding to rehearse the story of Jewish suffering before the
world and especially before young Israelis in an orchestrated political celebration of
militarism as the onlyway for Jews to be safe in aworld populatedwith hate-filled, Jew-
killing monsters. Better, she thought, for young people to see that in the long run, the
survival of Israel depends on finding a path to peace with its neighbors.

The reviewswere brutal. Onewas published under the headline “Self-Hating Jewess
Writes Pro-Eichmann Series for theNew Yorker.” Another concluded that Arendt was
“digging future Jewish graves to the applause of the world’s unconverted anti-Semites.”
She was characterized by the president of the World Zionist Organization as a person
without any “reverence for the unparalleled suffering and tragedy of the 6,000,000
who perished.” The Council of Israeli Jews FromGermanywrote to her demanding that
she withdraw the book from publication or face a “declaration of war.” Her old friend
Gershom Scholemwrote a public letter declaring that Arendt had “insufficient love for
the Jewish people.” Lionel Abel wrote in Partisan Review that Arendt had called the
Holocaust banal, and that her portrayal of Nazismade themmore aesthetically appeal-
ing than their victims. William Shawn, the editor of theNew Yorker, observed that “in
town” people seemed to be discussing little else. IrvingHowe described the bitter public
dispute over the Eichmann book as “violent”;MaryMcCarthywrote that it assumed the
proportions of a pogrom.

In the introduction to a new edition of Eichmann in Jerusalem, Amos Elon com-
pared the treatment of Hannah Arendt to the excommunication of Baruch Spinoza,
another “enemy of Israel.” Like Spinoza, Arendt seems to prevail over the forces arrayed
against her thought. Her books are still in press thirty-five years after her death and
have been translated into dozens of languages; new collections of her essays are still
being published. She is the subject of many books and even a few plays. In this way
Arendt’s story encourages us to hope that campaigns of intimidation and delegitimiza-
tion do not succeed in repressing critical discourse and dissent.

On the other hand, there is also a cautionarynote:acampaign against thememory of
HannahArendt continues, and the ideology that rationalizes and justifies ad hominem
attacks and menacing gestures against Jews who dare to criticize Israel persists. As
Rabbi Lerner and Justice Goldstone have learned, a Jew who fears that Israel is on a
path that leads to destruction, or who is skeptical of a “divine mission to possess the
land,” or concerned about the legality or morality of unrelenting military strategies to
secure regional domination, will be attacked as self-hating and anti-Semitic. To hate

Above:TwoofArendt’s classic
worksandDanielMaier-
Katkin’s2010bookon
ArendtandHeidegger.
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H
owmuchdowereallyneedtospendtodefendourselves?

At$708billion, thePentagongetsnearly60percentof ourdiscretionary
budget (themoneyCongress is free to allocate).Meanwhile our schools are
in crisis, lacking the money for teachers and books, and social welfare
programs are weakening, depriving themost vulnerablemembers of our

community of vital support andhealth care.
Buddhist scholar and teacherJoannaMacy, authorofDespairandEmpowerment in the

NuclearAge, tookastrongstanceagainst thismadness inaMay2010presentationwithNot
My Priorities, a national campaign that seeks to stir up the public and create a debate in
Congress about our defense spending. Speaking to the Berkeley Fellowship of Unitarian
Universalists, she said:

There seems to be a scandal going on, an insanitywe are in themidst of…Our presi-
dent said firmly in the State of the Union: “I’m going to hold the line on domestic
spending.”Butmilitary spending?Greater thanever. Soweareheartsick over that.At
this timewhen somany people and their children are sufferingwith foreclosures and
joblessness, we are pursuing an illegitimate, illegal, devastatingly expensive mili-
tary operation, to say nothing of the 800 to 1,000 military bases around the
world. Future generations are going to look back and say, “What was happening?
Were all the people asleep?”

oneself is ipso facto pathological, and this, it is asserted, leads to irrational hatred of
Israel, which is seen as the embodiment of the Jewish people. Thus, defenders of Israeli
policies aim to exclude Jewish critics from public discourse by defining them as crazy
persons, driven to anti-Semitism by self-loathing. In this way Lerner’s criticism of
Israel, or Goldstone’s, or Arendt’s is dismissed as arising frompsychological or spiritual
disturbance rather than reasoned argument or an ethical posture.

Calumny, an old-fashioned blend of slander, distortion, and innuendo, has been a
recurring instrument of intimidation in post-Holocaust Jewish politics. Hannah
Arendt’s experience offers an early example, and there are echoes of it in the current
campaign against Lerner and Goldstone. Indeed, calumny is leveled against any Jews
in the “loyal opposition” who are worried that Israeli militarism inevitably points to
some final disaster, as well as convinced that the pursuit of peace and justice in a spirit
of friendship and cooperationmight also advance national security. �

NotMyPriorities:
ANationalCampaign toDecreaseMilitarySpending

byEllenAugustine

Ellen Augustine, M.A., is codirector of notmypriorities.org. She is a speaker and author on creating a
just, peaceful, and sustainable world. She was the Democratic candidate for U.S. Congress in 1994
(asEllenSchwartz).

TRANSLATORS NEEDED
Can you donate your time to

translate our articles?
Contact: rabbilerner@tikkun.org.
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We look intoourheartminds to seewhat’s goingon,not to runaway fromit.
To rise above the denial and torpor that is seizing themedia and somany of
our brother/sister citizens.We are alive at a timewhen this country, which
prides itself on being the last remaining superpower, is spending asmuch
on its defense as all the other countries in the world combined.We should
be up in arms about that, or de-arming them, in any case. But we’re wak-
ing up. I am so pleased the NotMy Priorities project is doing something
so creative.

The NotMy Priorities campaign centers around a budget pie chart post-
card that has three spaces on the back for people to write their alternatives.
Postcards are pre-addressed to the president, representatives, and senators.
More than 100,000are in circulation across the nation.Macy said:

What is heaviest onmyheart in this, are the absolutely terrifying, sickening
increases in nuclear weaponry that are put into this budget. There ismore
being assigned for development of nuclear weapons now than at any time
since or even during theColdWar. So I feel very enthusiastic, relieved, and
excited about the Not My Priorities postcards, which help us see this so
clearly. A picture is worth a thousand words. And they’re going to let us
wake up our brother/sister beings to bring them into a sense of activism
and agency that our citizenry needs, needs it like oxygen to come awake to
whowe are and to our responsibility.

The postcard is a graphicmeans. The tiny little slivers of the pie for envi-
ronment, education, and community development are a source of shame
forme, a source of revulsion. Now in Buddhist teachings, that sense of revulsion is
very encouraging. It shows that you see something that relates to you and youwant
to do something about it. So revulsion is positive. You’re ready for a new path, per-
haps for TheGreat Turning. TheGreat Turning is away from the industrial growth
society, the military-industrial complex fattening on war. The red portion on the
postcard represents folly in termsof theweapons it’s producing throughcontractors
getting hundreds ofmillions of dollars even as they are being investigated for fraud
like Halliburton or Blackwater. I predict this wonderful concept of the Not My
Priorities postcards is going to appear everywhere so it can leadpeople toTheGreat
Turning and to a sensible, life-sustaining future.

Decreasing the military budget would be a boon to our economy. A recent study by
RobertPollin andHeidiGarrett-Peltier at theUniversity ofMassachusettsAmherst found
that spending the same billion dollars on education, health care, energy retrofits, ormass
transit creates between 30 percent and 100 percentmore jobs than themilitary, most of
whichpay a livingwage.

What can you do?NotMy Priorities campaign codirector BarryHermanson suggests:
“Start by sending thepostcard in this issueofTikkun to your representative.Then take this
on as a project—personally. Carry postcards with youwhen youmeet friends for lunch, to
walk, orwhen yougo to your church, synagogue, ormosque.Mail cards to your family and
friends in other states. Encourage whatever group you are involved in to adopt this as a
project—it’s a perfect adjunct towhatever else they are doing.”

For a free set of four postcards (one for President Obama, one for your representa-
tive, and two for your senators) go to www.notmypriorities.org or contact Barry
Hermanson (barry@notmypriorities.org or 415-664-7754) or Ellen Augustine
(ellen@notmypriorities.org or 510-428-1832).

It’s in your hands. �

Dothepriorities of the current
U.S. budget seemright toyou?
Lookbetweenpages 16and17 for
aphysical copyof thispostcard
tomail to theWhiteHouse.There
is roomontheback toofferyour
opinionon thebudget.

PROMOTE THE ESRA
Get corporate power out of

politics! Gather signatures for
the Environmental and Social
Responsibility Amendment to

the U.S. Constitution
(spiritualprogressives.org/ESRA).

Contact: natalie@tikkun.org



O
urgreat prophecies are contingencies. Theway ourgreatestU.S.
prophet, Dr.Martin LutherKing Jr., put our common future in the nuclear
agewas: “Thechoice today isno longerbetweenviolenceandnonviolence. It
is eithernonviolenceornonexistence.”

King’sprophecyapplies toallofhumankindaswedecidewhether toexter-
minateourselves.Hisprophetic contingency,our turningcollectively towardnonviolenceor
nonexistence, applies especially to the citizens of the planet’smost powerful country, the
United States of America, and particularly to the citizen we elect to preside over our
government: thepresident.

John F. Kennedywas in the same dire position everyU.S. president has been in since
WorldWarII.Aspresident,Kennedywasunder thecontrolofwhathispredecessor,Dwight
D. Eisenhower, identified in his Farewell Address as themilitary-industrial complex. “[Its]
total influence—economic, political, even spiritual,” Eisenhower said, “is felt in every city,
every statehouse, everyofficeof the federal government.”

Themilitary-industrial complex,morepowerful today thanever, imprisons thepresident.
AU.S.president isalwaysaccompaniedbyamilitaryattachébearinganuclear code that can
incinerate the earth. That gun to theworld is a gun to the president.When he accepts the
power to kill everyone, the president becomes a prisonermorally and politically to the de-
mands of our national security state.Whether his name isDwightD. Eisenhower, JohnF.
Kennedy, or BarackObama, once he accepts nuclear power over theworld, his permissible
movement as president is confined to a very tight space—tighter than we as citizens
might imagine.

HowKennedyRebelledAgainst thePentagonandCIA
PresidentKennedy rebelled against the “economic, political, even spiritual”
influence that President Eisenhower described.During JFK’s two years and tenmonths in
power,while that powerpressuredhimrelentlessly, he compromisedwith it to survive a few
monthsbut in theendstoodhisgroundand took thebullets. In factbothheandhis enemies
saw thewriting on thewall as early as the abortive Bay of Pigs invasion of Cuba, in the first
springofhis shortpresidency.

TheCIA lied toKennedyabout thepolitical andgeographic conditions thatpremisedhis
approvalof theagency’sCubanexilebrigade landingat theBayofPigs.Herealizedafterward
he had been set up—he had to either sendU.S. combat troops into Cuba to supersede the
CIA’s futile exile brigade (as he said in advance hewould never do) or accept a huge defeat.
After the revealing CIAdocumentswere declassified, thewayNational Public Radio com-
mentator Daniel Schorr put it was: “In effect, President Kennedywas the target of a CIA
covert operation that collapsedwhen the invasion collapsed.” JFK swalloweddefeat instead
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JamesW.DouglassisaCatholicWorkerandtheauthorofJFKandtheUnspeakable:WhyHeDiedand
WhyItMatters (beingpublishedasaSimon&SchusterTouchstonepaperback this fall).

JFK,Obama, and
theUnspeakable

byJamesW.Douglass
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The author argues that
Kennedy’s assertion of control
over the CIA after the Bay of
Pigs fiasco was amajor cause
of his assassination.

Above left: Cuban leader Fidel
Castro, with glasses, sits inside
a tank near PlayaGiron,
Cuba, during the Bay of Pigs
invasion on April 17, 1961.
About 1,500 Cuban exiles,
supported by the CIA, landed
in Cuba on that daywith the
goal of sparking a popular
uprisingagainst the govern-
ment.Mostwere quickly
capturedorkilledby theCuban
armed forces. TheCIAhad lied
toKennedy inorder to get his
approval for the invasion.

Above right:Kennedy’s funeral
onNovember 25, 1963. Hewas
assassinated, the author
argues, by the national
security state.
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of committingU.S. troops; in recognitionof theCIA’s trap,he saidhewanted “to splinter the
CIA ina thousandpieces andscatter it to thewinds.”

The Bay of Pigs enabled Kennedy to see the cloaked demands of the CIA and the
Pentagonasausurpationofhispoweraspresident.Hebegan tobreak free fromhismilitary
and intelligence commanders. Prisoners get shot for doing that. JFK’s decision to fire CIA
DirectorAllenDullesandhisdeputies in thewakeof theBayofPigswashis first step toward
freedom,meaningalsodeath.Hewasassertingapresidential control thatEisenhowernever
did over AllenDulles and his brother, Secretary of State John Foster Dulles. TheDulles
brothers were career Wall Street lawyers who dominated Eisenhower and served the
military-industrial interests that hewarnedagainst. Itwas awarning Ike gave onlywhen it
was too late forhimto shake those interests off.He left that chore to thenextpresident.

When JFK bowled over kingpin Allen Dulles (who would return to power as the
most influentialmember of the “Warren”Commission), theupstart presidentwas acting as
ifhe—nothismilitaryand intelligencecommanders—were incharge.Kennedywasshocked
by theCIA’s schemingagainsthimat theBayofPigs, and theCIAwas shockedbyKennedy’s
removal ofDulles.Whodidhe thinkhewas?

HowKennedyTookOn theSteel Industry
Thesteelcrisiswasjfk’s secondsteptowardfreedom.

OnApril 10, 1962,U.S. Steel chairmanRogerBlough informedPresidentKennedy that
Blough’s companywas raisingsteelpricesby3.5percent—breakinganagreement tocontrol
inflation that the president had just brokered between U.S. Steel and the United Steel-
workers. U.S. Steel was joined publicly in the price hike by five other companies already in
collusionwith it. JFKwas furious at being double-crossed.He said to his staff, in a sentence
WallStreet would not forget: “My father always toldme that all businessmenwere sons
of bitches, but Ineverbelieved ituntil now.”

PresidentKennedyandAttorneyGeneralRobertKennedy launchedanall-outdomestic
war to force the heads of the six colluding companies to cancel their price increase. The
JusticeDepartment raidedBig Steel’s corporate offices. Robert Kennedy subpoenaed the
steel executives’ personal and company records. TheKennedyswere going for broke.Most
ominously for Big Steel, the president ordered theDefenseDepartment tomarket its steel
business overseas, so as to take huge profits out of the hands ofU.S. Steel and its cohorts, at
theheartof themilitary-industrial complex.Facedbythe fact that theKennedysmeantbusi-
ness—theirbusiness—the steelheads surrenderedquickly, rescinding theirprice raise.

However, they accomplished amore sinister purpose. A Fortunemagazine editorial
statedwith an insider’s knowledge thatU.S. Steel’s decision to raise prices,madeby a board
ofdirectors composedof the financial elite of the country,wasdesigned topresent thepresi-
dentwithadilemma: either accept thepricehikeand lose credibility orpushbackandunite
thebusinessworldagainsthim,ashedid.FortunepublisherHenryLuce, themostpowerful
mediamagnate in theworld,wasbehind theeditorial.DrawingonShakespeare’sprediction



by the soothsayerof JuliusCaesar’s assassination, “Beware the idesofMarch,” theLuceedi-
torial’s title warnedKennedy of the fate he was tempting by his stand against imperial
power: “Steel:The IdesofApril.”

Thepowers that be had to bemore than a little angry to be threatening the president so
boldly. AnAmerican parable was in themaking. As Kennedy turned heretically toward
peace after theCubanMissile Crisis, the parable of the president and the powerswould be
playedoutuntil it climaxedayear lateronasunnystreet inDallas.Then itwouldbeuptous
toopenourears andhear.

DorothyDay’sTakeonKennedy’sCharacter
I am a Catholic Worker. I am deeply skeptical of the power of kings and
presidents—all of them.Butwhat I also learned fromDorothyDay,mother of theCatholic
Workermovement, was a belief in the goodness of every human being.Dorothy had that
belief inJohnKennedy. She toldmepointedly, after JFK’sdeath, to studyhis life.

I didn’t know that she and Kennedy had met. Young Jack Kennedy and his older
brother Joe, whowould die inWorldWar II, visited theMott Street CatholicWorker in
Manhattan one day in the summer of 1940. CatholicWorker StanleyVishnewski recalled
the incident inan interviewwithBillMoyers:

I remember distinctly how bewildered [John Kennedy] was by the sight of the
poverty and themisery of the place. And thenDorothy came in. She talked to him.
Then Dorothy says, “Come and have supper with us.” And Kennedy looked at
her, a little startled, and says, “No, come out and have dinner with us instead.” So
Dorothy, and Joe and JohnKennedy…wewent out to a little restaurant around the
corner.Wehadawonderful conversation.

They talked long into the night “of war and peace and ofman and the state,” as Dorothy
wrote inherbook,LoavesandFishes.

EvenwhenDorothyDaywasmarching and speaking out decades later against JFK’s
ColdWarpolicies, something abouthimstruck the chordof her belief inhumangoodness.
So she said after hewas killed: “Pay attention. Learnmore about his life.” It tookme over
thirty years to follow her recommendation. Yes, we can learnmore from his life … and
his death.

KennedyandKrushchevAllyAgainstTheirOwnMilitaries
In the Cuban Missile Crisis, President Kennedy had to confront the
unspeakable in the formof total nuclearwar.At theheight of the terrifying conflict that his
ownanti-Castropolicieshadhelpedprecipitate,he felt thesituationspiralingoutofcontrol,
especially because of pressures and provocations by the Pentagon led byGeneral Curtis
LeMay.At amomentwhen theworldwas falling intodarkness,Kennedydidwhathis gen-
erals thoughtwasunforgivable:henotonly rejected theirpressures for attackingCubaand
theSovietUnion,butevenworse, thepresidentalsoreachedout to theenemyforhelp.That
couldbeconsidered treason.

SovietPremierNikitaKhrushchevsawitashope.RobertKennedyhadmetsecretlywith
Soviet AmbassadorAnatolyDobrynin inWashington,warning that the presidentwas los-
ing control to his generals and needed the Soviets’ help.When Khrushchev received
Kennedy’splea forhelp inMoscow,he turnedtohis foreignminister,AndreiGromyko,and
said, “Wehave to letKennedyknowthatwewant tohelphim.”

Khrushchev hesitatedwhen he heard himself say “help.” Just when theU.S. president
seemedtobeathiswit’s end,didhe,Khrushchev, reallywant tohelphisenemy?Yes,hedid.
He repeated theword “help” to his foreignminister: “Yes, help.We nowhave a common
cause, to save theworld fromthosepushingus towardwar.”

How can we understand that moment? The two most heavily armed leaders in
history, on the verge of total nuclear war, suddenly joined hands against those on both
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Kennedy firedCIAdirector
AllenDulles (seenhere the

summerbeforeKennedywas
electedpresident)when theCIA
schemedagainsthimat theBay
ofPigs.ButwhenObamafaced
hisown“BayofPigsmoment,”
he firedGeneralMcChrystal,
only topromoteMcChrystal’s

morepowerfulmentor,
GeneralPetraeus

(above, behindObama).

SoKennedyasserted executive
poweragainst the “military-
industrial complex”and, the

authorargues,paid theultimate
price,whileObamahasbeen

more circumspect.
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sides pressuring them to attack. Khrushchev ordered the im-
mediate withdrawal of his missiles, in return for Kennedy’s
public pledge never to invade Cuba and his secret promise to
withdrawU.S.missiles fromTurkey—as hewould in fact do.
The twoColdWar enemies had turned, so that each nowhad
more in commonwith his opponent than either hadwith his
owngenerals.

Neither JohnKennedy norNikitaKhrushchevwas a saint.
Eachwasdeeply complicit in policies that broughthumankind
to the brink of nuclear war. Yet, when they encountered the
void, they turnedtoeachother forhelp. Indoingso, they turned
humanity toward thehopeof apeacefulplanet.

Kennedykeptwalking in thatdirection, asdidKhrushchev.
JFKgave his greatest speech on June 10, 1963, at American

University. In itheenvisionedanendto theColdWar, sayinghe
was stopping atmospheric testing of nuclearweapons and “we
willnotbe the first to resume.”Hesaidhewanted tonegotiatea testban treatywith theSovi-
etsas soonaspossible inMoscow(a lesshostile context fornegotiationswith theenemythan
the president’s ownWashington).His long-range goal, he said, was “general and complete
disarmament—designed to take place by stages, permitting parallel political developments
tobuild thenew institutionsofpeacewhichwould take theplaceof arms.”

Khrushchev responded in the same spirit. In an astonishing six weeks, the two leaders
agreed to thePartialNuclearTestBanTreaty.Kennedy said, however, that getting Senate
ratificationwould be “almost in the nature of amiracle.” The president convened peace ac-
tivists, business leaders, women’smagazine editors, union activists, scientists, and religious
leaders in aWhiteHouse council to organizemassive citizen support for the treaty. Their
grassroots campaign turned public opinion around. The Senate passed theTest BanTreaty
bya largemajority inSeptember 1963.

APresidentAssassinatedby theNational SecurityState
Also in September, JFK initiated a secretdialoguewithFidelCastro, through
U.S./UNdiplomatWilliamAttwood, to normalizeU.S.-Cuban relations. Kennedy’s first
back-channel representative in that dialogue, French reporter JeanDaniel, was actually
meetingwithCastroontheafternoonofNovember22, 1963,whentheyheardthenewsthat,
asCastro said, “changedeverything.”TheU.S.-Cubandialoguedied inDallas.

On October 11, 1963, JFK had signed National Security Action Memorandum 263.
It orderedaU.S. troopwithdrawal fromVietnam—bringinghome “1,000U.S.militaryper-
sonnelby theendof1963”and“by theendof1965…thebulkofU.S.personnel,”anorder that
President Johnsonquietly voided.TheVietnamWarwas reignited inDallas.

PresidentKennedy’s courageous turn fromglobalwar to a strategy of peace provides the
why of his assassination. Because he turned toward peacewith our enemies, the Commu-
nists, he foundhimself at oddswith his ownnational security state. Peacemaking had risen
to the top of his agenda as president. Thatwas not the kind of leadership theCIA, the Joint
Chiefs of Staff, and themilitary-industrial complexwanted in theWhiteHouse. Given the
ColdWar dogmas that gripped those dominant powers, and givenKennedy’s turn toward
peace, his assassination followed as amatter of course. Givenwhatwe knownow, there can
be littledoubt itwasanact of state.

InHisOwnBayofPigsMoment,ObamaBackedDown
JustasJohnKennedydid,BarackObamahadaBayofPigsearly inhispresidency.
Hebecamethe targetofacovertoperation that trappedandcompromisedhimaspresident.
InObama’s case, the challenge to his authority as commander-in-chief came not from the
CIAbut from theArmy, andnot inCubabut inAfghanistan.As inKennedy’s case,Obama’s
response to the entrapment established the pattern of his presidency,
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Soviet Premier Nikita
Khrushchevmeets with
Kennedy in June 1961. The
author writes that they
conspired with each other
against hotheads in their own
militaries to avoid nuclear
war during the 1962 Cuban
Missile Crisis.
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T
his November marks the fiftieth anniversary of John F. Kennedy’s
election. The best way to honor his legacy is tomuster the courage to walk again
through the “darkhistory” associatedwithhis shortbut consequential presidency, in
order to learn its lessons and discover its hope. JimDouglass’s JFK and the Un-
speakable:WhyHeDied andWhy itMatters, which Touchstone is reissuing this

monthasa tradepaperback, is a reliable guide for thatdemanding task.
Admittedly, walking back through this history is no small thing to ask of those who are too

youngtorecall thatcontestedchapterof theAmericanstory,or thosewholivedthroughitbutcan-
notbear theburdenofmakingsenseof it.Mired ineither “conspiracy fatigue”orcynicism,weasa
people have yet to fully face the fact that inNovember 1963 theNational Security State assassi-
nated a sitting president whowas challenging its hegemony. Yet themany poignant parallels
betweentheupstartpresidencyofObamaandthatofJFK(seeDouglass’spiece in this issue)urge
us to reckonanewwith “theUnspeakable.”

TheUnspeakablewas an eschatologicalmetaphor (in the Berdyaevian sense) coined by the
great TrappistmonkThomasMerton in thewake of the CubanMissile Crisis. In his 1966 book
Raids on theUnspeakable,Merton described it as “the void that gets into the language of public
and official declarations… andmakes them ring deadwith the hollowness of the abyss. It is the
voidoutofwhichEichmanndrewthepunctilious exactitudeofhis obedience.”

That void indeed characterizes contemporary history, from Truman’s insistence that the
atomic bombings ofHiroshima andNagasakiwere “necessary to saveAmerican lives” toGeorge
W.Bush’sglibpronouncementof “MissionAccomplished” inIraq.Thesteady,numbingdietof lies
andspin frompoliticalandcorporateelites, compoundedbyspectacularized infotainment,wears
relentlessly onourpersonal equilibriumandpolitical imagination.But that onlyunderscores the
importance ofMerton’s search for a spiritualhope that “beginswhere every other hope stands
frozen stiff in the face of theUnspeakable.” It is this quest thatDouglass has taken up and invites
us into.

Douglass isnoconspiracygeek.Partof theCatholic theological renaissance thatemergedfrom
Vatican II, his incisive interpretations of both politics and religion through the lens ofGandhian
satyagraha have for more than forty years inspired and resourced many faith-based peace
activists, myself included. His critique of the totalitarian logic of nuclear militarism led
Douglass to leave apromisingacademicandecclesial career to cofound theGroundZeroCenter
for Nonviolent Action (www.gzcenter.org) right next to the Trident submarine base in Bangor,
Washington.

In the1990s IadmiredDouglass’speacemakingefforts in theBalkansbutwas franklypuzzled
(likemany in the movement) at his growing preoccupation with researching and writing

PropheticContingency:
WhyJimDouglass’s JFKBookMatters

byChedMyers

ChedMyersisanactivist theologianworkingwithBartimaeusCooperativeMinistries insouthernCalifornia
(www.bcm-net.org). Hismost recent book isAmbassadors of Reconciliation on restorative justice and peace-
making (Orbis,2009).Learnmoreatwww.chedmyers.org.

Hope comes fromwalking through the darkness of our history.

—JamesW. Douglass
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TheofficialWhiteHouse
portrait of JohnF.Kennedy

byAaronShikler.
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about the assassinationsofJackandBobby,MartinandMalcolm.ButwhenIreadJFKand
theUnspeakable (originallypublishedbyOrbisBooks in2008), the first fruits of adecadeof
labor, I began to fathomtheprofounddepths thismentor isprobingonourbehalf.

Last year my wife and I visited Jim and Shelley at the Catholic Worker center in
Birmingham, Alabama.We toured the ramshackle little housewhere Jim researches and
writes, locatedbesiderailroadtrackswhere, inapreviousnonviolentcampaign, they tracked
the nuclear “White Train.” Sitting at one of themany desks overflowing with books and
papers, Jimpatiently yetpassionately explained (yet again)whyJFK’s life anddeathmatter.

Thebookargues thatMerton’sUnspeakable ispre-eminently incarnated in theCIA’sdoc-
trineof “plausibledeniability,”which liesbehindhalfacenturyof covertoperations (not least
JFK’smurder), andwhichremainsa lethal threat toourdemocracy.Douglass’sgreatest con-
tribution to the formidable corpus of JFK literature is his persuasive account of how the
president, shaken by the apocalyptic implications of theCubanMissile Crisis, slowly aban-
donedhisColdWarworldview.Becausehesubsequentlydared to try toend thede facto rule
of bipolar politics, endgamemilitarism, and the National Security establishment, this
“peacemakingpresident couldnot survive thewarmakingState.”

It is, insists Douglass, “a story that encircles the earth…whose telling can transform a
nation.” If, that is, it animatesus toembrace theworkofnonviolent revolution thatalonecan
securea future. I commend thisbook toTikkun’s readership. It couldnotmattermore.�

Obama:TheFearofAssassination
andWhatYouCanDoAbout It

byJohnPerkins

P
residentBarackObamahas occupied theOvalOffice formore than
oneandahalf years.Thepassingof thebaton fromaconservativeRepublican to
a liberalDemocrat raised high hopes among people longing for change, people
who dreamt of anAmerica thatwalks its talk of “government of, for, and by the
people,”dealscompassionatelywith theworld’sdowntrodden,andoffersamodel

for a sustainable and just society. As those hopesmeet the reality of an escalated war in
Afghanistan, oil spills, corporate bailouts, CEOpay raises at corporationswith the highest
layoff rates, adepressedanddecliningmiddle class, and thedramaof the last election,many
are leftwonderingwhathappened to thepromisemadeduring that campaign.

Why has President Obama let us down? How come he lied to us? Why has he not
kept his campaign promises? These are questions I frequently hear from people who
attend my speeches and book signings. There are several geopolitical facts that help
formulate the answer:

1. Nations have become almost irrelevant, and the U.S. presidency has been severely
weakened. It’s naive to think that a newpresident is in a position to reverse the trend of

John Perkins is former chief economist at a major international consulting firm and bestselling
author ofmany books, includingConfessions of an EconomicHitMan. Subscribe to his newsletter at
www.johnperkins.org or follow his tweets at@economic_hitman. Editorial input for this article was
providedbyNettieHartsock.

Change has come to America.

—President Obama, November 2008



the last decades of profit-making fromwar and to escape the stranglehold corpo-
rate lobbyistsholdonourbodypolitic.

2. The formof capitalismespousedbyMiltonFriedmanandembracedbyPresident
RonaldReagan and every president since—what I call “predatory capitalism”—is
based on the single goal that the only responsibility of business is tomaximize
profits, regardlessof thesocial andenvironmental costs.Replacing themorecom-
passionate economic theories promoted by JohnMaynardKeynes, it has now
become theglobalmodel.

3. We have entered a time of realignment not unlike that when city-states joined
together to formnations. Except this time it is global. The emerging rulers are
corporateCEOs,membersof the corporatocracy.

4. DemocratsandRepublicansalike, aswell as themainstreammedia, fall under the
thumbof the corporatocracy.

5. Thenthere isanother fact—onenoneofus likes tocontemplate,but that isamajor
factor in contemporaryU.S. politics:PresidentObama fears assassination.

Historical Perspective
Likehugecloudsswirlingaroundtheglobe,multinationalconglomerates
reach every continent, country, and village. They are restricted neither by national
borders nor by any particular sets of laws. Althoughmany are headquartered in the
United States and call upon theU.S.military to protect their interests, they feel no
sense of loyalty to any one country. They formpartnershipswithChina andTaiwan,
with Israel andArab nations, withBrazil, Indonesia, andCongo—with anyonewho
possesses resources or offersmarkets they covet. Aswe have seenwithHalliburton,
they think nothing of relocating to places likeDubai whenever that seems to serve
their greed-driven interests.

The leaders of these corporations—members of the corporatocracy—have tenta-
cles that stretch far andwide. They hire a vast army of lobbyistswho influence every
majorpolitician inWashingtonandother capitals (more than30,000of thempatrol
the corridors of D.C. alone). They own themainstreammedia—either outright or
through their advertising budgets. Increasingly, they control theU.S.military, and
their privatized armies are now replacing government soldiers inwar zones such as
Afghanistan.

Political Assassinations
As James Douglass writes in this issue of Tikkun, President Dwight
EisenhowerwarnedAmericaabout the “military-industrial complex”but left it tohis
successor, President JohnF.Kennedy to take it on, to his ultimate demise. The only
modern president whose campaignwas financed primarily by his family, Kennedy
was not beholden to corporatemoney andwas not afraid to confront big business. It
is easy tounderstandwhythecorporatocracywantedtoget ridofhim—andalso toset
himupasawarning for futurepresidents.

RobertKennedy shared his brother’s passions and also an awareness ofwhat had
transpiredbehind the scenes at theWhiteHouse.Hewasdetermined to follow inhis
brother’s footsteps.He toowasassassinated.

Martin Luther King Jr. defied the FBI, the CIA, and the corporatocracy. He
was assassinated.

Presidents Lyndon Johnson andRichardNixonplayed it safe. They collaborated.
And they survived, althoughdoing so cost themboth the confidence of theAmerican
voter—and therefore thepresidency.
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JimmyCarterwas handpicked by the corpo-
ratocracy. Knowing that PresidentGerald Ford
would not be elected in his own right and that a
Democrat would win the White House, a
Democrat was selected whowould not pose a
threat and probably only last a single term.
Carter compliedonbothcounts.

President Reagan, President GeorgeH.W.
Bush, and President GeorgeW. Bush were all
threecard-carryingmembersof thecorporatoc-
racy. They not only collaborated, they also did
everything in their powers to strengthen the
military, intelligence, and business communi-
ties. Combined, the two Bushes initiated two
wars in Iraq and one in Afghanistan, invaded
Panama, andexpandedU.S. business-fedmilitaryoperationsaround theglobe.

PresidentClintonwasseverelybeatendownduringhis first termwhenhe tried to reform
health care and the educational system.After that, he compliedwith corporatocracywishes
(most notably when the Telecommunications Act was passed andGlass-Steagall was re-
scinded).However, asClinton’s termdrewtoaclose, it appearedthathemightgorogue, that
as a private citizen hemight turn against some of the policies his administration had sup-
ported.Timeshadchangedsince thedayswhenJFKcouldopenly flaunthis loveaffairswith
MarilynMonroeandother celebrities and theonlyway to takehimoutwaswithabullet.By
the close of the twentieth century, a new sense ofmorality pervaded, andClinton’s assassin
cameinthe formof impeachmentover theMonicaLewinskynonsense.Characterassassina-
tionhadbecomeaviable alternative tomurder.

NoSurprise
So, I have to say I was not surprised that when we voted for change in the
last presidential election,whenwe took theWhiteHouse out of the hands of a conservative
Republican andhanded it over to a liberalDemocrat, not awhole lot changed—at least not
in the big picture of global power. Today, Gitmo still holds political prisoners,Wall Street
executivesmakeout like thebandits theyare, andmercenarykillers likeBlackwater founder
Eric Prince escape prosecution by legally fleeing to places likeDubai.Meanwhile, whistle-
blowers such asWikileaks founder JulianAssange are threatenedwithprosecution, even as
theperpetratorsof the crimesdisclosedarepraised.

Perhaps no one should be surprisedwhen a nation that obsesses over reality shows that
havenothing todowith reality finds itselfwithapresidentwhoappearsonTheViewbutwill
not answer direct questions about when the troops will be brought home or how hewill
reduce the influenceof the corporatocracy inWashington.

So what is the real change since Obama’s election? The biggest change is that we the
people have cast off our blinders.Wehave lost our innocence, and our questions aboutwhy
Obamahasn’t kepthispromiseshave swirledaround the2010elections.

I am so relieved every time a caller on a radio showor amember of one of the audiences
where I amspeaking raises questions aboutObama.Why?Because I get to elaborate on the
goodnews.

TheGoodNews
Forthefirsttimeinhistorythisnewglobalsystem—whichamountstoaunique
andclandestine formofempire—hasbeencreatednotbymilitary force,but throughthesale
of goods and services. Themarketplace is democratic, oncewedecide to see it as such. It is
the ultimate polling booth. Corporations exist only because we vote for them in their
stores, at themalls, and over the Internet, or throughour tax dollars.

It is up to us to decidewhich companieswill succeed andwhich oneswill fail.

The assassinations of Jack and
BobbyKennedy,Martin
Luther King, andMalcolmX
had incalculable effects.

Theywere great leaders
(opposite page:MLKand
RFK). But oftentimes the
followers also have to lead, as
the Left did in the 1930s,
pushing President Roosevelt
toward the compromise he
called the NewDeal. Here
the OneNationMarch on
Washington, undertaken by
a varietyofprogressiveorgani-
zationsonOctober2,2010,
attempts todo the same for
PresidentObama.

Theycankill our leaders, but
they can’t kill us all.

CR
EA

TI
VE

CO
M

M
O

N
S/

EP
JH

U



24 T I K KUN WWW. T I K KUN . O RG NOV EMB ER / D E C EMB ER 2 0 1 0

Politicianswill not change theworld.Theyarebeholden tobig corporations that finance
their campaigns and give them jobswhen they leave office. And, if that is not enough, they
fear assassination.

We the people hold the power.
We can now connect with one another at the speed of a click, amobile text, or a tweet.

We can mobilize through technology that puts us closer to one another than we’ve ever
been before.We can use all these newmedia tools not for profit-making but for our very
real and attainable goal of attaining justice for all.

Wemust stopbelieving that electoral politics is the only outlet for our vigilance andac-
tivism. We have only to look at our elected leaders to see how they disappoint us by not
passing the health care legislationwe truly need, by not protecting the environment, and
by bailing out the richwhile taxing the poor.

About 150 years ago, we as a nation voted for Abraham Lincoln, and then we fought
the Civil War to get rid of slavery. Later our women picketed Woodrow Wilson over
women’s suffrage everywherehewent; theywouldnot allowhim to send troops intoWWI
to defend democracy in Europe until women participated in democracy in the United
States. We held teach-ins for Richard Nixon to educate him and the country on the
travesty that had become the Vietnam War. We won those struggles, because we the
people forced our leaders to change. In recent decades, we forced corporations to stop
supporting apartheid in South Africa, as well as to clean up polluted rivers, do away with
ozone layer destroying aerosols, open their doors wider to minorities, and remove trans
fats and antibiotics fromour foods.

Today, we the people are called upon to speak again. The corporatocracy is driven by a
single goal—to maximize profits, regardless of the social and environmental costs. We
must convince it to change that goal. It is essential that we each walk our talk, that we
commit to buying only from companies that are socially and environmentally responsi-
ble—and to sending emails to the oneswepatronize and the oneswedon’t, explaining our
actions. At the same time, we need to send a clear message that we expect our leaders to
leadus out of a fear-based,war-machined economy into one that produces things that en-
hance life: sustainable energy; equipment that cleans up polluted soil, air, and water
around the globe; methods whereby hungry people can grow, store, and distribute
organic, local foods; and social systemswith health and educational systems that create a
world our childrenwill want to inherit.

When we impact bottom lines, we change stock prices and attract the attention of
boards of directors. Those boards influence the decisionsmade in thehalls of legislatures.

Some people believe that electing a third-party candidate would provide a solution.
The real problem, they feel, has to do with the similarities between the Democrats and
Republicans and the fact that they are both so closely linked to the corporatocracy. I agree
that a strong third party would benefit our nation, but it is naive to think that a president
from such a party would not be subject to the pressures Obama faces, including the fear
of assassination. Once in the Oval Office—if not before—he or she would be read the
Riot Act.

It is both unfair and unrealistic to look to any president, including the current one, to
change theworld.Weare the oneswhowill have to do it. I lay out a detailed plan of action
on what we can do in my latest book,Hoodwinked. We must force those in control to
adopt a new goal for the people of our planet: creating a sustainable, just, and peaceful
world for all who live on this special space station we call home.

Perhaps President Obama’s greatest gift to us will be that he taught us a lesson in
democracy. He is vulnerable but we are not.We the peoplemust take charge and be the
change.Wecannot expect apresident to change theworld. It is up to eachof us todo that.�
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B
ack in July, a Los Angeles jury
announced itsverdict in thecaseofBay
AreaRapidTransit (BART)police offi-
cer Johannes Mehserle. The officer,
who is white, shot and killed Oscar

Grant, anunarmedblackman, on January 1, 2009.
The incident, which was captured on film and
viewedonlinebymillionsofpeople,hasbecomethe
rallying cry of a resurgent national movement
againstpolice violenceandracial profiling.

I live here in Oakland, only one train station
away fromwhereGrantwas shot. Oakland is a city
of beautiful people often put in ugly situations. In a
city with serious racial/class divisions, as well as a
great legacy of community resistance since even
before the Black Panthers, Grant’s killing was a
lightning bolt in an area used to its share of storms.
In the days following the incident, I participated in
large,passionatedemonstrations, someofwhich in-
cludedpropertydamagebysmallgroupsofprotestors.At therallies, andonpostersplastered
onwalls across theBayArea,we raised our voices for themanwhohadnobreath left: “I am
OscarGrant!”

Feeling the pressure, the Alameda CountyDistrict Attorney chargedOfficerMehserle
withmurder;Mehserlewas the first cophitwithsuchacharge inCaliforniahistory.The trial
tookoverayear toget startedandwasmoved toLosAngeles, buthopes for justice remained
high.Policeviolence isnotoriouslycommoninOakland,andcommunityactivistshopedthat
a strong conviction would be a signal to cops across the country that enough is enough.
Instead,wegot another reminderofwhohaspower inAmerica—andwhodoesnot.

On July 8, 2010, the jury, which deliberated for only three days and included noAfrican
Americans, foundMehserle guilty of involuntarymanslaughter—theweakest of the three
chargesbrought againsthim.His sentence couldbeanywhere fromamaximumof fourteen
years to as little as probation and time served. In other words,Mehserlemight spend less
time in jail for shootingOscarGrant thanMichaelVickdid fordogfighting.

When I heard the verdict, I couldn’t believe it. Involuntarymanslaughter? That is what
peopleget forunintentionallykillingsomeone inacaraccident,not for shootingamanwhile
he is lying face down and restrained by theweight of two huge cops. Instead of the celebra-
tion of long-overdue justicewehadbeenhoping for, I joinedmyneighbors and strangers in
the streets foroneof themost tear-filled, painfulprotests I’ve ever attended.

Thenextmorning, I turnedon the television, expecting tohear about the verdict andour
response in the streets that the police were calling a “riot.” But before I could find any

OscarGrantorLebronJames?
TheSystemicDevaluationofBlackLife inAmerica

byJoshHealey

JoshHealeyisawriter,anorganizer,andtheauthorofHammertime:PoemsandPossibilities.Featured
by theNew York Times,NPR, andAl-Jazeera, he lives in Oakland, California, andworks with Youth
Speaks to empoweryoungartistsandactivists.

This “Demand Justice For
Oscar GrantMural” in
Oakland, California, was
painted by the Trust Your
Struggle artist collective.



mention ofOscarGrant, I was bombardedwith endless coverage involving the decision of
anotheryoungblackman:LebronJames. Ihadspentallnight tryingto finddetailsaboutmy
friend wrongly arrested at the protest, so I hadn’t heard what was apparently the most
importantnewsof theyear—LebronJamesannounced thathewasgoing to leavehishome-
townClevelandCavaliers to joinhis all-starbuddiesof theMiamiHeat.

Thiswas themedia’s topstory?I’mahugesports fanandbeliever in teamloyalty,buteven
worse thanLebron’sdecision toabandonhis faithfulRustbelt fanswas thehypeandhysteria
surrounding it.Months of “Will he?Won’t he?” rumors dominated themedia, and then to
make the announcement itself, Lebron created a one-hour ESPN special, humbly called
“TheDecision.”WhetherLebron’s ego is really thatbigon its own, or a creationof the corpo-
ratemedia, the real question is:whatdoeshis spotlight sayaboutus?

LebronJamesandOscarGrantnevercrossedpaths.Whywouldthey?Lebron is themost
talentedathlete in thecountry,whileOscarwasabutcheratagrocery store inOakland—my
local grocery, in fact. Yet on the sameday thatmillions of peoplewatchedLebron announce
hewas going toMiami, twelve jurors inOscar’s case decided that, unless he can put a ball
through a hoop, a blackman’s life is worth little inAmerica. Twodecisions—both resulting
fromfivehundredyearsofwhite supremacy.

Here in the twenty-first century, our country invests billions of dollars in two industries
that highlight the contradictions of racism. On the one hand is the world of professional
sports,whichprojectsa24/7 imageof incrediblywealthy,mostlyblackathletes.Ontheother
hand,wehaveaprison-industrial complexanditsassociatepoliceagencies thatviolently tar-
get and imprisonmore than twomillion people per year, againmost of them black and
Latino.There are only a fewLebronJameses in theUnitedStateswhomake it toplay in the
NBA. But there are thousands ofOscarGrants, gunned downby cops not just inOakland,
butalso inDetroit (AiyanaJones),NewOrleans (AdolphGrimes), and increasinglyalongthe
U.S.-Mexicoborder (SergioHuereka).Whydowenot knowand revere thosenames likewe
doKobe,Dwayne, andDwight?

On a daily level, I amnotOscarGrant. I amwhite and Jewish, just a little bit older than
Oscar would be now. The only time I have ever been pulled over by the cops was in the
suburbs ofWashington,D.C.My friend in thepassenger seat said itwas probably due tomy
hugeJewfroand licenseplate fromtheChocolateCity,becausewhentheofficercameupand
sawmy face, he looked surprised and quickly let us go.White skin is the best get-out-of-jail
cardyoucanhave inAmerica.

Iunderstand theprivilege Ihave in this city, in this country, but Iknowthathasn’t always
been the case.At the turnof the last century, an entire generationof Jewish immigrantswas
metwithsuspicionandsometimesviolenceacross thecountry, includingmyownfamilyhere
inOakland andBerkeley.While American Jewswere eventually invited inside thewhite
picket fenceof assimilatedAmerica, thatopportunitywasneveraffordedmostblackpeople.
In the struggle for racial justice, I strive to participate as a committed ally. So despite
our differences, I remember that I, too, amOscarGrant.

ThisNovember, whilemost the countrywill be consumedby themidtermelections that
somearecallingareferendumonour firstblackpresident, Iwillbewatchinghowthetwode-
cisions of July 8play out. TheNBAseasonkicks off early in themonth, givingus a chance to
see if Lebron’smove toMiamiwill earnhim that championshiphe’s hoping for.Meanwhile,
over in LosAngeles, the judge is scheduled to announceOfficerMehserle’s prison sentence
onNovember5.

The prison-industrial system is far from a healthy model of restorative justice and
community healing, but a strong jail sentence in the case would be a symbolic victory for
police accountability and racial justice. Because of the jury’s lesser verdict,Mehserlewon’t
receive the life sentence thatmanyactivistswere initiallyhoping for—but there isabigdiffer-
ence between fourteen years and getting off on probation. That difference is the space
betweenhonoring aman’s life anddisrespectinghis death, betweenanall-star athlete anda
butcher, between our country’s claims of equality and justice and the reality of black life in
America.Regardless of the judge’sdecision, it is our job to close that gaponceand for all.�
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On Yom Kippur Josh Healey was invited
to speak about Oscar Grant and the
ongoing movement for justice at Rabbi
Lerner’s Beyt Tikkun synagogue. He
writes, “I honestly struggled with this
piece for weeks—what could I say that
hasn’t already been said? And what
perspective could I offer on the day of
atonement?” You can read “Let It Not
Be In Vain,” the poem he recited that
day, at tikkun.org/healeygrantpoem.
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srael’s Iranophobia may in part be traced back to domestic tensions
between secular Ashkenazi (European-rooted) and theOrthodox andMizrahi (Middle
Eastern andNorthAfrican-rooted) communities, according toHaggaiRam, an Israeli ex-
pert on Iran. As theAshkenazimhave gradually lost their power and privilege, he argues,
they’vebeen strickenwitha “moralpanic” andhave looked for a scapegoat toblame.

Back in1979,eliteAshkenazivoicescondemnedtheIranianrevolution for thesamereasons they
condemned and feared the Orthodox and Mizrahim: for promoting traditional religious and
cultural values that theAshkenazimsawasbarriers to theadvanceofWesternmodernity.Theysaw
in Iran’spresent a visionof Israel’s future.They still do;hence their fear.

Thatmaywell be part of the story. But theremust bemore to it, because Iranophobia is just
as intense, perhaps even more intense, among the Mizrahim and the Orthodox as among the
Ashkenazim.

We face the sameparadox in theUnited States, where Iranophobia is also rampant. Polls show
between 56 percent and 66 percent of the public supportingmilitary action to prevent Iran from
having a nuclear weapon. In some liberal circles, the attack on Iranian theocracy echoes fears of
America’sownreligiousRight,whichmaywellheightenIranophobia.But in theUnitedStatesas in
Israel,much of the hawkish fearmongering comes from theRight, including the religiousRight.
How can themoral panic theory explain that?Moreover, the same kinds of fears nowdirected
toward theocratic Iranwere aimed, just a few years ago, at the secular government of Saddam
Hussein in Iraq.

So the problem goes beyond moral panic. For U.S. elites, the prospect of a nuclear-armed
Iran symbolizes the more frightening prospect of Iran challenging U.S. hegemony in the
greater Middle East. Questions of moral panic pale in comparison to competition for power
and oil. In Israel, too, the warnings about an Iranian bomb sound like fears of losing Israel’s
nuclear hegemony in the region.

Nevertheless, the kind of discourse analysis thatRamoffers is very useful. In politics, language
alwaysmatters.Controlofdiscourse isacentral element inanykindofpower.Andtheelitesarenot
merelycynicalmanipulatorsofpublicopinion.Theyandthemassesare tied togetherbyacommon
bondofpolitical discourse, asGeorgeLakoffhas taughtus.

Whatcultural framemightexplain thescopeandintensityofAmerica’s Iranophobia?Wecanget
some important clues from Israel, if we put that nation’s Iranophobia in the broader context of
assumptions shared across the Israeli cultural spectrum.Ramoffers occasional glimpses of this
broader context; forAmerican readers thismaybe themost valuable contributionofhisbook.

TheNeed for aThreateningEnemy
Ram notes that Iranophobia first appeared during the Egyptian-Israeli peace
negotiations in the late 1970sandearly 1980s.

Iranophobia:
ThePanicof theHegemons

byIraChernus

Iranophobia (noun): an excessive, irrational fear of Iran, almost always expressed as
fear of a nuclear-armed Iran.

IraChernus is aprofessor ofReligiousStudies at theUniversity ofColoradoatBoulderandauthor ofMonsters
ToDestroy.HiswritingonIsrael,Palestine,and theUnitedStates is collectedat chernus.wordpress.com.

Ira Chernus usesHaggai
Ram’s book Iranophobia:
The Logic Of An Israeli
Obsession (Stanford
University Press, 2009) as a
springboard to argue that
exaggerated fear of Iran does
not reflect “moral panic” so
much as American and
Israeli realpolitik fears of
losing power in the
Middle East.



“To convince Israelis that peace could bemadewith theArabs itwas, at
the same time, also ‘necessary’ to construct the image of threat from else-
where,” hewrites. “Israelneedsanexistential threat.”

The Iranian revolution, coming right on the heels of the Begin-Sadat
agreement, gave Israel “a golden opportunity” to fulfill that need. In the
years that followed, Iran’s leadersofferedplentyofwords thatcouldserve to
substantiate Israel’s culturallynecessary imageof foreign threat.

Another key element in Iranophobia is the assumption that Israel has
done nothing to provoke suchmenacing language. In fact, according to
Ram, “this rhetoric is part of a long-standing Iranian and Israeli exchange
of threats and counterthreats.” But that truth is largely ignored in Israeli
publicdiscourse. Instead,hewrites, theIranianthreat isascribedtoan“un-
provoked hatred that ‘Islam’ nurtures against Jews in general and the
Jewish state in particular,” which is whyAhmadinejad is so often linked
toHitler.

Iranophobia in theUnitedStatesalsohasdeeproots inahistoryof fears
of Iran and other foreign nations, accompanied by a firm insistence onU.S. innocence.Un-
foundedColdWarfearsofacommunist takeoverof Iran in1953promptedPresidentDwight
Eisenhower to authorize a CIA-led coup that overthrew the elected government and in-
stalled the autocratic Shahas ruler. But all the elements of theColdWar framewere already
prominent in the anti-fascist rhetoric of President FranklinD. Roosevelt, even before the
United States enteredWorldWar II. Inmyown research, I’ve foundnumerous examples of
EisenhowerandRoosevelt voicing thesamefears inprivateas inpublic that theenemy, ifnot
stoppedby force,woulddestroy theUnitedStates—andcivilization itself.

So the samekindof narrative frame that shapes Israeli Iranophobiahas also shapedU.S.
foreignpolicy forat least sevendecades.Althoughthesesevendecadeshavebeendubbedthe
era of the “national security state,” it would bemore accurate to call them the era of the “na-
tional insecurity state.”And the insecurity that hashaunted the general public haspervaded
theprivatediscourseofpolicymakers andelite leaders too.

TheNational InsecurityState
The language of the “national insecurity state”—a shareddiscourse based on
irrational fear of enemies anda conviction of one’s own innocence—is an essential thread in
the “special relationship” between Israel and theUnitedStates. The view that Israel, like the
UnitedStates, isan innocentnationfacingenemieswhowoulddestroy it iswidelyheldbythe
U.S. public, whichmay go far to explain the surprising degree of public support for Israel’s
policies toward thePalestinians.

In theUnitedStates and in Israel, political andmediaelites stirup fearof Iranbyempha-
sizing the theocratic, anti-modern bent of its rulers. That characterization of the Iranian
leadership may well be accurate in many respects. Certainly the Iranian regime has
kept itself in power by repressive measures repugnant to democracy, which should not
be taken lightly.

But the Iranophobic response—the push for ever-tighter sanctions, the covert efforts to
destabilize the government, and the constant drumbeat formilitary attack—is counterpro-
ductive. It only strengthens the hold of the current leadership and thereby undermines the
forces working for secular democracy in Iran. So despite all the valid criticisms leveled at
Iranian leaders, Iranophobia remains a dangerous, unconstructive, irrational attitude, and
Americans still haveapressingneed tounderstand itsdynamics.

What’s theCure?
A first step is to point out the obvious: theUnited States and Israelmaintain
massive nuclear arsenals of their own, so it’s irrational to think theywould have anything to
fear from a few Iranian bombs, which are currently (andmay always be) only figments of
imagination.But logicnever curedaphobia.
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Ultra-Orthodox boys at a
religious school in Jerusalem

attend a special prayer
calling for the death of Iran’s

PresidentMahmoud
Ahmadinejad, February 25,
2007. Yaakov Batsri, of the

Sukat David School, said the
prayer was linked to the

upcoming Jewish holiday of
Purim, when Jews overcame
an ancient Persian tyrant,
Haman, through prayer

and fasting.
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Any real cure for Iranophobia must include a more equitable sharing of economic
resources, both in the United States and around the world. If we did not have so many
Americans strugglingwith orworrying about unemployment and all its attendant ills, fear
of a nuclear-armed Iranwould find a less fertile breeding ground in public opinion. And at
the elite level, theAmerican project of globalization—leading theworld toward a single, in-
tegrated, democratic, capitalist system—hasbeen shadowed sinceFDR’s dayby apersistent
fear of foreign enemieswhomight thwart that project. IfU.S. policymakerswerewilling to
undertakeaglobalMarshallPlanandshare theearth’s richeswithothernations, theywould
have less reason to spread fearof Iranoranyothernation.

Yet theurgencyof theproblemdoesn’t allowus towait until economic good times return
or theaimsofU.S.policy fundamentally change.Wehave to findsteps thatwecan take toal-
leviate the dangers posed by Iranophobia now. Fortunately, a culturalmalady differs froma
medicalmalady inone importantway:merelynaminganddescribing theculturalmaladyas
a disease can have significant curative effects. Once thewidely proclaimed “Iranian threat”
and thepurported empirical evidence to “prove” it are recognized asnarrative framing, they
lose theirpower tobe taken literally.Thus theybecomefarmoreopento interrogation; itbe-
comesmuchharder to take the “Iranian threat” for grantedasabasis for foreignpolicy.

Such a change in perception is a slow and hugely difficult task, of course. For three
decades, college students have been learning that the traditional hierarchies of race and
gendershouldnotbe takenas literal factbutasculturally constructed frames.Yetwearestill
strugglingwithandagainst thosehierarchical views.But therehasbeensignificantprogress
on those fronts, and it has been spurred by the newway that the old hierarchies are now
perceived. Imagine the impact on foreign policy if it werewidely seen asmotivated by con-
structed frames rather than literal fact.

This is onlyonehalf of the changeweneed,however.Aswe’ve learned fromthehistoryof
science, old paradigms are not abandoned simply because they do not fit the facts; they are
abandonedwhenabetterparadigmemerges.Similarly,oldnarrative framesare likely toper-
sist in foreign affairs, regardless of their dangerously counterproductive results, until a new
frame iswidely available.

This is the greatest challenge to, and perhaps the greatest weakness of, the progressive
peacemovements in theUnited States. Thosemovements do an excellent job of using facts
to debunk the existing frame. But because they, too, are focused on literal fact, they’ve
not offered thepublic apersuasive alternative frame.

ANewFrame:NotHegemony,But aWebofNations
Any successfulAmericannarrativewillhave to include ameaningful senseof
national pride (at least for the foreseeable future). But a true alternative will also have to
depict the entireworld as aweb ofmutually supportive nations, “woven together in a single
garmentofdestiny,”asDr.MartinLutherKingJr.put it, rather thanacompetitivebattlefield
of goodguys against badguys.Nationalpridewill have tobemeasuredby success inhelping
all peoples and all nations in need, serving them in theways theywant to be served, rather
thanby success in fendingoff supposed threats through intimidationand force.

Though theUnited States has been locked in the frame of “national insecurity” for some
seven decades, we have amuch longer history that providesmany resources for this kind of
alternative frame.The same is trueof Israel and itsZionist heritage. Inbothnations, there is
fertilegroundforanewvisionofpatriotismas tikkunolam (repairing theworld). It’s timeto
weave together theseparateandoftenconflictingstrandsofolam, to see thewholeworldasa
holyuniverse.

This isnota task that canwait for thebackingof elite leadersorexperts.Across thepoliti-
cal spectrum,conservativesandprogressivesalikecontribute to thepathologyof languageby
taking it ona strictly literal level, overlooking the cultural forces that shapeevery interpreta-
tionof the facts.Weall share responsibility forbeginning toheal thatpathology.Theanalysis
of Iranophobia is aperfectplace to start.Havinganame for the syndromeandmakingsome
initial efforts towardan in-depthdiagnosis areuseful first steps in thehealingprocess.�
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P O E T R Y

1.

Tell us, poet, what you do—I praise

Only, instead, the grave rasp of Kohelet
praising the dead, which are already dead
more than the living, which are yet alive.
Yea, better he than both, who has not yet been,
nor seen the evil work done under the sun.

The living freeze in fear and turn away,
except the ones who make a vulture’s living
perched on others’ fear. I spit at both,
but the wind’s caprice doubles the spittle back
to my own face. Which, also, has turned away.

2. Chicago 2/15/03

Why are there not a few, three, five, ten, who stand to cry out in
the public squares: enough! and who will at least have given
their lives that it should be enough, while those out there are
now succumbing only so that the frightful thing shall go on and
on and there shall be no taking account of destruction. (RMR
to Ellen Delp, 10/10/1915)

We stood together in the public square
and cried Enough! Of course, nobody shot us—
quite unnecessary. The frightful thing
would arrive on schedule. No one would keep tabs
on foreign bodies mutilated, dead,
or exiled. Nonetheless, in bitter cold,
we mustered for the march along Devon Street,
jamming a Seven-Eleven parking lot.

Across the street, a sparsely-furnished restaurant
full of bearded men. Assured that we,
outsiders, women among us, might come in,
we huddled over tea and asked the owner
what people had to say about this war.
“It’s terrible, of course, but he will do it,
he will do it, no matter what we say.”
At other tables, talk in another language,
opaque to us. Since everyone seemed careful
not to look at us, we did our best
to look at them without being seen to look.

The march assembled finally, with a banner
the bullhorn said was Urdu (English underneath).
Too many speeches, as we curled our toes
to ward off frostbite. Somebody yelled “Let’s move!”

Over the halal groceries, restaurants
named “Ghandi”or “Punjab,” and storefronts bright
with vernal saris in the dead of winter,
faces appeared at windows, looking down at us,
a mob of strangers chanting “No Blood for Oil.”
Nobody called to us, or smiled or waved.
What they looked was worried, as if some backlash
aimed at us might land, instead, on them.

At intersections, counter-demonstrators
reviled us as appeasers sold to Terrorists.
We didn’t answer. Not that they wouldn’t listen,
though that was likely, but that we ourselves
were done with listening. Brute repetition
husked our words of meaning, leaving only
three empty syllables: blood, oil, war.

The bullhorn asked us what we wanted. “Coffee,”
Somebody answered, spirit chilled with cold.

3.

Then, all at once, in the midst of his thoughts, it seemed that from
the raging storm a voice had called to him. . . . (Princess Marie von
Thurn und Taxis-Hohenlohe, Memories of Rainer Maria Rilke)

Leaning into the dark, I listen: nothing.
Thunder lagging the lightning, monochrome rain,
facefuls of drenching wind. Bored and unblessed,
I slam the window shut and read the Times.

An airstrike, it reports, blew up a wedding,
and last week, some “insurgents” hit a mosque—
or maybe it said a market? The papers grow
interchangeable, fusing all days to one.
“Unnamed officials” tell us we can’t stop
doing the frightful thing, lest worse things follow.

If storms can speak, what this one says is “war.”
Not Who, if I cried, would hear me then among
The orders of angels, but whether—if there were angels—
I could hear them, calling against the wind.

4.

And you, who spent your war years fleeing women
in the arms of other women, writing poems
to A in rooms paid for by B, demanding
exemption from the army, lest a bullet
plug the Orphean fountain of your throat,

Rilke’s America
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would leave the talkative party to stare at darkness,
waiting for angels. When they arrived, their faces,
radiant with annihilating violence,
flashed images of everything you’d fled.

5. # 333 (draft lottery, 1970)

And I, who spent my war years writing drafts
of C.O. forms, then tearing them in shreds
because it was not God who would forbid me,
but only my disgust, a human thing—
And what of the “The Good War,” for which my father
volunteered (would I have done the same?);

visiting the consulate of Canada
to see about going back; getting my childhood
shrink to write a letter (“Don’t be upset,
you’re not as crazy as it says you are”);
dreading the thought of being put in jail
and really going mad, committing suicide.

The letter didn’t work—they said 1-Y
(not top-grade cannon fodder, but I’d do);
then came the wait to be excused or chosen.
And then my birthday drew 333—
the only game of chance I’ve ever won.
Or did I lose? The merely lucky squander
all their winnings, knowing them undeserved.

6. O breath, invisible poem

We have devalued air, called spirit once.
Each breath enacts a faith in the invisible,
which speech, though made of breath, will not confess.
All that escapes is talk, which as the adage
illustrates in saying so, is cheap,
but gestures toward an honorable shame
at drawing breath and giving nothing back.
Now shame is gone; articulate speech is going—
what’s left is quantity, and we count everything
but this enclosing element, where all
we cherish rises, falls, and vanishes.
Who, in this reeking atmosphere, can tell
our flatus from afflatus? Master, slain
by the tip of a rose’s thorn, you’d die halfway
through one of our inchoate childhoods
of coarsened music and confused desire.

7. Excursus Abroad (for Hugh Ormsby-Lennon)

In London’s Clerkenwell, the well itself
sits in the basement of a postwar building
filled with clerks, not “clerkes.” You’d walk right past
except your friend, who knows it’s there, has pointed
to the small sign in the plateglass window. Garbage
swirls on the curb; nearby’s the office of a paper
and a data entry firm whose workers linger
outside on summer nights to flirt and smoke.
In Dickens’s time, these side-streets were a slum
where desperate children stole their daily bread.
Press your face to the glass. It isn’t much,
this pool of ancient water, neatly filed
beneath the corporate decor, almost
hidden in shadow on this August day.
Back in my country, we would pave it over,
or else contaminate its water-table
drilling for oil. Or, finding none, we’d build
a Clerk’s Well Theme Park, with a replica,
made from the pulverized wellstones, of the well.

8.

Under this garbage, if we rake away
discarded wrappers of commodities
ephemeral as their packaging; with wire brush
scrub off the shit of birds and dogs built up
since whenever it was we first decided
we had rights but no attendant duties;
if we blend mortar to rejoin the stones
and match their edges till the fit is just,
restore the shaft to its original depth,
shall we have built a dry memorial,
or is there water still that seeks a way
back toward the surface, where we live and die?

9. Nowhere, beloved, shall world be but within

What’s in us leans on what sustains us—
Which we have slighted. Even you forgot
your manners, calling it an emptiness
to be flung away. Now “it” is losing patience.
Somehow, we took a vote to kill ourselves.
Of course, the ballot called it something else—
all we had lacked and furtively desired
under its many names: deliverance
from every jail of false identity
and bodily limitation, to become

POETRY
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whatever the self we loathe would rather be.
And you, with your exquisite Old World scorn
for such experiments, somehow agreed:
no world, you said, except the one within us.
What do we eat and drink there? How shall we breathe?

10.

The figure cast from the mold of emptiness . . .

At the seam where heaven and hell are joined, Master,
you meet our President, who, with his cleaver-
heavy tongue, dissevers words from things.

The contrast seems absolute: your short, slight body
dwarfed by the benchpressing Texan, his eyes void
of the least memory of what they’ve seen,
while yours are burdened with too much remembrance.

No ground of meeting but your shared contempt
for mere embodiment. Everted, upside-
down, he mirrors you; his anti-poem
is corpses shoved into abstract nouns
that vaporize them, as if they never were.
The vapor screens our eyes from what is done.
He clothes what the eye sees in glozing names;
things appear that are not, and, terrified,
the people leap to strike at apparitions.

Nirgends, Geliebte, wird Welt sein als Innen—
Be careful what you wish for: it isn’t art
our entrails seethe with, it is fear and war.

11. Coda

he, who so recently
Considered a hundred voices, not knowing which is right . . . .

When I was ten, we took the California
Zephyr as far as Denver, late in August.
Out in the dark beyond my sleeper window,
the fields rolled by, with hovering fireflies,
while Swan and Eagle flew the whole night westward,
pacing our gliding train. During our sleep,
the Rockies slowly built their jagged wall.
Next morning, I climbed to the “vista dome”:

Above the plain, so far I saw it sideways,
an anvil cumulus hung down its rain
in curtains, ripped by the bright claws of lightning.
Then two weeks in the mountains, where we climbed
to streams where you could cup your hands and drink,
and lakes, carved by departed glaciers, clear
to depths where sunlight disappears in blue.

My parents were still married. Two years more
before the need to touch a girl would bring inside
the lightning I’d been watching at a distance.
Then the humiliations came, as thick
as rain, and what went wrong inside and out
seemed all one thing. My father, between his breakdowns,
said the Northern Hemisphere was fouled
by nuclear testing; I could come with him
(bringing my first girlfriend) to New Zealand.
Was saying that to his son, just turned fifteen,
insane? Hard to tell, when fewer and fewer
among the sane are drinking from those streams.
He thought the world was poisoned, and the world,
its deserts swallowing farms, both ice caps breaking off
in splinters larger than Connecticut,
begins to wonder if it might be so.

Standing on Twin Sisters’ taller peak
(shorter by four Chicago blocks than Long’s,
but all my half-grown legs were up to then),
could we hear angels speak American?
Would they still mutter dark, implosive quatrains
shrinking all life’s terror to a fly,
or praise the slow arc of a gliding hawk
the wind has carried, and depart as air?
By now, they must have learned, with Caliban,
our politesse: “Fuck you.” “Up yours.” “It sucks.”

If, instead of the voice that is great within us,
I’m channeling my foul-mouthed teenage self,
should I say, “get lost, kid,” or ask him in
(already lost, and yet unlosable)—
he might be tinged with angel, sang-mêlé—
to spew obscenities that purge his rage
at who he is and must become, until,
all anger spent, he falls asleep inside
the child we were, who thought the world was whole?

— Paul Breslin

POETRY
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Introduction:

ASpiritualApproachtoEvolution
byMichael Lerner

D
on’t worry, we are not about to join the creationists with their

rejection of evolution and insistence thatGodplanted all those dinosaur bones to

test your faith. The set of articles you are about to read arewritten by people who

accept the notion that the earth evolved in the past five billion years in roughly the

ways thatcurrentevolutionarybiologistsdescribe it,butsomeof themarguethat the forcedriving

evolution isnot adequatelydescribedwithin the termsof contemporary scientism.

Wedon’t expect that reading these essays is going to be easy on you.The fact is thatmost lib-

erals andprogressives, in fact,most peoplewhohave completedhigh school, havebeenheavily

indoctrinated into thedominant religionof this historical period, the religionof scientism, and

as canbe expected,will feel deeplyuneasy—ifnot feeling that they areoutrightdisloyal—if they

consider the possibility that anotherworldview is not only possible but plausible.
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WhyWe Strongly Support Science
But pleasekeep inmindthatweare strongly supportive
of the enterprise of science itself. Science is one of the great ad-
vances in human history, and the information it has produced
through careful empirical observation andmeasurement has al-
lowed us to curemany diseases, improve thematerial conditions
of our lives, and gain insight into the complexity of the universe.
Science offers us a degree of control over the natural world and
hence aheightened sense of security in the face of real dangers.

We are strong believers in the need for increased funding for
science and for freeing science from its current subservience to
military ends (to which our government deflects scientific re-
search by offering funding from the bloated defense department
budget) and fromthecapitalistmarketplace (whichoftendeflects
scientific research toward the needs of corporations to make
short-termprofitswithout regard to thewell-beingof theearthor
most of its inhabitants).We advocate formoremonies dedicated
to environmental science, which has already helped us under-
stand the irrationality of the currentwayswe treat the earth, and
toward health promotion and illness prevention (including
prevention of the environmental impacts by corporations that
increase susceptibility to a wide variety of illnesses, including
cancer andAlzheimer’s disease).

Taught correctly, sciencecanalsobeastimulus toaheightened
sense of awe andwonder at the grandeur and beauty of the uni-
verse. Read The Faith of Scientists by NancyH. Frankenberry
(PrincetonUniversity Press, 2008) to get a sense of the range of
scientists who have developed an inner spiritual life. As Einstein
famously quipped, “Science without religion is lame; religion
without science is blind.”One canbeapassionate advocate of sci-
ence, as I am, and yet be a strong opponent of scientism, just as I
ama strong advocate for the right of Jews to a state in theMiddle
East and yet a strong opponent of creating a religion of Zionism.
It is similar to how one can be a strong advocate for egalitarian-
ism and democratic control of the economy without being a
communist in the sense that existed in various totalitarian
societies of the twentieth century, or a strong lover of theUnited
States without being a believer that our current economic and
political system is just or desirable.

Scientism:WhenScience
Becomes aReligion
Scientism is the belief thatnothing is real andnothing
can be known in the world except that which can be observed
and measured. A person who adopts a scientistic perspective
believes that science can in principle answer every question
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This cartoon appeared inThe Freethinkers’ Pictorial Text-Book (1898 edition).
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that can be answered. Any claim about the world that cannot
be validated, at least in principle, or at least falsified on
the basis of empirical data or measurement is dismissed as
meaningless.

So, take a claim that we at Tikkun and the Network of
Spiritual Progressives, our education arm, frequently make:
“Caring for other people is an ethical imperative.” From a sci-
entistic perspective, this claim cannot be verified or falsified
through any set of observations, so it really isn’t a claim about
the world at all but merely a statement of our personal tastes,
choices, or proclivities. Similarly, claims about God, ethics,
beauty, love, and any other facet of human experience that is
not subject to empirical verification—all these spiritual
dimensions of life—are dismissed by the scientistic worldview
as inherently unknowable and hence nothing by whichwe can
ever agree to run our civilization, or they are reduced to some
set of observable behaviors (sexual love getsmeasured by erec-
tions, vaginal secretions, orgasms, or changes in brain states;
and all ethical and aesthetic claims are treated in a similarly
reductive way).

Scientism thus extends science beyond its valuable role as a
way to understand those parts of our world that are subject to
empirical verification: it makes claims that are either
dismissive or reductive of those aspects of our lives that are not
subject to empirical verification or measurement. Scientism
makes a power jump, appropriating the honorable associa-
tions of the word “know” to a narrowly constructed definition
and thereby excluding all kinds of knowledge labeled as
“merely subjective,” which it deems inappropriate for public
discourse. Over the course of several centuries of modernity,
scientism not only redefined knowledge, it also built economic,
educational, and political institutions that accepted this
understanding of knowledge. These institutions proceeded to
impose the religion of scientism on most thinking people,
leaving resistance to it in the hands of those who had little
respect for intellectual life andwho could thereby be ridiculed
as fundamentalist know-nothings.

Thus scientism became the dominant religion of the
contemporary Western world, and increasingly of the entire
world. Yet it is a belief system that has nomore scientific foun-
dation than any other religious system. Consider its central
religious belief: “That which is real and can be known is that
which can be verified or falsified by empirical observation.”
The claim sounds tough-minded and rational, but what scien-
tific experiment could you perform to prove that it is either
true or false? The fact is that there is no such test. By its own
criterion, scientism is as meaningless as any other metaphysi-
cal claim.

Secular people frequently respond by saying that scien-
tism is simply what it is to be rational in the modern world.
But spiritual people respond by saying: Why should we
adopt that particular standard of rationality? Is there some
scientific test that can prove that this is indeed the rational

way to think? Absolutely not. Even the view that “one should
not multiply entities beyond necessity”—a view that early sci-
entists took fromWilliam of Occam, whose famous “razor”
makes the correct point that, when doing science, one should
seek the simplest possible explanation of a phenomenon—has
no empirical foundation beyond the enterprise of science. It is
not a guide to how to live or to define rationality.

If scientism appears intuitive to many, it is largely because
we live in a society where this is the dominant religious belief.
In fact, we even describe ideas that are of no intellectual value
as “non-sense” (that is, without foundation in sense data) and
ideas that are obvious to everyone as “common sense” (as
though all that can be shared knowledge comes from our sen-
sations). We don’t notice these peculiar usages, because that’s
what it means to be part of a religious system—its peculiar
ideas suddenly seem so obvious that we can only shake our
heads in disbelief that anyone would think something else.

I actually don’t believe most scientists are believers in sci-
entism. But like the rest of us, they live in a society in which
scientism predominates, so only the most reflective of them
tend to make a point of distinguishing themselves from the
dominant religion, and then usually only when they’ve
achieved tenure or financial success and don’t worry about
being dismissed as a kook. For many of them, as well as for
other intellectuals andmembers of liberal and progressive cir-
cles, the fear of the know-nothings taking over and imposing
their fundamentalist perspective drives them into a vigorous
piety about scientism.

Scientism and the Left
The vigorous adherence of many on the left to this
religion is explained in detail in my book The Left Hand of
God: Taking Back Our Country from the Religious Right.
What is important to say here is that this dominant religion
leads to amarginalization of ethical and spiritual values in the
public sphere. Since those values are not verifiable through
scientistic criteria, we get a bizarre distortion in our society in
which professionals who bring radically caring values into their
work are seen as subjective, moralizing, unprofessional, and
inappropriate “ideologues” who may rightly be subject to
dismissal from theirwork. In contrast, we spiritual progressives
want a change in the public sphere so that the values we
articulate as part of a New Bottom Line do in fact shape our
public life together. That New Bottom Line seeks to define
rationality, progress, and productivity not only in terms of
things that are easy to measure or observe (money and power)
but also in terms of those that cannot be measured through
empirical science: love, kindness, generosity, ethically and eco-
logically sensitive behavior, awe and wonder at the grandeur of
the universe, and caring for all people.

InThe LeftHand of God I try to explainwhy somanymen in
liberal and progressive circles, and thewomenwho are trying to
becomelike them,eschewanything“soft” likevaluesorspirituality
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because itmakes them feel too vulnerable to the assault of right-
wingers.Havinggrownup inaculture that validates “realmen”as
being tough anddominating others, these liberal andprogressive
menretain in theirunconscious the traumaticexperienceofbeing
put downas kids and called “sissies”when they showed caring for
the powerless or eschewed fights and aggressive behavior. So as
adults, they feel the need to show that if they are championing
something “soft” like caring for others around theplanet or elimi-
natingpovertyorwar theywill againbesubject tohumiliatingput-
downs unless they can show that they are “tough-minded”—and
that translates into rejecting anything spiritual or the language of
love, caring, generosity, or awe andwonder. They reject anything
thatcanbedismissedassoftbecause it isnotverifiable throughthe
“hard data” of empirical science. Ironically, right-wingmenhave
no such problem, since the policies ofwar and supporting the in-
terests of the rich are already seen as tough-minded, so they have
the psychic space to embrace spiritual or religious languagewith-
out fear of being dismissed as “girlymen” (the ultimate put-down
inamale chauvinist culture).

It’s an easy step from this pathological fear of softness to the
head-oriented and heart-aversive and religiophobic language of
theDemocratic Party liberals andmuch of the independent Left.
That’swhy theyneed spiritualprogressives sobadly.

Oncewe open the door to other approaches to theworld than
theonebasedonscientism, it becomespossible tounderstand the
relationshipbetweenmindandbody inadifferentway. Scientism
led to two opposing views: first, the idea that themind is nothing
more than a particular arrangement of material reality; and
second,akindofdualismthat radically separatesmindfrombody
andseesconsciousnessormindassomekindofseparatelyexisting
reality—perhaps a very ghostly reality that has nothing to dowith
the “hard” categoryofmatter.

What theWorldReally LooksLike
I, on the other hand, view matter as a materialist
construct that has no application in the realworld, though itmay
be useful for certain approaches to science. In the real world,
matter, spirit, consciousness, awarenesss, nous, and mind are
all one integrated whole. Matter never exists without some
level of awareness, consciousness, or yearning. All matter
yearns for greater levels of interconnectedness, freedom,
awareness, consciousness, love, generosity, cooperation, and
beauty, and what moves evolution is this yearning of all being
to be more fully actualized. Matter seeks this actualization by
playfully exploring every possibility and intentionally seeking
to enjoy itself through this play. And it is through this inten-
tional play that matter ultimately discovers how to fulfill this
deepest yearning. God is the totality of this process: the yearn-
ing, and the growing awareness, and the self-awareness of the
universe as a whole. This view does not posit God as separate
from the universe with a preexisting plan, but rather as the en-
tirety of all that is, because there is nothing else butGod—“and
you shall know in your heart, that the transformative power is
the ruling force of all this creation, there is nothing else”
(Deuteronomy 4:39).

This view is derived from the Jewishmystical tradition known
asKabbalah,andthesubsequentdevelopmentofconsciousness in
theeighteenth-andnineteenth-centuryversionsofHasidism.It is
no longer mainstream in contemporary Judaism, because so
manyJewshaveabandonedGodtoworshiptheStateof Israel.But
it is the direction emerging from many of us in the Jewish
Renewalmovement, which originally played a central role in the
development of Tikkunmagazine. Jewish Renewal is also the
movement inwhich I receivedmy rabbinical ordination. I articu-
lated a version of this view inmy book JewishRenewal (Putnam,
1994),when I describedmy relationship toGod as analogous to a
liver cell’s relationship to the totality of a person’s consciousness.
The livercell isnot separate fromtheperson(i.e.,God),whocanat
timesbecomeawareof it, andthecell canreceivecommunications
from the person (within the limits of what a liver cell can re-
ceive), but the person is more than its liver cells, or any other
part of its body: it is the consciousness of the totality, and yet is
not constrained by the totality. I’ll get back to this in the next
issue of Tikkun.

So I strongly agreewithArthurGreen that evolutionof species
is the greatest sacred drama of all time. Butwhat I am adding to
Green’sargument is this: thatwhatdrivesevolution is thespiritual“D
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yearning of all being that ismanifest in every particular and that
comes together as the consciousness of the entire universe. It is a
yearning for greater consciousness, love, generosity, complexity,
cooperation,playfulness,gratitude,andforgiveness.Ofcourse this
is a faith statement in the sameway that scientism is a faith state-
ment—because no amount of data is ever going to conclusively
prove either this view or amorematerialist andmechanistic view
ofwhatdrives theevolutionaryprocess forward.

Most of the authors in this section on evolution are not rooted
in that particular tradition, but somedo sharewith Jewishmysti-
cism this commitment to a fundamental unity of all being and a
rejection of the radical disjunction betweenmatter and spirit. As
Christian de Quincey insists, consciousness (or mind or
awareness) is part of every aspect of being “all theway down” to
the tiniest componentofbeing,despite the fact that suchaclaimis
socounter to the “commonsense”ofpost-Enlightenment thought
(thoughnot towhatDaveBelden imaginativelydescribes fromthe
future as the secondEnlightenment inwhich scientismhas been
abandoned). It is PeterGabel,my close friend for the past thirty-
five years, andTikkun’s indispensible associate editor, who takes

TheResponsibility
ofTheology toScience

by Joan Roughgarden

A
rtists who create icons and sacred music
often describe their activity as a form of prayer. I
think too that if nature is understood, in some
sense, as thework ofGod, then seeking to discover
the ways of nature through sciencemight also be

experienced as a form of prayer. For this reason I felt drawn to
applaudoneassertion inparticularmadebyRabbiArthurGreen
inTikkun’sMarch/April 2010 issue: “The evolution of species is
the greatest sacreddramaof all time.”

I thank Tikkun for inviting me to join the conversation on
God and science that Rabbi Green, Peter Gabel, and others
started here this spring. I write as an evolutionary biologist and
will begin by offering my response to Rabbi Green’s piece on
“SacredEvolution.”

I agree that religious teachingmightprosper fromreinvesting
stories of origin (or creation)withnewmeaning rather thanhav-
ing religious teachings continue to be, as Rabbi Green puts it,
“over-involvedwith proclaiming the truth of our own particular
stories” from the sacred texts of our several denominations.

Yet, I demur fromhis recommendation thatwe should instead
“understand the task of the theologian to be one of reframing,
acceptingtheaccountsoforiginsandnaturalhistoryofferedbythe
scientific consensus,buthelpingus toviewtheminadifferentway,
one thatmay guide us toward amore profound appreciation of
that same reality.” Or, as a later commentary inTikkun byBruce
Ledewitz puts it, accepting a framework of “science first and reli-
gion adapts.” This framework places great, even unquestioned,
faith in the ability of scientists to offer a correct account of the

Joan Roughgarden, an evolutionary ecologist and biology professor at Stanford University, is the author of The Genial Gene: Deconstructing
Darwinian Selfishness andEvolution and Christian Faith: Reflections of an Evolutionary Biologist.

this position and most forcefully defends the notion that
evolution can best be understood as powered and directed by
this spiritual aspect of all being.

I hope you’ll carefully read these essays and allow yourself to
imagine what the world would look like if the perspective being
developedherewere in fact as true as Ibelieve it tobe.And imag-
ine howmuchmore powerful a progressivemovementwould be
if it considered challengingglobal capitalismon thegrounds that
it stands in conflict with the developing evolutionary conscious-
ness of the universe andGod. �

SCIENCE AND SPIRIT: ONLINE EXCLUSIVES

Visit tikkun.org/science to readRaymondBarglow’s reviewof Science and
the Quest for Meaning by Alfred I. Tauber; Tony Campolo on the ethical
implications ofDarwinism;David Loye responding toCampolo’s charges of
Darwin’s racism; Michael Behe on the question of intelligence in nature
and the origins of theuniverse; andDanLevine on the sacredbrain, neuro-
biology, free will, and the story that evolution doesn’t tell.



processes in nature, a faith that will seemmisplaced themore
one delves into what scientists actually conclude from the evi-
dence they actually possess.

I do not challenge the scientificmethod, of course, nor doubt
scientists’ ability, in principle, to deliver accurate and correct
knowledgeofwhathappens innature.Experiments, testsof alter-
nativehypotheses, andnewtechnologically enabledprobesof the
microscopic and of outer space do objectively reveal the state of
nature—that is, when scientists actually bother to do all the ex-
periments, bother to entertain alternative hypotheses, bother to
use the latest technology, andso forth.Andwho is todemandthat
the science informing theological inquiry be the best available
science?Wewill get (eventually) the best available science on
matters such as molecular motors and global change because
much profit depends on the results. But who cares about the
quality of the science informing theological reflection?Hardly
anyone. And so those few scientists who do venture into offering
summaries of what their sciencemeans for religious and ethical
concerns are free to make up nearly any story they want. The
problem isnot somuchaquestionofpersonal recklessnessby in-
dividual scientists, although that happens too; the problem is
mainly the ideological uniformity of scientific peer groups.

The subdisciplineof evolutionarybiology thatpertains tohow
family life is organized inbirds,mammals, andother vertebrates,
teaches—according toGeoff Parker, an evolutionary biologist in
the United Kingdom—that family life is now understood as a
“cauldron of conflict,” featuring sibling-sibling, parent-offspring,
andparent-parent conflict. A diagramof all the routes of conflict
presumablypresent inany family is calleda “battleground.”But it
emerges that the word “conflict” enjoys a special meaning in
this area of science. Conflict is assumed to remain present, by
definition, regardless of whether it has been “resolved.” That is,

suppose you buy a car fromadealer. There is an initial conflict of
interest, wherein you (the buyer) want to buy the car on the
cheap, and the dealer wants to take you for a ride. But after hag-
gling, you drive away with the car and the dealer pockets the
cash—conflict resolved;matter settled. In evolutionary biology,
however, the conflict is assumed to remainpresent even once the
deal has been struck. Because of their peculiar understanding of
“conflict,” evolutionary biologists—mostly those at Oxford,
Cambridge, Bristol, and Imperial College, who talk primarily
withone another and revieweachother’smanuscripts—cancon-
fidently declare in a private language that conflict in family life is
universal and unceasing. AndRabbi Green can then accept this
narrative,writing:

We will not understand our own human nature without
taking into account the fierce struggle we underwent to
arrive and to achieve the dominance we have over this
planet…[weneeda] reformulationbyanewandpowerful
harmonistic vision, one that will allow even the weakest
andmost threatened of creatures a legitimate place in this
world and will call upon us not to wipe it out by careless
whim.This is the role of today’s religion.

Clearly, the project of reformulation will be quite different,
perhaps even unnecessary, if the scientific account of the univer-
sality of conflict is incorrect.

So, IdonotagreewithRabbiGreen that science is first, andre-
ligionadapts. Idonotagree that the taskof the theologian should
nowbe one of reframingwhat science says in order to guide us to
amore profound appreciation of science’s reality. I do not agree
that the task of theologians is to provide a reformulation of
contemporary science featuring a new harmonistic vision.
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Is this a happy family, as many people might think, or a “‘cauldron of conflict,’ featuring sibling-sibling, parent-offspring, and parent-parent
conflict” as today’s biological orthodoxy has it? Or are both views human projections rather than good science? Theologians have a responsibility
to critique scientists’ ideological assumptions.



Indeed, I think thatRabbiGreen’s plans for a future theology ab-
dicates the humanistic responsibility to critique science. Instead,
I think the task of theologians (and ethicists, more generally)
should be to hold scientists’ feet to the fire, to insist again and
again that the scientific account of nature supplied by scientists
be true and accurate. This will require a new generation of
theologians trained and experienced in theways and content of
science, and a new generation of scientists drawn fromdifferent
backgrounds from those that have traditionally supplied the
exclusionary corridors of academia.

Rabbi Green reveals a progressional view of evolutionary
history and emphasizes the distinctness of humans from other
animals with a focus on themind.He refers to “the entire course
of evolution, fromthe simplest life-formsmillionsof years ago, to
the great complexity of thehumanbrain” andadds:

Itwould also be disingenuous ofme as a human to say that
the emergence of human consciousness, even the ability to
be thinking and writing about these very matters, is
nothing more than a small series in the unfolding linear
process wrought by natural selection. Yes, that is indeed
howwe came about. But there is a different meaning to
human existence that cannot be denied. The self-reflective
consciousness of humans, combined with our ability to
take a long bio-historical view of thewhole unfolding that
lies behind (and ahead of) us, makes a difference. Yes, all
creatures are doing the “work of God” by existing, feeding,
reproducing, and moving the evolutionary process
forward. But we humans, especially in our age, are called
upon todo thatwork in adifferentway.

I see no grounds for a progressional view of evolutionary
history. I see no justification for singling out any species-specific
character such as the brain in humans, echolocation in bats, and
the wingspan of the wandering albatross. I deny there is any
different meaning to human existence compared with that of
other species.

To thecontrary, our senseof emotionhasamuch longerevolu-
tionary history than our brain, and is more tried, true, and
refined.Wehave less risk of errorwhen listening to our body and
feelings than to ourminds, and I suggest themost reliable route
to God is through sensation rather than thought. Indeed, I
suspect that most, perhaps all, people of faith are drawn to
companionship with God by a shared feeling of community
rather thanby theological reflection.

Turning now to theMarch/April 2010 essay by Peter Gabel, I
find I’matonce inspired, yetpuzzled, byhis call for “sacredevolu-
tionarybiologists.”Mr.Gabelwrites:

To understand the sacred drama of the evolutionary
process,weneed thehelpof evolutionarybiologistswhoare
not neutral observers in the classically liberal sense, but
who connect the sacred within themselves to the sacred
dimensionofwhat they observe in thenaturalworld.

I would like to think that I could help answer this call. Yet, I
wonder what this call mightmean in practical terms. After all,
whatever is in nature, simply is. My own sense of the sacred
cannot change what is actually happening in nature. A sacred
perspective might supply a disposition to propose hypotheses
during the course of scientific research thatmight not occur to,
say, an atheist scientist, especially hypotheses that pertain to a
ubiquity of sharing, cooperation, and negotiation. Widening
the variety of hypotheses for evolutionary phenomena beyond
those that typically occur in a strictly secular perspective
would surely improve the chance that scientific investigations
yield an accurate and reliable account of nature. And the pic-
ture of nature that emerges might be more appealing than a
purely secular account provides. I hope this assessment of
what the call for sacred evolutionary biologists will produce is
consistent with whatMr. Gabel has inmind. �
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Sharing and cooperation in nature …
Top: Among vampire bats, hunger is rare because bats that find blood
share it with bats that don’t. If a colony didn’t share food, four out of
every five bats would die each year. But by cooperating, the death rate
is slashed to one in four. Bottom: A white-spotted puffer fish is being
cleaned by a bluestreak cleaner wrasse.
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I
s there a spiritual dimension to the story of the
universe that biological evolution tells?

In “Creationism and the Spirit of Nature” (Tikkun,
November/December 1987), an essay reprinted in The
BankTeller andOtherEssays on thePolitics ofMeaning,

Peter Gabel has elaborated an answer to this question. He be-
lieves that “spirituality” is “manifested in every life-formas both
presence (or existence) anddesire.” To illustrate this idea,Gabel
cites the tendency of a plant to arch toward the sun:

We have all seen this many times—the upper leaves and
branches seem to stretch in a sensual way up toward the
warmthand the light,while the lower leaves andbranches
do the best they can and curl around toward the sunwith
the sameapparent desire and intention.A scientistwould
tell us that it is mere sentimentality or personification to
think that the plant is leaning toward anything, thatwhat
is “really” going on is “phototropism,” the first phase of
something called “photosynthesis,” a process bywhich the
chlorophyll in the plant combines with light to produce
oxygen…. Ascribing intention or desire to the plant’s
movement attributes an immanence or inner life to the

plant that is not observable by objective, impartial
methods, and therefore cannot qualify as “knowledge”
according to science.

Rejecting this particular scientific paradigm, Gabel recom-
mends a new scientific method—one that enables us to “free
ourselves to see the plant as a presence like ourselves, desiring
the nourishment of the sun’s warmth and light and undergo-
ing vibrant physical transformations as this desire is realized.”

I believe that this is a misreading of the natural world we
inhabit. Gabel is searching here for intentionality in a domain—
botany—where it cannot be found in the formhe discusses. Yes,
there is something deep in the wellsprings of our nature that
seeks connection—something that opens up and reaches out.
Out of that, idealism is formed: we look for the light in others
and ourselves, hoping to redeem a world largely thrust into
darkness. Gabel himself has written very eloquently about
such yearnings, which indeed resonate with a leaf opening, a
vine spiraling, a seedling inclining toward the sun. I agree that
recognition and expression of these longings may be essential
to our future on the planet. But are we really reconnecting
with and respecting our natural surroundings when we
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TheSecretLifeofPlants
by Raymond Barglow

RaymondBarglow lives inBerkeley,andhis interests range fromthephilosophyofbiology to thehistoryandmeaningofGermansocialdemocracy.
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ELONGATED CELLS

ELONGATED CELLS

NORMAL-SIZED CELLS

SUN

The hormone auxin, released on
the shaded side of the shoot,
stimulates cells to elongate on
that side, thereby arching the
shoot toward the sun.

SAGA OF A BLADE OF GRASS
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ascribe desire as widely as Gabel does? Let’s reconsider his
botanical illustration.

According to the scientific account, plantmovement toward
light results from the action of certain plant hormones. Such
movement was investigated by Charles Darwin and his son
Francis, who published their findings in The Power of
Movement in Plants (1880). They hypothesized that an internal
biochemical signal accounts for the growth of seedlings toward
light. Their observationswould later lead to thediscovery of plant
hormones called “auxins” that induceplant cell change.

An auxin migrates to the shady side of a plant, where it
modifies cell division and growth. As a result, shady-side cells
stretch out more than illuminated ones, and that causes the
plant to incline toward the source of light. The detailed interac-
tionsof auxinwithcells is also increasinglyunderstood, involving
alterations in cellwall rigidity, gene expression, facilitation of ion
transport, etc.

I’m simplifying a story here whose wonder lies in its intri-
cate biochemical complexity. The relevant point is that there is
no “explanatory gap” here, and hence no explanatory role for
intention to play. Given the biochemistry of plant phototro-
pism, and given any plausible definition of “intentionality,” it
seems evident that the leaning of a blade of grass toward the
light has nothing to do with any “intention” or “desire” on the
part of the plant.

Doour immediateexperiences tellusotherwise?Dotheyreally
affirm the presence of intentionality—preference, desire,
volition—throughout nature, including the plant world? Let’s
note that, although experiences are of course relevant to under-
standing our surroundings, they do not speak with only one
voice, and their revelations call for interpretation. Experiences
are as diverse, and sometimes as contradictory, as the persons
who have them. Peter Gabel, like European Romantic poets
two centuries ago, perceives in a plant desire and intentionality.
Eckhart Tolle, drawing differently upon the same tradition, finds
instead stillness and peace: “Look at a tree, a flower, a plant. Let
your awareness rest upon it. How still they are, how deeply
rooted in Being. Allow nature to teach you stillness.”

It does notmake the inclination of a seedling to the light any
less lovely to recognize that its way of moving is not our own,
i.e., not intentional. To be sure, some human actions are, like
plant movements, driven by hormones. But in our affairs, mo-
tivationandpurposeplayanexplanatory role thathasnocounter-
part in the botanical world. This is a point that philosophers
such asDaniel Dennett andTyler Burge havemade persuasively
in theirwritings over thepast twodecades.

Indeed,not all truth is scientific. Inour experiencesofnature’s
manydominionswe find resonances, parallels, andkinships that
lie beyond the purview of science.Wordsworth,Dickinson, and
Frost give expression to an understanding as profound—and as
relevant in an era of ecological crisis—as anything that science

tells us. Music too—e.g., the Ashanti talking drums, Brahms’s
Requiem (“For all flesh is like grass”), StevieWonder’s homage
to the “Secret Life of Plants”—invokes and interprets nature.

Butwe err if we base our explanations of nature’sways upon a
literal-minded reading ofmetaphors. A snow bank builds when
layers of flakes “find a bed” upon those that have preceded them,
but they do not do so because they are tired and want to sleep.
Salt dissolves in water because water is an ionizing agent, not
because the crystals have a death wish. And a blade of grass in-
clines toward the sunnot because of a desire to do so but thanks
to auxin-plant cell interactions.

Is there mystery of a kind in the myriad ways of nature?
There is, but it seems to me that wemisunderstand that when
we project human ways into botany or physics or astronomy.
Must we find our own features reflected back to us everywhere
we look? This is akin to the hubris that Spinoza noted when he
considered doctrines of intelligent design. Intentionality is one
way of being in the world. Why universalize it? Spinoza views
as self-centered and fallacious our inclination to cast G-d and
nature in our own, human image.

I don’t mean to dismiss here an essential task that lies be-
fore us: establishing a sustainable “partnership,” so to speak,
with a planet whose life forms are amazingly prolific, but often
endangered. The terms of that partnership aren’t understood
in the same way by all of us, however. I welcome this diversity,
and appreciate this opportunity to share what I take to be a
scientific perspective. �
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R
ay Barglow criticizes my attribution of an
in-dwelling presence to plant life by saying, essen-
tially, thatmyattribution iswrongbecause science
has demonstrated that the movement of plants
canbeexplainedbypurelymaterial factors.Hecites

apassage inwhichIappeal to thereader toagree thatwhenplants
turn toward the light, we sense their presence as living beings.
Barglow rejectsmy appeal, saying that scientists have shown that
“hormones” called “auxins” cause this turning, by stimulating cell
division on the shady side of the plant, causing the plant to bend
away fromthe shady sectionand toward the light.

But ifwe lookmore carefully at theway the scientist develops
his or her knowledge about auxins, we can see that the scientist
has simply redescribed the plant’s behavior solely in terms of the
plant’smaterial elements. The scientist first looks at the plant as
an “object,” then takes note of the behavioral fact that the plant
bends toward the light, thenexaminesbiochemicalprocesses that
are visible under amicroscope that accompany this bending, and
then invents certain concepts to name the biochemical elements
in the plant that make the bending possible (in this case, the
scientist uses the Greek-derived concept “hormone,” meaning
“stimulate,” and the similarly Greek-derived concept “auxin,”
meaning “grow,” to describe the empirically observed gooey stuff
that appears to be associated with increased cell division in the
plant).Thescientisthasnotby thisprocess explainedwhat causes
the plant perceived as an “object” to bend; he or she has simply
redescribed the bending process itself in terms of the visible,
material processes that are associatedwith thebending.

The great error of “scientism,” aswe refer to it inTikkun, is to
mistake thismaterial redescription for an explanation. Since the
scientistmaybelieve, as amatter of conviction, that all that canbe
said tobe “real” iswhat is visible to theobjectifying,detachedgaze,
thescientistmaya)notice theplant’sbendingbehavior in thepres-
enceof sunlight; b) invent certain concepts like auxins todescribe
the biochemical correlates of the behavior; c) “reify” the concepts,
meaning treat the gooey stuff he or she has named “auxin” as if it
were a real thing called auxin; andd) assume that this production
of auxin is the “true cause” that explains the bendingbehavior.He
or shemay assume—“Well, there’s nothing else going on that we
can see.”

I acknowledge that it is possible that there is “nothing going
on” except amerephysical process—that sunlight stimulates the
tip of a plant to spur the production of auxins that cause the
plant to bend.But it is also possible that the plant as a living and
vital presence responds to the warmth and radiance of the sun-
light and turns toward it responsively, with the production of
auxins beingmerely the biochemical, material correlate of that
turning process. This latter interpretation, which I favor, under-
stands theplantasa spiritual-materialunity rather thanreducing
the plant to the materialist dimension that is visible to the de-
tached, scientific eye. To see the spiritual element requires that
we trust our intuitive response to the plant’s outreaching ten-
drils, that we “let ourselves go toward the plant” rather than
“standing back” and looking “at” it. I say to the scientist: “If you
let go of your standing back and if you instead ‘go forward,’ and
if you then spontaneously sense theplant’s responsiveness to the
sun, youwill see it is reaching toward the sunlight, and youhave
helpfully showed thematerial means, the biochemical correla-
tive process, bywhich it has enabled itself to do this. Amazing!”

By “standing back” I do not mean that biologists are de-
tached people or that they don’t greatly appreciate nature. I
know lots of them do and that’s why they become interested in
the natural world. By “detachment” or “standing back” I’m
referring to the epistemological stance of empiricism itself, a de-
tachment that is the very basis of its claim to objectivity and
neutrality as regards its own conception of “validity.” I’m saying
as long as you take that stance, you can’t perceive the
spiritual/invisible dimension of the world. On the other hand,
when you “go forward” or let go of that neutral di-stance, yoube-
come one with the spiritual dimension, a spiritual dimension
that is actually self-evident to the engaged intuition that com-
prehends life moment to moment. I’m also claiming that that
engaged intuition can approach its own objectivity through
communal discourse and reflection, in away that’s analogous to
but yet completely different from the natural sciencemethod—
namely, by serious reflective discussion in a peer community in
which intuitively grounded perceptions are tested discursively
and corrected for biases such as anthropomorphism, projection,
and other common interpretive distortions.

But please note that I amnotmerely saying that the spiritual

Peter Gabel is associate editor of Tikkun and the author of The Bank Teller andOther Essays on the Politics ofMeaning (available through our
online store at www.tikkun.org).

ThePresenceof
LivingOrganisms

by Peter Gabel
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way of seeing exists alongside the scientific way. Rather, I am
saying that the spiritual dimension—the dimension of the life-
world accessible to intuition—is the ontological ground of the
total epistemological enterprise. This ground isBeing itself, and
to “know” the life-world, the knowermust travel a pathway from
one’s own interior to the interior of the known. One must “go
forward” via intuition and empathy into the heart of the known,
which is composed of the sameBeing, the knower’s ownBeing.

For specific purposes, the knower may make use of an in-
genious special practice that we now call the scientificmethod,
with its techniques of detachment, objectification of phenomena,
correlation of sense data, experimentation including altering of
material conditions, and the formulation and testing of
hypotheses. This specializedpractice produces information that
may be useful and “valid” according to its own terms but is not
true in an ontological sense, nor does it aspire to truth in this
sense. There is a possibility that what we now call inanimate
matter is in reality just dead, inert matter, in which case the
existing disciplines of physics and inorganic chemistry might
actually be producing truthbecause theremaybenoontological
commonality between the knower and the known, and the
known may in fact be nothing but a passive material object,
although this is doubtful considering the vitality of whatwe call
energy and the relationship of mass to energy. But as regards
animatematter, theuse ofwhat I’mcalling the scientificmethod
canproducenomore thanprovisional verificationof hypotheses

pertaining to the known phenomenon when we pretend that
the phenomenon is amere object—whenwe treat it as if it were
an object for some useful purpose. It can’t be “true” in an onto-
logical sense because an animate phenomenon exists, isalive, is
a portion of theBeing of the knower.

In the context of evolutionary theory, the scientific determi-
nation to exclude the “invisible” fromwhat is “real” has led to an
unfortunate aspiration to explain the entire unfolding and
development of life by the “standing back” approach. Like my
plant scientist, the evolutionary biologist seems to want to
“stand back” from the fossil record, examine parts of objectified
bodies as they change over time, and then invent a concept that
can explain the entire process without recourse to anything
“invisible.” The main explanatory concept since Darwin has
been “natural selection.” By “standing back” the scientist can
“observe” that some plants and animals have survived and
others have not, that adaptive changes have facilitated survival,
and since no other mechanisms of evolutionary progress that
satisfy the requirements of “visibility” have been sufficiently sup-
ported by empirical evidence, the scientist proposes that natural
selection explains all of evolution.With the growth and devel-
opment of the science of genetics, adaptive changes themselves
havecometobeexplainedbygeneticmutations thatarepresumed
tooccurrandomlyandaccidentally (apurposefulalterationwould
depend on an “invisible” influence that the “standing back”
methodhasdeclared tobenonexistent, or at leastunknowable).BA
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As in the case of the plant scientist interpreting plants’
turning toward sunlight, theDarwinian evolutionary biologist
uses the “standing back” method of looking to develop very
useful and helpful-to-humankind knowledge about the
material world—in this case identifying the very existence of
evolution itself—but then goes too far and allows his or
her method of looking to box him/her in to a closed and self-
referential explanatory narrative that is amatter of belief rather
than proof or demonstration. By adhering to the a priori convic-
tionorbelief thatonlywhat is visible to the standing-backeye, the
detached eye, is real, the biologist locks him/herself into an
explanatory hypothesis that says: “All that is visible is survival.
Therefore accidental adaptation furthering survival is all
there is.”

Here are four problemswith this proposal:

1. It suggests that the vast unfolding of life across time and
through the extraordinary manifestations of the various
species of plants andanimals canbe accounted for by a single,
essentially passive factor: survival. It declares a priori based
on the “visibility-to-the-detached-eye” requirement that
there is no interiority or forward motion to the ascension
frommicroscopic bacteria to human life.

2. Because the natural sciences method excludes all but the
empirically visible—because it erases by epistemological fiat
the influence ofBeing or Spirit on the evolutionary process—
the theory of natural selection can be entirely “correct” on its
own terms and yet be false in relation to reality. The fact that
evolution can be explained by natural selection does not
mean that it is explained by natural selection, and even if
there were a perfect fit between the hypothesis of natural se-
lection and the empirical data provided by the fossil record
andother sources, thatwould onlymake the theory themore
deceptive if the excluded aspect of reality, the spiritual
dimension, is in truth at the heart of thematter.

3. AsChristiandeQuinceyemphasizes in “NatureHasaMindof
ItsOwn” (page 45 in this issue), the theory of natural selection
simply cannot account for the appearance of consciousness or
theevolutionofconsciousnessbecause tocall consciousnessan
accidental adaptation in the service of survival suggests that
non-consciousmatter could somehow, by an accidentalmuta-
tion,make an ontological “leap” into becoming sentient, then
conscious, thenconsciousof itself.

4. Evenapart fromtheproblemofaccounting for theappearance
of consciousness, becauseof thevisibility-to-the-detached-eye
requirement, the theory of natural selection and all other
materialist theories of evolution reduce the totality of the
evolutionofexistence to itsobjectifiedphysicalmanifestations.
Thismeans that as I, a sixty-three-year-oldman typing on a
computer in the year 2010, sit here and think about the

prevailing natural-selection theory of evolution frommi-
croorganisms to me, there is no possibility of any interior,
existential relationshipbetweenmeas anactual livingperson
and all the life-forms that have precededme and that have
been evolving “toward”me. By an unconscious trick inhering
in the method itself, inherent in the visibility-to-the-
detached-eye requirement, the evolutionary biologist has
both erased his own existence as a living existential being
from the evolutionary process and “canceled out” the Being
of everything from the entire upward movement of the
evolutionary enterprise. To put this another way, Mr.
Darwin is not in his own theory and neither is any one else.
As the TalkingHeads put it, “lights on, nobody home.”

What I amproposing is not thatwe reject the contributions of
Charles Darwin or of the great naturalist field of evolutionary
biology, but thatwe openourselves to the possibility thatDarwin
and his successors havemade an error in radically separating
spirit (or consciousness) frommatter and that wemust take a
newapproach ifweare tograsp the spiritual-materialunityof the
life-world in its true unfolding through its manifestations in
plant, animal, andhuman life. This requires thatwe adopt a new
method of gaining knowledge based upon a new conception of
the Being of livingmanifestations (there are no “living things”).
This we do by beginningwith our ownBeing as living presences
inhabiting and co-constituting ameaningful life-world suffused
with desire and intention, including bothmaterial projects (the
desire notmerely to survive but to achieve full vitality or health)
and inter-subjective social projects (thedesire to give and receive
nurturance and love, to complete ourselves through transparent
mutual recognition, to together transcendourselves towardsome
ultimate unity or Oneness). Beginning with the recognition of
this spiritual essence at the heart of his or her own Being, the
scientist thenmust “go forwardandcomprehend”rather thanonly
“stand back and observe”; he or shemust embrace the teeming
life-world as a universal spiritual presencemanifested uniquely
in every embodied living organism. The central medium of
investigation in this approach to the pursuit of knowledge is not
detached analysis of empirically visible sense data, but rather
intuition ofmeaningfulmanifestations of embodied social con-
sciousness. In other words, we must anchor ourselves in the
self-evident knowledge that Being has of its own presence and
intentionality, and engage in empathic apprehension of the
other forms of life that surround us in our own time, or past
forms of life accessible through meaning-revealing artifacts
that both point backward toward shaping material and social
conditions and forward toward the projects that these earlier
life-forms were at their moment on earth seeking to realize.
This is the path bywhichwe can come to grasp the evolution of
the species as the upward movement of Being that it self-
evidently is, worthy of the vast intelligencemanifested in every
living form andworthy of the immanent bond that unites us to
every living form. �
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T
he great American psychologist William
James had just finished a lecture on the nature of
reality when a little old lady approached him.
“Excuse me, Professor,” she said, “but I’m afraid
you’ve got it all wrong. Theworld is really supported

on thebackof a great big turtle.”
Thevenerableprofessor, beingagentleman,decided tohumor

thewoman: “Tellme, then,what is holding the turtle up?”
Quick as a flash, the old lady snapped back: “Another turtle,

of course.”
“And what’s supporting that turtle?” James asked, trying

gently together to seehermistake.Theconversationwenton like
this for another round or two until the little old lady interrupted
with anoticeable tremorof exasperation:

“Save yourbreath, sonny. It’s turtles all thewaydown.”
At least so the story goes (though some associate it with

BertrandRussell insteadof WilliamJames).Trueornot, the “tur-
tle” incident illustratesa fundamental intuitionweall shareabout
the nature of reality: Something can’t come fromnothing. Some-
thingmust “goall thewaydown”orall thewayback.Even theBig
Bangmusthavehadsomekindof “fuse.” (Religions, of course, say
itwasGod.)

Jameswas teachingaround the turnof the last century, but the
little old lady’s point still carries force. In themodern-day version,
turtles are replaced by consciousness. The question now is not
what is holding theworld up, but where didmind or conscious-
ness come from? In a purely physical universe, the existence of
mind is a profound puzzle. And if we are to believe the standard
scientific view on this, thenmind emerged fromwhollymindless
matter.But justhow thisoccurredremainsacompletemystery. In
fact, inRadical Nature, I make the case that it couldn’t happen
without amiracle.Andmiracles havenoplace in science. Instead,
ourbest option is to revive theold lady’s insight andproclaim that
“consciousness goes all thewaydown.”Mindhasalways existed in
theuniverse.Cosmos—theworldofnature—hasamindof itsown.

Searching for the “Soul Line”
What’s the greatestmystery facing every person on the
planet? Ultimately, it’s some version of the age-old “Where do I
come from?WhyamIhere?WhereamIgoing?”And theseques-
tions, which lie at the heart of all philosophy and religion, can be
summed up as: “Howdo I fit in?”Howdowe humans (with our
rich interior lives of emotions, feelings, imaginations, and ideas)

fit into the world around us? According to science, the world is
made up ofmindless, soulless, purely physical atoms and energy.
So far, no one has a satisfactory explanation for the existence of
nonphysicalminds in this otherwisephysical universe.

We lackanexplanationbecauseourquestionsalreadyassume
somethingquite disturbing.Weassumeweare split fromnature.
We assume that humans are somehow special, that we have
minds or souls while the rest of nature doesn’t. Some of us draw
the “soul line” at higher animals and some of us draw it at living
organisms; few of us draw no line at all. Ask yourself: Are rocks
conscious? Do animals or plants have souls? Have you ever

NatureHasaMindof ItsOwn
by Christian deQuincey

ChristiandeQuincey,Ph.D., isprofessorofphilosophyandconsciousnessstudiesatJohnF.KennedyUniversity.Heis theauthorof Conciousness from
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wonderedwhetherworms or insectsmight feel pain or pleasure?
Cantrees feel anythingat all?Your answerswill revealwhere you
are likely to draw the line.

Inphilosophy, this is called the “consciousness cut.”Where, in
the great unfolding of evolution, did consciousness first appear?
In contemporary philosophy and science, the cut-off is usually
made at brains—if not human brains, then the brains of higher
mammals.Onlycreatureswithhighlydevelopedbrainsornervous
systemspossess consciousness, so the scientific story goes.

Because of our assumed “specialness,” because of the deep
fissure between humans and the rest of nature, and because of
themind-body split, we need a new understanding of howwe—
ensouled, embodied humans—fit into the world of nature. Our
current worldview, based on thematerialist philosophy ofmod-
ern science, presents us with a stark and alienating vision of a
world that is intrinsically devoid of meaning, of purpose, of
value—aworld without amind of its own, a world without soul.
And this worldview has had dramatic and catastrophic conse-
quences for our environment, for countless species of animals
andplants, and for the ecosystems that sustainus all. Tobemore
specific, here’s an outline of just someof those consequences.

Ecological crisis: Our environment is being rapidly
destroyed.We are right now experiencing a widespread, global
crisis of unprecedented proportions involving climate disrup-
tion, global warming, and the destruction of rain forests, along
with their precious biodiversity.We are now in themidst of the
sixth major species extinction since life began on our planet.
According to some experts, 50 percent of species currently alive
will have disappeared by the endof this century.

Technologies of mass destruction:Through scienceanden-
gineering, our civilization has developed awesome technologies
of destruction (some intentional, some not). Potent nuclear,
chemical, and biological weapons threaten the survival of our
species, and much of the rest of nature, and many “benign”
technologies produce unexpected side effects that pollute and
degrade our atmosphere and environment.

Deep alienation: People are alienated from nature. To
grasp just how divorcedwe are from the natural world, imagine
trying to find your way home from another town, or even just
across town, using only natural landmarks (without following
maps or street signs). How sensitive and attuned are you to the
natural landscape in which you live? How much has been
blocked out, even obliterated, by the constructed environment
of tarmac, concrete and steel?

Such alienation leads to all kinds of personal and social
problems—for example, people feeling split from their own
bodies and from other people, often unable to integrate their
emotions and feelings with their rationalminds, often becom-
ing (or at least believing themselves to be) some kind of social
misfit. Howmany people feel at home in their own bodies or
feel comfortable at work, with their families, and with
strangers?Millions struggle to search for meaning in a mean-
ingless universe.

WhereDoWeTurn forAnswers—
ScienceorReligion?
Unfortunately, modern science and philosophy are a
majorsourceof theproblem:theirbasic storyorworldviewis “ma-
terialism” and they understand the world asmade up of “dead
atoms.” According to science, human consciousness “emerged”
fromdead, insentientmatter.Nature itself iswithoutany intrinsic
meaning, value, or purpose because it has no consciousness. For
science, there is no spirit in nature.Humans are at oddswith the
rest of theworld—we are intelligent; nature is dumb. By an acci-
dentofnature,weare special.

However, sciencemay be seriouslymistakenwhen it asserts
thatconsciousness isaproductofcomplexbrains,andthat therest
ofvitalnature isaproductofmindless,purposeless,unfeelingevo-
lution.Wemaynotbe so special.

And, as for religion, conventional doctrines promise a reward
in some afterlife. They do not teach us to look formeaning in na-
ture. God is supernatural, transcendent, above and beyond the
world. Yet we are all conscious beings, aching formeaning.We
wantmeaning in this life.

In timesof crisis, suchas theHurricaneKatrinacatastropheor
theGulf ofMexico fiasco, people aremuchmore likely towonder
about God’s relevance and participation in natural events. The
idea that nature has a mind of its ownmeans that the natural
intelligenceof theworld—unlikearemoteGodof theskies—isnot
preoccupiedwithexclusivelyhumanconcerns.Larger forcesareat
work in theworld, and it serves us to pay attention and recognize
thatweare integralpartsofnature, that thedivine isall aroundus,
and thathumansdonotget any special treatment.

According tomany forms of religion, we are special by divine
fiat. God gave us souls, so thatwemay survive and transcend the
inevitablecorruptionof the flesh.Humanconsciousness, spirit, or
soul is separate from the physical body, and the path tomeaning
and salvation is through prayer to a remote, transcendentGod.
Attention is focused elsewhere, either toward the heavens or
towardpriests, rabbis, ormullahs.

But the path to the sacred may not be through clergy or
churches. In my experience, the sacred is all around us in
nature—I experience it while watching a sunset, playing with
animals, walking through a forest or on a beach, swimming in
the ocean, climbing amountain, planting flowers or vegetables,
filling my lungs with fresh air, smelling the mulch of rich
nourishing soil, dancing through crackling autumn leaves,
comfortingan injuredpet, embracinga lovedone, orholding the
handof a dying parent.

Themost directway toGod, I believe, is through touching and
feeling the Earth and its inhabitants—being open to the expres-
sionof spirit in themost ordinary, aswell as in themost awesome,
eventsofdaily life.Thewaytomeaning inour lives isbyreconnect-
ingwith theworld of nature—throughexuberant participationor
through the stillness ofmeditation, just being present and listen-
ing. Andwhenwedo so,wehear,we feel, andwe learn:wearenot
alone—wearenotuniquely special.



For themostpart,neithermainstreamsciencenorconvention-
al religion recognizes that humans are not essentially different
from the rest of nature. Both regard matter and the world as
“dumb.” Both assert that humanbeings are somehow special and
standapartbecause, theysay,onlyhumanbeings—orat leastcrea-
tures with brains and nervous systems—have consciousness or
souls.On thecontrary, I say, consciousnessgoesall thewaydown.

Mind:TheBigMystery inEvolution
I first became fascinatedwith consciousness as a seven-
or-eight-year-oldkid inIreland.Thetriggereventwasdiscovering
anentryon“evolution” inmyfather’s tatteredencyclopedia.Anold
linedrawingof adinosaur caughtmyattention:notonlywas Ide-
scended frommyparents, grandparents, great-grandparents, and
so on, but the entire human race evolved from some ape-like an-
cestors,whocamefromevenmoreprimitivemammals,whocame
fromreptiles,whocame fromamphibians,whocame fromfishes,
who came from jellyfishes, who came fromclumps of cells, all the
way down to bacteria-like single-celled “infusoria,” as theywere
called in the encyclopedia (which tells you how old it was). I was
astounded to learn thatmyearliest relativeswerebacteria!

I spoke theword aloud, enjoying the onomatopoeia—“e-v-o-l-
u-t-i-o-n.” It sounded likeagreatunfolding,a rollingoutofhidden
forms, nowmimicked in the waymy tongue uncurled from the
roof ofmymouth.

Then something astounding grabbedme: not onlywas Imes-
merized by images of descending species culminating in this
young fella sitting there at thatmoment reading a big, dusty old
book, but somehow that stupendous unfolding alsomanaged to
produce theability to lookbackandcontemplate theprocessof evo-
lution itself. Somehow, somewhere along the line, evolution had
becomeawareof itself.

At what stage did evolution produce consciousness? I had no
answers. The encyclopedia gave no clues, andmy parents and
teachers, it seemed, could hardly understandmyquestions. They
spoke tome of “souls” and “God’smysteriousways,” and Iwas left
wondering and unsatisfied because, as far as I couldmake out,
they were tellingme only humans had souls. But such religious
“explanations” did not fit what I had learned from the encyclo-
pedia, nor what I experienced for myself. No, whatever
“consciousness” or “soul” was, it was not unique to humans—but
howfarbackdid it go?

I grew up puzzled. Not that such questions burned in my
thoughts every day; but from time to time Iwould think back on
those dinosaurs and infusoria and wonder about evolution,
wonder about the feelings and thoughts pulsing throughme and
other creatures.

RadicalNature
Inthisarticle, and inmybookRadical Nature, I callfora
radicallynewunderstandingofnature.By “radical,” Imeanaview
ofmatter radically different fromwhatwe learn through science
and philosophy. Imean intrinsically sentientmatter. “Radical”

comes from the Latin radix, meaning “root,” the foundation or
sourceof something.Etymologically, “radical” is related to “radial,”
whichmeansbranchingout in all directions fromacommoncen-
ter or root, and to “radiant,” whichmeans, variously, filled with
light, shining, sending out rays of light, emanating froma source,
manifesting well-being, wholeness, pleasure, or love. “Radical
Nature,” therefore, impliesnature that is sentient to its roots, com-
posed ofmatter that feels something of the nature of wholeness
and love all theway down, and that radiates, ormoves itself, from
thedepthsof its ownbeing.

French Jesuit paleontologist Teilhard de Chardin suggested
something similar in his concept of “radial energy,” which he pro-
posed was the interior source of universal attraction and love
betweenallelementsof thecosmos,pullingthemtowardincreased
complexity (contrastedwith “tangential energy,” the energyphysi-
cistsworkwith,pulling in thedirectionof chaosandentropy).

The standard scientific view, by contrast, is that nature is com-
posed of “deadmatter”—so that even living systems consist, ulti-
mately, of unfeeling, purposeless, meaningless atoms or quarks
embedded in equally unfeeling, purposeless, andmeaningless
fields of force. I challenge thismaterialist view, and claim that not
only is it incoherentbut that it is also verydangerous.

Thenotionofhumanspecialness lies at the coreof our civiliza-
tion’sdominant stories. In thegrandnarrativeswetell ourselves—
in our cosmologies, and scientific and religious worldviews that
try tomake sense of the fact that we are here at all—humans are
typically thecentral characters.
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Here’s a representation of consciousness from the seventeenth century.
Do we understand it any better now than they did back then? We
understand the science, yes, but not the enduring mystery of how
consciousness arises fromunconsciousness.
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A
re humans an organism primarily ruled by
the inescapable biological dictate of “survival of the
fittest”and“selfishgenes”?Ordowehavethe inbuilt
drive and ability to choose to live by an ethos of
mutual aid, caring forothers, ultimately love?

Anumberof recentarticles inTikkunhaveset inmotionavital
newprobe of this question, which I believe is the singlemost im-
portant query facing our species at this pivotal juncture in
human evolution: Peter Gabel’s call for sacred biologists, Art
Green’s call for sacred evolution (TikkunMarch/April 2010),
andDavid Belden’s earlier review of JoanRoughgarden’s book
The Genial Gene (September/October 2009). I am happy to
join the conversation and share my perspective as an evolu-
tionary systems scientist.

The idea of an inbuilt drive to care and love is really nothing
new, of course. It’s been the underlying message of Jesus,
Gautama, and countless other practical visionaries over the
ages. It’s only new to us in trying to scientifically grope ourway
out of what became the prison of the old scientific mindset
into the liberation of a new world allied as friend rather than
enemy to spirituality.

Theother thing that sadly comesacross forme ishowwecould
have been a century ahead, rather than a century behind, in the
evolution of both our psyches and our social policies hadwe been
able tounderstand, teach, and celebrate all thatDarwin really be-
lieved andwrote. It’s not as if his ideaswere lost in some obscure
place like theDead Sea Scrolls. Rather, there they have been star-
ingus in the face foroveronehundredyears, laidoutclearly, andat
length, inTheDescent ofMan, in his early notebooks and letters,
and inhis ownhighlymoral, cooperative, and loving family life.

Gowithanopenmindto thebook inwhichDarwinspecifically
tells us hewill deal with human evolution,TheDescent ofMan,
andhere iswhat youwill find: in the 828pages of this book—into
each of which on the average 980words are crammed—youwill
find that Darwinwrote only twice of “survival of the fittest,” but
ninety-five timesof love.

Youwill findthatof selfishness—whichhecalled “abaseprinci-
ple”—hewrote only twelve times, but ninety-two times ofmoral
sensitivity.

Yetaftermorethanonehundredyears, if youasksomeonewhat

they thinkor knowabout evolution, odds are you’ll get something
about “survival of the fittest,” “selfish genes,” or what a CBS/New
YorkTimespoll in2004confirmed: thatofAmericanrespondents,
55percentbelieved “Godcreatedus inourpresent form.”

This isafteracenturyofbillionsspentonscienceandeducation
in thewealthiest and once supposedlymost advanced country in
theworld.

WhatDidDarwinReallyBelieve?
What I found still astoundsme. Behind the arresting
wordcounts forDescent is thebafflingrealityof “twoDarwins” that
have dividedDarwinians into three irreconcilable camps.Onone
hand is the “hard” Darwin of racist, sexist, and imperialist
quotations. This for one camp is the ugly image for theman that
comfortably fits the celebration of selfishness and “survival of the
fittest”at thecoreof the traditionally “hard”Darwiniantheory. It is
also the Darwin who has provided the Creationists with a
bogeyman, an excuse to bog down themass mind in abysmal
ignorance forover a century.

Ontheotherhand, staunchlydefendedby thewell-entrenched
official camp—e.g., Dawkins, Dennett,Wilson, Pinker, and the
Super Neo-Darwinians of sociobiology and evolutionary
psychology—is themystifying image of a really nice guy who
somehowalsohappens tobe thebloodypatron saint for the tradi-
tionally “hard”Darwinian theory.

Onstill anotherhand,however, iswhatbeganashardlyacamp
at all—just growing numbers of puzzled people able to read past
thebarrierofwhatwe’vebeentold towhat in factDarwindidboth
thinkandwriteof extensively.

Itmay seem inconceivable, beyond belief. Butwhat I found is
theDarwinwhose other great contributionwas in providing the
scientific grounding for the “love thy neighbor” ethos of Jesus.
Indeed, he does this, as awhole, for progressive religion andpro-
gressivephilosophy.

In other words, in the “lost Darwin” one finds a carefully
reasoned, empirically grounded scientific expression of the
supremacyof loveandmoral sensitivity,withevenagoodword for
whatweknowtodayasprogressive religion!

Yes, in thisman reviled as the enemy of religion, youwill find
that, althoughhe firmlydecided itwasnot forhim,heapprovedof

DavidLoye is a psychologist, evolutionary systems scientist, cofounder (withRianeEisler) of TheCenter for Partnership Studies, and the author
ofmany books, most recentlyDarwin’s Lost Theory andDarwin’s SecondRevolution.
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the practical, evolutionary effect of “the ennobling belief inGod”
thatothersheld.

Even bolder, youmay glimpsewhat I have come to see as the
centraldriver for theTikkunmission. In the “lostDarwin” I found
ground for the visionof the task that progressive science, religion,
philosophy, politics, andeconomicshold in common: fighting the
regression in all its fields and forms that now places our species
andourplanet at risk.

Uncovering aBuriedTreasure:Darwin’s
Picture ofWhoWeReallyAre
For over a decade I have written a stream of articles,
edited two bookswith essays by others, written fourmore books
myself, formedTheDarwinProjectwith aCouncil of fifty leading
American, European, andAsian scientists and educators, built
three websites, and formed a
publishingcompany(Benjamin
Franklin Press) to report what
can only be glimpsed here,
most all of it still in grim fact
generally ignored.

Why such massive resist-
ance?At age eighty-five, in one
last big whack at it, I’ve set out
to try to break the prevailing
stranglehold of the disastrous
old “survival of the fittest” and
“selfish genes” mindset on us
with threemore books. In the
forthcoming trilogy, Darwin
and the Battle forHumanSur-
vival, I place the newDarwin
within the step-by-step context
of major works in the develop-
ment of evolution theory, and the battle of progressive versus
regressive politics, economics, education, science, and religion
throughout the twentieth century.

What emerges not just out of the lostDarwin, but out of hun-
dreds of corroborating studies (e.g.,Maslow, the brain research of
PaulMacLean andKarl Pribram, the biology of LynnMargulis,
themoral psychology of Freud, Piaget, Fromm, Kohlberg, and
Gilligan), and skirmishes between pro and con (the volley and
thunderingof theso-calledDarwinWars) is thispictureofwhowe
really are:

• Unlikewhat we’ve been brainwashed overmany centuries to
believe, we are basically good—that is, farmore often thanwe
areawareof,wearedrivenbymoral sensitivity.

• Though selfish, we are also driven by love to transcend
selfishness.

• Though of necessity fiercelymotivated to survive and prevail,
wearealsodrivenby the transcendentneedtorespectandcare
for theneedsof others.

• Thoughinpartoreventhroughoutmuchofour liveswemaybe

the captives, victims, and even slaves of forces larger than our-
selves, above all we are driven by a brain and amindwith the
hungerandcapability forachoiceofdestiny inaworld inwhich
choiceofdestiny is anoption.

I have written this trilogy to bring to life not only the lost
Darwinbut bynowcountless otherswhowrote andwrite not just
in speculation but in reasonably well-grounded conviction of
wherewearegoing.

Theywrite not of howwe are driven blindly, witlessly, through
a lifewithnopredictability—whichhas convinced far toomanyof
us thatwe are but sheep in need of thewolf as leader—but of how
we are driven by a brain that demands of life a sense ofmeaning
andpurpose, andby thevisionof abetter future.

In the concluding pages ofTheDescent ofMan, Darwinwrote
the following for all with open
mindsandeyes to see:

Important as the struggle for
existencehasbeenandevenstill
is, yet as far as the highest part
of ournature is concerned there
are other agenciesmore impor-
tant. For themoral qualities are
advancedeitherdirectlyor indi-
rectlymuchmore through the
effectsofhabit,byourreasoning
powers, by instruction, by reli-
gion, etc., than through natural
selection…. But the more im-
portantelements forusare love,
and the distinct emotion of
sympathy…. The birth both of
the species and of the individual

are equally parts of that grand sequence of events that our
mindsrefuse toacceptas theresultofblindchance.Theun-
derstanding revolts at suchaconclusion.

Ifwedate thescientific case for theseconclusions fromtheyear
inwhichDarwin first sketched thehigher order completionofhis
theory inhisearlynotebooks,around1837, I feel thatherewehave
173 years of scientific support for Peter Gabel’s call for a
“sacred biology,” ArtGreen’s call for “sacred evolution,” and Joan
Roughgarden’s case for the “genialgene”—whichnotablyprovides
the biological grounding for cultural evolution theorist Riane
Eisler’s partnership-versus-domination-systemcultural transfor-
mation theory.

Time toLivebyaNewStory
Howdowe stormthebarricades ofmind to advance this
essential revolution?Whatmust we do to build the bridge to a
better world?

We live by story.
Most of us would agree with this statement, as intuitively itW
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seems to make sense without further elaboration. But then
add this: we live by story—and the story we are living by is
driving our species toward extinction.

I’ve sorted through it all, over all of these years, looking for the
answer, and I amconvinced thatwhat falls in place is this picture
ofnewversusold theory, story, andparadigm.

The oldway insists we aremerely thewilly-nilly playthings of
randomvariationandnatural selection,orofblindchance, fate,or
Karma. Thenewway sayswhatmatters is the power of our vision
of thebetterworldandofourdesire to journey there.

Theoldwaywasand is tooutfit acomparativehandfulofkings,
priests, scientists, and politicians to board the ship to the future,
leavingtherestofus in ignorancebehind.Historicallywewereand
are to be left behind until they run the ship aground, then sud-
denlywebecomeofvalue—suddenlygone frompeontocherished
helper status, we are called up to help push the ship they’ve
grounded fromthe rocks.

Thenewway is tobringuswithin theprocess. Bywideningour
minds and enlisting our energies, the goal is to helpdrive the ship
of state fasterandmoresurely toward thebetter futurenot just for
the few,but also forusall.

The old theory ofOrigin, misapplied, tells uswe’re inherently,
predominantly, and indeed overwhelmingly selfish and aggres-
sive. Emergent in Descent, the new theory tells us that, unless
we’ve been unnaturally and disastrously warped, both over the
short termandthe longtermwecanbe—andgenerallyare—more
powerfullydrivenbyconcern for the regardofothers andby love.

The old theory tells us we are primarily driven by the need to
perpetuate our owngenes or the genes of our kin.Thenew theory
tells us thatwe are also driven by the need to transcend ourselves,
resonating to thewholeofhumanity and to thewholeof life.

The old theory tells us thatwe are alone in the universe. In the
phrase picked up in simultaneous book titles by biophysicist
StuartKauffmanandphysicistJohnWheeler, thenewtheory tells
uswe are “at home in the universe.” It tells uswe’re linked to one
another and to the universe by something that’s just “out there,”
whether we call it spirituality, God, the cosmic connection, the
AkashicRecord, or thequantumvacuum.

The old theory tells us that our destiny iswhatever chance and
forces larger than ourselves select for us. The new theory offers
something immeasurablymore difficult to understand, but im-
measurablyhopefulonceweunderstandit: it tellsus thatalthough
we aremassively constrained by all that really is larger andmore
powerful thanourselves,wearealsodrivenbyself-organizingand
self-regulating processes that open upwithin the constraints a
surprisingly large leeway, or “windowof opportunity.” Given then
our capacity for thewill to shape it, the choice of destiny to a vital
degree is ours.

The old theory tells us there is nothing inherent within us to
help us tell good frombad or right fromwrong—that throughout
our lives from birth to death “moral sense” must always be
hammered into us by self-appointed authorities who know
better. The new theory tells us that moral sensitivity has been
embedded within us over at least one billion years. It tells us

that, by providing an inner voice of basic guidance, it has esca-
lated upward, level by evolutionary level, to reach the culmina-
tion of choice within ourselves.

Theoldtheoryencouragesus tositbackandenjoy themedium,
for supposedly the message is settled. Seeing that it has been
scientifically worked out and certified by peoplemuch smarter
thanwe are, who arewe to questionwhatwe have been told and
will be toldagainandagain?

Oh, sure, themessagemaynotbewhatwewant tohear,but the
old theory affirms this is the grim reality wemust not only learn
and teachbut that eachofus—asbestwecan—mustadapt to.

The new theory and the new story tells us that themessage is
open-ended and eternal, stretching out of the dim past into the
mistsof the future forour species. It tellsus thatwehaveavoice in
the shaping of themessage—but that thismessage needs a great
dealmore nurturing, and understanding, and the assignment of
muchmore financing for itsR&D,andmuchmoreof thepowerof
updated schoolingandupdatedmedia to its spreading.

Above all, it tells us that we are not just what wemore or less
dutifully adapt to.Muchmore importantly—standing with the
best ofminds and hearts over the ages—wearewhatwe refuse to
adapt to.

The old theory tells us with scientific precision why we are
driven by what used to be called our vices. The new theory
scientifically accounts for, and offers hope and encouragement
for, the expansion of the kind of values that used to be called
our virtues.

Darwin’s lost completionof theoryaccounts forandoffershope
forourgainingmoreof suchvirtuesas thecourageofaGandhi, the
compassion of an Eleanor Roosevelt, and the perseverance and
self-discipline of aHelenKeller or a StephenHawking in the face
ofdebilitatinghandicaps.

It celebrates the virtues of cheerfulness and friendliness that
lighten the life of others,whichdistinguishedFranklinRoosevelt,
Will Rogers, Darwin himself, or theDalai Lama today. It further
explains the helpfulness that psychiatrist Robert Coles pointed to
inDorothyDay’s leadershipof theCatholicWorkersUnion,or the
all-too-often unappreciated responsibility that the all-too-rare
best political leaders take on in giving of themselves to look
after the rights, livelihoods, and betterment of others through-
out the world.

These “virtues”arenot just “nice” things forembroideryonVic-
torian walls or the Boy Scout or Girl ScoutManual. In terms of
their evolutionary function, all the virtues I identify here are
among those either experientially defined byDarwin in the de-
velopment of the theory of Descent or empirically defined by
psychologistsMiltonRokeach, AbrahamMaslow, andDarwin’s
othermodern successors inpsychology.

Most of all, the theory ofDescent accounts for themajesty of
mind—for the virtues of the intellect, of logic, of imagination, of
“broadmindedness,” and of wisdom embodied in an Einstein,
Freud,Marx, in Darwin himself, in the legendaryHypatia, or a
MarieCurie, or aMariaMontessori.

The theory of Descent also begins to (continuedonpage74)
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P
opular Biology’s request for me, the oldest
biology prof they could find, to reflect on “Science in
the Century since 2010” has found me on retreat
amongmy beloved lichens on the site of the former
Siachen glacier in theHimalayas. As you know, noth-

ing remains of the glacier as it existed in 2010, a century ago, be-
fore the greatmelting and inundations. The request came slowly
byyak,of course, so Ihave little time inwhich to reply.Wehaveno
satellite coveragehere, incommonwithabouthalf theworldnow.
And I have no files withme, having sworn off electronics for the
duration up here. The worldwide backlash against science that
followed the disasters of the twenty-first century has faded now,
butnotalways in remote regions like this.Only last yearProfessor
Kandaswamywasbeaten todeathwhenshepulledoutherGeiger
counter. So I ampretending to be on religious retreat. This is all

by way of apology: I have an oldman’s poormemory, no way to
consult sources, and amsending these thoughts backbypainfully
handwrittennote.Handwriting isaskill theyounghavenowadays
of course, but nothing us old types raised on voice recognition
software ever thoughtwewouldneed.

When I think that a century ago some 40 percent of
Americans—anddon’t forget theUnitedStateswas thedominant
country in those days—did not accept the idea of evolution, I
hardly know where to begin. Polls show that only pockets of
resistance like the one here remain inNorthAmerica today. But
the evolutionary theory themajority accepts is both the sameand
different fromtheonetheir forebears rejected. It is thesamein the
sense that it is the same good science—better science now than
then of course, because amazing progress has beenmade. But it’s
different in that the context of that science, as of all science, has

HowScience—andCivilization—
Survived theTwenty-FirstCentury
byM.L.K.Patel, translated fromthe future-speakbyDavidBelden

DavidBelden,D.Phil, is themanaging editor ofTikkun.Hehashad two science fictionnovelspublished,ChildrenofArableandToWarmtheEarth.

Editor’s note:Wehave received this article from the future! Our thanks to anachronismus.net—slogan:
“Out of time?We deliver!”—for this article from the next century, dated July 2111.
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changed. And thank goodness it has. This, no doubt, is what the
editorswishme to reflect upon.

TheHorrors that ScienceEnabled
What can I say about the background of this scientific
revolution that you don’t already know? Science hit its nadir
when we started to lose the great sea-level cities—Kolkatta,
Dhaka, London,NewYork, Shanghai, CapeTown, and all. There
were high-tech dreams of building sea defenses to save them: a
world of Venices. Butwe had hundreds ofmillions of refugees to
resettle: the two-meter sea rise inundated much of the rice-
growing areas of Asia. We had the pandemics. We had the
Siberian, Canadian, and other cities to build.We hadmillions of
squaremilesof tundra to convert topermacultureandvast global
belts to shift from one type of agriculture to another.We had to
end fossil fuel use in short order, and renewables simply didn’t
replace themadequately.

In this turmoil, the public wasn’t about to go on funding
science—there simply were no resources for such luxuries. Big
SciencepeakedwithBigOil andBigWar, andwehad to reinvent
how science is done.We can only dreamof things likeGrandiose
HadronColliders,ExtremelyLargeTelescopes, orMoonRockets
(forgive the cynicism inmy capitalizations). Campus-based uni-
versities with large science facultiesmay return one day, but I’m
not countingon it.

Worse than that, science became a scapegoat. One ofmany,
but a major one. Scientists were lynched, science campuses
torched.

And with some reason!Without Galileo, Newton, Darwin,
Einstein, and theentireEnlightenment,wewouldneverhavehad
Darby’s coke smelting and cast iron, Ford’s assembly lines, and
the fossil fuel revolution; nor the revolutions in agriculture and
medicine. But also not—and here’s the rub—the population ex-
plosion they enabled; nor theproliferation of untested chemicals
in use, the nuclear waste, the dead rivers; you know the litany.
Barbaric, superstitious, premodern people could never have
destroyed human civilizations and innumerable other species
as utterly and swiftly as a scientifically empoweredpeopledid.

ScienceThen: BothSacred
andValue-Free!
Of course, it’swell understoodnowthat our forebears
of a century ago were ignorant. The problemwith science then
was not that it had gone too far, but that it had not gone far
enough. It had gone too fast in directions that peoplewould fund
for profit and power and in the “easy” disciplines where science
couldmake rapidheadway, likephysics andchemistry.But itwas
way behind in the research least conducive to scientific certain-
ties, such as humanmotivations and culture. So science had en-
abled seriously big magic like automobiles, penicillin, the
Internet, air and space travel, nuclear power, andmega-cities,
andhanded themtomammalswhose level of self-knowledgeand
self-restraint was barely adequate for handcarts and swords. It
was like letting children play with loaded guns—but worse:

armedchildren can’t drownmajor cities.
Some scientists excused themselves from responsibility by

saying they were innocently pursuing pure knowledge, which
must be a good in itself. And so it is, but even good things have a
social context that canmake them dangerous. Other scientists
preached social responsibility,while themselves feeling only con-
tempt for “irrational” people like religious believers—as if they
themselves were rational people! The idea of a “rational person”
itself was only just coming under scientific scrutiny in 2010. The
absurdity of “rationalman” economic theory was finally getting
someattention, but itwasneuroscience that by thenwas starting
to clarify that all reason is itself based inemotion, that the twoare
not separate, let alone opposite. The central roles of empathy in
all animal and human thought and action, and of cooperation in
evolution, were not yet established, though pioneers were laying
the groundwork.

Butall thiswas slowto filter into theculture.Theproblemwas
that for large swaths of the secular and liberal religious worlds,
science had acquired the sacred mantra that once adhered to
religion. Scientific hubris, common at the time, held that only
scientific knowledgewas “real,” because itwasbasedonobjective,
quantitative data. It was thought to be the only thing that people
could agree on—though theymanifestly didn’t as the rise of fun-
damentalist religion and other kickbacks against science and
modernity showed. Itwasespecially thought tohaveahigher sta-
tus value thanany “knowledge” (thequotationmarkswouldhave
been obligatory at the time) of values, moral imperatives, and
paths to compassionate understanding. As a result, “value-
neutral science” proved impotent against the values of the
money- and war-makers, and their fundamentalist religious
enablers. So conservative politicians eagerly referred to values,
but liberal politicians found themselves lacking an adequate
languageor authority todo so.

Itwas a crisis in the legitimacy of ideas. Absurd though itwas,
there was very little discussion a century ago about this topsy-
turvy status elevation of scientific knowledge above values and
knowledge of the Dharma, of the way of wisdom, in its widest
sense.

The latter kinds of knowledge—that we are interdependent,
thecosmosawesome, theeffort to transcend (continuedonpage74)

The bombing of the science campus at Arctic University in 2063
wasn’t the most destructive example of scapegoating science for the
disasters of the century, just themost dramatic.
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W
hy be Jewish? Why join temples? Why bother to introduce our
children to Jewish ideas and practices? Answers to these questions vary from
person to person and from age to age, but the questions persist. Perhaps there
are periods of remissionbut not of resolution. Thequestions seemasperpetual
as theJewishpeople itself.

Inrecentdecades,manyJewshaveansweredthesequestionsbyreferringtotheHolocaustorthe
State of Israel as primary reasons for remaining involved in Jewish life and for exploring Judaism.
With the passage of time, theHolocaust growsmore remote. Topreserve thememories of it seems
stillaworthygoal,butthe immediacyandurgencyof ithavediminishedwithtime.AndasIsraelhas
transformedfromanimmediatelyendangeredsocietytoaregionalmilitarysuperpower, theshift in
its identityhasopenedthewayformanyJewstoquestionspecificsof itspoliciesanditsclaimsupon
us.Territorialpolicies, the steadygrowthof settlements fromthepost-Osloperiod into thepresent,
military actions in Lebanon and Gaza, the blockade of Gaza, and the flotilla episode have caused
manyJews to feel increasingly remote fromIsrael as amoral or spiritual center for their lives.

Once again the question of Jewish purpose, of Jewishmission, asserts itself afresh. Rather
surprisingly, achapter fromanessaywritten in1920seemsdirectly relevant to thequestionthatwe
address today. Its title? “TheExileof the[Divine]Presenceand the[Divine]Presenceof theExile.”
My translation of this text—the fourth chapter fromThe Community of Israel and theWars of the
Nations byRabbi Aaron Samuel Tamaret/Tamares—appears on page 56 of this issue ofTikkun; I
amoffering this short essayas an introduction to it.

Many readers will recognize the term “Divine Presence,” an English rendering of the Hebrew
word Shechinah. Referring toGod’s presencewithin the sanctuary of the community of Israel
(Exodus 25:8), the term is central to contemporary discussions of the renewal of religious experi-
enceand to seeking the felt presenceofGodduringprayer andceremony.As the central expression
withinJewishmystical thoughtandpractice for the femininepresenceofGod, it is a frequentpoint
of reference in feminist theologyaswell.Thecentralityof the terminTamaret’saffirmationofGod’s
feltpresencewithinDiasporaJudaismcontributestothesensethat,despitetheninetyyearssince its
composition,his essay sounds surprisinglyup todate.

AnUnassailably JewishCritiqueof the
Nation-State andJewishNationalism
Rabbi Tamaret/Tamares passionately affirmsDiaspora Judaism as the true, necessary
purpose of Jewish existence, even as he expresses a severe critique of nationalism.Not prone to
Jewishexceptionalism(as in“a ‘Jewish’nation-statewillbedifferent”),heoffersasearchingcriticism

54 T I K KUN WWW. T I K KUN . O RG NOV EMB ER / D E C EMB ER 2 0 1 0

Rabbi Everett Gendler has served congregations inMexico, Brazil, Princeton, N.J., and Lowell, Mass., and is
chaplain and instructor emeritus at Phillips Academy in Andover,Mass. He has long been active in issues of
social justiceand liturgical renewal.

Elements of a Philosophy
for Diaspora Judaism
An Introduction to Rabbi Aaron Samuel Tamaret’s

“The Exile of the Presence and the Presence of the Exile”

by Everett Gendler
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thatextendsbothtothe independentJewishkingdomsofbiblical timesandtotheTemple itself,as
well as tomodernpoliticalZionism.

ManyJewsareuncomfortablewithcriticismsofZionismandofIsraelasastate.Eventhought-
ful, sympatheticJewishcriticsofpoliciesof theStateofIsraelareoftendismissedas ignorantabout
Jewish matters, inauthentic, or self-hating. Such charges can hardly be directed against Rabbi
AaronSamuelTamaret/Tamares, 1869-1931,knownastheprodigy(ilui) fromMaltsh.Inaddition
to being an author and philosopher, Tamaret served as rabbi to the village ofMileichich (Grodno
district) from 1893 until his death. He is aptly characterized in the Encyclopedia Judaica as
“an Orthodox rabbi who fought against the fossilized halachah in a completely original style and
who attacked nationalism and political Zionism as anti-Jewish phenomena.” Reassured by these
Jewish credentials, perhaps we can, with less discomfort than would otherwise be the case, give
reasonedhearing toTamaret’s searching, searingcritiqueof Jewishnationalism.

His essay begins with some reflections on the ever-changing fortunes of nations engaged
in realpolitik domination and subordination.He then turns to the example of the traditional Jew
rising at midnight to chant prayers of mourning (Tikkun Chatzot) for the destruction of the
Temple and the exile of the Jewish people from its land. Often cited by detractors of Judaism as
evidenceforGod’sremotenessnowfromtheJewishpeople, theexile ispresentedinatotallydiffer-
ent light by Tamaret, who argues skillfully and vigorously that the exile in fact represents the
continuity (throughpurification and intensification) of the intimate relation of the community of
Israel to theDivine. For this, a prime example is Sabbath observance, providing clear evidence of
thegifts of spirit, and the consequent joy, that thisdaybestowsuponJews.

Tamaret explains indetailwhy this exile is necessary: it serves in the fulfillment ofGod’s desire
tobemadeknowntotheentireworldastrulytheonewhowouldredeemallpeoples from“thetight
trapofmaterialisticnationalism,” thereby freeingallpersons toexperience intimately thepresence
of the Divine—a profound liberation theology. In Tamaret’s view, the example of living “not by
might,notbyviolence,butbyDivineSpirit,” thebasicmandateof thecommunityof Israel,was se-
riouslycompromisedbythepowerpolitical intriguesthatcharacterizedthepoliciesofall thekings
ofJudahandIsrael.Even theconstructionof theTemple representedambiguities that threatened
thepurityof the intimatepersonalrelationshipof theindividual totheDivine.Thenationalisticde-
sire “tobe just likeall thenations”; the tendency tovalue routine, external sacrificial acts above the
intentional inwardnessofTorahstudy; thegrowing tendency to regard sacred scriptureasprima-
rily a governmental constitution—thesewere among the corruptions that couldbe curedby exile.
Thecombinationof exile and theoriginof the “houseof study” enabled thecommunityof Israel to
serveonceagainas freshwitness to thepossibility forotherpeoples to live fulfilled communal and
personal lives without the increasingly lethal costs of traditional nationalism. As Tamaret notes,
“WhenTorahandExile are joined, greatwonders areborn in the soul of theirbearer.”
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byDavid Roberts, 1829.
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The Relevance of the Jewish and
Tibetan Diasporas to Humankind
At this time of renewed soul-searching among Jews—with faith in Israeli
nationalism severely shaken following Israel’s attacks on Lebanon and Gaza—attempts to
base Jewish identity upon identificationwith thepolitical entity called theState of Israel are
increasingly called into question. As ethnic identity becomes steadilyweaker, the need for a
renewedsenseofpurposebecomesall themoreurgent.

It seems evident that the ethical sense remains strong among younger Jews today. Their
disproportionate involvement inmovements for peace, justice, and social change is one
testimony; their seeking after the transcendent, manifested in their interest in Eastern
spirituality, isanother; theirsympathyandactivityonbehalfof theTibetancommunity,both
under occupation and in exile, still another. Many younger Jews have been particularly in-
spiredbythededicationoftheDalaiLama—andwithhimKalonTripaSamdhongRinpoche,
the first elected primeminister of the TibetanGovernment in Exile—to a self-determining
Tibet as a nonviolent Zone of Peace,whether as a genuinely autonomous region ofChina or
as a fully independent state. Echoes and associations with the Jewish example of exile are
rich, resonant, and strikingly reminiscent of Yochanan ben Zakai (circa 30-90 ce)
establishing theAcademy at Yavneh; resemblances toRabbi Tamaret’s principled yet prac-
tical senseofnonviolentmissionmayalsobediscerned.

Tamaret might well be understood as articulating a vision of nonterritorial communal
survival and post-nation-state existence. At a time when numerous conventional national
boundaries are being challenged by both ethnic strife and transnational globalization, and
largenumbers of humansarebecoming refugees in alien lands,Tamaret’s declarationof the
relevanceof theJewishDiasporatohumankindasawholedeserves freshconsideration.This
sense of broader purpose andwidermissionmaywell enlist the idealistic energies ofmany
Jewishyouth today.

ThoughTamaretwrotethefollowingpiecealmostacenturyago, it issurprisinglycontem-
poraryandcompellinglyrelevant toallJewsconcernedwiththemeaningofour livesandthe
broadhumansignificanceofbeingJewish.�

T
he events of history move rapidly in this world: nations decline
andnationsarise.Everynation in itsheydayholds theworld firmly in thepalm
of its hand: it plucks thewoolwithout tiring, devours the flesh ravenously, and
at the same time tries to breathe in its soul and spirit, believing absolutely
in the justmerits of this procedure.Widely engaging in these two estimable

practices—exploiting and plundering all men, and “teaching” and “guiding” all men—
every ascendant nation for a certain time manages to boast and behave foolishly until
finally it descends from the pinnacle and its place is taken by another nation, also half
despoiler andhalf “guide.”
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The Exile of the Presence
and the Presence of the Exile

by Aaron Samuel Tamaret,
translated by Everett Gendler

Rabin Sz. A. Tamres, a rabbi inMilejczyce, published an expanded version of this essay inHebrew as
chapter four of theKnessetYisrael u-MilchamotHagoyim,Zydzi Iwalkanarodow (TheCommunity of
Israel and theWarsof theNations) inWarsawin1920.Thanks toRabbiEverettGendler forproducing
this compressedEnglish translation forTikkun.

Published English Versions of Other
Writings of Rabbi Tamaret/Tamares

“Politics and Passion—An Inquiry into the
Evils of Our Time,” Judaism, Volume 23,
Number 1, Winter 1963, pp. 36-56

“Passover and Non-Violence,” Judaism,
Volume 17, Number 2, Spring 1968,
pp. 204-210

“Ancient Visions, Future Hopes—
Rabbi Aaron Samuel Tamaret’s Objection to
Zionism asWeKnow It,” Tikkun,
July/August 2003, pp. 25-30

“Ancient Visions, Future Hopes: Recalling a
Religious Objector to Jewish Nationalism”
(longer version), Issues, Fall 2003



Persistence of the Jewish People
Through all this long history of the succession of nations, one nation in the
world trailed in thewake, Israel by name. Time after time itwas cast about anddriven from
one country to another. Its rucksack, always ready at hand, was filled largely with books—
books for the study of theTorah.Within thebundle of bookswere foundalso a small Siddur
and a small wax candle. As soon as the wanderer had located a night’s lodging, just so soon
wouldhe arise atmidnight, find somecorner in the inn, seat himself on a low stool, light the
dimcandle, openhis tidySiddur, and reciteTikkunChatzot (MidnightPrayersofLamenta-
tion). In his reciting hewould, half hungry and half shattered, cry and bemoan his physical
sufferings.Butmainlyhewouldpourouthisheartbecauseofhis spiritual travail, becauseof
“theExile of thePresence.”Hewouldgaspbitterly andrecite:

Thenwas Ihis onlybeloved
And theGloryof theMostHighwas I called;
Nowto thedepthshave Idescended,
AndmyMostBeloved to theheightshasascended.

Calumnies about the Exile
The “seventy nations” and the mockers see this tragedy and are content to
explain it lightly and cynically: “For you, accursed Jew, it is fitting indeed to bemoan and
bewail ‘the Exile of Presence,’ for you are plagued, smitten by the Lord and afflicted, having
neither Presence nor God.” Thus do they deprecate and dismiss the life of the Jew in exile,
scornfully spittingon “theGalut” bypresenting it as the causeof “the lackof spirituality” and
denying to theJew inexile all possibility of the finer life.

The Spiritual Reality of Exile
Yet anyonewithevenabit of a brain inhishead surelyunderstands thematter
inquite theoppositeway: thesorrowofourpeopleover theExileof thePresence isanindica-
tion,notof itsremoteness fromGod,butpreciselyof itsnearnesstohim.Thesolitarybeloved,
sitting and shedding tears of great longing for her lover who for the time being is separated
fromher, surelydoesnotproveby this thather loverhas rejectedheror forsakenher forever.
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And how much less does it provide even one shred of
evidence that she, the beloved, has rejected her lover.
Just the reverse.

“Those who loveme do I love, And those who seekme
earnestlywill findme” (Proverbs8:17).

Seated on the ground at midnight, the tears that “his
onlybeloved”shedsnightafternight for“herMostBeloved
who to the heights has ascended,” are a clear indication of
the intense nearness and the burning love that exists
between thebelovedandher lover.

Buthewho lacks the sensitivity to recognize thenature
of the tears shed by the grandfather over The Exile of the
Presence at the time of Tikkun Chatzot each weekday
night—letsuchaonekindly takethetrouble toobservethe
tearsof this very samegrandfatherat the timeofKabbalat
Shabbat (Prayers forWelcomingtheSabbath).Lethimbut
takethetroubletoenter thesynagogueontheSabbathEve
and see the tears of joy and ecstasy that the grandfather
sheds as he welcomes the arrival of “Sabbath the Queen,”
the arrival of the Divine Presence. Then his error will be-
comeapparenttohim,hiserror insomisapprehendingthe
tearsshedbytheelderlyJeweachweeknightover theExile
of thePresence. For surely nowhemust be convinced that

thismourner is not anywise forsakenby thePresence, butquite the contrary, thePresence is
verynearuntohim,sonearthatheactuallyreceivesandwelcomesiteachandeverySabbath.
Lethimnote,please, thather loverwhowanderedsofaroff,evenascendingtotheheights, re-
turns toherdwelling timeafter time to rejoicewithher in thedelights of love.

This joyandecstasy—whicheveninexile seizes theJewishpeopleeachSabbathandHoly
DayEvebymeansof thegloriousandexaltedprayersandhymns throughwhich it expresses
itssoul—isthetruemarkofthesublimeexiliccreativityof theJewishpeople.Foralthoughthe
Jewinexilewasnotespeciallycreative inthematerial realm, forreasons independentofhim,
hewas, despite this,most creative in the spiritual realm.Andhis true joy in this creative task
theexilicJewexpresses inhishymnsandprayersconcerningthetranquilityhefindsthrough
hismostpleasingmate, theSabbath.

Withthesewordswehavelaidthefoundationfortheassumption,readilyassentedtobyall
theinitiatedamongourpeoplewhohavepenetratedtotheinnerspiritofpeopleanditssacred
literature: thatnotonlydidtheExilenotremovefromourpeople itsexaltedtaskandmission,
tobearwitnesstotheProvidencethat inthefirst instanceestablisheditasapeople,butonthe
contrary, ithas in fact assisted it in this task, easing itswork inassuming thismission.

This discussion has been in general terms. We shall now proceed to portray the exilic
creation ingreaterdetail.

TheMission of the Jewish People
Two thousand years ago, at the time of the renowned revelations at Mount
Sinai, the hour had arrived for the Creator of the universe to give to theworld his Torah,
i.e., to give to the world below the divine emanations of faith in and cleavage to God
(Emuna andD’vekut).

The Jewish people responded to his call by hastening to express its willingness immedi-
ately in thesewords: “Wewill obey andwewill hearken.” Therefore theTorahwas conveyed
to the Jewish people, creating a firm bond and covenant between the people and the Holy
One,blessedbehe.For thepeople thecovenanthadas its goal theirbecoming “akingdomof
priests and a holy people,” i.e., their becoming a people each of whose individual members
wouldhavewithinhis heart purity andnearness toGod to such adegree that itwould be, as
awhole,akingdomallofwhosememberswerepriestlyandholy—every
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I
am the first Jew to live in this cloistered Benedictine
monastery. I don’t blend. I wear a kippah everywhere I go, and I
observe the Sabbath and all Jewish holidays. I’m studying to be-
comearabbi, andI livehere in this remotecommunityofCatholic
monks vowed to chastity and obedience.

I didn’t come here because of any personal interest in their religious
practice. I came here to resolve a question I’ve been living with for a
decade, since spending a year of contemplation in amatchstick hut on a
hilltop in the Galilee. A lot of things happened that year, but there are
three in particular that have become central features ofmy life: Shabbat,
hitbodedut, and theYovel. The first two are practices; the third, a quest.

Shabbat is Hebrew for the Sabbath, and I’ve been keeping it—no
computer, phone, TV, car, or money from Friday sunset to nightfall on
Saturday—ever since. Hitbodedut is an ancient practice of walking out
into the fields, the forest, the hills … wherever you can be alone, and
talking out loud—to God, the source of all being, Allah, whatever you
want to call it. It’smy central daily ritual; I don’t knowwho I’dbewithout
it. The Yovel is the Jubilee Year, and I first truly noticed it that year in the
Galilee. Iwas immediately taken.

I had spent theprevious four yearsworking to endhunger.During that
time I encountered no one who had the answers I was looking for. I de-
cided to findmy own. Israel—the land, the region—had been, in a sense,
the source of an idea—the idea of one God—that swept the globe. It
seemed tomeweneeded a new idea, not to counter that one but tomove
us forward as a species, to lead us to change thewaywe relate to one an-
other so as tomove beyond the eminently avoidable crisis of hunger. I de-
cided togoand findoutwhat itwas thathadgiven that first idea such legs.

That’swhen I cameupon theYovel. If youdon’t remember it fromtheBible, the Jubilee
Year is the fiftieth year of the economic cycle, when all property and productive resources
are meant to be redistributed equally to ensure, among other things, that disparities in
wealth do not balloon out of proportion, and to firmly establish economic justice as a core
feature of life in the Promised Land. It’s God’s holy reset button. After spending so much
time applying Band-Aids, it was refreshing to come across an approach that was boldly
idealistic, that addressed the problem in a fundamental, structural way. Here was the
Torah, theHebrew Bible, wearing its social justice boldly on its sleeve. I wondered how it
couldbe that as apeoplewe canget so caught up in theparticulars—sobent out of shape if
someone uses a light switch on the Sabbath or blends linen in a wool garment or, God
forbid, enjoys a little bacon—yet when it comes to something so obviously relevant to this
world, so clearly beneficial and spelled out in black and white with no room formisinter-
pretation,wehardly even acknowledge it, let alone practice it, not once.

NOV EMB ER / D E C EMB ER 2 0 1 0 WWW. T I K KUN . O RG T I K KUN 59

Strange Land, NewWorld
by Jonathan Shefa

Thoughrecentlydefrocked, Jonathanstill considershimself aJewishmonk.Henow lives inJerusalem,
where he continues to work on Global Sabbath. He holds degrees from McGill and Harvard. Visit
www.globalsabbath.com.

CR
EA
TI
VE

CO
M
M
O
N
S/
JR
W
O
O
LE
Y6



So I began to look into it, and I’ve been doing so ever since, delving deeply into the di-
mensions,meaning, andpracticeof this ancient commandment that seemedembedded in
myconsciousness.Atonepoint, I beganworkingwithanOrthodox rabbi to studyall of the
commentaries and super-commentaries on the section of the Torah dealing with the
Jubilee Year. I quickly went from one to three mornings per week. I’d get up at dawn to
makemyway through the slush and snow sowe could pore over the texts. If you knewme,
you’d be all too aware that nothing inmy life has ever gottenmeup at 6:00AM, especially
not voluntarily, and certainly not regularly. Iwas hooked.

I was especially inspired by Nachmanides’s interpretation of Leviticus 25:2, which
changed my life. Nachmanides (known in Orthodox circles as the Ramban, from Rabbi
MosesbenNachman) remains, nearly 750years afterhisdeath, oneof themost authorita-
tive interpretersof theTorahofall time.His commentary isbreathtaking,betrayingacom-
mandof traditional texts thatwouldput anymodern scholar to shame.Hewas a scholar, a

doctor, a philosopher and a deeply accomplished kabbalist and
Jewishmystic. Itwouldbehard tooverstatehis influence. Inhis com-
mentary onLeviticus 25:2, theRamban, normally quite abstemious
withhiswords, goesonat length to say thathe can’t actually saywhat
he’s about to say, but he’ll say what he is permitted, and if you “bend
your ear,” youmaymerit comprehension.Here, he refers to theYovel
as the “great secret of secrets of the Torah”: a secret he claims, with
amazing chutzpah, thatMoses himself did not know.

This is the secret I have been pursuing ever since, and it led me
here, to this band of Catholic hermits in the forest. Not, as I say, be-
cause they’re Catholic. I came here specifically for two things: time
andspace. Iwanted tocutoutalldistractions, to focusallmyenergies
on figuring out justwhat theYovelmeans, andwhat I’m supposed to
do about this secret that hasmarked itself so indelibly onmy soul.

In considering thismove, I expected to pore over books, consider
commentaries, and build an argument, theory, or plan. Over time I
realized that when the Ramban wrote that he couldn’t say what he
was about to say, his statement wasn’t hyperbole, it was literal.
According to Jewish tradition, Moses wrote the entire Torah from
beginning to end. Whether or not that’s factually accurate is
unimportant; the idea is expressive of a spiritual, rather than a
material truth. To say that there is something within the Torah that
Moses didn’t understand is a big deal. Itmeans therewas something
that he, as holy stenographer, was called to transcribe but not trans-
mit. Itmeans that there is somethingGodwantedus toknowanddo
for whichMoses and his generation were not ready; God knew that
someday, somehow a generation would be ready. This is no simple
secret. What I discovered was it wasn’t enough for me to bend my
ear—Ihad to bendmyheart,my soul,my self.

I had come to the right place, andmy fewmonths’ sojourn in the
forestwoundup lasting twoandahalf years. It’s impossible forme to

fullydescribemy journeyhere,but it’s fair to say that it’s the furthest I’ve ever traveledwhile
staying in one place. These two years have been extraordinary. They began with a serious
outpouring.Within the first sixmonths I recordedwell over a hundred hours of ideas as I
wandered about the property.

Thehermitage rests on about a thousandacres of redwood, oak,maple, and eucalyptus
forest.Deer use the cloister as a safe haven. The ocean spreads belowourhilltop in infinite
witness,while the starspress so close theMilkyWayseems like low-hangingclouds, rather
than a band of distant light. I walk the trails as if on stage before eternity—the universe
present,watching, listening, here.
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God reposes on the
Sabbath day.

Illustration by
Vasiliy Koren from
the first Russian
engraved Bible,

1696.



In those firstmonths Iwas alight, chargedwith
possibility. The silence, space, and freedom from
un-chosendemands onmy timeuncovered awell-
spring that layhiddenwithinme,andIpouredmy-
self out. This uncovering process didn’t end after
the initial honeymoon—it deepened. Life became,
in away, an ongoingmeditation. Soon aftermy ar-
rival, I moved into an old silver trailer on the edge
of the forest. It’s cozy, with blond wood-paneled
walls and large bay windows looking through the
woods toward a creek bed at the base of the hill.
When I’m not wandering the property talking to
God, thisplace ismy fishbowl,where there’s only so
far I can go before coming up against the edges of
my self. Here, I am constantly confrontedwithmy
state of mind; there’s no escape, and little distrac-
tion. Ibought front rowseats to the lifeof Jonathan
and there’s simply no intermission.

We have no livingmonastic tradition in Judaism. I had to come here to find this. I’ve
always known, on some level, that this would happen. Even twenty years ago, when I was
just enteringuniversity, I remember askingmygirlfriend, “Howwould you feel if I took six
months to live at amonastery?” Iwounduppracticing Zen for years, and even spent a fair
amount of time on retreat at Zenmonasteries. But at this stage of my life I chose to come
here, to a Benedictine monastery that holds no spiritual resonance for me at all save the
monasticism itself. Since there’s no mold within my own tradition into which I can pour
myself, I camehere to createmyown.

The choice to comehere, and to stay, hasn’t been easy. At first, the solitudewould often
transmute into loneliness. But the biggest cost has been the time away from my own
people, fromacommunity that shares the samewayof relating to thedivineand imagining
the future.Community is anessential featureof Jewish life, and forme this is especially the
casewhen it comes to learning, envisioning, and inspiring together. I’vemissed that.

Yet I recognize that thiswas entirelynecessary.A central part of theuncoveringprocess
has been a profound stripping away of the voices and identities I no longer need, a paring
awayof inheritednotionsofwhoIam. I’ve takenOccam’s razor tomyself.For this, distance
has been essential, especially distance from those who most directly shaped my sense of
identity—such asmy father, who as Iwas growing up toldme again and again that I could
doanything Iwanted, and then, as soonasmychoicesbecameclear, toldmeover andover,
“You can’t do that.” This schizophrenic approach has helped to foster deeply warring
factions within me—on the one hand, unbounded hope and aspiration; on the other,
paralytic doubt.

Living inmy fishbowl, grapplingwithmyown fears anddoubts full-time, I came face to
facewith howdeeply embedded they are. I came to see that fear is a core feature of the ego
itself: it’s the fuel that keeps the ego going. Fear isn’t just something that strikes now and
again; it is built into the system, a kind of energetic white noise that helps perpetuate
the illusion of separateness and keepsme from living here, now, in total equanimous sur-
render towhat is. As one teacher ofmine recently put it, “fear is the glue that binds the ego
together.” This, I discovered, is one of the hidden lessons of Eden. The story of the Tree of
Knowledge of Good and Evil is the Torah’s symbolic representation of what’s holding our
species back from living in a world of peace, freedom, and justice, where we share the
earth’s bounty as beloveds, rather than hoarding it as enemies. It’s an attempt, in spiritual
terms, to capture the central ongoing error of humanity. The first thing that Adam says to
God after eating from the tree is, “I heard the sound of you in the garden, and I amafraid.”
This isn’t a statementofpassingemotionaldistress; it’sAdamconveying toGod thenature
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Global Sabbath’s firstmajor
campaignwill be to organizea
globaldayof rest forhumanity,
the earth, andall its creatures:
adayof rest fromviolence,
hunger, and thedestruction
of thenaturalworld.



of the shift,what itwasnow like tobealive, tobehuman.Theworldwe see aroundus—the
world still plagued by war, poverty, and ecological destruction—is a world based in that
fear. Though it’s hard to characterize exactly what the object of that fear is, onewaymight
be to say it’s a fear that everything isn’t just as it’s supposed tobe, and that thingswill notbe
okay just as theyare.The result of this fear is the impulse to control, either literally through
action, or psychologically through repetitions of the past and ongoingmental projections
of the future in ourminds.

Theopposite of this fear is trust.And this, it turns out, is oneof thedeeper secrets of the
Yovel: it’s an economics of trust. TheYovel seems impossible fromwherewe standbecause
it is impossible fromwherewe stand. It’smeant tobe thatway. It standsas theantithesis to
a world based in fear. Unlikemixing wool and linen or holding the cheese on that burger,
the Yovel is not a commandment that can be performed by rote. To fulfill the Yovel—to let
go of our own narrow self-interest to such an extent that we could actually start over and
share this planet—requires nothing short of evolution. To fulfill the Yovel requires taking
thenext step inour journeyashumanity: spiritual transformation.The reasonwe’venever
kept it is thatwe’ve never been ready.

This radically antitheticalqualityhasmademytaskhereall themorechallenging, since
my objective has been not only to understand the Yovel, but also to explore what steps we
might take to bring it into reality; my true aim is to bridge the spiritual and the practical.
Indeed, almost every time I talk with someone about the Yovel, one of the first questions
they ask is: “How?What arepeople actually supposed todo?”Responding to this has been
especially perplexing since the deeperwisdomof theYovel suggests that the remedy to the
illswe seeon this earth canbemuchbetter characterizednotbywhatweneed todo, butby
what we need to stop doing. Keeping the Yovel requires not simply doing things differ-
ently, but being different.

But howdowedo that?Howdowe start the process of stopping?
The culmination of my efforts thus far is Global Sabbath—amovement, organization,

and campaign designed with the aim of helping humanity move toward manifesting the
deeper principles of theYovel in thisworld.

The Yovel is the ultimate expression of a system. The system begins with the cycle of
weekly Sabbaths: on every seventh day we briefly step back from the world, let go of
control, andexperience a taste of peace. It’s aweekly spiritual retreat. Thenext stageof the
system is the Sabbatical Year, during which the outward (and correspondingly inward)
practices of the Sabbath find even sharper expression. TheTorah’s vision of the Sabbatical
Year is one where every seventh year food becomes free and the earth is allowed to rest
completely,wheredebt is releasedandservitude isnullified. In theagriculturalworldof the
Torah, this means a year dedicated entirely to pursuits of the spirit, for everyone. After
seven cycles of seven years, the systemculminates in theYovel,when everything goes back
to the beginning.

This entire systemof Sabbaths canbe seen as a training program, inwhichwedevelop,
day by day and year by year, the spiritualmuscles and stamina necessary to engage in ever
more advanced expressions of spiritual development—within ourselves and in relation to
one another and the earth—personally, politically, economically, and socially.

I foundedGlobal Sabbathwith the aimof capturing this system’s inherent emphases
on orientation, direction, and taking things step by step. Our first major campaign will
be to organize a global day of rest for humanity, the earth, and all its creatures: a day of
rest fromviolence, hunger, and destruction of the naturalworld.Why onlyoneday?The
Talmud teaches us that if humanity were to experience one day of true Sabbath, it would
change thecourseofhistory, that itwouldbe thebeginningofanewworld.Tastingour true
potential, all together—knowing that around the globe people are experiencing peace,
that the earth is receiving its due rest and that we are sharing this world—would shift
something within us, giving us a new sense of what is possible, our true capacity. We’d
come to realize that if we cando it for one day,we cando it for two; and ifwe cando it for
two, we can do it for good.
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but in a direction opposite to Kennedy’s.
Obamahas becomeanobedient servant to
hisnational security state, andasa result, a
sourceofdespair tomanyofhis supporters.
The critical background to President

Obama’s June 2010 firing of General
Stanley McChrystal for his outlandish
Rolling Stone interviewwasMcChrystal’s
close relationship to the man Obama
named to replace him. The president’s
newly appointed Afghan commander,
DavidH. Petraeus, wasMcChrystal’s boss
and mentor. In September 2009, in a
more significant subversion of Obama’s
authority than the later interview,
McChrystal had been Petraeus’s point
man in a Pentagon threat of revolt unless
thepresident escalated theAfghanWar.
Heavily supported by Republican

leaders, McChrystal pressured Obama
publicly by a series of statements question-
ing the president’s initial resistance to the
general’s recommendationof40,000more
troops. Petraeus alsowent public, telling a
columnist theUnited States would fail in
thewarunless thepresident gave them the
troops theyneeded.Obama’sgeneralswere
conductingamediawar to forcehim intoa
decision they had chosen for him. As
SecretaryofStateColinPowell’s formertop
aide, Col. LawrenceWilkerson, observed,
“PetraeusandMcChrystalhaveputObama
ina trickbag.”
AsBobWoodwardreported inObama’s

Wars, the president was blocked at every
turn by hiswar cabinet, as he sought alter-
native troop options and an exit plan from
the war. However, the generals wanted
their troop surge andanopen-ended strat-
egy.Theyprovidednoexitplan.
“You’renotreallygivingmeanyoptions,”

Obama told them. “You agreed to go back
andworkthoseup.” Insteadtheykeptpres-
suring him for the same troop increase,
under different guises, in a war without
end. “It’sunacceptable,” he said.
Obama told civilian advisers that the

military heads were “really cooking the
thing in the direction they wanted. They
arenotgoing togivemeachoice.”
Thepresident finally gave them30,000

more troops, while setting a shaky,

condition-based date of next July for a
beginning withdrawal. The generals
claimed victory. Petraeuswas pleased.His
counterinsurgency strategywas alive and
well. As he let Woodward know, “If the
president had told him at the beginning
that it would come out with this strategy
and 30,000 troops, Petraeus would have
taken it ina second.”
Moreover, Petraeus said privately, he

continued to see no end in sight in
Afghanistan: “You have to recognize also
that I don’t think youwin thiswar. I think
you keep fighting. This is the kind of
fight we’re in for the rest of our lives and
probablyourkids’ lives.”
When Obama replaced McChrystal

half a year later by themore subtle,more
controlling Petraeus, it was a further sub-
mission to themilitary authorities that the
presidentwaselected tocommand.
After JFKwas set up by the CIA (with

the Pentagon’s support) at the Bay of
Pigs, thatnew, youngpresidentbuckedhis
national security state by firing hismain
adversary, Cold-Warrior-in-Chief Allen
Dulles. When Obama was set up by
General Petraeus, GeneralMcChrystal,
and their colleagues to escalate thewar in
Afghanistan, our new, young president,
after (to his credit)months of deliberation,
reluctantlywent along.His later insertion
ofPetraeus ashis newAfghan commander
put the most likely GOP candidate for
president in2012,GeneralDavidPetraeus,
in an ideal running position. Because
Bush’s “surge” of occupying troops in Iraq
(under Petraeus) has somehow been
judgeda “win,”Obamawill be scapegoated
withthe“loss” ifaproxygovernment inIraq
fails afterhis troopwithdrawal.
InAugustGeneral Petraeuswarned, “If

the U.S. loses [in Afghanistan], there
would likely be a bloody civil war followed
by a takeover by extremists.”He added, “If
theU.S. succeeds andAfghanistan stabi-
lizes, thecountrycouldbecometheregion’s
newSilkRoadwith thepotential to extract
trillionsofdollarsworthofminerals.”
If Petraeus fails in his counterinsur-

gency war to pacify that new road to
corporate profits, he can keep on saying he
neededmoretroopsandmoretimeto“win”
there—preparing the political ground for
another Obama “loss.” Petraeus can then

return home for a GOP draft to run for
president. Obama, by surrendering to his
generals, has been trapped in the same
kind of plotting Kennedy had the insight
andcourage to resist.

CanaPeacemakingPresident
TakeOnthePentagon?
Barack Obama is a very smart and
sometimes courageousman.Why did he
submit tohis generals bywidening adisas-
trous war?Did he think he could at least
use his waning power to improve the do-
mestic state of the union, while hoping he
could eventually find a way out of our
downward spiral of war in Afghanistan,
Pakistan, andIraq?
If so,hewill finallyhavetosayno, for the

sakeofusall, tohisgeneralsandthepowers
behind them. They will always want the
troops to fightmore battles “for the rest of
our lives and probably our kids’ lives”
towardtheendof “trillionsofdollarsworth
ofminerals” onanewSilkRoad.
Can any president of the United

States turn toward peace without being
threatened, setup,and“ifnecessary” (from
the standpoint of our national security
state), assassinated?
Becauseofourunwillingness toconnect

the dots of Dallas with those ofWashing-
ton,U.S. citizens have beenunable to raise
that post-JFK question to consciousness.
In the Washington of Barack Obama,
where some speak of a president’s assassi-
nationcasually andothersdeliberately, it is
timethatwedealtwiththequestion inase-
riousway. JohnKennedydid.Fromhis fre-
quent remarks anticipating his owndeath,
friendssaidhewasobsessedby it.Heseems
rather to have seen his death in a remark-
ably detached way in a time of darkness,
accepting his own demise “if necessary”
(from the standpoint of his conscience) as
the simple consequenceofdoinghisduty.
Once we face the why of Kennedy’s

assassination, never reallymysterious and
now a story documented by the mass of
files made public by the Assassination
RecordsReviewBoard,wecandealwithan
obvious question that has likely passed
through themind ofBarackObama: can a
peacemakingpresident survive awarmak-
ing state? A conscientious president’s
survival, and the carrying out of peace

(continued frompage 19)
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King’s global, nonviolent vision iswaiting
to be realized ifwe’rewilling to carry it out,
paying theprice just ashedid.
King, like the prophets before him,

knewthe toweringpowers thatoverwhelm
us when we think small, are themselves
small-time.He reminded us that our Pen-
tagon generals andWall Street barons are
not in ultimate charge of reality anymore
thanwe as individuals are. “The arc of the
universe,”he said, “bends toward justice.”
So let’s not give up on our brother,

Barack Obama, or on ourselves. And
let’s not give up on our brothers and
sisters in the Pentagon and on Wall
Street. Nonviolence is themost powerful
force in existence. We can all become
part of its movement.

HowaPresidentCanPracticeSatyagraha
Onthefirstdayofschool,September
8, 2009, at Wakefield High School in
Arlington, Virginia, a ninth-grader named
Lilly askedPresidentObama, “If you could
have dinner with anyone, dead or alive,
whowould itbe?”
The president said his first choice for a

dinner companion would be Gandhi, “a
realheroofmine,” adding:

If it hadn’t been for the nonviolent
movement in India, youmight not
have seen the same nonviolent
movement for civil rights here in the
United States….He endedupdoing
somuchandchangingtheworld just
by the power of his ethics, by his
ability to change how people saw
each other and saw themselves.
[Gandhi was able to] help people
who thought they had no power
realize that theyhadpower,andthen
help people who had a lot of power
realize that if all they’re doing is
oppressing people, then that’s not a
really goodexerciseofpower.

Maybeweallneedtositdownforameal
withGandhi, one that would be, as Presi-
dentObama toldLilly, “a really smallmeal
because he [like the impoverished people
he represented] didn’t eat a lot.” What
Gandhi would say to us over that small
mealhedidsayat theendofhis life toaU.S.
writer, Vincent Sheean, who traveled

half-wayaroundtheworldtoquestionhim
on vitalmatters, anticipating thatGandhi
was about to be assassinated—ashewould
be, inSheean’spresence, threedays later.
As the twomenpaced a room together,

Gandhi told his American visitor, with
reference toWorldWar II culminating in
the atomic bombing of Hiroshima and
Nagasaki, “Your ends may have been
good but your means were bad. That is
not the way of truth.”
If Gandhi’s earnest conversation part-

nerwereObama,notSheean, and the time
today, perhaps thenextquestionwouldbe:
“What is thewayof truth inAfghanistan?”
For Gandhi, truth was God. “Truth-

force”was his term for nonviolence, satya-
graha. Gandhi acted on the belief that
there isnothingweashumanbeingscando
that ismore powerful,more transforming,
than to live out the truth as we know it at
thedeepestpoint inourconscience.
In dialogue todaywith a powerfulman

whoknows that “oppressingpeople isnota
really good exercise of power,” Gandhi
wouldsay thathearingthetruthandacting
on it, regardless of the consequences to
one’spowerandone’s self,wouldbetheway
of truth in Afghanistan and inWashing-
ton. As politically confining as theWhite
House is, it is for that very reason an
ideal place to live out the truth, as Presi-
dent Kennedy did.

WhyIt’sUptoUs, thePeople,
toPracticeSatyagraha
The ultimate reach of Lilly’s
question is a challengingone forus all, and
PresidentObama’smention ofGandhi is a
seedofhope.Themonthbeforehiselection
as president, BarackObama also invoked
Gandhi as an inspiration, on that occasion
Gandhi as the community organizer of a
massive, nonviolent revolution. President-
to-beObamasaidGandhi’sportrait “hangs
inmyoffice to remindme that real change
will not come fromWashington—it will
comewhen the people, united, bring it to
Washington.”
Obama’spre-electionGandhistatement

included a reference to the war in Iraq:
“We’vewatched our standing in theworld
erode as we continue to lose American
lives in a war that should’ve never been
authorizedandneverbeenwaged.”
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initiatives against the grain of his govern-
ment and corporate power, is entwined
with the survival of every humanbeing on
earth. The president’s vulnerability, while
he tries to turnamassiveWashingtonwar-
ship toward peace anddisarmament, is an
unspeakable factofourpolitics.
But the other side of the unspeakable is

ourselves. Our sense of despair, whenwe
see a president’s reluctance to choose
what may kill him, raises questions
about ourselves.

King’sGlobal,NonviolentVision
Martin Luther King Jr. said in his
last testament,TrumpetofConscience, a lit-
tle book published after his death: “Can a
nonviolent, direct-actionmovement find
application on the international level, to
confronteconomicandpoliticalproblems?
I believe it can. It is clear to me that the
next stage of themovement is to become
international.”
Kingenvisionedan internationalmove-

ment of massive, nonviolent civil disobe-
dience, bringing the business of London,
Paris,Washington, andOttawa to a halt
until such centers of autocracy addressed
therealquestionsofdemocracy.Hesaidwe
needed to shut downourmarketplaces by
nonviolent action until business as usual
wasopenedup to theneedsofus all, begin-
ning with the poorest, most exploited
people on earth. The way our greatest
prophet addressed themilitary-industrial
complexwas to thinkandactbeyond it.
That is why he planned the Poor

People’s Campaign forWashington. He
was initiating it inMemphis inApril 1968,
supporting the sanitationworkers’ strike
there, when he was shot to death. He
wanted those who had nothing to lose to
cometogether inD.C. thatspringandsum-
mer—however long itwould take—to shut
downthegovernmentbynonviolentresist-
ance until it agreed to shut down poverty
andwar.MartinLutherKingJr.wassaying
thatWashington andWall Street did not
have the final say. There was—and is—a
world out there, from the heartland of the
USA to the heartbeat of the Congo, from
those suffering in Appalachia to those
struggling in theAmazon.Ifwearewilling
to struggle, suffer, and die together non-
violently, anything ispossible forourworld.
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This is an uncommon view, called
“panpsychism,” and it presents a radical
and controversial account of the relation-
ship between bodies andminds, between
matter and soul. To be sure, the nature of
mind remains a deepmystery for science
andphilosophy. But success at healing the
mind-bodysplit socharacteristicofourage
depends, I believe,more on a revised un-
derstandingof thenatureofmatter.
In the view I’m proposing, all matter

feels, is sentient, andhas experience.Mat-
ter isadventurous—as itprobesanddirects
its way through the long, winding path of
evolution. From its first appearance after
the Big Bang—from the first atom,
molecule, and cell—to themagnificence
and glory of the human brain, the great
unfolding of evolution is literally the story
the universe is telling to itself. The cosmos
is enacting the greatest epic drama imagi-
nable.Truly, it is thegreatest storyever told.
Andwe are just one of the storytellers. In
the evolution of the cosmos,matter itself is
theprimestoryteller.

A“New”andAncientPhilosophy
Panpsychism (orwhat I call “radical
naturalism”) tellsus thatmatter itself, from
the very start (the Big Bang, perhaps)
arrived on the scene already tinglingwith
consciousness. Consciousness is not some-
thing separate frommatter (as dualism
tells us), nor is it producedbymatter in the
form of brains or nervous systems (as
materialisminsists). Instead,panpsychism
tells us that matter—all matter—has its
own interiority, an ability to feel, to have a
point of view, and the ability tomove itself
fromwithin. In everyday street-speak, we
mightsay, “matterhasamindof itsown.” In
its most primitive form matter is (and
alwayswas) sentient, “alive.”
This, then, is the “new” story of the uni-

verse and the stuff it ismadeof. Ifweare to
feel at home in the cosmos, if we are to be
open to the full inflowing and outpouring
of its profound creativity, and if we are not
to feel isolated and alienated from the full
symphony of cosmic matter—both as
distant as the far horizon of time, and as
near as the flesh of our own bodies—we
need a new cosmology story. We need a
newway toenvisionour relationship to the
full panorama of the crawling, burrowing,

swimming, gliding, flying, circulating,
flowing, rooted, and embeddedEarth.We
need to be and to feel, as well as to think
andbelieve,differently aboutnature.
Actually this is a very ancient idea—one

of the oldest worldviews, predating Plato
and theancientGreeks. Inmybook, I trace
the lineage of panpsychismback to before
thebirthofphilosophy—to theancient tra-
dition of shamanism, in fact. And then I
show how, throughout history to the
present day, some great philosophers have
also shared this view. The philosophy of
materialism that dominates our world
today is, by comparison, a late arrival—a
kindofdetour thathas run its course.

MindsfromBrains?
Modern science and philosophy are
in the dark about consciousness. They
cannot even begin to explain how con-
sciousness could emerge from the brain.
Materialists such as Berkeley philosopher
John Searle simply claim it as a given,
obvious “fact.”But it isnotatallobvious.As
it turns out, science is utterly at a loss to
explain how this could happen. Indeed,
getting spirit-like consciousness from the
stuff of the physical brainwould require a
miracle. But miracles are exactly what
scientificmaterialismdenies are possible.
Inshort, formaterialismtobetrue, itwould
have tobe false!Now that’sarealdilemma.
As soon as science begins to pay attention
to consciousness it runs into a dead end. It
drawsablank.
Whenpressed, neuroscientists typically

say: “We don’t have all the facts just yet.
Onedaywewill, andwhenthatdayarrives,
thenwe can give you the full explanation.”
In the meantime it’s “just obvious” that
mind or consciousness arises from the
immense complexity of the brain, or as
Searle puts it, the brain squirts out
consciousness like the liver secretes bile.
But that’s not science, it’s “promissory
materialism.”Materialistswould like us to
believe their promise that oneday theywill
have “all the facts” to explain themystery.
But asking us to believe without any
evidence is “faith,”not science.
And then they point out that science is

always progressing, always gainingmore
knowledge. Isn’t it possible, then, that one
day they will have “all the facts”? I don’t
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CandidateObama’swordsonIraqapply
with equal urgency today to the war in
Afghanistan and a threatenedwar in Iran,
in the context of a global strategy ofwar on
terror that, asGandhiwould say, “isnot the
wayof truth.”
JohnKennedy recognized that thewars

he was pressured to wage on Cuba, Viet-
nam, and the SovietUnion, all claimed as
strategic parts of a global war on commu-
nism,werenot thewayof truth.Withgreat
courage, he turned away from thosewars,
and from the false ideology ofwar that jus-
tified them, to the truth of peacemaking.
Had he not done so in the CubanMissile
Crisis, our planet would nowbe a nuclear
wasteland. We can give thanks for the
courage that tookhimtoDallas.
Yet the vision ofGandhi andKing, and

the words of Obama, remind us that the
impetus for the kind of nonviolent change
that is the condition for our survival “will
not come fromWashington—it will come
when the people, united, bring it to
Washington.”To thepowers that dominate
the president and theworld, themost un-
speakablerealityofallwouldbeourdiscov-
eryasapeople,allover thiscountryandthis
globe, of a forcemorepowerful thanwar.
The arc of the universe bends toward

justice on earth, if we can believe in it and
acton it.Let it be.�

(continued frompage47)
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But, as I argue inRadical Nature, hu-
mans (or even animals) are not the only
creatureswithminds. The entireworld of
nature tingleswith consciousness.Nature
literally has amind of its own. It feels and
responds toourpresence.

ConsciousnessAll theWayDown
Contrarytowhatistaughtinscience
today, consciousness is not produced by
brains. In fact you don’t even need a brain
tohaveamind.All animals, all plants, even
bacteria have something we would call
“mind.” I’m saying that all bodies of any
kind—allmatter—has consciousness “all
the way down” to atoms and beyond to
quarks, or quanta or whatever lies at the
root of physical reality. In this view, all of
nature, all bodies—from atoms to
humans—tinglewith the sparkof spirit.



worldviews, philosophies, cosmologies,
mythologies,andsoonareultimatelynoth-
ing but stories (despite their fancy names).
They arewayswe have of telling ourselves
whoweare, howwecame tobe, andwhere
we’re going.We tell ourselves these grand
stories tomake some sense of the fact that
wearehereatall.Butwedon’t just tell these
stories.We live them,weenact them.
Today, we live in aworld dominated by

the story called scientific materialism,
where nature is believed to be made up
of “dead” stuff, of lifeless atoms and
molecules. Nature has no consciousness,
no feelings, no intrinsic value,meaning, or
purpose. And sowe relate to naturewith-
out sufficient respect for its inherent sa-
credness.Weplunder and rape andexploit
it, and the consequences are not at all
pretty.We face loomingcrises inecology, in
social systems, and in our personal lives as
westruggle tomakesenseandmeaningout
of a world made up of cold, mindless,
meaningless stuff. In suchaworld, all life—
includinghumanlifeandconsciousness—is
justa fluke, anaccident.This isanalarming
story,andithasdrasticconsequences.
Bertrand Russell, one of themost re-

spected and influential philosophers of the
twentiethcentury,wrote:

That man is the product of causes
which had no prevision of the end
theywere achieving; that his origin,
his growth, his hopes and fears, his
lovesandbeliefs,arebuttheoutcome
of accidental collocations of atoms;
that no fire, noheroism, no intensity
of thought and feeling, can preserve
an individual life beyond the grave;
that all the labors of the ages, all the
devotion, all the inspiration, all the
noonday brightness of human
genius, are destined to extinction in
the vast death of the solar system,
and the whole temple of man’s
achievement must inevitably be
buried beneath the debris of a uni-
verse in ruins—all these things, ifnot
quitebeyonddispute,areyetsonear-
ly certain, that no philosophywhich
rejects themcanhope tostand.

This may be themost terrifying story
ever told—nevertheless, it is theoneweare
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born into. It expresses the terriblepoetryof
a meaningless universe, rolling along
chaoticchannelsofchance,blindandwith-
out purpose, sometimes accidentally
throwing up themagnificence and beauty
of natural and human creations, but in-
evitably destined to pull all our glories
asunder and leave no trace, no indication
that we ever lived, that our lonely planet
once bristled and buzzedwith colorful life
and reached out to the stars. It is all for
nothing.
Such is the plot and substance of

modern science boileddown to its bare es-
sentials, a legacy from the founders of the
modern worldview, such as Bacon,
Galileo, Descartes, Hobbes, Locke,
Newton, andDarwin.
Even if we have faith in a deeper spiri-

tual dimension, somewhere in our nested
systemof beliefs that story lurks, ready to
robourvisions,dreams, loves,andpassions
of anymeaning, of any validity beyond the
scripteddirections of a blind, unconscious,
purposelessplotmaker. If something inour
experience stirs and reacts to thiswith dis-
belief, even with a question, it is surely
worth paying attention to because the
possibility that that story is wrong or
incompletemakesa realdifference.
What if that sweepingmaterialist vision

leaves something out? What if there is
something other than an “accidental collo-
cation of atoms” at work in the universe?
What if, for instance, theexperienceorcon-
sciousness that contemplated the world
and discovered the atomswas itself real?
What if the ability of “collocated atoms” to
purposefully turn around and direct their
gaze to reflect on themselves was more
than “accidental”?What if consciousness
participates in the way the world works?
What if consciousness can dancewith the
atoms and give them form and direction?
What if theatomsthemselveschoreograph
theirowndance?What then?
InRadicalNature, I explore analterna-

tive story—one where the atoms do
choreograph their own dance—a world-
view that tells us consciousness matters
and thatmatter is conscious.

Nature IsSacred
The ancient Greek philosopher
Thales said, “Nature is full of gods.” Today,

think so. Andhere’s why (I’ll try not to get
too technical): According to scientific
materialism all of reality is ultimately
physical. Reality is objective—wholly
and thoroughly. If so, the challenge
facing science is to explain how it could
be possible—even in principle—for one
kind of reality (completely physical and
objective) to suddenly (or even gradually)
jump to an entirely different kind of reality
(one that is subjective and nonphysical):
consciousness. That’s where themiracle is
required—an ontological jump from an
utterly cold, lifeless, unfeeling, and
unknown universe to one that now pos-
sesses creatures sparkling with life, with
feeling, with consciousness.What could
possiblyaccount for that “reality jump”?
Inphilosophy,we call it the “ontological

gap” between two radically different kinds
of reality.No amount of complex feedback
loops in the brain or nervous system can
make that jumpbecause all those loops in
the brain are themselves still objective—
they can be observed, they can bemeas-
ured, they are physical. Consciousness is
notoriously non-physical (you cannot ob-
serve ormeasure it). In short, you cannot
get subjectivity (a state of realitywith feel-
ing and sentience) from a state of reality
that didn’t have the slightest trace of con-
sciousness to begin with. You can’t get
something fromnothing, as James’s little
old lady was at pains to point out. If you
begin with “dead”matter, it stays dead—
no matter how complex and twisted it
becomes.
Philosopher ColinMcGinn put it this

way: “Somehow, we feel, the water of the
physical brain is turned into the wine of
consciousness,butwedrawatotalblankon
the nature of this conversion.…Themind-
body problem is the problem of under-
standinghowthemiracle iswrought.”

TheMostTerrifyingStoryEverTold
Sowhat?Why should anyone, other
than philosophers, care about themind-
body problem? What difference does it
make in real life? I think itmakes a big dif-
ference. As novelistDanielQuinnnoted in
Ishmael, we don’t just tell our stories, we
enact them.Inotherwords,we liveoursto-
ries, andwe change theworld accordingly.
Inmy book, Imake the point that all our
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account for the love of beauty of a
Mozart, Chagall, or Schubert, for the
passion of a Van Gogh, and for how
IsadoraDuncan could throwherself into
dance or how Sarah Bernhardt could
throw herself into drama.
Itcertainlyaccountsforthevirtueofself-

transcendence thatDarwinwrites of in the
human rescuers of others from fires and
fromdrowning.It isalsoclearlywhathehad
inmind elsewhere in development of the
rest of his theory of human evolution. It is
thisvirtueofself-transcendencethathesaw
emerging among prehumans: the rabbits
thatstamptheir feet, thesheepthatwhistle,
themonkeys thatcryout towarnothers.

HopesforaHigherLevelofEvolution
In short, what Darwin set out to
doasayoungman,andthenreturnedtoas
anoldman, iswhateverybodywhohungers
for intelligence,decency, stability, andhope
in ourworld today is seeking. It’s alsowhat
countlessprogressive successorshave since
worked(and foughtagainst thealwaysbet-
ter-financedpowers thatbe) togiveus.
Darwingaveusthevisionofacompleted

theory of evolution, where out of the
truncatedfirstpart—inwhichtheeducated
mind of the twentieth century got bogged
down—rises the thrust of what used to be
called heart and soul as well asmind into
the vast hopeful expansionof ahigher level
forevolution.
We live by story—but must the story

weare living by drive our species toward
extinction?
Howdowe end the old story andbegin

thenewone?
After a century of seeing and all too

oftenpersonallyexperiencingthesocialand
personaldevastationthatonlyhalf a theory
or the wrong or inadequate theory of
evolutioncan lead to, surelywe’re ready for
what seems to me the main point of
Darwin’s life andof our own: that the story
weliveby isshapedbytheprevailingtheory
of who we are, what we are here for, and
wherewearegoing.
If we change the theory, we can change

the story, and thus the old pattern to our
lives,openingthewayto thebetterworld.�

we might say it is full of spirit, full of
consciousness. Nature literally carries
the wisdom of the world, a symphony of
relationships among all its forms. Na-
ture constantly “speaks” to us, and feels
and responds to our stories. Simply
breathing in rhythm with the world
around us can be a potent form of
prayer.We can open our hearts and pray
to the “god of small things,” for God lives
in pebbles and stones, in plants and
insects, in the cells of our bodies, in
molecules and in atoms. And by con-
necting with the God of small things, we
can discover this is the same as “the god
of all things,” great or small. Yes, God is
in the heavens, but God is also in the
finest grain of sand.
I don’t believe we need priests or

churches, rabbis or synagogues, mullahs
or mosques, to connect us with some
transcendent, supernatural God. In the
religion of nature—of a natural God—
clergy become shamans, thewholeEarth,
and the vast cosmos itself, becomes our
temple of worship. In nature spirituality,
“priests” do not act as intermediaries
betweenHeaven and Earth. Rather, like
shamans, our leaders and elders become
guides teaching us to listen to the sacred
language of nature—helping us open our
minds and bodies to the messages
rippling through the world of plants and
animals, rocks and wind, oceans and
forests, mountains and deserts, back-
yards and front porches.
We need to develop a deep respect for

nature because it is the source of every-
thing we are. Like us, all of nature has a
mind of its own. And this is because
matter is not at all what we normally
think it to be. Matter is not dead stuff.
Matter feels. The very stuff of our bodies,
the very stuff of the Earth tingles with its
own sentience. It is time for us as aworld-
wide community to rediscover the soul of
matter, to honor and respect the flesh of
the Earth, to pay attention to the mean-
ing, purpose, and value embedded in the
world beneath our feet and above our
heads.Maybe then,wewill save ourselves
from the otherwise inevitable ecological
and civilizational collapse that faces us
within our lifetime. I think we can do it,
but first we have to learn to listen. �

ourdelusions of selfhoodglorious and im-
perative, and so on—are always arrived at
by a holistic sense: a combination of ra-
tional argumentwith emotional yearning,
experiential learning, communal prac-
tices, intuition, and transcendent insight.
To have imagined, back in 2010, that

we could within a mere century have
switched our basic cultural orientation,
worldwide, fromseekingprofit andpower
to seeking empathy and interdependence
and toconstructing the social systems that
would embody these noble truths, would
have seemed like absurd utopianism. A
man likemewouldneverhaveentertained
them.More fool me. Facing the death of
civilization can wonderfully concentrate
themind, it turns out.

TheSecondEnlightenment
I am talking of course about what
the popular media like to call the Spiri-
tuality Revolution, but which I prefer to
call the Second Enlightenment. Perhaps
out of reaction tomymother and for other
reasons I have written about in my
Memoirs of a Neo-Neo-Darwinist, I have
never liked to use that word “spiritual.” I
know that puts me in a small minority
now in the scientific world, let alone the
wider society. It putsme in a smallminori-
ty even among my fellow atheists, but
there it is—the words “spirituality” and
“spiritual” stick in my craw. To me they
smack of pious ladies in thrall to a guru
withbadbreathandapenchant for feeling
up prepubescent boys. Just my personal
hang-ups, no doubt. But “spirituality” is
also fatally infected for me with the old
antagonistic dualismofmatter and spirit.
That doesn’t mean I reject the Second

Enlightenment, though.Far fromit.With-
out that revolution in thought, values, and
practice, I shudder to thinkwhere science
would be today. The Second Enlighten-
ment dethroned scientific knowledge
from its preeminent place in the status
hierarchy of knowledge, and thus enabled
its survival. Repentant scientists did not
make such good scapegoats, and after all
muchofour sciencewas still useful.Where
scientism had enthroned Science and

(continued frompage50)
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that I think we are now set on this more
mature course charted by the Second
Enlightenment. Think of the damage an
unreflective, self-centered, personal-
profit-seeking humanity could do with
artificial photosynthesis! Think what a
maturecivilization,oriented towardmeet-
ingmutual needs, could dowith it! I trust
we will continue building the latter, even
after the threat of our complete destruc-
tion is gone. I think we will. After all, the
research says people are much happier
working for compassionate interdepend-
ence than they ever were striving for
one-upmanship. Maybe it took near
destruction for us to learn that. Drunks
generallydohave tobottomoutbefore they
sober up.Uphere in themountains I have
even foundmyself praying that thiswill be
so, praying toeverything-that-is.�

Rationality, the Second Enlightenment
enthroned theDharma, theTao, theWay.
How do I describe this way without

using the spirituality talk so common
today?
It is asmuchanexperiential as a cogni-

tive path. A way forward can be agreed
upon in any given situation, including the
worst of conflicts, if it is based inmutual
discovery of what gives deepest meaning
to life and action for all parties.While for
all I know thismayhappen spontaneously
at times, mostly it only happens through
time-consuming and difficult processes.
The world is now full of disciplines that
were only coming intouse slowly a century
ago:methods of conflict resolution—and
that rather different pursuit, nonviolent
conflict (of the kind my namesake,
MLK, and countryman M.K. Gandhi,
pioneered)—plus methodologies for
restorative justice, teamwork, radical par-
ticipatory democracy, and so on. People
say that scientific research is elaborateand
tedious, and it often is, though of course it
pays off. But the creation of this necessary
human culture ofmutual recognition, un-
derstanding, and transcendence of self is
often evenmore elaborate and tedious, as
any seriouspractitioner could tell you, and
aren’t we all at some level serious practi-
tioners today?For someofus itmoves fast,
forothers so slowly.Theaccumulatedpain
and defenses of themillennia do not dis-
solve to order, but by much labor and
much grace, many hours of sitting in cir-
cles and listening to others’ deepest needs
and expressing our own. But this great
workpays off evenmorehandsomely than
scientific research, not least because it is
whatallows for scientificunderstanding to
beused for theneeds of all.
Howdifferent is this culture thatweare

painstakingly building today from the fa-
tally destructive culture of a century ago,
so infected by the fundamentalisms of the
day.Scientismwasnotmerelyoneof those
fundamentalisms, it was arguably the
most destructive of them, because it was
the orthodoxy held by themost powerful
peopleof theday, theneoliberal corporate,
academic, andpolitical elites.
Therewasmuch talk in that eraof free-

domandempowerment.But insofaraswe
are selfishlymotivated, any increase inour

freedomandempowerment—byscientific
or any other knowledge—is going tomake
usmoredangerous toothers.Whenevery-
one has the freedom to abuse the environ-
ment as thoroughly as a third of the
world’s people—and especially North
Americans—had a century ago, then the
damage becomes unendurable. Even so,
theanswer isnot external controls, though
those have been necessary, but internal
shifts of meaning, so that we come to de-
sire the well-being of others and of the
whole, and thereby accept the limits on
freedom in some areas that are needed to
maximize freedomfor all inmore areas.
There were religious liberals at that

timewho hated to criticize scientific cul-
ture and shunned any talk of scientism.
They thought the rift between science and
religion was bad enough already. Some
taught that the creation story elaborated
by sciencewas so transcendently glorious
it shouldbe celebrated aspart of any spiri-
tual worldview—as indeed it should—but
they resisted criticizing the sacredness of
science. That was unrealistic. Toomany
people were treating science, which is a
fine servant, asmaster—and that needed
the critique and transformation that fi-
nally came to it. An intellectual critique
of scientism, though, would never have
been enough.Whatwas neededwaswhat
began to happen, the building of amature
culture of communal interdependence.
Today science is once more a largely

amateur pursuit, as itwas inDarwin’s day.
But now it is not just gentlemenwho pur-
sue it, but vast numbers of peoplewho are
seeking the best way to grownew crops in
old lands, to generate renewable energy
most effectively, and to domyriad other
tasks.Many of us evenmanage to do pure
research, which sometimes pays unin-
tended dividends. Who knew that my
study of lichenswould add the last critical
piece to the creationof artificial photosyn-
thesis? That dream is now ours: tomake
the fuel for life in the way that the plants
do. I would be terrified at the idea of hu-
manity having access to this free source of
unlimitedenergy—pulling carbondioxide
from the air, where it has done so much
harm, and combining it with water,
sunlight, and trace minerals to create
burnable, buildable carbon—if it were not
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member serving nobly in the divine sanc-
tuaryandcomportinghimselfwith theho-
liness befitting such ministering. The
people had just escaped from the burdens
of Egypt and had seen, with its own eyes,
the absolute collapse into nothingness of
materialmight and “national,” “sovereign”
pride;anditwas itself situated inthemidst
of a dry, barren desert with neither “na-
tional territory” nor an established army.
These factors made the hearts of many
people ready to welcome the covenant.
Their total removal from the tight trap of
materialistic nationalism well prepared
themtorespond, “Wewillobeyandwewill
hearken,” to proclaim ecstatically their
complete readiness tobecome “akingdom
ofpriests andaholy people.”

Corruptions fromSovereignty
Over theLand
But after this, when Israel came to
the land of Canaan, seized it, spread itself
like a leafy tree in its native soil, andestab-
lished for itself a sovereign political life
“like all the nations,” there beganhovering
over its head the danger that Moses our
teacher had warned against: “lest when
thou hast eaten and art satisfied, and hast
built goodly houses, and dwelt therein …
then thy heart be lifted up and thou forget
the Lord thy God, who brought thee
forth out of the land of Egypt, out of the
house of bondage.”
The Holy Spirit began to be driven

away and separated from them by the
gross spirit of “political nationalism” that
took their hearts. And as the Holy Spirit
fled from the people, the imprint of the
Torahalso faded, the traceof thedivineor-
dinances they had received at Mount
Sinai. Rather than the Torah eventuating
in an immanent godhead dwelling in the
midst of the children of Israel, a divinity
whose abode was the heart, the heart of
every individual Jew—rather than this,
the children of Israel began viewing the
Divinity as exclusively external, with its
abode in the midst of political protocol
and propriety.
From that point on, the children of

Israel became “political,” and the Torah

becamemerelyakindofconstitution, sim-
ilar to those constitutions from “cultured
nations” that we today know all too well:
on paper, drafted and signed, but in prac-
tice, the complete opposite.
TheJewishpeople fulfilled its intention

to be “like all the nations” and performed
its part: it saddled itself with kings. And
the kings performed their part: they
involved the nation in cruel wars though
absolutely nothing required them (“op-
tionalwars” in rabbinic terminology), and
thus the people were killed and killers,
slaughtered and slaughterers, “fellingwith
axes of iron,” “measuring among the
wounded one to be rescued and two to
let die.” All of it, the whole business, was
exactly as carried on in the surrounding
nations.
The Father in Heaven, the Holy One,

blessedbehe, satmourning the strayingof
his sons in the paths of the nations, but, as
is his wont, he granted them freedom to
followtheirownhearts to theveryend.But
with the passing of time, the kings had
their fill of thedelicaciesof “thenations,”of
thedainties ofwar, and then there came to
their minds the memory of the God of
Israel. One king especially wasmindful of
theHolyOne,blessedbehe,onewhoinhis
childhood was a shepherd in the desert,
after that a refugee hiding in the forests,
andwhocarriedwithinhimtwosouls:one
“kingly”andmighty, fit to “liftuphis sword
against eight hundred, whom he slew at
one time,” and one saintly, which cleaved
to thePresence and “did sound theharpat
midnight,busyinghimselfwith theTorah.”
This king did remember the Holy One,
blessedbehe,anddecidedtobuildahouse
inhis honor.
At that point, when the “king” began

concerning himself with a “house” for the
Lord, theHolyOne, blessed be he, was no
longerable, as itwere, tocontain thewrath
long pent up in his heart due to the vain
mockeries committed by his people
through kingship, and he immediately re-
jected the idea: “Thou hast shed blood
abundantly, and hast made great wars;
thou shalt not build a house unto my
name, because thouhast shedmuchblood
upontheearthinmysight” (1Chron.22:8).
The reason for the rejection, according to

scripture, is this: it is not for kings, wagers
of war, to build houses for the God of
Israel, for his ways and attributes are the
completeoppositeofkings’ sovereignways
andwars.

TheBuildingof theTemple
The work of building the Temple
was takenoutof thehandsof thekingwho
had engaged in the work of kings, i.e., the
active waging of war, and was transferred
to his son, the “peaceful king.” But a king,
even if hebepeaceful, is still a king.And if,
byvirtueof thenumerousvictoriesalready
won by himor his forefathers in subduing
all the neighboring nations, he be slack in
wagingnewwars thatwould demonstrate
further theprowessofhis sword(aprocess
indeed very tiring and troublesome)—
evenso, thatcharacteristicdesireofroyalty,
to expand over all the surroundings, in no
wise abandons him. But he can express it,
now that the nations are subjugated, in
more gentle ways: by extending a “hum-
ble” hand to his submissive neighbors and
by going about with them “like a brother.”
Hepays themavisitontheir feastsandfes-
tivals and invites them to his own feasting
and celebrating.
This dwelling, and everything con-

nected with it, was arranged just the
oppositeofhowit shouldhavebeenwere it
to realize its purpose, that of being a
dwelling place for the Presence in this
earthly sphere. This ideal of the Presence,
resting upon and influencing the earth
despite its being high and uplifting, great
andwide, embracing theentireuniverse—
despite and precisely because of this, the
realization of the ideal requires a contrac-
tion and a joining to a people chosen for
this end. For, since this ideal Presence is
high above the heavens and wide beyond
the earth, the hearts of men are too small
to encompass it. Thus it requires for itself
one people that will concentrate on it,
cherish it, andabsorb itwithinthemselves;
then, from the splendor of that people,
lightwill emanate toall peoples.But in the
Temple that Solomon built, just the oppo-
site happened. The ideal itself became so
confined and debilitated that it, itself, re-
quired fatteningbythousandsofcattleand
sheep;anddespite thisandbecauseof this,

(continued frompage58)
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with soldiers and horsemen for their
protection on the way to Jerusalem was
refusedby the exilic leaderswith apparent
humility but hidden sarcasm: “The hand
of our God is over all those who seek good
from him; but his wrath and fury is upon
all those who forsake him.” And to the
other foreign volunteers who offered their
services in the project, they replied simply
and without further explanation: “It is
not for you but for us to build a house for
our God.”
The contrast was felt most of all in the

matter of the study of the Torah. For
Solomon, the sacrificial worship was the
principal activity of the house erected to
God, andwithin it he offered such quanti-
ties of cattle and sheep—thousands upon
thousands—that “thealtarwastoosmall to
containthemall.”For theexilic leaders, the
sacrifices were merely incidental (a fact
thatwill emerge clearly obvious to anyone
who takes the trouble to inspect the spirit
of the scriptureswith aperspicacious eye).
It was practically a case of having to com-
ply with the expectations of the Persian
king, the inspirer and supervisor of the
whole matter, who instigated the practice
and also contributed toward it from his
treasury. For the leaders of the people, the
main purpose in erecting the Temple was
that theymight thereby create a center for
the study of Torah and the observance of
the commandments. Forwhen the Jewish
people concentrated within itself, craving
to live in intimacy with the Presence
throughthestudyof theTorah, theoriginal
intent of the Torah earned itself perma-
nent residence in the midst of Israel, and
Torah study became a decree never to be
transgressed,neitherduring thatperiodof
theSecondTemple, nor in the time imme-
diately after, nor for all time to come.
This is the ideal thatwaswidelyrealized

in the days of the Second Temple through
the study of the “Oral Torah,” the Oral
Torah being both the partition that sepa-
ratesIsrael fromtheothernationsandthat
which strengthens its covenant with the
Holy One, blessed be he. The Oral Torah,
diligently studied and practiced, is the
meanswhereby the Presence is brought to
rest upon the heart of the individual Jew;
and the giving to the Jew of this most
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established their spiritual world. Then
would the Torah return to its proper lodg-
ing: inaparcheddesertwas itgiven,andto
the desert of exile it would return. And
there, in its traditionalhome, itwouldonce
more blossom forth in the hearts of the
people. The nearness of God and the inti-
macyof thePresencewouldreturntothem
as in the days of old, as in the days of their
departure from Egypt. In these words of
warningtheprophetsexpressedmostpro-
nouncedly the purpose of the destruction
of theTempleandtheexile,ofwhichevents
they did forewarn Israel continually. It is
clear from this that exile was not exclu-
sively or even primarily a punishment for
the past, but rather, and essentially, a
constructive measure for the future: the
return of the Presence to “her place”—the
hearts of allwhoare ina state of loneliness
and solitariness.
The prediction of the prophets came

to pass.

Reclaiming theMission
The cessation of their pride in
national sovereignty on the one hand,
combinedwith strong feelings of loathing
and rejection for the neighboring nations
of those times, stirred within the children
of Israel powerful longings for the God of
their ancestors. At these times of longing
there was born a strong urge to return to
their source. The returnees fromexile built
theSecondTemplebyaschemecompletely
different from that used by Solomon in
building the First Temple. Solomon stood
inviting the nations from everywhere to
come and take part in the building of the
Temple, while the returnees from exile
made every effort to keep the nations far
removed fromall aspects of theproject.
Even the idea of setting aportionof the

subjugated Jews building a Temple “to
whatever God promenades there in
Jerusalem” originated entirely with the
King of Persia himself (“the Lord
awakened the spirit of Cyrus”); for it had
not occurred to a single Jewish leader to
appeal to the “gracious king” that the
house of God might be rebuilt with the
help of an alien king. The kind offer of the
king—thehead “arranger” in thematter of
rebuilding the Temple—to provide them

the arms of the ideal family stretched
and extendeduntil it, too,embracedall the
nationsandwent forth to join in thedance
with them…

ExileasPrimarilyPurification,
NotPunishment
Thus fared the Torah of Moses all
the while that Israel sat upon its land, its
king upon its neck, and the Temple atop
both: famous throughout the world, its
true followers now as if one of many na-
tions. In that measure to which the Torah
extended over the superficies of the earth,
to that degree did it becomemore superfi-
cial within the camp of Israel. In that
measure towhichsomeof itscustomswith
external glitter—those suitable for politi-
cal officials—made their way in theworld,
to thatdegreedidtheInnerSpirit flee from
the Jewish nation itself; and thematerial-
istic craving for the tastesand temptations
of thenations grewapace.
The prophets, men of great souls and

inspired intellects, the teachingof theLord
in theirmouths, theirhearts filledwith the
Intimate Presence from Mount Sinai—
greatwas their sorrowover the foolishness
of theirpeople,andtheystoodwarningthe
children of Israel that they were drawing
ever nearer the precipice beyond which
lay nothingness.
Not for this had the Holy One, blessed

be he, selected the children of Israel when
he brought them forth out of Egypt and
gave them the Torah at Mount Sinai, and
certain it was that he would not tolerate
forever theirbackslidingand turningaside
fromthemissionassignedtothem.Certain
itwas thathewould soon layholdof severe
means to drive his people toward the goal
he desired, shattering and destroying in
wrath and fury all the crude contrivances
and paraphernalia of alien “nationalism,”
from which were issuing influences dam-
aging to anddestructive of theTorah.That
is, theHolyOne, blessed be he, would raze
thepalacesofkings,pulldowntheTemple,
andexile Israel fromits land.
Then, in those first days after the catas-

trophe, the children of Israel would suffer
terribly; but from that darkness would
shine forth a great light for them: from
their bodily woes would be raised and
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strengthening the bond between the
Jewish people and its Heavenly Protec-
tor—such influence had already done its
maximum to ensure that, even though far
from the land, the good effects of the land
should not thenceforth cease among the
people. The sacred memories of the land,
and the turning toward it at the hour of
prayer, would suffice to preserve its influ-
ence upon their hearts. And their further
actual dwelling upon the land as a “king-
dom” would bring, from that point on,
greater spiritual loss than gain. For even
those few remnants of the gross outer
shell, thosemere fragmentsof thematerial
paraphernalia of “nationalism”—i.e., even
the dimmed example of the realpolitik-
oriented life that still held swayat the time
of the Second Temple—served to prevent
thetrue innersubstanceof thepeople from
being revealed, the exemplificationof inti-
macy with the Divine that was its mission
from the time of Mount Sinai. Therefore
didProvidencecastdowneventhevestiges
of the paraphernalia of that “nationalism”
and sweep them fromthepath.
ThendidtheJewishpeoplesproutwings

truly free, rising to the uttermost heights,
building for itself in the great, spacious
heavensabuttress on the skiffs of thewind,
far from the reach of the earth-dragon—
that dragon which stands ever ready to
make spectacles of thenations andmonar-
chies: spurring this one against that one,
stirring thatoneagainst thisone, establish-
ing “countries” and overturning them,
enlarging “nations”andswallowing them.
At the hour when Titus the wicked

packed all the vessels of the Temple for
transfer to Rome by “ships of the sea”—
then did our people take the inner
substance of those vessels, theHoly Spirit,
and carry it to its shipsplying the air of the
heavens andestablish there “theHeavenly
Jerusalem.”
Wherever Israel was exiled, wherever

the people were sent, even though thou-
sands of parasangs from Jerusalem, two
images accompanied them: the image of
Jerusalem, the holy city, which the people
would engrave on the tablets of their
hearts, sealing therewith the memory of
“the love of her espousals” with the Holy
One, blessed be he, in earlier times, in the
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preciousgift formeditation—thiswonder-
ful, wise, and inspired collection of laws
and legends in theTalmud—is also the ex-
pressionofboththe intimacyandaffection
of thePresence forhim.

Cleansing fromNationalSovereignty
This principle—the preservation of
Jewish integrity (yihud)—was placed in
thevery foundationof theSecondTemple,
and because of it the vocation of the Oral
Torah held the chief place in the spiritual
life of the people; somuch so, in fact, that
thewholebusinessof theSanctuaryandits
sacrifices was reduced to second rank be-
fore it. “Greater is the study of Torah
than the daily sacrifices” (Erubin 63a).
And how indescribably less still was the
value placed on the alien pleasure of
“national sovereignty” as compared with
the satisfactionofTorah.
Consequently, at the time of the

destruction of the Second Temple, the
scholars were disinclined to wage a stub-
born, all-out war, either for their political
status or for the Temple—knowing full
well that thesepossessions,whichcouldbe
taken from them by the power of others,
could not stand without such bloodshed,
whereas no power on earth could succeed
in taking from them their everlasting in-
heritance, the Torah. And when Rabbi
Yochanan ben Zakai was given the oppor-
tunity to salvage something by his
influence,heaskedfornonationalconces-
sions, but only for “Jabneh and its
scholars”—arefuge for theTorah.Heasked
nothing from the besiegers, for the
granting of such a request would have
been an act of grace on their part, and so
would have created the expectation of
perpetual gratitude. Instead he requested
fromthemsomethingthat,whetherornot
they were willing to grant it, would in the
final end remain inourhands.
Take note. The SecondTemplewas de-

stroyed. The Higher Providence had
found, apparently, that the good influence
that dwelling in the land had on the spirit
of the Jewish people—its being sanctified
bythecommandmentsconnectedwiththe
land, as well as its taking upon itself the
promissory seal of the “Covenant of the
Parts” (Gen. 15:13-16), in these ways

days of her youth (Jeremiah 2:2); and the
image of “the Academy of Jabneh,” which
provided a living copy for every place of
settlementas theyestablished,everywhere
they went, a house of study in which they
could continue their life with the Holy
One,blessedbehe. Inthese tinyacademies
the lifeof thecouple, theHolyOne,blessed
be he, and the Jewish people, was estab-
lished inmostwonderful fashion.

“When Torah and Exile Are Joined, Great
WondersAreBorn in theSoul”
Thus were “exile” and the “house of
study” two wonderful catalytic agents for
the Jewish people, for bymeans of them it
progressed in the task that the Lord had
assigned it atMount Sinai. And these two
catalytic agents were interdependent.
Academy without exile would not have
survived, for its light would have been
extinguished by the thick shadows of
sovereignty and state; and exile without
academyalsocouldnothaveexisted, for its
subject, thepeople inexile,wouldnothave
survived. That is to say, a peoplewithout a
Torah—and many such peoples suffered
exile—yields to the indomitable power of
its conqueror and becomes assimilated
within the invincible ruling nation. With
this the exile ceases, and with it also the
correction and purification of exile. The
result of such an exile is merely that the
exiled people is removed from its own
Molech idolatry and transferred to the
Molech idolatry of another. When Torah
and exile are joined, great wonders are
born in the soul of their bearer.
Justly, therefore, does the midrash say,

in reckoning the ethical balance of all that
happened tousasa result ofour losingour
land: “Said the Holy One, blessed be he,
‘When it was destroyed’”—i.e., when the
kingdomwasdestroyedand the rootbear-
ing gall and wormwood plucked out—
“‘you raisedme formerighteousmen; and
when it was established, you raised me
wickedmen’” (Songof SongsRabbah).

TheSecretofSurvival
And thus it was that between two
fires—the flaming light of Torah within
ourhousesof studyandthe flamingeyesof
the wolves outside—for two thousand
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In practicing what it’s like to be our
highest selves for one day, we’d also de-
velopamuchmoreintimateunderstanding
of what it will actually take to live in a
world of peace, freedom, and justice. I
can’t say exactly how it will unfold, but a
central emphasisofGlobalSabbathwillbe
on personal responsibility, globalized. It is
increasingly clear that we cannot rely on
our political leaders to create the world
we’d like to see. If we want the world to
change, wemust change—we cannotwait
for someone else to do it for us. Global
Sabbath is designed to help us take the
necessary steps to change together.
Oncewe’veorganizedonedayof rest, in

alignmentwiththewisdomof theYovelwe
will organize opportunities for all of hu-
manity to experience ever-deepening ex-
pressions of our potential. Is Global
Sabbath evenpossible? I haveno idea, but
I take comfort in the words of an old
Hassidic Rebbe: “Ask not if a thing is pos-
sible.Askonly if it is necessary.”
From a Torah perspective, it would be

difficult to argue that anything is more
necessary than manifesting the deeper
lessons of theYovel in ourworld.Keeping
the Yovel, and the system of Sabbaths
leading up to it, is set down as the Torah’s
precondition formeriting life in theHoly
Land. It’s the clause thatwas added to the
second covenant after the first tablets
were destroyed during the fiasco of the
Golden Calf at Sinai. It became our part
of the bargain.Without the Yovel, there’d
be noTorah at all, and it’smade clear that
should we fail in our responsibility,
the earthwill “vomit” us out. It seems ap-
parent that the planet is now suffering
from serious nausea.
The Golden Calf was built out of fear.

Tradition tells us that Moses had told the
people he would be back from the moun-
taintopinfortydays,buttheygotconfused;
on the fortieth day they couldn’t figure out
if he had meant to count from the day on
which he said it, or the first day of his ab-
sence. And on that thin pedestal of doubt,
the Calf was built. It seems the same with
us today. We live in an abundant world,

where there’s more than enough to go
around if we share, yet our deep-seated
fear and our doubts about what might
happen if we were to let go of control lead
us to choose aworld of scarcity instead.
ThephilosopherJohnRawls suggested

thata just society shouldbedesigned from
behind a “veil of ignorance.” Hemeant we
should choose the way our society will
work without knowing where we might
find ourselves within it; we choose which
systemto followknowingwecouldbeany-
body. Looking at the world today, where a
fewhave somuchwhile the remainder get
shafted, would anyone reasonably, from
behind a veil of ignorance, choose to keep
things as they are?Todo sowouldbe to all
but guarantee you’ve chosen a life of hard-
ship.TheYovel,ontheotherhand, seemsa
lot closer to the kind of system we might
choose without knowing which card we
mightdraw.
I’m a different man than when I first

came here. Though my journey from fear
to trust is not over, there is one thing I’ve
learned beyond a shadow of a doubt: Our
true potential as human beings so out-
strips the way we live day-to-day, it’s as if
we have the capacity to become different
beings altogether. We have everything we
need to live in a world of peace, freedom,
justice, and abundance. One of the core
teachings permeating the Torah is free
choice. A central expression of this is the
way we choose the times; the celebration
of festivals, when they fall, is not set by
God, but by us. The same is true of the
Yovel. Today, possibly more than ever in
history, we have the tools to choose a new
way. To do so, the great challenge is to
move from fear to trust. Though this may
sound pretty straightforward, the reason
the secret of the Yovel cannot be spoken is
it’s not about simply understanding this
conceptually; rather, it’s about knowing it,
about cultivating a trust so complete all
fears and doubts give way. To truly grasp
thesecretof theYovel is toglimpseanother
world. This is why the Yovel is a precondi-
tionfor living inthePromisedLand—were
we to transform ourselves to the extent
necessary to choose it, to develop a trust
that unshakable, thenwe’d look around to
findwe’re already there.�

(continued frompage62)
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and unique culture, one without parallel
anywhere in the world: a culture soft as
wax inmaterial interests andhard as iron
in matters of the soul. And this culture
grew and developed, and presented be-
fore the whole world a people wondrous
and legendary in its very surviving and
wondrousandlegendaryalso inthequality
of its soul and its way of thinking: a na-
tionwithears attendingandsenses awake
to every good idea; a nation that, if hu-
manity sometime be ordered to make an
ethical journey to bring redemption to
the world, shall without doubt march at
the head.
The purification of the soul of our

people in exile, and its being made recep-
tive to every inspired idea—throughwhich
came about the possibility of understand-
ing the previously proclaimed prophecy of
ourprophets, “nationshallnot liftupsword
againstnation,neither shall they learnwar
anymore,” not as prose resounding in the
air but as compelling and perceptible
logic—this purificationwas itself the exilic
creationofourpeople,andthiswasthevery
secret of our survival in exile.
The sublimehymn, “Awake, awake, for

yourLighthas come,” sungecstatically on
the Eve of the Sabbath in synagogues
wherever Israel is dispersed, is the spirit-
in-songof ourpeople’s exilic creation;and
asnight approaches to elevate the seventh
day to its station as the Sabbath, the
crowninggloryof all Jewish creations, the
hymn proclaims of its creator, the Jew,
that he has not stoppedmakinghis divine
creations from the material of the com-
mandments and theTorahofhisGod,nor
will he stop such creating.
May the erring in spirit now realize

that the lament of our people over “the
Exileof thePresence” isnoproofwhatever
of our people’s having been, in exile,
emptied of the Holy Spirit; but, on the
contrary, it is an indication of its being
abundantly filled by the flow of the Holy
Spirit. Thus even while our people
laments the Exile of the Presence, and
fervently longs for its extension over all
theworld, it at the same time rejoices and
takes great pride (for in this it may well
take pride) in its Exilic Presence.�
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think he was, anyhow?
Now, let me just say here that the

rational part ofmeunderstood that itwas
somewhatweird togetworkedupabout a
fictionalpersonwho’donlyhypothetically
asked me to do something. And yet, for
some reason, I felt myself getting more
andmore disquieted by Zipper’s intrusion
intoboththespiritualandcaffeinatedareas
ofmy life.
Why? Was it, perhaps, because some-

where, deep down, I sensed that Tom
Zipper had a point? Maybe coffee had
become a chemical/emotional crutch for
me—in which case, going without it for a
day might actually give me some perspec-
tiveonmydeeper self.
I began to think a bit more highly of

this Tom Zipper guy. Who was he, and
what gave him such insight into my
character and foibles?
Perhaps he himself had gone through

similar challenges to the ones I was now
facing inmiddle age: the heavy sensation
that, after yearsof leavingmeprettymuch
alone (aside fromsomegrayhairs and the
occasional backache), time was now
insistently pushing me toward the finish
line; the knowledge that my young son
was rapidly becoming aman (not tomen-
tion amensch), andwouldbeneeding less
and less of my involvement in his life; the
deep pessimism about our species’
chances for peace, shared prosperity, or
even survival, that kept gnawing at me,
despite my best attempts to remain a
Pollyanna... Maybe Tom Zipper had
experienced all these things—or at least
somethinglikethem—andhaddiscovered,

through the temporary self-denial of
delicious coffee, a way to find a bit of per-
spective, or even relief.
My cell phone bleeped. It was my

rabbi, with another text: “Hey, did u
mean ‘YomKippur’? If so, sadly Imust tell
u that coffee is indeed verboten - also, all
food&drink, evenwater!”
Alas! So I had suspected. And, as a

newly (and still somewhat tentatively)
observant Jew, I might have decided, on
the spot, to give the whole thing up.Why
suffer unnecessarily? Wasn’t there
enough loss in life already, without relin-
quishing food, drink—and, especially,
coffee—for a whole day? In fact, to be
honest with you, that was indeedmy first
impulse: to abandon faith for the relative
comfort (and caffeine) of secular life—to
acknowledge the seemingly obvious fact
that I didn’t have the right stuff to get
throughYomKippur.
But something influenced me to stay

the course—and that something, or
someone, was Tom Zipper. Tom Zipper
had gotten through to me. I don’t know
how. I’m even pretty sure that there is no
Tom Zipper, other than as a magical
creation of the collective human imagi-
nation. But I believe in Tom Zipper, or
I’m beginning to believe, or I want
to believe. And for now, apparently,
that’s enough. �

Josh Kornbluth is a monologuist who lives in
Berkeley with his wife and son and their corn-
snake, Snakey. His latest solo show is Andy
Warhol:Good for the Jews?You can followhis
doings at JoshKornbluth.com.

I
sent a text to my rabbi, asking
whetherIwouldhave togiveupcof-
fee for Yom Kippur—but my cell
phone “corrected” my message,
assuming that “YomKippur” was
my typo-laden attempt to thumb-
type “TomZipper.”

My rabbi textedme back, asking (rea-
sonably enough)why thisTomZipper fel-
lowwouldwantme to give up coffee.
I had just started going to temple, at

the age of fifty, for the first time in my
life—and the wonderful young rabbi and
Iwere just getting toknoweachother. So,
as far as he knew,maybe Iwas the kind of
weak-willed person who would allow
someoneelse todictatemycoffee-drinking
habits. Or perhaps the gentleman I was
referring towas aDr. TomZipper, and his
reasoningwas purelymedical.
I was about to sendmy rabbi a second

text, in which I would make sure that he
knew I was asking about Yom Kippur,
and not Tom Zipper—but then I was
struck by a curious thought: what if a
“Tom Zipper” did ask me to quit drink-
ing coffee? Anyone who knows me even
moderately well is aware ofmy deep and
abiding addiction to coffee; I drink it
prettymuch all the time, fromwhen I get
up in themorning to themomentbefore I
lay downmy head at night (I’m an excel-
lent sleeper—it’smyonly real skill). Toask
me to give up coffee—well, it would be
like askingMichael Jordan togiveupbas-
ketball. (And if you’ll remember, Jordan
actually tried to do that several times,
and failed.) I foundmyself getting indig-
nant about Zipper’s hubris: who did he

Fasting for Tom Zipper
BY JOSH KORNBLUTH
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