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TOTHEENDOFTHELAND
David Grossman
Knopf 2010

HOLDLOVESTRONG
Matthew Aaron Goodman
Touchstone, 2009

The genre of the novel has a unique capacity to
unpack social reality as it manifests in the conscious-
ness of ordinary human beings living through horren-
dous times. David Grossman and Matthew Aaron
Goodman are magnificent craftsmen, pulling us into
worlds that we thought we’d be better not to know
about, and yet doing it in a way that enlightens, sur-
prises, and makes accessible the pain and joy that
human beings experience in the intricacies of daily life.

David Grossman will have difficulty surpassing his 2002 book See Under:
Love, the powerful story of a young child making sense of the Holocaust.
But his new work, To The End of the Land, is certainly a strong comple-
ment, focused on the pain of a mother whose son has now extended his
service in the Israeli army for onemoremonth in awar that neither believe
in and against people whom they do not wish to oppress. Having lost his
own son in the last week of Israel’s counterproductive (not to mention
immoral) assault on Lebanon in 2007, Grossman writes with the deepest
understanding of the way that the struggle with their neighbors distorts
and permeates the consciousness of Israelis.

MatthewAaronGoodman tells the amazing story of a youngboy, born into
poverty to a thirteen-year-old mother and thirty-year-old grandmother.
Growing up in “the projects” of New York City, he struggles to make sense
of his life and to move beyond the hurt and pain that surround him.
Reading this story makes clear the utter wrongheadedness of those who
describe African American life in poverty as pathology or who attempt to
demonize the “culture of poverty.”Nuanced, complex, atmoments painful,
but ultimately redemptive, this is a novel that should be required reading
for every high school student in America (and for the rest of us as well).

THEVEGETARIANSHABBATCOOKBOOK
Roberta Kalechofsky & Roberta Schiff
Micah Publications, 2010

Here’s a vegan cookbook that starts off by teaching
that “the institution of the Sabbath is themost successful
social revolution inhumanhistory.” The authors skillfully
link this revolution to the (we hope) soon-to-come vege-
tarian revolution, basednot only onhuman sympathy for
animals but also on an argument now endorsed by the Sierra Club and the
Union of Concerned Scientists: that livestock does enormous damage to the
environment, so meat-based diets are environmentally unsustainable. Be-
yondall this, this cookbook is an excellent introduction to vegan cooking.You
don’t have tobe Jewish todelight in thedishes it teaches the reader tomake.

EYESWIDEOPEN:CULTIVATINGDISCERNMENT
ONTHESPIRITUALPATH
Mariana Caplan
Sounds True, 2009

Mariana Caplan, who teaches at the California
Institute of Integral Studies in San Francisco, has gone
througha long journey of spiritual growth. In this remark-
ablebookshesharesmuchwisdomaboutthepitfalls facing
serious spiritual seekers. Teaching us to cultivate discernment, to understand
the foibles and distortionswe are likely to encounter in spiritual teachers, she
urges both a gentle firmness and compassion for others and ourselves on this
path. She is alert to the dangers of what she calls “spiritually transmitted dis-
ease”—a disease involving the negation of women and dismissal of feminine
wisdom; the sexualor financial corruptionof somespiritual teachers; fast-food
spirituality; the confusions of ego and how it gets protected by spiritual forms
that supposedly lead to transcending of ego; group mind thinking; and
much else.

Though framedasawarning tokeepoureyeswideopen,Caplan’sbook is actu-
ally a deep rethinking of contemporary spirituality that will be as useful for
thosewith a long history of spiritual practice as for thosewho have kept away
fromthespiritualworldontheassumptionthat itwasflakyor intellectuallyand
psychologically unsophisticated. Thoughwritten in an accessible, almost “self-
help”kindofway,Caplan’sbookoffersprofoundspiritualwisdom.

AMERICANINSURGENTS,AMERICANPATRIOTS:
THEREVOLUTIONOFTHEPEOPLE
T.H. Breen
Hill and Wang, 2010

THEAMERICANREVOLUTION:
AGRANDMISTAKE
Leland G. Stauber
Prometheus Books, 2009

T.H.BreenretellsthestoryofthebirthofAmerica,
highlightingthe importantroleof “ordinarypeople insup-
portofotherAmericans” that “markedtheendofan impe-
rial order.” The Americans “were not unlike somany op-
pressed people throughout theworldwho have taken up
arms indefenseofwhat they regardas their just rights.”
Breen regrets that in the contemporary world somany
Americanshavebeguntoadoptthepointofviewoftheim-
perial officials, forgetting that our U.S. history began in
challenging the legitimacyof theoccupyingregime.

LelandStauber ismoreintentonseeingthestoryfromthestandpointof itsout-
come,whichwas far from that envisioned by the insurgentswho, according to
Breen, “imagined the creation of a new,more equitable national government
thatwouldwork for the commongood.” Stauber emphasizes the importanceof
thosewhowere trying toavoidawarat the timeor tocurtail it throughnegotia-
tions, andwhomight, had they prevailed, have obtained a very different out-
come: anAmerica that remainedpart of Britain and emerged as an independ-
ent country decades later, not through an overt war but through the kind of
diplomatic process that led to the creation of Canada. The Canadianmodel
proves a striking alternative for Stauber, who imagines that slavery could have
been less violently uprootedhad theUnitedStates remainedpart of theBritish
empire while Britain itself was nonviolently rejecting slavery and imposing
anti-slaveryregimeselsewhere.Aparliamentarysystemandagovernmentem-
poweredtoactuallysolvenationalproblemsandlesseasilysubordinatedtocor-
poratecapitalistpowermighthavebeenoneof theconsequencesof thispath.
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If the United States wants to stop its per-
ceived immigration crisis, it needs to reverse
thoseeconomicpolicies andadopt theGlobal
Marshall PlansupportedbyTikkun.Stopping
the crucifixion of immigrants requires a
different global economics—one that shows
equal caring for the well-being of everyone
on the planet, not just caring about North
Americans. This is what it means in this
historical period to take seriously the biblical
command “Love Your Neighbor as Yourself,”
and also a lesser-known command from the
Torah: “Love the Stranger” (or the Other).

Arizona’s new immigration law, which
empowers police to stop people and
demand proof of citizenship, is supported by
a majority in the United States, according to
recent polls.Many citizens say this country is
already “overrun” by immigrants and express
fear that immigrants may take their jobs and
bankrupt their government-sponsored social
services. Few understand the way that our
own economic arrangements—particularly
NAFTA and CAFTA—have played a major role
in destroying the economies of Central and
South American countries, pushing many to
economic devastation, and thereby genera-
ting the desperation that leads people to risk
their lives to come across U.S. borders.
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INMEMORY
Inmemory of those who lost their lives in
the flotilla to bring humanitarian aid to the
people of Gaza, and in prayer for all those
(on all sides of that struggle) whowere
wounded in Israel’s assault on the flotilla.

And in honor of thememory of two Israeli
friends of Tikkunwho championed peace
and justice:

Rabbi David Forman Z”L
the founder of Rabbis for
Human Rights in Israel

Dr. Moshe Greenberg Z”L
a professor of Bible and Jewish Studies
at HebrewUniversity who also taught at
Tikkun’s BeytMidrash Le Shalom in
Jerusalem

(Z”L stands for Zichrono Livracha—may
hismemory be a blessing)



SECULARISMVS.RELIGION?
Ihavereadwithinterestthe

winsomestatementofBruceLedewitz
(Tikkun, March/April 2010) on the
futureof secularism. Itmayormaynot
be true, ashe says, that “thenumberof
nonbelievers in theworldwill have in-
creased dramatically.”Without
countingheads,whatmatters is that
such secular thought is indeeda live,
credible alternative to established faith
traditions formanypeople. I like very
muchhis generousnotion that the
thought and faith of secularists may
indeed impingeon thenatureof faith,
for he offers what I would term “an
ecumenical secularism.”

There is no reason to think, how-
ever, that the vitality of lively faith
traditionswill shrivel ordie.Here Ido
not refer toobscurantist fideismor to
the institutional structures thatbeset
all traditions, not least theRoman
CatholicChurchat themoment.Rather
I refer to critical faith that is, formany,
theologically compellingand that can
hold its own inan intellectual engage-
ment with critical secularism. Obvi-
ouslyuncritical faithanduncritical
secularism cannot take each other
seriously.

I imagine that, givenacritical faith
traditionandgivencritical secularism
of thekindLedewitz champions,we
mayanticipate anongoingcritical en-
gagement that isnot aboutwinningor
losing, but is anengagementwhereby
all parties continue to rethinkandre-
formulate. Surely it is true, asLedewitz
anticipates, that secularismwill impact
faith, but influence that runs in the

that influence. Iwouldaddthe influence
ofReinholdNiebuhr’sChristianrealism
onAmerican foreignanddomesticpolicy
andKarlBarth’s letter toSwiss trade
unionists in1911, inwhichhespokeof “the
inherentconnectionbetweenJesusand
socialism.” Iwould includeProfessor
Brueggemannhimself in this connection,
with his biblically grounded teaching
about the capacity for surprise in the
heart of history.

Myhesitancehas todowith some-
thingdeeper in thebiblical tradition.
ProfessorBrueggemann’s entire lifehas
been the exemplification of Israel’s
encounter with the living God. This en-
counter is so vibrant in theHebrewBible
as tohavenoconcomitant in secularism.
Indeed, that empty space,whereGod
dwells in the faith traditions—whether
theyare literally theisticornot—mightbe
said to reflect theessenceof secularism.
Noonehas foundawayyet tobridge that
gulf of significanceandmeaning.

ProfessorBrueggemannmight say
that the reminderof that empty space is
precisely thecontribution that religion
makes to secularism. If so, I fear it is a re-
minder that canonlyemphasize the loss
that secularismhasexperienced. I amnot
a secularistbychoiceandsoI feel that loss
particularly.

DIVESTMENT
This istrulyacomplex issue. It is

beingviewedasa snapshotof a long rela-
tionship. Somethingmustbedone, and

LETTERS

otherdirectionmayalsobeacutely im-
portant. Ihope that this otherkindof
secularismcangetuspast thedismis-
sive sillinessofDawkinsandcompany. I
submit that serious secularistsmay take
noteof theanalysis ofTerryEagleton, a
nonbelieverwho in factunderstands
the claimsofChristian faith,who
makes the specific case thatChristian
faithappealsbecause it dealswith the
“scumof theearth.”That is, the credi-
bility of this faith isnot in its intellectual
forcebut in itspracticeof a “preferential
option for thepoor” that isdeeply
grounded ina theological affirmation.
The tired categories of nineteenth-
centuryquarrels, asLedewitzknows,
helpnoneofus,whether renderedby
secularists orby fideists. Iwelcome
Ledewitz’s largenessof spirit andexpect
tobe fruitfully engaged in theongoing
work thatmatters to those situated in
both thenarrativeof the secular and the
narrativeof faith.Bothnarratives, at
theirbest, refuse reduction to the
generic andsummonto the specificity
of time,place, andneighbor.

Thanks forpublishing thepieceby
Ledewitz.

WalterBrueggemann
Cincinnati,OH

Bruce Ledewitz Responds:
It isafortunatesecularist

whosework is readbyProfessorWalter
Brueggemann, America’s foremost
interpreterof theHebrewBible. I agree
withProfessorBrueggemann that the
roadof influencebetweenreligionand
secularismmust run inbothdirections.
TerryEagleton is indeedanexampleof

A NOTE ON LETTERS TO THE EDITOR:
Wewelcome your responses to our articles. Send your letters to the editor to Letters@Tikkun.org.
Please remember,however,not toattribute toTikkunviewsother thanthose expressed inour edito-
rials.We email, post, and printmany articles with which we have strong disagreements, because
that iswhatmakesTikkuna location for a true diversity of ideas.Tikkun reserves the right to edit
your letters to fit available space in themagazine.

ReadersRespond
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MORE LETTERS
Thankyouforall your letters!Wereceivemany
morethanwecanprint.Gototikkun.org/letters
toreadadditional lettersaboutGodandscience,
Israelandglobalanti-Semitism, immigration, “the
Obamayouvotedfor,”LibertariansandtheTea

Party, forgiveness,andmore!



The first problemwasGreen’s asser-
tion that theemergenceof science rep-
resentedprogress toward theDivine.
The secondwashis repeated reference
to theevolutionof “morehighlydevel-
oped”organismsandcultures.

This thinkingclearly stems froma
progress-orientedhistoricalnarrative.
Yetbothevolutionarily andhistorically,
suchanarrative is absurd; animalshave
beenknowntoevolve frommore to less
complex, ashave cultures.Thismay
seemlikeaminorquibble, but it isnot:
Theprogressmodel ofhistory is a
major intellectualunderpinningof
imperialismandotherpoisons.Even
Green falls into this trap, offensively
dismissing cultures that venerate
“primitive tribal gods” as less enlight-
ened than those capableof “greater
abstractionanddepthof thought.”

Just as troubling isGreen’sdeifica-
tionof the scientificprocess.All
cultureshave investigated thenatureof
theworld, and this canbea sacredpur-
suit. Yet “science” asweknow it is the
productof a very specific, nature-hating
worldview that spiritualprogressives

andradicals should find repellent.
Modern science, as it is taught and
practiced, is intrinsically amoral,
reductionist, andutilitarian, viewing
natureas adead thing tobedissected
andcontrolled.

Is thereaplace for evolution ina
spiritualnarrative?Of course.But I
muchprefer theparallel storiesmodel
profferedbyCharaCurtis inher chil-
dren’s book to the “God isDead;Long
LiveScience!” theology forwardedby so
manyauthors in the last issue.

BenPachano
Tuscon,AZ

In “SacredEvolution” (Tikkun,
March/April 2010)ArthurGreen sug-
gests that it is possible to remain faith-
ful to theDarwinianaccountof
evolutionbynatural selectionwhile
also viewingevolutionas “ameaningful
process”bywhichGodreveals itself
within creation.However, natural se-
lectiondoesnot easily lend itself to such
an imputationofmeaningfulness.The
Darwinianpictureof evolution is that
of anessentially randomprocess in
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soon, toavoida further tragedy.Mostof
uswere excitedyears ago todiscover
ZenBuddhism.Butwe seemto forget
thatwe learned that it isnot alwaysap-
propriate toact/react; sometimes inac-
tion ismoreappropriate andpowerful.
Sometimesnothingwecandocanbeof
positive influence. It’s humblingand
frustrating.

All thosewhohonestlybelieve that
this is the correct andmost effective
toolwhendealingwithanabused
paranoid (rememberevenparanoids
haveenemies)—one who has been
threatenedandabused formostofhis
livingmemoryandwill, if further
threatenedandattackedbyhis only
protector—makeadifficult, dangerous,
perilousdecision…please standand
vote fordivestment.

YoramGetzler
MoshavAminadav, Jerusalem

SACREDEVOLUTION
AsanobservantJewtrained in

evolutionarybiology, Iwas first excited
thendisappointedbyArthurGreen’s
article in yourMarch/April 2010 issue.
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and in2008 (Ihasten toadd that the
PA’snegotiating failurewas Israel’s as
well).

Klug’s indignation seemsespecially
overwrought ina sectionasserting that
if Israel’s harshdeedswere committed
byagovernmentofBuddhists or
Hindus, theworldwould similarly
denounce them,and therewouldbe
repercussions fordiasporicBuddhists
andHinduswhoshowedsolidarity
with their kin (anespeciallynasty
speculationon thepart ofKlug).One
wonders ifKlug’s been followingevents
inSriLankaandKashmir. SriLanka in
particular is a closeparallel,wherea
separate ethnic andreligiousgroup
supporteda terroristmovement that
fought for independenceandwasmer-
cilesslypounded into submission last
year, almost exactly at the same time
that Israelhit backatGazawith some-
what less violence, inflicting far fewer
casualties. (No, Ididnot support the
Gazaoffensive.)Wehaveyet to see in-
dignant reactionsby theworldagainst
theSinhalese (Buddhist)majority
government,not tomentionagainst
India’s violentoccupationover restive
Muslims inKashmir, nor (G-d forbid)
against their respectivediasporas.

Israel’smove to the right canbe
attributed to theawful fact that theOslo
peaceprocesswasmishandled, crip-
pledbyRabin’s assassinationand
Netanyahu’s first election, and finally
collapsed into the second intifada, cost-
ingone thousandIsraeli lives; then
Israel’s unilateralwithdrawals from
LebanonandGaza resulted inmoreat-
tacks.Thecausality isnot as simpleas
most Israelis andJewsbelieve, but the
coincidenceof eventshaspersuaded
themofadirect causationandof total
Arabculpability.

Amoreeffective andradical peace
posture isnot to castblameonone side,
asKlugdoes, but topatientlyunpack
historicaldetailsascompletelyandfairly
aspossible. Israelis andPalestinians to-
getherkilled thepeaceprocessof the
1990s, ina tragic and fatefulunfolding
of events.

RalphSeliger
NewYork,NY

SoItake itthatTonyKlugthinks
thatwhen it comes toanti-Semitismof the
thirdmillennium, I’m toblame. I, an
Americanexpatriatewhobecameacitizen
of theStateof Israel sixteenyears ago, and
nowkeepsbusymostlybyworkingasape-
diatricianandhelping to raise three small
children.Before readingMr.Klug’s piece I
suffered fromlingeringanxiety thatper-
hapsmy lifewas turningout tobe less sig-
nificant thanI’dhoped,butnowIknow
better: thebehaviorofmeandmy ilkhas
become the sourceof themodern-dayver-
sionof themoral scourgeofwesterncivi-
lization for thepast 100or sogenerations.
Nevermind thatmostof the children I
care for inmyclinic arePalestinianArabs.
Apparently the fact that I travel through
Jerusalemneighborhoods thatwerean-
nexed to Israel after 1967onmyway to
work, andhave failed toprotest “theOccu-
pation” vigorously enough,makemeapart
(no…acause!) of theproblemrather than
part of the solutionwhen it comes to
modern-dayJewhatred.

I, alongwithmany supporters of Israel
whoactually livehere, vote, andpay taxes,
takeapragmatic rather thanamoralistic
viewof the Israeli presence in theWest
Bank.Better to leavemostof it,we say, for
thegoodofour children.On theother
hand, the thoughtofbringing themcloser
tomortar range isnotonewerelisheither.

Personally, I believe it is ratherquixotic
tobelieve that apeaceaccordwith the
PalestinianAuthority, evenunder thebest
of circumstances, is likely toameliorate
Israel’s security inanymeaningfulway in
the foreseeable future.Mr.Klug is free to
disagreewithmeon thismatter.However,
to implyashedoes thatmoral insouciance
or callousness are theonlyplausible expla-
nations for thepolicies of the current
Israeli government is tomymindsimply
incorrect.But there’smore:by insinuating
that Israeliswhodonot sharehispolitical
viewsare stainedbymoral turpitude,
perhapsMr.Klug is lending credence to
the same form of bigotry he accuses his
co-religionists of fomenting.

EliEisenstein
Modiin, Israel
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which there isnoprogressor even
development, butonlybrute change.
Darwinianevolutionary change isdriv-
enbyarbitrary facts about relative
reproductive fitness andrandom
geneticmutations.Nevertheless, the
project ofbuildinga sacred interpreta-
tionof evolutionneednotbeaban-
doned.Contemporary evolutionary
biology is starting to recognize that
Darwiniannatural selection is onlyone
of several factors thatdrive evolution.
Muchmorepromising fromareligious
pointof view isworkdoneover the last
fewdecadesonself-organizing complex
systems. Innovative evolutionary
theorists likeBrianGoodwinhave tried
toshowhowthescienceof complexsys-
temschallenges theneo-Darwinian
orthodoxy. Ibelieve that thisnewscience
ofcomplexityprovidesamuchbetter
partner thanneo-Darwinismfor trying
toachieve thekindofsynthesisbetween
evolutionandmysticalJudaismthat
ArthurGreenproposes inhisarticle.

AviCraimer
Montreal,Canada

ENTRENCHINGANTI-SEMITISM
Ashisarticle intheMay/June

2010 issueofTikkun (“Are IsraeliPoli-
ciesEntrenchingAnti-Semitism
Worldwide?”) attests,TonyKlug ispart
of thatbroadcampfor Israel’s security
anda two-state solution that I also in-
habit.Healso shareswithmean icono-
clastic idea: that today’s Jew-hatred is
moreabout the televisedandwebcast
viewsofArab sufferingat thehandsof
Israeli power than traditional anti-
Jewishprejudices.

Where Idepart fromDr.Klug is in
his apparent conviction that this is en-
tirely the fault of Jews—of thenarrow
“tribalistic” bondof Jewswith their Is-
raeli brethrenon theonehand, andof
theunconscionablepolicies of settle-
ment expansion,militarybrutality, and
discriminatorypracticesof theStateof
Israel on theother. Idon’t deny that
theseplaya role, butnowheredoes
Klugattachany responsibility toArab
terrorgroupsor to thePalestinian
Authority’s failure tobridgegapswith
moderate Israeli peaceoffers in2000

(Tony Klug’s response and
more letters on page 78)
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Do You Want to Know Your Future?

T H E C O N T R A R I A N

B Y G E O R G E V R A D E N B U R G

A
rriving at your local Walgreens—a DNA
kit thatwill estimate your chances of getting cancer,
heart disease, Alzheimer’s, and myriad other
diseases or conditions: just check the ones you
want to know about. Are you going to buy it? If so,
will you check the box for Alzheimer’s? Do you
want to know your future?

The medical establishment wants to take this product off
the shelf and deprive you of the choice to look into your health
future, even if all the uncertainties of the risk assessments are
adequately disclosed. Are they right to do so?

These new DNA products—whether offered by Walgreens,
23andMe, or Navigenics—are opening a whole new world
wherewe can assert responsibility for our own health. Doctors
are already irritated that the Internet has given us so much
information about our health conditions and treatments that
they don’t have enough time to answer all the questions that
better-informed patients are asking. We get fifteen minutes
and out. Any longer, and the doctor can’t make money from
the reimbursement provided by Medicare, Medicaid, or
private insurers for a routine health examination.

OMG, were we patients to know from genetic testing that
we had a higher-than-average risk for serious disease in the
coming years, we might ask how we should change our
lifestyles or take preventive steps to reduce that risk. Doctors
would have to be better informed about the efficacy of different
lifestyle and treatment regimes. Theymight lose control of the
doctor-patient dialogue. They would no longer be the all-
knowing dispenser of information; we patientsmight actually
be empowered to have an adult dialogue about our health.

It is our health that is the issue, after all, isn’t it? And
shouldn’t it be our responsibility to understandwhatmakes us
healthy or sick? And isn’t it better for us, and for the health of
the nation, to prevent disease and disability and not just
manage a disease—and perhaps the suffering—after symptoms
appear?

Why are doctors so reluctant to let us have genetic informa-
tion about our future health? They argue that predicting fu-
ture health risk based on genetic analysis is an uncertain
science, that we would not be able to understand that genes
are simply a risk factor, not a determinant, of future disease.
They want to protect us from the fear and anxiety of living

with the knowledge that we may have a greater-than-average
risk of certain diseases.

That seems a bit paternalistic.
No one is mandating genetic testing. These genetic testing

products permit a patient to choose whether or not he or she
wants to know the risk from certain diseases. One can choose
to get a report about one’s risk for heart disease, but not
Alzheimer’s, or about one’s risk for diabetes but not cancer.
Perhaps a patient may want to know about the risks of a cer-
tain disease because a parent or sibling has that disease. Or
perhaps one wants that knowledge to determine whether to
have a child, or to test one’s fetus in utero for specific disease
risks. Perhaps one wants to know the risk for diseases that
have a means of prevention but not for a particular disease
that has no cure, like Alzheimer’s. Francis Collins, the new
Director of the National Institutes for Health, undertook
genetic testing and thought long and hard whether to check
the Alzheimer’s box. Eventually, he did. That was his choice,
and that should be the choice we all are permitted to exercise.
That choice should not be denied by the FDA.

New products are coming on the market all the time. And
there are “early adopters” who like to try new products out.
Feedback from these early adopters tells us a lot about how
new products can be improved in updated versions—added
functions, improved convenience, more product explanation.
Early adopters of genetic testing products will let us knowhow
we (and the medical profession) handle more knowledge of
our own future, even if that knowledge is imperfect.

Recently passed health care reform relies heavily on em-
powering patients to use their own health information better
to reduce the risk or severity of future health conditions.
Genetic testing is a powerful shock treatment tomake us think
about how to do just that. With personalized diagnostics and
treatments coming soon, we need to begin to get comfortable
about knowing our own genes.

Our health is too important to be relegated to the medical
profession.

Our future and the future of our families is our responsibility
too. �

GeorgeVradenburg is the co-publisher ofTikkun.
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P
resident Obama was offered an amazing
opportunity to change our economic systemwhen
he came into office at the peak of a global economic
meltdown—acrisisbroughton inpartby the selfish-
ness andmaterialism fostered by global capitalism.
Hemisused the chance and instead gave priority to
theneeds ofWall Street and thebigbanks.

NowObama has another amazing opportunity—this time to
change the course of U.S. environmental policy. To seize it he
must help people understand that oil drilling and the resultant
destruction of large swaths of land and sea are just one tiny ex-
ampleof thecolossal environmentaldestructionproducedbyour
unrestricted capitalist orientation to theworld.

Instead of messing around with partial measures, the
president should transformourapproach to theenvironmentby
orienting it aroundthiskey idea: theearth isnota “resource” tobe
used for private profit. It is ourmother, our body, our very selves.
We are deeply implicated and dependent upon it, andwemust
respond to it not by asking how we can use it but how we can
protect and restore it. Starting now.What is now universally ac-
knowledged as the greatest environmental disaster in American
history couldbe themomentwhenpeople finallyunderstand that
our very existence as a species is at risk because of our reckless
endangermentof theplanet.Unless thehumanracecanabandon
the false notion that progress is about acquiringmorematerial
goods and instead recognize that theprogressweneed tomake is
in living inharmonywith theplanet andwith eachother—and in
reverence, gratitude, and thanksgiving for this amazing
universe—wewill simply not survive. This is amoment that calls
for both a radically new political approach and a deep, new
spiritual orientation for thehuman race.

Will Obama use this opportunity? Let him know your
ideas, and join our campaign for the Environmental and Social
Responsibility Amendment (ESRA) to the U.S. Constitution.
The ESRA would take money out of politics, require corpora-
tions to prove that they have a satisfactory history of environ-
mental and social responsibility, and require schools to teach
the skills necessary to preserve and protect our environment
on both an individual and a global level.Most Americanswant
to save the environment but don’t think it’s possible. The
ESRA shows how it can be done. There has never been a better
moment for you to become involved. Join our campaign to sup-
port theESRAatwww.spiritualprogressives.org/ESRA.

The earth is cryingout tous: stopdestroying the environment
thatnurturesall life!Thepeopleof theplanet earthare cryingout
to us: stop wars, stop squandering your wealth on military

spending, and stop imposing economic policies that benefit the
richbut ignore the sufferingof threebillionpeoplewho live in ex-
treme poverty! Build a global human community based on love,
generosity, true caring, mutual forgiveness, and compassion.
Allow yourself time each day, and a Sabbath day each week, to
connectwith your own inner spiritual being. Allow yourself time
to experience awe, wonder, and radical amazement at the
grandeur andmystery of the universe, the ongoing miracle of
your ownconsciousness, and thebeauty and fragility of life itself!

Awe,wonder, and radical amazement are aplace to start.
The Gulf disaster is yet another one of the plagues that the

spiritual reality of the universe is sending towake us up, to let us
know that our path is leading to planetary disaster.Whatmore
does the earth have to do, whatmore does God have to do, what
more does Gaia have to do, to awaken us to the craziness of the
economic andpoliticalworld thatwe continue to support?What
will it take for us to recognize that we must no longer frame
environmental questions in terms of “what is realistic, given the
political configurations inWashington,D.C., and thepowerof the
corporations” but rather in terms of “what steps are necessary to
save the planet from the environmental destruction that our
global capitalist system is inflicting upon it”? The ESRA is only
“unrealistic” in a world that finds it unrealistic to demand that
British Petroleum, ExxonMobil, ConocoPhillips, Chevron,
Monsanto,Halliburton, and all the other corporate gangsters be
held responsible for what they are doing, or to demand that they
and the other polluters stop now. Yet failing to do this is being
complicitwith our ownself-destruction.

Disaster in the Gulf: A Plague to Warn Us
to Change Our Relationship to the Earth
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Aswe go to press, the worst oil spill inU.S. history continues unchecked.
Whoknowshowmanybirds,howmuchmarine lifewewillkill this time?
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Y
ou may have read that a group of Zionist
extremists plastered the outside ofmy homewith
signs identifyingmewith JudgeRichardGoldstone,
who put together theUN report on Israeli human
rights violations during the war in Gaza (it also
pointed to human rights violations on the part of
Hamas).Thevandals’ signscalledGoldstoneandme

“extreme leftists” and “Islamofascists,” accusing us of supporting
terrorism. The police said the point of the vandalismwas to show
us thatwe are vulnerable to personal physical attack even in our
own home, and to scare us. And in fact, to this daymywife and
family remainvery concerned.

If onlymy personal safety were at stake, I wouldn’t take this
space inTikkun to discuss the incident. But the truth is that hun-
dreds of thousands of Jews in theUnited States and around the
world face this sameproblem:manyof themostvocaldefendersof
Israel in theJewishcommunitypersonallyassailanyonewhocriti-
cizes Israeli policies towardPalestinians, declining to answer the
actual criticisms and instead labeling the critics as “self-hating
Jews”or “anti-Semites”or,asyou’ll readbelow,worse.Youcanhear
these attacks in the pews of not onlyOrthodox but alsoConserva-
tive,Reform,andReconstructionist synagogues.Andyoucanhear
this amongboth secular and religious Jews. The resort to assault-
ing the integrity and decency of critics of Israeli policy, instead of
answering their criticisms, is amove by frightened people who
cannot reallyunderstandwhy Israel treatsPalestinians soharshly,
who really can’t provide a rational defense. To protect themselves
from the horrible realization that the Jewish State is acting im-
morallyandself-destructively, theyreactbydenouncingthepeople
whocall this reality to their attention.

The long-term effect of this intimidation of dissenters is a
weakening of global support for Israel. These defensive attempts
tosilencecriticsalsodrivepeopleawayfromtheJewishcommuni-
ty andprovideaidandcomfort to the real anti-Semites,whoseha-
tredof Jewsbecomeseasier tohidebehindcriticismsof Israel.But
in the short term, it is an effective technique for suppressing dis-
sentandensuringthatpeople intheJewishworldrarelyget tohear

the ideas and nuanced strategies for Israel’s security from those
whoshareourpro-Israel/pro-Palestine “progressivemiddlepath.”
And it’s not justTikkun that faces this—J Street, theNew Israel
Fund,Rabbis forHumanRights, and the Israeli human rights or-
ganizationB’Tselemnowalso face the same attacks thatTikkun
andIhaveendured for twodecades.

Themost recent phase of the political assault on dissenters
began thisway: inmid-Aprilwe learned that leaders of theJewish
community of South Africa were telling South African Justice
RichardGoldstone that he should not attend his grandson’s bar
mitzvahbecauseright-wingZionistshadthreatenedtodisrupt the
event. Jewish community leaders toldGoldstone they could not
guaranteehis safety.WeatTikkunwere outraged at this capitula-
tion to threatsof violence.

Let’s remember that Goldstonewas an honored jurist who—
thoughhe servedunder the apartheid regime and apparently up-
held its laws—wasselectedbyNelsonMandelatocontinue inoffice
under thenew regime;Goldstoneplayed a role in legitimizing the
Truth andReconciliationprocess inSouthAfrica that hadheaded
off the feared civil war between Blacks and whites after the
apartheid system was dismantled. The UN later selected
Goldstone to head investigatory commissions into the genocides
in Rwanda and Bosnia. It was with this background, and as a
proud Zionist and formermember of the board of theHebrew
University in Jerusalem, thatGoldstone accepted theUN task of
investigating the large number of deaths of Palestinian civilians,
particularly children,during theIsraeli assaultonGaza inDecem-
ber2008andJanuary2009.

GoldstonesoughtIsrael’s collaboration inthis investigation.He
wasgoingtohearagreatdealofevidence indicatingIsraelihuman
rights violations and evenwar crimes, andhe hoped to include in
his report Israel’s version of what happened. He also hoped
that Israel would punish anymembers of the Israeli Defense
Forces (IDF) found guilty—by appropriate Israeli judicial
process—of illegal or immoral acts.

Unfortunately for Israel, theworld,andtheJews, Israel refused
to cooperate with Goldstone’s UN mission or to present its

Reflections After My Home Was Vandalized:

Stop the Assault by Right-Wing
Extremists on Israel’s Critics

And, yes, there is something you can do! Take the ESRA and
get it endorsedbyyour local citycouncil, yourstate legislature,and
your elected representatives to theHouse and Senate, your local
church or synagogue ormosque or ashram, your professional or-
ganization, your civic group, your college or university, and your
neighbors and friends. We’ll help you—but you need to let us
know that you want that assistance. Write to me at

rabbilerner@tikkun.org or send a letter to 2342 Shattuck Ave,
#1200, Berkeley, California, 94704.Donate toTikkun. Put us in
your will and get your friends to join the Network of Spiritual
Progressives. It’s onlywhenwe become a significantmoral force
that we can get the support we need to pass the Environmental
and Social Responsibility Amendment—a major step toward
environmental sanity. (Join atwww.spiritualprogressives.org.) �



information and explanations. As a result, the report that
Goldstone issuedwas necessarily one-sided. Recognizing that,
Goldstone calledupon Israel tohold its ownpublic, objective, and
credible investigation into what had happened, calling both
PalestinianGazanwitnesses andmembers of the IDF to explain
theirexperienceofwhathadhappened.HehopedIsraelwouldan-
nounce an intention to punish the individuals responsible for
breaking international law. As Goldstone explained tome, the
crimeshewasdetailingneednothavebeenseenas“Israel’scrimes.”
The state could have distanced itself from the crimes by holding
people from the bottom to the top of the command structure
accountable and disciplining those who erred. This is precisely
what happened,Goldstone toldme, after themassacres at Sabra
and Shatilla in Israel’s Lebanon war: Ariel Sharon, who was
deemedresponsible for themassacres,was forced to resign, there-
by showing that it was not “Israel” but rather specific Israeliswho
deserved to be blamed.And this iswhatTikkun is now calling for
in regard to theassaulton the flotillaofboatsbringinghumanitar-
ian aid toGaza that took place on the high seas onMay 31, 2010,
resulting in the deaths of some and injuries tomany of thosewho
sought tobringaid toGaza.

Unfortunately, in the case of the invasionofGaza, the response
was just the opposite ofwhat it had beenwith Sabra andShatilla.
Followingapatternwitha longhistory in theAmericanJewish tra-
dition, Israeldecided to “shoot themessenger” rather than investi-
gate themessage. Israeli governmentofficials attackedGoldstone,
suggesting that hewas an anti-Semite or a self-hating Jew. Israeli
hasbara (public relations “explainers” of whatever Israel does)
spreadthewordthatGoldstonehimself couldnotbetrusted—that
hewas intentionally servingArab interests.

We criticized this responsewhen it first began to happen and
soonassumed that it hadquieteddown.But in factwhatwashap-
peningwas a growing fear of a purporteddelegitimation of Israel.
AccordingtotheIsraeliRightanditschampionsaroundtheworld,
Goldstone and other critics of Israeli policies—in particular the
movement for boycott, divestment, and sanctions (BDS)—are to
blame for spurringon this “delegitimation.”

There is a rangeof positions in theBDSmovement. Some sup-
portboycottingIsrael itselforanyonewhocollaborateswithIsraeli
economic,military, cultural,orhighereducation institutions.Oth-
ers only support the use ofBDSagainst theOccupation—in other
words, against products produced in the occupied territories,
againstcorporationsthatproducegoodsorservices thathelpIsrael
enforce theOccupation (likeCaterpillar, whichhas beenbuilding
bulldozers specifically designed for use in bulldozing Palestinian
homes), andagainst corporations that tradewithandhelp the set-
tlers. But these distinctions are sometimes lost on some Israelis
andmanyAmerican Jewswhohave difficulty distinguishing be-
tween delegitimation of Israel’s policies toward Palestinians and
delegitimationof Israel itself as a country.

AmericanswhoopposeU.S. imperialadventuresandwarshave
experienced a similar kind of repression.Wehave often been told
that our criticisms of the Vietnam War, the wars in Iraq and
Afghanistan, or the almost-war in Iran are reallymanifestations
of disloyalty. But in the Jewish world, the anger on the part of

defenders of Israel toward critics takes on a very personal feeling:
people find their own familymembers accusing themof “betray-
ing” the family by criticizing Israeli policies, or even of rejecting
GodandJudaism!

This intolerance of dissenterswas amajor reasonwhyTikkun
lost its funding sources in the Jewish world once it started to
critique theOccupation of theWest Bank and the expansion of
settlements. This samediscounting andmarginalization has also
been inflicted on awide variety of Jewish peace organizations, in-
cluding the Jewish Peace Fellowship, Breira, the New Jewish
Agenda, Jewish Voice for Peace, and now J Street and theNew
IsraelFundaswell.

One of the reasons why the various peace groups have not
worked together in amore coordinated and powerful way like
AIPACdoeson the right is that eachpeace-orientedgrouphas the
fantasy that if it shows itself to be “not as radical” as some other
groups, itwill gain legitimacyandhavemore impact.

Eventually each grouphas found itself demonized anyway, be-
cause formany in the rightwing of theZionistmovement anyone
suggesting that Israelgiveupcontrolof theWestBank(Judahand
Samaria) is a traitor who seeks the destruction of the Jewish
people.

Ironically, we learned shortly before going to press thatRahm
Emanuel,whoplayeda role in convincing theClintons todistance
themselves fromTikkun’speaceperspectiveontheMiddleEast in
the 1990s, moved his son’s barmitzvah ceremony inMay 2010
away from the sacredTempleWall in Jerusalem’sOldCity, at least
in part because of threats from right-wing Zionists who an-
nounced their intention to disrupt the ceremony in protest of the
Obamaadministration’s support forabuildingfreeze inJerusalem
andshoutedathimthathewasananti-Semitewhenhevisited the
Wall shortly before the barmitzvah. These right-wingers had al-
ready forgotten howRahmEmanuel servedAIPAC inCongress
and helpedObama show obeisance to the pro-right-wing Israel
lobby inCongress. For the demeaners of the peacemovement, it’s
not the level ofmoderation thatmakes a difference—anyonewho
articulates criticismsof Israeli policies towardPalestiniansorwho
does not toe the line of the settlers is perceived as an enemy, no
matterhownuancedorgentle thecriticismsare.

Nowherewas this demonstratedmore graphically than in the
SanFrancisco JewishFederation,which had earned a reputation
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JudgeRichardGoldstone,aZionistandfriendofIsrael,urgedIsrael to in-
vestigate chargesofwarcrimes inorder to showtheworld that justice rules
in the Jewish State. Israel declined. Harvard law professor Alan
Dershowitzhasaccusedthethirty-ninerabbiswhowrotealetterinsupport
of Goldstone of being “rabbis for Hamas” and committing “blood libel”
against theJewishpeople.
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for beinga “liberal” bulwarkwithin the conservative Jewishestab-
lishment because it funded someprojects of theNew Israel Fund.
Imagine everyone’s surprisewhen, in fall 2009, the federation is-
suedguidelines thatessentially threatenedtoendfinancial support
foranyJewish institutionthatallowedspeakerswhomightbeseen
as delegitimating Israel. The policy was understood to have
emerged after the leaders of the extreme right-wingKoret Foun-
dation and its allies in the Jewish Federation expressed outrage
when the Jewish Federation-funded summer 2009 Jewish Film
Festival in San Francisco presented a film about the killing of
RachelCorrie.Someright-wing leadersreportedlydemandedthat
theJewishFederationstopfundingtheannual filmfestival;others
thought the focus shouldnotbe specifically on the festival but that
the federationshould insteaddevelopageneralpolicy to induceall
potential funding recipients topolice themselves.

When it becameclear inmid-April that the attacksoncritics of
Israeli policy had escalated to a point where a grandfather
(Goldstone)wasbeingkept fromattendinghisowngrandson’sbar
mitzvah, agroupof thirty-nine rabbis signed the letterbelow.

Meanwhile, we announced at Tikkun that if the boycott of
Goldstone fromhis grandson’s barmitzvah continued,wewould
invite him to hold the barmitzvah at Beyt Tikkun synagogue in
Berkeley, California. We also announced something we had
decided upon previous to this incident—namely, that wewould

confer one of the prestigiousTikkunAwards on JudgeGoldstone
atour twenty-fifthanniversary celebration in5771 (2011).

When the Jewishmedia got hold of this announcement, they
made a rather loud fuss. I started to receive death threats on the
phoneandhatemailonthecomputer.Tensionsdramaticallyesca-
latedwhenHarvard lawprofessor AlanDershowitzwrote a hate
piece in the JerusalemPost and theHuffingtonPost (don’t know
why itwas printed there—askArianna) inwhichhedescribed the
thirty-nineofusas “rabbis forHamas.”

LetDershowitz speak forhimself (withmy italics):

Agroupof rabbis,manyofwhomhave long records ofanti-
Israel activism, authored a “Rabbinic letter” toGoldstone
congratulatinghimonhisgrandson’sbarmitzvahandusing
the occasion tomake virulently anti-Israel claims, includ-
ing the blood libel that Israel deliberately targeted innocent
Palestinian civilianswithout anymilitarypurpose.These ig-
norantrabbis…

Thesebigotedrabbis…

These “rabbis forHamas” haveno shameandnocredibility.
They exploit their rabbinical status to support any conclu-
sion thatundercuts selfdefense Israeli actions.…

Rabbis Thank Judge Goldstone for Upholding Principles of Justice, Compassion, and Truth

Dear Judge Goldstone,
As rabbis from diverse traditions and locations, we want to extend our warmest mazel tov to you as an elder in our community upon the barmitzvah
of your grandson. Bar and BatMitzvah is a call to conscience, a call to be responsible for the welfare of others, a call to fulfill the covenant of peace
and justice articulated in our tradition.

As rabbis, we note the religious implications of the report you authored.We are reminded of Shimon Ben Gamliel’s quote, “The world stands on
three things: justice, truth, and peace as it says ‘Execute the judgment of truth, and justice and peace will be established in your gates’ (Zekharya
8:16).”We affirm the truth of the report that bears your name.

We are deeply saddened by the controversy that has grown up around the issuing of the report. We affirm your findings and believe you set up an
impeccable standard that providesstrongevidence that Israel engaged inwar crimesduring theassault onGaza that reveal apatternof continuous
and systematic assault against Palestinian people and land that has very little to do with Israel’s claim of security. Your report made clear the
intentional targeting of civilian infrastructures such as hospitals, schools, agricultural properties, water and sewage treatment centers and
civilians themselves with deadly weapons that are illegal when used in civilian centers.

This is the ugly truth that is so hard for many Jewish people to face. Anyonewho spends a day in Palestinian territories sees this truth immediately.
JudgeGoldstone,wewant tooffer youourdeepest thanks forupholding theprinciplesof justice, compassionand truth thatare theheartofJewish
religion andwithout which our claims to Jewishness are empty of meaning.We regret that your findings have led to controversy and caused you
not to feel welcome at your own grandson’s BarMitzvah.We believe your report is a clarion call to Israel and the Jewish people to awaken from the
slumber of denial and return to the path of peace.

Rabbi Rebecca Alpert
Rabbi Chava Bahle
Rabbi Benjamin Barnett
Rabbi Pamela Frydman Baugh
Rabbi Haim Beliak
Rabbi Phillip Bentley
Rabbi Phyllis Berman
Rabbi Stephen Booth-Nadav
Rabbi Anna Boswell-Levy
Rabbi Ayelet S. Cohen

RabbiMeryl M. Crean
RabbiMichael Feinberg
Rabbi Zev-Hayyim Feyer
Rabbi Everett Gendler
Rabbi Shai Gluskin
Rabbi Lynn Gottlieb
Rabbi Julie Greenberg
Rabbi Erin Hirsh
Rabbi Linda Holtzman
RabbiMargaret Holub

Rabbi Doron Isaacs
Rabbi Douglas Krantz
RabbiMichael Lerner
Rabbi Eyal Levinson
RabbiMordecai Liebling
Rabbi ShaulMagid
Rabbi Nina H.Mandel
Rabbi JeffreyMarker
Rabbi DavidMivasair
Rabbi Victor Reinstein
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Notsurprisingly, theworstof theserabbis(andthatissaying
a lot),Michael Lerner, after attempting to politicize the bar
mitzvahby offering his anti-Israel synagogue for the event,
hasdecided tohonorRichardGoldstonewithTikkunMag-
azine’s “Ethics Award.” I guess all it takes to be honored by
Tikkun is to pass Lerner’s litmus test of lying about Israel.
That’s Lerner’s definition of “ethics.” There are some good
peopleontheadvisoryboardofTikkunMagazine.Theynow
have an obligation to reconsider theirmembership unless
theywishtobeassociatedwitharabbiwhoispreparedtoac-
cuseIsrael, in theabsenceofanyevidence,ofdeliberatelyset-
ting out to murder Palestinian civilians without any
militarypurpose.

Hamas,ofcourse, isaviolentgroup,andweatTikkun (andIas
a public representative ofTikkun) have frequently denounced its
violence, just as we have denounced the violence of the Israeli
Occupation, and the violence ofmany other countries and their
human rights abuses (including China in Tibet; Russia in
Chechnya; theUnited States in Iraq, Afghanistan, andPakistan;
Sudan inDarfur; and Saudi Arabia, Syria, and Egypt’s violence
against theirownpeople).Wearestrongsupportersofnonviolence
as thebest strategy tobuildaworldofpeace.

ForDershowitz to associatemewith a terrorist groupmakes it
easier tounderstandwhythosewhoattackedmyhomemighthave
found it reasonable to takeactionagainst this alleged supporter of
terrorism!There canbe littlequestion that in this context this lan-
guageof “blood libel” and “rabbis forHamas” is inflammatory and
violentspeech.Twodays later, thevandalizationtookplace. Idoubt
that thiswasDershowitz’s conscious intention, just as Idoubt that
his defense of targeted assassinations by the Israeli army against
“suspected terrorists” (assassinations of suspects never given a
chance to prove that theywerenot in fact terrorists)was intended
to encourage attacks againstmany civilians (“collateral damage”),
though of course that did then occur.What is reasonable to con-
clude is that thecreationofaclimate inwhichnonviolentactivists,
theorists, or rabbis are described essentially as cheerleaders
for terroristsdoes riskencouragingothers to takeviolentactions.

There was no doubt that the vandalization had an impact.
Members ofmy family felt scared that the next actionmight be
violenceagainstus,not justourhome.

Whenaskedtorespondtotherolehis languagemighthavehad,
Dershowitz’s responsewas, “Iwill continue to tell the truth about
MichaelLerner, as longashecontinues to lie about Israel.”

Theunderlyingmessage: theproperresponse toacriticismofa
government’spolicies isnotarebuttalof thecontentof thecritique,
but ratheranattackon the individualwhooffers thecriticism.

Broad-brushed, emotiveputdownsof a government arenot, in
my view, the smartestway to do politics, but they are a legitimate
formofpublic speech.Attackinganddemeaningan individual, on
the otherhand, is not appropriate unless that person is aholder of
statepower, andeventhentheattackonthemshouldbe limited to
acritiqueof their actionsandpublic speech.

We atTikkunhave strived to live up to this standard of ethical
critique. For example, we always rejected the practice of

demeaningGeorgeBush throughsmearsabouthisuseofEnglish
grammar. InsteadwecriticizedBush’spublicactionsandthepolicy
content of his public statements. I believe that the Jewish com-
mandagainstusing“evil language” lashonharaevenapplies to the
personal life or intentionsof apublic official, andmuchmore so to
private citizenswhoengage inpolitical activity.

Why this asymmetry inwhat is legitimate tocritique?Criticsof
the powerful are vulnerable in a way that large corporations,
wealthy and powerful elites, and the states that wagewars and
violate human rights are not! And that is precisely why liberal
ideologydeveloped toprotectus fromthepowerful.

It’s ironic and outrageous that Dershowitz calls himself a
liberal, evenwhile supporting targeted assassinations—a classic
caseofgovernmentalpowerabuse.Dershowitz thenclaims tobea
liberal because he supports a two-state solution (probably in the
samespirit thatIsraeliPrimeMinisterBibiNetanyahuandGeorge
W.Bush have publicly claimed that they too support a two-state
solution).

ButDershowitz is not the originator or chief perpetrator of the
violent discourse against dissenters, and I amnot the only or the
most significant victim of it. The vandals did only minimal
damage, and the attackwas not aimed at killing us—unlike the
bomb set in front of Israeli peace-orientedHebrewUniversity
scholar Zeen Sternhell. Themost significant victimswithin the
Jewishworld are the hundreds of thousands of young Jewswho
havemovedawayfromtheirJewishnessbecausetheyhave learned
that anyone will be demeaned and shunned who raises funda-
mental questions of how Palestinians have been treated since
1949. They have been taught by the Jewish community, that to be
a “good Jew” requires silencing one’smoral doubts about Israeli
treatment of Palestinians, so they are distancing themselves from
theJewishcommunity.

For this reason, though I’ve welcomed statements of support
from various Jewish federations and boards of rabbis who
have condemned the acts of violence, I’ve tried to explain to
them (and ask you now to joinme in this) that the issue is not
just acts of violence, but the discourse of violence that
begins with labeling as “anti-Semitic” or “self-hating Jews”
all critics of Israel or those who engage in nonviolent strug-
gles to change Israeli policy.

Nor is this simply an issue for Jews. U.S. policy in theMiddle
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WhiteHouse Chief of Staff RahmEmanuel’s longtime support for AIPAC
didnotsavehimfromaccusationsofanti-SemitismonaMay2010visit to
Israel tocelebratehisson’sBarMitzvah.HereEmanuel,center,andhisson,
left, visit Jerusalem’sOldCity.
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East has been shaped in part by legislators and government
officials who have been intimidated by this violent language. So
non-Jews have asmuch right as Jews to challenge their Jewish
neighbors when they start to throw around terms like “anti-
Semitic” as a functional equivalent to “critical of Israeli
policies.”

Of coursedefenders of current Israeli policies have every right
to criticize the arguments of Goldstone, orTikkun, or J Street—
but they cannot label the individuals or themembers of the or-
ganizations that take critical stands as “anti-Semitic” or
“self-hating” unless they have reason to do so. In my book The
SocialismofFools:Anti-SemitismontheLeft, I layoutavarietyof
good reasons to see certain kinds of criticism as anti-Semitic, for
example those that single out Israel and apply a different stan-
dard to Israel than to other countries. I’vemet real anti-Semites
and self-hating Jews on the left, and I’ve publicly criticized their
behaviors (though avoidedmentioning names because I don’t
want tomakeany individual vulnerable topersonal attack).

But the profligate use of these accusations works against
Israel, against the Jewishpeople, andagainst thebest interests of
theUnitedStates.

Inaddition to turningyoungJewsaway fromJudaismand the
Jewish community, the tactic of demeaning the critics of Israel
has twoother terrible consequences.

First, by labeling these critics as “anti-Semitic,” the Jewish
world actually empties the charge of anti-Semitism of its sting.
Increasing numbers of people are beginning to say, “OK, if ‘anti-
Semitic’ means ‘being critical of the policies of the state of Israel,’
then I guess I support anti-Semitism because I know I dislike
Israel’s policies.” That, in turn, weakens the Jewish people and
makes it easier for the real haters of Jews tomixwith themass of
critics of Israeli policywho aren’t anti-Semitic at all, and thereby
get their ownvoices taken seriously. This is a terrible outcome.

Second, to the extent that the labeling of critics works in the
short run, it produces a deep resentment against Jews that will
eventually explode into real anti-Semitism, which can then be
manipulated in destructiveways, both against Israel and against
the Jewish people worldwide. People hate “political correctness”
imposed upon them by the powerful. Jewish political correct-
ness—to the extent that it effectively imposes a silence on honest
debate about Israeli policy as it largely has in the United
States—may eventually explode in our faces in unpredictable
ways, or even in a resurgence of fascistic forces and wide-
spread anti-Semitism.

When will all this craziness stop? Not soon, judging from
Israel’s assault on the flotilla bringing aid to Palestinians living
under the Israeli blockade of Gaza. “Wewere being lynched,” cry
the IDF assailants on the flotilla, apparently unaware that when
an armed force seeks to board a ship in international waters, the
law counts that as an act of piracy or terrorism, and every ship in
that situation seeks to defend itself. As writers for the Israeli
newspaperHaaretz put it on June 1, the provocation came from
Israeli troops trying to stop the flotilla and, inabroader sense, the
irrationality and immorality of the Israeli blockade ofGaza itself.
Toomany Jews still insist that whatever Israel has donemust be
just, andwhoever suffersmusthavedeserved it, implicitly assum-
ing that “the rules of humanity donot apply to us, becausewe are

Jews andwe have suffered andwemust always be perceived as
the underdog and righteous victim!” We who love Israel must
do all we can to save it from this arrogant and self-destructive
blindness.

None of this, however, is to put the blame solely on Israel for
the current mess. Hamas rocket attacks—however under-
standable in lightof the Israeli blockadeofGazaand themisery it
was causing in 2007 and 2008—were themselves terrible viola-
tions of the human rights of Israelis. In my book Healing
Israel/Palestine I give a full account of the way both sides have
beenwillfully ignorant of the pain and fear that they have caused
to the other side. Thosewho see either side as the “righteous vic-
tim” are deeply ignorant of the hurtful, disrespectful, and violent
ways that each sidehas acted toward civilians on theother side.

Yet in the final analysis, it is only through a fundamental shift
from the focus on who can best dominate the other to who can
win theheartsof theother that is theonlyhope fora lastingpeace.
That’s why we at Tikkun are urging the United States to take a
leadership role in championing aGMP—aGlobalMarshall Plan
(please visit www.spiritualprogressives.org/gmp to read details
and learnwhywe are advocating that theGMP should be imple-
mented first in theMiddleEast).

If theUnited States does not publicly let go of the belief that
homeland security comes from domination and does not em-
brace a newworldview that recognizes security as coming froma
spirit of caring and generosity toward others, then how canwe
blame Israel or the Palestinians for not being able to get to that
new consciousness when both of them are farmore vulnerable
than theUnitedStates? So our task is not to demean Israel or the
Palestinians, nor even todemean thosewhoattackuswithwords
and deeds, but rather to becomewitnesses to the possibility of a
world of kindness, generosity, and love.

For that very reason, starting the day after the attack onmy
home, Ihaveprayed forGod to forgive thosewhodid it, to forgive
Dershowitz and others who demeanme andmy fellow rabbis,
and to change the hearts of the Jewish people so that they no
longer demean those among us who feel called upon to be wit-
nesses to the possibility of a world based on open-heartedness,
repentance, and reconciliation between former enemies! �

After theGoldstoneReport, Israel couldhaveappointedaninvestigatory
commission as it did after the Sabra and Shatilla massacres in 1982.
That commission’s report forcedDefenseMinisterArielSharon(aboveat
left in1983) toresign.HadIsrael followedGoldstone’s recommendations,
it couldhaveprotected itself fromgrowingattempts at delegitimation.



O
nMay11, 2010,Tikkunhostedaroundtablediscussionamongpeace
activists on the issue of boycott, divestment, and sanctions (BDS). A tran-
scriptionof their livelydebate—edited for space andclarity—appearsbelow.
We invite you to join this important discussion by continuing the conversa-
tion onourwebsite and on theTikkunDaily blog (www.tikkun.org/daily).

RabbiMichaelLerner (ML):We’ve convened this roundtable discussionbecauseweat
Tikkun are aware that the variousmovements andpeople engaged in the struggle for peace
in the Middle East and who seek reconciliation between Israel and Palestine are in-
creasingly divided over the issue of boycott, divestment, and sanctions (BDS).Whatwe all
share in this discussion is thedesire to bringpeace and justice to thepeople of Israel and the
people of Palestine.We also share a belief that the violence and the suffering on both sides
must endand that one important step in that direction is to end theOccupationof theWest
BankbyIsrael, though that isonlypartof the solution.So today,we’renothere toexplore the
suffering on both sides, though that provides the backdrop to this conversation.
Instead, we’re asking, “What are themost effective strategies to end theOccupation and
to move toward peace, justice, and reconciliation between these two peoples, and how
does BDS contribute or not to that process?”

Rebecca Vilkomerson (RV): I want to thank you, Rabbi Lerner, and to thank the
Tikkun community for givingus the opportunity to have this conversation. I think it’s a real
model for exactly thekindof conversationswe shouldbehaving in all sorts of forumswithin
theJewishcommunity aboutboycotts, divestment, andsanctions—theBDSmovement.

WeinJewishVoice forPeace (JVP)recognize thatBDShasbeenusedasa toolofall kinds
of righteous social justicemovements over time. JVPdefends the right of activists to use the
full range of BDS tacticswithout being persecuted or demonized.Wepractice one such use
ofBDS: thedivestment fromandboycottof companies thatprofit fromIsrael’soccupationof
theWestBank,Gaza,andEastJerusalem.Thatwould includecompaniesoperating inoccu-
pied Palestinian territory, exploiting Palestinian labor, participating in providingmaterials
or labor for settlements, exploiting environmental resources, producingmilitary or other
equipment, and helping to enforce theOccupation.We have come to this position out of a
real sense of frustration—not to say despair—that after forty-three years of occupation and
decades of “a peace process” there’s been no improvement in the situation and things have
gotten simplyprogressivelyworseon theground.

BDSisanonviolent tacticagainst thedailyviolenceof theOccupation. It’sa time-honored
tactic that’s been used in our own civil rights struggles in theUnited States, in the grape
boycott organizedby theUnitedFarmworkersUnionunder the leadershipofCesarChavez,
in India’s struggle for independence from theBritish led byGandhi, and of course in South
African apartheid days. It’s a legitimate tactic and away of holding Israel accountable to
humanrights standardsand international law.Thereareagrowingnumberof Israeli groups
who are asking the allies of peace around theworld to join in this boycott, in support of the
Palestinianswho are calling for this help from civil society.Many of the participants in the
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boycott movement are Jewish, so this is a legitimate part of the Jewish
community. Itmaynotbe themainstreampart, but it is a growingpart.

RabbiLynnGottlieb(LG):Ihavebeen involved inIsraeli/Palestiniancon-
flict transformation for about forty years, since 1966. I’vehaddeepandendur-
ing relationshipswith the Israeli peace community aswell as the Palestinian
peace community. I havewatched, over the years, awhole variety of strategies
devotedtoendingmilitaryoccupation, curtailingviolence fromsuicidebombs
androckets, andending theOccupation.During thisperiodIhave seenpublic
andprivatenegotiations,U.S.presidents sendinghigh-level representatives to
try to bridge the differences between the sides, dialogue groups, andmostly
what Iwould call symbolic demonstrations—people gathering in the street to
express theirwill—andafter forty years Ihave seen the situationdeteriorate.

Whenwe talk about ending theOccupationwehave tobe especiallymind-
fulof thecontext: there is anongoingand increasingly systematic violence tar-
getedagainstPalestiniannonviolentmovements, appropriationofPalestinian
land andwater, and decreasing freedom of movement—all this has in-
creased exponentially during the processes of peacemaking. As a person
committed to nonviolence formy entire life and the Torah of nonviolence, I

alsobelieve thatoneshould continually reevaluate the effectiveness of any strategy used
to reduce violence. Dialogue andnegotiationshavenot been successful. Talks and theuse
of theU.S. as a supposedly “honestbroker”between thepartieshavenotworked.

Palestinian society and individuals andgroups in Israeli society arenowcallinguponus
to use a time-honored strategy that is designed to target corporations, institutions,
and individuals who profit from the Occupation by earning money frommaking and
manufacturing either the instruments of occupation—which is in the security industry—
and/orprofitingon lands thathavebeenexpropriated illegally fromPalestinians.Theseare
the subject of boycott, divestment, and sanctions.There is nootherway to engage corpora-
tions, institutions, andorganizations that areprofitingwithout applyingpressure, and this
works because it creates a partnership that depends on internationalwork. It is not exclu-
siveof the fineeffortsofnegotiationand/or lobbying,butneithernegotiationsnor lobbying
willbeeffectivewithout the internationalandgrassrootspartnershipof individualswhoare
working in thisway.

MayaWind (MW)[calling into the roundtable fromIsrael]: I can say a few things
sort of as a representative of the Shministimmovement in Israel (composed of teenagers
who refused induction into the IsraelDefenseForces inprotest of theOccupation). It’s im-
portant forme to start out by saying that we’ve hadmany discussions within the refusal
movement inIsraelaboutBDS,andasofnowwedon’tasagroupcall for itoroppose it—we
don’thaveanofficial stance.SoI’ll speak formyself,buta lotof thingsIwillbesayingdorep-
resent ideas that are commonamongmany in thebroader refusalmovement in Israel.

As to the Shministim,whilewe are Israelis and our statement of refusal to take part in
themilitarywasnotonlychallengingIsraeli societyandtrying tostimulateadifferent inter-
nal Israeli discourse, it was also verymuch turned to the international community. A lot of
our focusasarefusalmovement is towardtheworld,whichexpresses thesensewehavethat
it’s not justup to the Israeli society tobringpeace.

In fact, Israeli society is notmoving toward peace but rather further away from it, so
many of us look to the international community to play a central role in bringing an end to
theOccupationandbringingpeace.

I think the refusers generally feel thatwe cannot struggle against theOccupation using
the tools or playing by the rules of the occupying forces—you know, the government, the
army.EconomicactivismlikeBDSisnonviolent, and it’snotplayingby therules; it’susinga
very different tool. We believe in nonviolence because it can be effective. This kind of
economic activism isused everywhere, andwhy shouldn’t it beusedhere in relationship to
Israel and the Occupation as well? Often we discuss at great length within the refusal
movement: “What does refusal refer to?” Refusal could be a much broader term. Our
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Another Jew for Justice
for Human Rights. Divest from

the Israeli Occupation!Dan, Chicago

Another Human Being

for Human Rights. Divest from

the Israeli Occupation!

Cindy, Colorado Springs

Another Jew whose extendedfamily died in Europe’s campsfor Human Rights. Divestfrom the Israeli Occupation!Adrienne, Seattle

CO
U
RT
ES
Y
O
F
JE
W
IS
H
VO
IC
E
FO
R
PE
AC
E

UCBerkeley’s student govern-
ment debated whether to divest
from companies profiting from

Israel’s Occupation of the
Palestinian territories this
spring. Above, Jewish and

Muslimmembers of the univer-
sity’s Students for Justice in
Palestine hold nametags in

support of divestment (recreated
below for clarity). Themotion,
which gained support from

NoamChomsky andDesmond
Tutu, was passed but vetoed.
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refusal to be drafted is one thing, but as Israelis what else
canwedo to refuse to take any sort of part in theOccupa-
tion? As Israelis we can’t fully engage in BDS as long as
we’repaying taxes, forexample.Wediscussed: “Shouldwe
as a refusalmovement call to not pay taxes to the govern-
ment? Should we refuse to buy products from Israel?”
Living inIsrael,ourability toengage inBDSis limited.But
personally I fully advocateBDSandyes, I andmanyother
of the refusers would certainly be among those Israelis
thatRebeccamentionedbeforewhoarealso calling to the
world toboycottus in Israel.

JeremyBen-Ami (JBA):Where we start is with a
shared deep desire to end the Occupation, to achieve a
two-state solution in which the two peoples who have a
claim to this one land are able to find peace and security
and find a homeland for themselves and for each other in
twostates, not inone.

WeintheJStreetmovementareveryconcernedby the
views of some of those who are using BDS tactics, and I
don’t cast aspersionsonanyone today in this conversation
or on everybodywho uses the BDS tactics, but there is a
sense in large parts of theBDSmovement that theremay
notbea legitimacy toaStateof Israel that is thehomeland
of theJewishpeople.

We in J Street start in our thinking about how to end
theOccupation, how to achieve a two-state solution, by
reaffirming theprinciple that Israelhasa right toexist asa
homelandforJewishpeople, that ithasanobligationboth
morally and legally to provide equal rights for all of those
whoare citizensof Israel, and that theonlyway that Israel
willbeable tosurviveas thatdemocraticandJewishhome
over the long run is if there is a Palestinian state living
alongside it.

JStreet’s challenge to thosewhoareusing theBDStac-
tics is not over the tactics. Imean the tactics themselves
are neutral—there’s nothing inherently wrong or right
with any particular tactic. The question iswhether or not
those tactics are effective andwhat framing the tactic is
being used in. I have not found thatBDS efforts are being
presented in away that is in anyway supportive of Israel
and its right to exist. One can be opposed to Israel’s behavior and its policies, and to the
particular policies of this particular government, and to the blockade of Gaza, and to the
occupationof theWestBank,andto theexpansionof thesettlements—allof thoseare things
thatweatJStreetoppose.But thequestion is, is theBDScritiquebeing framed inaway that
allowssometoconclude that there isnoneed foranIsraelor that therewouldn’tbeanygreat
loss if therewere just tobeonestate?That iswhereourred line is: it’snotabout theuseof the
particular tactic; it’s the frameof the campaignand theway inwhich this is beingpresented.

I amdeeply afraid—as somebodywho loves Israel, whose family is there, andwho has
spent a lot of time there—I’mdeeply afraid that theway that Israel behaves and the policies
that it is following over the next few years and into the next generation are going to lead
to Israel becoming a pariah state, to it becoming delegitimized by virtue of its actions. I’m
very concernedabout that, and tome thekey is, howdoweget it to change its actions?

I don’t think that attacking Israel byboycotting, divesting, engaging inprotests, prevent-
ing its ambassador fromspeaking, preventing academics fromgoingplaces, andnot buying
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All four participants in this
roundtable oppose Israel’s
Occupation (evoked by this
2009 photo of an Israeli
soldier’s weapon in front of
Palestinians protesting Israel’s
separationwall). But the
participants have different
visions about themost viable
route toward bringing it to
an end.

AP
PH
O
TO
/N
AS
SE
R
SH
IY
O
U
KH
I

Politics_1.qxd:Politics  6/1/10  5:01 PM  Page 15



products from Israel is going to encourage Israelis to think that there’s an atmosphere in
which they canmakepeace.

I think thesebehaviorson thepart ofpeopleopposed to theOccupationonly feed into
amentality and an atmosphere in which people circle the wagons and becomemore
defensive.And in fact theyargue: “Theentireworld is againstus.Howcanwemakecon-
cessions forpeacewheneverybody’s againstus?”

The typesof tactics that arebeingusedonly feed into thatmentality andmake itmore
plausible to argue that in fact the world is ganging up on Israel. I know that it is
counterintuitive, because the tactics are being used because of the very behaviors
that Israel’s engaging in. But it’s all a vicious cycle, and I’m afraid that this set of tactics
feeds rather thanhelps tohalt that vicious cycle.

Rabbi Gottlieb said that after forty years of being involved in attempts at the peace
movement andnegotiations and two-state solutions and all of that, that she’s given up a
little bit of hope and so have a lot of people. But I don’t see an alternative, and I thinkwe
need to double downon ourmovement to try to get particularly PresidentObama to be
deeply andactively engaged tooutlinewhat a solution is and tomake it clear that Israelis
andPalestinianshave tomake somechoicesnowaboutwhere they’re at andwhat they’re
going forward to do.OnlywithAmerican leadership and only in the next couple of years
canwe stop the situation frombecoming irreversible, which really in the long run, for
thoseofuswhocareabout Israel,wouldmean theendof Israel asweknow it.

LG:Weallbelieve in respectfuldialogue,which is amatterof graceandcivility, andso
thankyoufor thatbecauseweallknowthat talkingabout issuesoutsideof theacceptedor
conventional notions of what the peacemovement should look like evokes incredible
disdain and actually—asRabbi Lerner verywell knows—death threats, loss of jobs, the
withdrawal ofmonies such as is happening in SanFrancisco to organizations that have a
different point of view. So I think that the fact thatwe can sit at a roundtable and have a
respectful conversation and call on our community, the Jewish community, to have such
respectful conversationsandroundtables is an important accomplishment.

I believe BDS is a sign of hope. It is not taken up out of despair or the feeling that
nothing is working. It is one element of ten thousand flowers—let them all bloom—
which include pressuring theUnited States, working in the international community,
etc. I believe that BDS is a form of pressure which has a historical track record,
which the Jewish community itself hasusedonmanyoccasions, including theoutbreak
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TheBDSmovement comprisesa
varietyof organizationsand

voices. Someonly seek todisinvest
fromfirms that, likeCaterpillar, are
believed tohaveproduced tractors to
the specificationsof the IDF(Israeli
army)—tractorsused todestroy
Palestinianhomes (right).Others

seekamoregeneralboycott of Israel
(center),whileyet others focuson
boycottinganythingproduced in

theoccupied territories. At left:BDS
graffiti onanad for theSwedish

clothingcompanyH&M,which is
openingstores in Israel.

Whendiscussing “theBDS
movement,” it is important to
distinguishamong the various

elements andorganizations, just as
weneeded to do in theWest, for
example, indistinguishing

different elements in the anti-war
or civil rightsmovements.
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ofWorldWar II—l’havdil, of course, not to equate the two—but the Jewish
communityhasusedBDSitself.SoIwouldnotcharacterize itasa lackofhope.
Iwould say it is simply thenext phase in this struggle.As Jeremyhimself said,
ifwe truly are at the endof a process that in twoor three yearswill take us to a
verydifferentdimension if it hasn’t already, thenBDSshouldbe lookedat as a
positive influence toapplypressurewherenonehasworkedup till now.

RV: I verymuch agreewithwhatLynn just said. I findBDS to be themost
hopeful thing that’s happened in recent years. Iwas still living in Israel during
theGazawarandduring theelectionsafter that, and itwasoneof themostdespairing times
that Icanremember.TheBDSstrategybroughtIsraeli andPalestinianactivists together,and
itmadeactivists inbothcommunities feel that there isaway tostart to transformthecurrent
situation,whichotherwise seemedhopeless.

I want to ask JeremyBen-Ami about the recent Berkeley divestment resolution because
you talked, Jeremy, about your fears that boycottwasbeingused to attack Israel and to say it
didn’t have a right to exist. TheBerkeley divestment resolutionwas a very carefully crafted
resolution that simply asked theuniversity todivest fromtwoAmericanmilitary companies
that are supporting the continuingOccupation, which is a recognized illegal occupation. I
knowthatJStreet isagainst theOccupationand isagainst theexpansionof settlements, and
yet J Street took a position against that divestment resolution at Berkeley alongwith a long
listofotherorganizations, including theDavidProjectandtheAnti-DefamationLeagueand
StandWithUs,which have been quite extreme in their tactics and rhetoric.Whatwas your
reasoning to oppose a resolution like that, that is so targeted and in noway challenges the
rightof Israel to exist but simply challenges theOccupation?

JBA:Well I think itwasa sinof omission rather thancommission. Iwouldagree that the
bill was drafted in away to limit it to the two companies. But Iwonderwhether it wouldn’t
have been possible to reaffirm somewhere in the “whereas” clauses that Israel has a right to
exist, that there isahistoric right toaJewishhome. In thesekindsof resolutions thereshould
beaffirmationof the rightof Israel toexist andofa stateofPalestineandaPalestinianhome,
to livesidebyside inpeaceandsecurity.Thatkindofan introductoryparagraphwould, tomy
mind,beavery importantstep in therightdirection. I thinkthat itwouldbehelpful for there
to be indications thatwhile theOccupation and the treatment ofGazans and settlement ex-
pansionareallbadthings,a resolution like that shouldalso indicate that theuseof terrorand
theuse of rockets and all of the violence that has beenused in the past against Israel are bad
things too.A resolution like thiswouldhave tohavemorebalance and itwouldhave to indi-
cate that there’snot just one side to the story.For the record, JStreetwill notbe signingon to
letterswith organizations like that in group settings again. Iwon’t comment on going back-
ward, but Iwill just saygoing forwardyouwon’t findus signingon to letters like that.

RV:Well, I appreciatehearing that verymuch.
ML:Apart fromitbeingagoodfeeling for thosewhohavebeenengaged inthemovement

tobeable tocomeupwitha tactic that feels like “Wearedoingsomething,”which isof course
important for the people in the movement, is there any reason to believe that this is an
effective strategy?

MW:As an Israeli activist, I can attest to the fact that Israelis freak outwhenpeople talk
aboutBDS,andcertainly theydo tend toget verydefensive.And itkindofplays to thewhole
narrative thatanyway is so stronghere, abouthow“thewholeworld is againstus;we’re inan
existential threat forever.”

Iwouldargue,however, that thealternative thatyouposeofhavingObamaor theU.S.ad-
ministrationpush Israel along in changing its policies does a similar thing. Imean, if you go
around theWest Bank, there’s countless signs ofObamawith a kaffiyeh, “HusseinObama,”
“Danger to the Jews,” and even just today on the radio, I heardEhudBarak say very clearly,
“Jerusalem, both east andwest, is the capital of the Jewish people.Wewill dowith it aswe
please. TheU.S. andObama can say what they want via recommendations, and wewill
listen, but it’s our country and it’s our right.” And I think there’s a lot of discourse in Israel
rightnowaboutourautonomy,whichofcourse isa joke,becauseweget somuchinsubsidies

JStreet rejectswhat it seesas the
negativityof the currentBDS
movement,as illustrated in its
graphicabove.Thegroupseeksa
positiveapproachcenteredon
pressuring theU.S. government to
pushIsrael towardpeace.
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from the U.S. But still, a lot of Israelis are talking
about how it’s important to stand strong and be in-
dependent and not let theU.S. decide for us, because
we’re not their fifty-second state or whatever. So I
would argue that it also contributes a very negative
anddefensive response fromIsraelis, probablyno less
thanBDS.

Toansweryourquestion,RabbiLerner, about its ef-
fectiveness, I do think it’s effective, for several reasons.
For one, a lot of people—both in Israel and probably
in theU.S. as well—feel very fed upwith the govern-
ment and big businesses, and all these other CEOs
that sort of run the show. And I feel that BDSmakes
people feel that it’s a very down-to-earth, everyone-
can-do kind of thing, everyone can stop buying cer-
tain products or shop elsewhere, and I think it’s
effective in that sense—it’s a very grassroots sort of
thing, it’s a thing for the masses to take part in and

feel like it’s a very effective, direct action that they are directly involved in; it’s not an
indirect thing of trying to affect a government to affect another government to affect a
situation.

LG: I alsowant to talk about the ethical dimension of BDS. I would not describe BDS as
making us feel better per se, becausewe are in a struggle for lives and for the future and there
is an ethical dimension of noncooperationwhich is part of the refusalmovement, in which
even fromakosher point of viewone is not allowed toprofit or benefit fromanyproducts that
are either createdby exploited labor or through theuse of violence. So, fromanethical Jewish
point of view, I believe we have an obligation to look at noncooperation, omets lesarev, the
courage to refuse to cooperate with the products and outcomes of occupation. That is a
religiousobligation forme,which I takevery seriously.

No onewho engages in nonviolent struggle knows the outcome of the struggle. There is a
level atwhichonedoes thingsbecauseweare ethically called todo them.

Andwe have a history of success stories, so the idea that BDS is not successful, I think, is
contradicted by the very successful history of the use of boycotts by communities of struggle
from theUnited States to SouthAfrica toEurope, throughout theworld. So I think it is really
up to thosewhoareopposingBDSto showthat actually theirmethodshaveahopeof success.
I would propose that those seeking peace between Israel and Palestine and using different
strategies should formapartnership;we should see ourwork as a partnership, not as “either
this or that,” but something thatwe’redoing together.

ML:SomewhoquestiontheeffectivenessofBDSinthisparticular strugglepointout that it
has only been an effective strategy when proposed in countries where the majority al-
ready opposes a given evil reality and is seeking a way to change that reality. If we go to
apartheid, for example, in the 1980s, the overwhelmingmajority of people across thepolitical
spectrum, fromReaganonleftward,allbelievedthatapartheidwaswrongandarticulatedthat
publicly but disagreed about what was the most effective strategy, with Reagan saying
“economic and political engagementwill give theU.S.more clout to pressure SouthAfrica”
andwe atTikkun andmany others in themovement to end apartheid sayingBDSwould be
moreeffective.But thatoppositionto therealityof theOccupationdoesnotyetexist in theU.S.
inregardtoIsrael/Palestine. In fact, a recentpoll inMay2010showsthatwhenaskedwhothey
believe isat faultormoreat fault for theproblems in theMiddleEast,80percentofAmericans
said that Israel was less at fault and the Palestiniansweremore at fault.Without that back-
ground condition, attempts at BDS only demonstrate how isolated and powerless the peace
movement is, not howpowerful and potentially effective. That, at least, is one argument that
needs tobeaddressed.

LG:Letme respond in twoways. First of all, the anti-apartheid strugglewas a forty-yearCO
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Tikkunhasalwaysheld that each
sideneeds tounderstand the

emotional suffering, aswell as the
explanatorynarratives, of the

other side.TheBirthright
Unpluggedprogram(above)
worksmainlywithNorth

Americans,manyof themJews,
travelingwith themto theWest
Bank,OccupiedEast Jerusalem,
and Israel. Theyalsoattempt

video conference callswithpeople
trapped inGaza.Their goal is to
offer firsthand experiences in

theseareasandaccess to
conversationswithPalestinian

people about theirhistories,
concerns, aspirations, andwork.
BirthrightUnplugged supports

Palestinian-lednonviolent
campaigns, including theBDS
movement, that seek topressure

Israel to complywith
international law.
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movement. That’s important to know. If you look
generationally at where BDS is in this country,
youwill see, andI think Jeremy can attest to this
from the J Street conference, that younger
members of the Jewish community, for in-
stance, are much more inclined to adopt BDS
than the elders are.

Number two, I hesitate to use the word
“evil.” I don’t want to use that word because I
think we need to continue to humanize each
other and refrain from a demonization
process, and I believe that we are at a point
when a country—which is called the Jewish
State, so therefore I feel implicated—can drop
white phosphorus bombs, which burn into the
skin and are not put out by water, on innocent
civilians with impunity, and can take landwith
impunity, and occupy with impunity. And those of us who have been eyewitnesses to this
for the last forty years (as everyone here knows very well) can document the Jewish-only
roads, the growth of the settlements, administrative detention, the use of torture, and so
forth and so on, and see that this is systematic. It is not occasional or in response to one
specific incident, but a systematic oppression.

If you look at the population numbers between theMediterranean and the JordanRiver,
youhave a population that is under siege. Therefore, those of uswhowant to see a two-state
solution,weareduty-bound, Ibelieve, to respond to the call of the targetedpopulation.

Wearenot inabalancedsituation.NoPalestiniancango into thehomeofanIsraeli activist,
take their computers, lock themup, and throw away the key.We are in a situationwhere one
sidehasextremepowerover theother side.Therefore, in thisparticular situation, the targeted
population—andI’mnotsaying that there’snot sufferingonbothsidesor that rocket-shooting
is not wrong and does not deserve to be condemned as a war crime, that has to be stated
clearly—but thepopulationtargeted for systematicoppression is callinguponthe internation-
al community to partnerwith it for the sake of ethics andmorality. Themajority of Palestini-
ans alsowant a two-state solution. At this point in the struggle, those of uswhowould like to
see thathappen—for loveof Israeland loveofPalestineand loveofhumanityand loveof future
generations of childrenwhowill growupwithoutworrying aboutdeath anddestruction—for
those reasons,weare employingboycott, divestment, andsanctionsagainst corporations.

JBA: I justworry abouthow to create the atmosphere thatweneed inorder for there tobe
amutually agreed-upon andnegotiated resolution to this conflict.Weneed an atmosphere of
trust, anatmosphereofunderstandingthat therearevery, verypainful sacrifices tobemadeon
both sides.

ThePalestinianpeoplewillhave togiveupthenotionthat theycanreturnto thehomesthat
theyhad to flee in 1948andthat their grandparentsandparents fled. Israelis aregoing tohave
topullbacktheircousinsandcountry-mates fromsettlementsontheWestBank; they’regoing
to have to share Jerusalem. There is going to be painful compromise required on both sides
andthere isgoingtobeaneedtoprovideasenseofassurancearoundsecurity, that this isgoing
towork, thatpeopleonbothsidesarecommitted toeachotherandcommitted to thishappen-
ing.Andmyconcerncontinues tobe that the toneofBDSand the toneof someof the remarks
even in this conversationdo tend topoint the finger at only one side, and tend to layblameex-
clusively inoneplace, andarenothelpful to creating thatatmosphere.Andthat in fact theydo
the reverse—theymake people dig in and theymake it less likely that there is any hope of a
nonviolent end to this conflict.

I still didn’thear fromanyof theother three folksanaffirmationof Israel’s right toexist asa
Jewishhome,withequal rights for all its citizensanda stateofPalestine sideby side. I’d like to
hear that that is a fundamental tenet of theBDSmovement and of thosewhouse the tactics,

JeremyBen-Amiargues that
pressureon theObamaadmini-
stration—notdivestmentpressure
onmultinational companies—
will eventuallybring Israel to the
peace table.Here,Ben-Ami (at
right, partiallyblockingRahm
Emanuel fromview)andother
Jewish leadersmeetwithObama
inJuly2009.
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that Israelhasa right to exist, and Ihaven’t heard that.
So, is there a fundamental tenet of thismovement that the right resolution is two states,

not one?And is there any sense that theBDSmovement shouldbepart of a broader socially
responsible investingmovement?Imeanthe issueofwhetherornotcorporations followthe
highest principles andmorality: that applies to how corporations act all over the place. I
mean,BPintheGulformilitarycontractorswhoareprofitingoffwarsall over theglobe,and
thosewho supplied the people in Sri Lanka, which led to tens of thousands of deaths at the
endof thatcivilwar.There’sarangeofbadactorsout there,andthere’sarangeof issuesrelated
to socially responsible investing, butwhen you just talk about Israel and it becomes the sole
focus of thesemovements on campus and elsewhere, it raises the question inmymind as to
whether the issue ismorality or Israel? And that is, I think, important. And for peoplewho
want touse this inawaythat isgoingtoreassureIsrael, reassure theJewishcommunity in the
States, I think you need to leadwith some reassurances about its right to exist and right to
self-defenseandright tohave security.

RV: I certainly havenoproblemaffirming the right of Israel to exist. I don’t thinkduring
the anti-apartheid struggle anyonewas saying that becausewewere against apartheidwe
wereagainst the rightofSouthAfrica to exist. States exist.

Lynnactuallydid say that there is sufferingonboth sides, and that is absolutely true.And
I—assomeonewhohasanIsraelihusbandandchildren,who lived inIsrael for threeyears—
Idon’t thinkanyonecanaccusemepersonallyoranyone fromJVPofnothavingthe interests
of the people of Israel at heart. And I thinkMaya is a fantastic example of someone from
within Israelwho is saying the same thing, thatwe’re all fighting together for a better future
for all of thepeople, both in Israel and inPalestine.

But I think one thing that is very problematic about the accusation that it has something
to dowith the legitimacy of the state is that it sort of turns the argument on its head. People
have been condemningPalestinian violent resistance against civilians, rightfully, for years.
Yet here’s this nonviolent tactic that’s away for Israelis andPalestinians and people of good
faith around theworld tomake an impact onwhat these policies are doing to people every
day in real time, and yet it’s those tactics that are being attacked as delegitimizing the state
just as vociferously as, if notmore than, the violent tacticswere. So thenwhat tactic is left to
use? I think it’s extremely important as citizens of theworld, as Jews, and asAmericans—as
Jewswe’re implicated in the Israeli state; as Americanswe’re implicated because of our tax
dollars—thatwehaveaway toexpress, andexpress in thepolitical full-citizenship sense, our
displeasurewith Israel’s actions.

Additionally, I don’t think it’s fair to talk about this as a “conflict.” Israel is the occupying
power. Israel is the one that is illegally, by international standards, occupying Palestinian
land, andIsrael is theone that is violatinghumanrights, unfortunately, every singleday. So I
don’t think it’s quite fair to say that it alwaysneeds tobeabout two sides, because sometimes
one sidedoesneed tobe calledoutmore than theother. I think Israel, especially because it is
considered to be a democracy, it is held to that standard. There are certainlyworse human
rightsabusers in theworld.However, Israelasademocratic state, asaWesternstate, as itde-
clares itself, should be held accountable to international standards. I personally—withmy
personalattachments toIsrael—IholdIsrael to that standard, justas Ihold theUnitedStates
to that standard.

ML:Jeremy, do you think itwouldmatter to JStreet if resolutions supportingBDSwere
framedinsuchawayas tonameothercountries that it shouldalsobeusedagainst, forexam-
ple, China in relationship to Tibet, Russia in relationship to Chechnya, andDarfur and a
number of other human rights–violating states (and Israel wasmentioned there as one of
those), and thenresolutions called fordivestment, sanctions, andboycott against all of them
andnot simply against Israel?Do you think thatwould change—internally, in J Street and
among the peoplewho are the part of the peacemovementwho dowantmovement to end
the suffering on both sides but who are concerned about Israel being singled out—do you
think thatwouldmake thedifference?

JBA:Well, I think that therewould be supportwithin J Street for an effort to frame the
discussionaroundsocially responsible investing.There’sawholerange
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T
his is not an oil “spill” we are facing, the
waywater might spill from a dish or oil from a
tanker—a finite amount in the first place, and
thenwe clean up.

This is more like piercing a hole into the Cav-
erns of Hell, so that they pour forth without limit.

But we can take this disaster as a teaching toward a turn-
ing in our lives and action. To that end, I will present some
concrete proposals for action at the end of this essay. But let
me begin by assessing the depth of our distress.

1. Spiritual Failings
First and most basic, there is a spiritual teaching in
all traditions that theU.S. government and global corporations have been systematically
violating.

The gulf disaster is an issue of power and the Spirit, not technology. It is rooted in a
spiritual disease. One passage of theHebrew Scriptures—Leviticus 25-26—andmillen-
nia of human experience describe this as refusing to let the earth have its Sabbath rest.

WhenLeviticus 25 calls on us to let the earth and ourselvesmake a yearlong Sabbath
every seventh year, it is not talking about theminutiae of anOrthodox Jewish Sabbath.
It is talking about not blowing up mountains to recover every last chunk of coal, not
piercing themile-deep ocean floor to recover every last gallon of oil.

AndLeviticus 26 starts by reminding us of the joywe can take in the earth’s abundance
ifweactwith this sabbatical self-restraint; itwarnsusof thedisaster thatwill follow ifwe let
our greed swallow up the earth, trying to gobble up the abundance all around us;
and finally, it calls us to turn in a new direction—and celebrate:

Ye shall make you no idols by carving out a piece of the Whole to worship,
neither rear you up a standing stony image against the flowing living breath

OYL!
Corruption,
theSpirit, the
Earth, andUs

byArthurWaskow

Oil from the Deepwater
Horizon/BP catastrophe is
burned to reduce the amount
in the water,May 19, 2010.

CR
EA
TI
VE
CO
M
M
O
N
S/
U
.S
.C
O
AS
T
GU
AR
D

RabbiArthurWaskowis thedirectorof theShalomCenter (theshalomcenter.org), co-authorofTheTent
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of all Earth’s life-forms, to bow down unto it: for I amYHWH the Breath of
Life your God.

Ye shall keepmy Sabbath-times of restfulness, and reveremy holy places: I
amYHWH, the Breath of Life.

Then Iwill give you rain in due season, and the land shall yield her increase,
and the trees of the field shall yield their fruit. And I will give peace in the
land, and ye shall lie down, and none shall make you afraid:

But if ye will not hearken untome, so that ye breakmy covenant, I also will
do this unto you; I will even appoint over you terror, consumption, and the
burning ague, that shall consume the eyes, and cause sorrow of heart: and
ye shall sow your seed in vain.

And I will make your cities waste, and bring your holy places unto desola-
tion, and I will not smell the savor of your sweet odors. And I will bring the
earth into desolation.

Then shall the earth enjoy her sabbaths, as long as it lieth desolate; even
then shall the earth rest, and enjoy her sabbaths. As long as it lieth desolate
it shall rest; because it did not rest in your sabbaths, when ye dwelt upon it.

Yet—if they shall confess their iniquity and their trespass which they tres-
passed against Me, and that also they have walked contrary unto Me, then
will I remembermy covenant; and I will remember the earth.

What does it mean to “confess our iniquity” and turn in a new direction?
It means to confess our own addiction to the oil and coal that are burning up the

earth, and turn as well to face the drug lords of that addiction. For just as Big Tobacco
addictedmillions of us to lethal nicotine, so BigOil andBig Coal have addictedmillions
of us to burning up our planet, our home.

Should we do our best to end our own individual addictions to burning fossil fuels?
Yes, and we should also realize that we are indeed caught in a structural addiction that
the drug lords helped create. Just as many people with physical addictions to nicotine
did their best to force legal restrictions onBig Tobacco, those of uswho are forced by the
structure of our society to use autos should be working to change that structure.

So wemust strip these oil and coal lords of the power that a drug lord has.
On the streets and in the corridors of the Capitol, wemust face them down.
The Bible addresses the use of arrogant power to shatter the earth as well as human

society in the story of Pharaoh and the Ten Plagues. Indeed, if I believed in the kinder-
garten version of the Exodus story, in which a disgustedGod looks at Pharaoh and says,
“Slavery? ZAP! Frogs! Killing newborns? ZAP! Locusts, hailstorms, darkness, death!”
If I believed that, I would think that the same God listened to President Obama an-
nounce he was opening our coasts to off-shore oil drilling and then just three weeks
later said, “Oil drills? ZAP!How’s that for ‘Drill, baby, drill?!’”

I do believe the blowoutwas an act of God, but in amuchmore complexway: God as
the deepest process in our web of life, the YHWH Interbreathing. (Try pronouncing
that “Name” with no vowels; what emerges is the sound of breath andwind. The sound
of the breath that we humans breathe in, fromwhat the trees breathe out; the sound of
the breath that the trees breathe in, from what we humans and other animals breathe
out.)

The difference between Pharaoh on the one hand andMoses, Aaron, andMiriam on
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the other was that Pharaoh thought, in the immortal phrase of Pharaoh Rumsfeld:
“Frogs?Ohwell, stuff happens. Locusts?Ohwell, stuff happens. Oil blowouts?Ohwell,
stuff happens.”

But Moses, Aaron, andMiriam knew that all life is interwoven, that YHWH is the
One that Breathes us all. So as the Sh’ma (that crucial Jewish affirmation of God’s
Unity) teaches that if we reject that Unity and bow down to “gods” of greed, ambition,
power—bad things will happen.

If we try to gobble up the earth’s abundance, if we leave no room for self-restraint,
then the abundance will vanish and we will face famine, drought, impoverishment,
death.

Our self-restraint must be rooted in a sense of community that
balances the impulse to control. I-Thoumust balance I-It. And this
attitude toward human communities and toward the earth is what
Pharaoh rejected.

2. The Pharaohs of Our Day
Start from a simple technological question. In many of
the world’s offshore oil wells, there is a remote-controlled
“acoustic switch,” a shut-off device that is the last resort when the
technology malfunctions and a blowout nears. Some countries
mandate the acoustic device, and many companies insert them
even when they are not required. But the United States does not
mandate them, and BP did not insert one.

When I say “the United States,” in this case Imean a division of
the Interior Department called the Minerals Management Serv-
ice.What do we know about it?

That on September 10, 2008, at the end of the Bush years,
Charlie Savage of theNewYork Times reported:

In three reports delivered to Congress on Wednesday, the
department’s inspector general, Earl E. Devaney, found
wrongdoing by a dozen current and former employees of the
Minerals Management Service, which collects about $10
billion in royalties annually and is one of the government’s
largest sources of revenue other than taxes. “A culture of eth-
ical failure” pervades the agency, Mr. Devaney wrote in a
cover memo.… Two other reports focus on “a culture of substance abuse
and promiscuity” in the service’s royalty-in-kind program. That part of the
agencycollectsabout$4billionayear inoil andgas rather thancashroyalties….
“The investigation also concluded that several of the [MineralsManagement
Service]officials ‘frequently consumedalcohol at industry functions, had used
cocaine and marijuana, and had sexual relationships with oil and gas
company representatives.’”

Each acoustic switch costs half a million dollars, according to theWall Street Jour-
nal. It costsmuch less than that to provide enough gifts, outings, booze, drugs, sex, and
promises of future employment to keep the Minerals Management Service happy.
Here’s the political balance book: invest a hundred thousand bucks or so to buy gifts for
the agencies that oversee you,make billions in profit from the absence of oversight, use
the billions to invest in election campaigns if some clueless sheriff starts complaining
about your giftshop. A sweet deal, all around.

The Minerals Management Service gave British Petroleum (BP) a blanket exemp-
tion fromhaving to prove the safety, both short-term in rig technology and long-term in
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One of the pharaohs of our
day, BP America Chairman
LamarMcKay, leaves the
Interior Department in
Washington after a closed-
doormeeting,May 3, 2010.

AP
PH
O
TO
/P
AB
LO
M
AR
TI
N
EZ
M
O
N
SI
VA
IS

Politics_1.qxd:Politics  6/1/10  5:02 PM  Page 23



ecological implications, of its highly profitable investment. Why not? Being bribed by
sex and drugs is so sweet!

Now this kind of corruption is bad enough. And the Gulf disaster, a kind of blowup
of the picture of this corruption, is surely bad enough. But even the Gulf disaster is
small potatoes compared to the global disaster Big Oil is cooking up for us, colluding
with Big Coal to see howmuch they need offer to buy the government.

If it took sex, drugs, and dollars to corrupt the Minerals Management Service and
enable the Gulf oil disaster, it will take much more to corrupt Congress and enable a
global disaster.

3. Making Policy Choices
As for a ClimateHealing Act from Congress: Senator Graham, a Republican
whowas originally among the sponsors of one of the Senate climate/energy bills, began
towhine that the oil blowoutwas ruining the chances to pass a bill.

Why? Because now the big payoff to Big Oil, permission to do offshore drilling, was in
danger.Thoseoffshorepermitswere topay forBigOil’s toleratinga climate act full of other

sweet goodies for itself. And without the permits, Big Oil
wouldgohome sulking, not ready topay theHouseof ill re-
pute called the Senate enough to buy their votes anymore.

There are two climatebills before theSenate.Most of the
BigMedia arementioning only one—sponsored by Sena-
tors Kerry and Lieberman. That was the one Senator Gra-
ham quit. But it still panders to the power of Big Oil, Big
Coal, BigNukes. Because it does, say theBigMedia, it has a
bare chance of passing.

Because the other bill does not contain lollipops for the
Bigs, themedia say it has no chance of passing. This other
bill, by Senators Maria Cantwell (D-Wash.) and Susan
Collins (R-Maine) is theonly one that is bipartisan, theonly
one that has women among its sponsors. It has supporters
from parts of the environmental community but not from
BigCoal, BigOil, orBigNukes.

What’s the difference? The Kerry-Lieberman bill is al-
most a thousand pages long, the better to supply many,
many goodies for Big Nukes, Big Coal, and Big Oil. For

example:Until theoil eruption in theGulf, thedraft bill opened thedoorwide for rampant
oil drilling.Now, a little ashamedor a little scared, its authors changed it a little.

It still opens thedoor to drilling but now says coastal states can veto drillingnear them.
But to do it, they have to get the legislature to pass a law, and give up lots of federalmoney.
When Big Oil gets New Jersey or Florida in its sights (remember the bribes of money,
drugs, and sexBigOil used on theMineralsManagement Service inWashington?)we can
all kiss goodbye to the beaches, fishes, and oceans of theAtlantic Coast.

The Kerry-Lieberman bill also givesWall Street the gift of a system of carbon credits
that canbe sold like the derivatives thatmade such amess of our economy in 2008.

And the Kerry-Lieberman bill cripples the ability of the EPA to set rules for emissions
of carbon dioxide and other heat-increasing gases, and cripples the ability of states to set
higher standards thanCongressdoes. If thoseprovisions stay in thebill, ourplanet andwe
are better offwithout it.

TheCantwell-Collinsbill ismuchsimpler. Just fortypages long.WhereKerry-Lieberman
feeds themoney to the derivativesmarket, Cantwell-Collins sets a national cap on carbon
dioxideemissions,has theU.S.governmentauctionallunder-the-cappermits toemitcarbon
dioxide, and then passes on 75 percent of the auction proceeds as a dividend to every legal
residentof theUnitedStates—about$1,000ayear (so it’s called “capanddividend”).
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DemocraticSenatorsMaria
Cantwell,DianeFeinstein,and
BarbaraBoxer,next toaphoto
of theburningGulf ofMexico
oil rig, announceabill to limit
off shoreoildrillingonMay13,
2010.CantwellandRepubican

SenatorSusanCollinshave
alsoproposedaclimatebill, the
CarbonLimitsandEnergy for
America'sRenewal (CLEAR)
Act,whichArthurWaskow

praises in thisarticle.
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The rest goes to research and development for solar, wind, and energy-conserving
measures, and for green jobs.

Fuel costs based on carbonwould rise, but the $1,000 dividendwouldmore than pay
the extra cost forworking-class andmiddle-class families.

At the ShalomCenter, we view the Collins-Cantwell bill as far, far preferable. Andwe
think theremust be ahalt to offshoreoil drilling. So if yougo tohttp://tiny.cc/shalomletter
youwill findadraft letter to senatorsurging thatCongressmake strongclimate/energy law
the highest priority for national and global security, including these steps:
• Prohibit, at once and permanently, all new offshore oil drilling inU.S. waters, and end

all offshore drilling by July 4, 2020.
• Endall federal subsidies to oil and coal production, and raise the liability limit fromthe

present ridiculous $75million to $10 billion for companies that, like BP, wound the
earth andour country.

• Channel large subsidies to research, development, and installation of energy-
conservingpractices, solar andwindenergyproduction, and the creationof green jobs.

• Pass strong climate-healing laws that cap all greenhouse gas emissions in theU.S. and
return fees for emissions as dividends to all legalU.S. residents.

• Encourage stricter emissions limits by the states and theEPA.
• Provide crucial support to poor countries that are already suffering from the effects

of global warming, and to help them pursue a non–fossil fuel path for economic
development.
Weprovide twodifferent versionsof the letter, andweencourage you tomakeeitherone

your own, in your ownwords, your own language. Themore personal the letter feelswhen
a senator reads it, the better.

4. Prayerful Public Empowerment
While traditional letter-writing to Congress members is necessary, it will
not be enough tomove them.We need the kind of nonviolent direct action that brought
about the Civil Rights Acts of 1964 and 1965. At last, in NewOrleans and inHouston the
American people are beginning to stir. Demonstrations have begun. Are the rest of us
ready to turn our country—ourworld—in anewdirection?

Start a boycott of BP in your community.
Use the days from July 18-20 for prayerful study and public action to prevent climate

disaster and towardbuilding anewworldwide sustainable economy.
July 20 is the three-month anniversary of the BP oil blowout, and it is alsoTisha B’Av,

the traditional Jewish day of grief for the destruction of the Holy Temple (which today
means our earth itself) and of hopeful action toward the healing of theworld.

Howcanwecreate a grassroots response that is rooted in spiritual commitment andef-
fective political action?

Mymodel andmymotto iswhatRabbiAbrahamJoshuaHeschel said ashe camehome
from theMarch on Selma, Alabama, that brought about a VotingRights Act at the height
of theCivil RightsMovement: “I felt as ifmy legswere praying.”

For there is only one answer to the disgusting, lethal—literally lethal—mess that we
confront, imposed on us by the overweening power of Big Coal and Big Oil to purchase
parts of our government.

That is prayerful public empowerment: Enough citizens angry enough about the poi-
soning of our planet and hopeful enough about the healing of our earth to answer the oil
blowout in the Gulf by creating a democratic blowout across America. Small “d.” Amove-
ment now as powerful as the Civil Rights Movement was forty-five years ago, when it
forcedLyndon Johnson to bringCongress theVotingRights Act.

Thatmovementgot lawspassedbyusingboth the conventional formsof lobbying (writ-
ing Congressmembers, visiting their offices, etc.) and unconventional forms (nonviolent
direct action, civil disobedience, sit-ins, marches, freedom rides,
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Aworld of chaos stands before us, all the time that we have not yet reached
the “tikkun elyon”—the highest level of healing, repairing, transforming—
by uniting all life forces and all their diverse tendencies. As long as each one
exalts himself, claiming, I am sovereign, I and no other—there cannot be
peace in ourmidst (Notebook 8:429).

I
n the early 1980s, in a sunlit cottage in Winnipeg Beach, Canada, I sat
down to read from the writings of Rabbi Avraham Itzchak HaCohen Kook, TZ”L
(Tzadik Zichrono Livracha—the righteous, whose memory should be a blessing),
who passed away in 1935. I knewwell theworld of chaos. I am an Israeli-born only
child ofHolocaust survivors;mymotherwas inAuschwitz. I absorbedon the cellu-

lar level the reality that a huge darkness and evil had recently occurred in the world. For
some time, and in response, I hadbeen seeking the greatest possible light.

Mysearchbroughtmetoseriousstudyof theTorahin1973, thoughIremaineddisturbed
by themanifestations of parochialism in the religiousworld.And then I read:

Allourendeavorsmustbedirectedtowarddisclosingthe“orhashalomhaclali,”
the light of universal harmony,whichderives not fromsuppressing anypower,
any thought, any tendency, but bringing each of themwithin the vast ocean of
infinite light,whereall things findtheirunity,whereall isennobledandexalted,
all is hallowed (Notebook8:429).

As I read, I experiencedan internal expansion, an inner recognition.

We must liberate ourselves from confinement within our private concerns....
This reduces us to the worst kind of smallness, and brings upon us endless
physicalandspiritualdistress. It isnecessary forus toraiseour thoughtandwill
and our basic preoccupations toward universality, to the inclusion of all, to the
wholeworld, tohumankind, to theJewishpeople, to all existence.... The firmer
ourvisionofuniversality, thegreater joywewill experienceandthemorewewill
merit divine illumination (OrotHaKodesh3:147).

Continuing to read, I felt my soul stirring, touched by an extraordinary consciousness
whose grasp of the brokenness andwholeness of existence and the possibilities for perfec-
tionwasbreathtaking and clear:

Tshuva-return is inspired by the yearning of all existence to be better, purer,
morevigorousandonahigherplane than it is.Within this yearning is ahidden
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Israeli-born Rabbi ItzchakMarmorstein, MSW, has been studying and teaching the writings of Rav
Kook for thirty years.His focus now is on performingRavKook’s poetrywith jazzmusicians. For CDs
and booking, visit www.haorot.org. The textual translations in this piece are adapted fromRabbi B.Z.
Bokser’s translation; thepoemis translatedbyI.Marmorstein.

Ha’RavKook:Masterof theLights
by ItzchakMarmorstein

Rethinking Religion



life-force forovercomingevery factor that limits and
weakens existence (Orot HaTshuva/Lights of Re-
turn, 6:1).

Since that light-filled afternoon, I have often been in-
spired deeply by the writings of Rav Kook—known by
some as Baal Ha’Orot, the Master of the Lights. I have
dedicated my life to sharing his song with the world. His
seventy-fifthYaartzeit (anniversaryofpassing)approaches
(Elul 3/August 14), and it ismy privilege to sharewith you
a littleofhis storyandsomehighlights fromtheKookbook.

Everyone in contactwithRavKook described a similar
picture.

Here was a rabbi, a Cohen, with unparalleled
knowledge of the breadth and depth of the entire Torah.
Here was an enlightened soul whose illumination shone
powerfully.Herewas a fearless leader, instrumental in the
process leading to the Balfour Declaration, the first Chief Rabbi of the nascent Land of
Israel,whose love for all humankindwasboundless.

Hewasrespectedand lovedbyAshkenaziandSephardi, religiousandsecular, intellectual
andworker,RightandLeft.Chagall saiduponmeetinghimthathenowknewwhatholiness
is. Einstein on conferring with him in 1925 said that Rav Kook was one of the few people
whounderstoodhis theoryof relativity.He toldEinsteinaboutpassages inkabbalistic texts
that speak of varying experiences of time indifferenthechalot (chambers of experience). In
JewishMysticism, Gershon Sholemexplained thatRavKookwas the “last [newest] ex-
ample of productiveKabbalistic thought that I know.”

Thenoisy opposition of a small percentage of the ultra-OrthodoxOldYishuv (Jewish
residents of the land before establishment of the State of Israel) did not prevent him from
boldly putting forth a visionof integration, a visionof universal peace and love:

ThewholeTorah, itsmoral teachings, commandments,gooddeedsandstudies
has as its objective to remove the roadblocks so that universal love should be
able to spread, to extend to all realmsof life (MidotHaRaya:Ahava 12).

He first arrived in the landof Israel on the twenty-eighthof Iyar, 1904.
He stepped off the boat in Yaffo and prayed for the rebuilding of Jerusalem and Israel.

This day is now forever stamped in Jewish history asYomYerushalayim (JerusalemDay).
For itwasonIyar28(June7), in1967, that theIDFcapturedtheOldCityofJerusaleminthe
midstof theSix-DayWar.RavKookwas the first touse the termMedinatIsrael (theStateof
Israel).

In 1908, hewrote a letter calling for the reconciliationof Jews,Muslims, andChristians.
He explained that the Torah records Yaakov, saying upon his emotional reunion with his
twin brother/enemy, Esau, “I have seen you; it is like seeing the face of Elokim” (Genesis
33:10).RavKook continued:

ThewordsofYaakovshallnotgodownasavainutterance.Thebrotherly loveof
Esau and Yaakov, of Itzchak and Ishmael, will rise above all the “mehumot”—
disturbances ... and transformthemto “orve’chesedolam”—universal light and
compassion (Letters 1:112).

Jewish traditionexplains that the feudbetweenYaakovandEsau is theprototype for the
hostility between Jews and Christians and that the history of Itzchak and Ishmael seeded
the tension between Jews and Muslims. At the beginning of our return to the land, Rav
Kook called for the core of love that exists betweeneachbrother and sister to re-emerge:
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The author, Rabbi Itzchak
Marmorstein, declaims Rav
Kook’s poetry as Rabbi Greg
Wall leads his band, Greg
Wall’s Later Prophets, on the
CDHa’Orot: The Lights of Rav
Kook.This summer is the 75th
anniversary of the death of the
much-loved poet and scholar
RavKook, the first chief rabbi
of the nascent land of Israel.



Thisbroadunderstanding[thatweareall actuallybrothersandsisterseachre-
flectingDivinity]mustbeourguide inall ourways in theendofdays ... turning
thebitter to sweet anddarkness to light (Letters 1:112).

His entire life and thought was dedicated to tikkun, to directing life toward the light of
harmony:

When love-possessed people see the world, living creatures full of quarrels,
hatred, persecution and conflicts, they yearn with all their being to share in
those aspirations that move life toward wholeness and unity, peace and tran-
quility.... Theywant that every particular shall be preserved anddeveloped and
that the collective whole shall be united and abounding in peace (Notebook
1:101).

He encouraged the inward journey:

The greater a person is, the more they must seek to discover themselves. The
deep levelsofoursoul remainconcealed, so thatwemustbealone frequently, to
elevate our imagination, deepen our thought, and to liberate our mind. Then
our soul will reveal itself to us by radiating some of its light upon us (Orot
HaKodesh3:270).

He invited eachperson to value and sharehis orher inner truth:

Let everyone express in faithfulness and truthwhatever their soul reveals to
them, let everyone bring forth their spiritual creativity from potentiality to
actuality without any deception. Out of such sparks torches of light will be
assembled and they will illuminate the whole world out of their glory. Out of
such fragments of inner truth, will the great truth emerge (Orot HaKodesh
1:166).

He supported thehighest possible idealism:

The great dreams are the foundation of theworld.... The crudeness of conven-
tional life,wholly immersed in itsmaterialistic aspect, removes fromtheworld
the light of the dream.... The world is in convulsion with pains engendered by
thedestructive toxinsof reality,devoidof thebrightnessof thedream....The free
dream, which is in revolt against reality and its limitations, is truly the most
substantive truthof existence (OrotHaKodesh 1:226).

Peopleoftenask, “WhatwouldRavKooksay if hewerealive today?”
I feelhewas toooriginalandtoo independenta thinker foranyone toreallyknow, though

many are happy to speculate. Ashehimself said, “The inner essence of the soul ...must have
absolute inner freedom. It experiences its freedom, which is life, through its originality in
thought” (OrotHaKodesh 1:177).

Iwrite this as a personal tribute to a sagewhohas brought somuch light intomy life and
the livesofcountlessothers.Andasan invitationtoanyoneseekingdeeperunderstandingto
read directly from the wisdom of Rav Kook. Contemporary idealists, spiritual seekers, and
world fixers of all backgrounds will find much of interest in his sophisticated and holistic
teachings.

We, likehim, continue tobe facedwith the immense challengeof tikkunolam (repairing
theworld). In exploring the dynamics of repair, RavKook emphasized that tov (good) is the
strongest force inexistenceandourdedication to it isourmostpowerful tool.
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W
e can sense the shared matrix of poetry and music in
the rhythmic loam of language from which they both arose.
Some of our languages preserve the connection in name: in
Hebrewweuse shirah to signify both song andpoem, as if all
song impliespoetryandallpoetry impliesmusic.

It is no stretch, in a theoretical sense, to walk the bridge between poetry and
music, but to accomplish it in a compellingway that elevates both themusic and
the poetry—well, that is tricky. I hear this sort of bridging on the new Tzadik
RecordsCD,Ha’Orot:TheLightsofRavKook, a collaborationbetweenNewYork
jazz group GregWall’s Later Prophets and Rabbi ItzchakMarmorstein. For the
music to complement thewords, and thewords to integrate around themusic—
this is rare.

Rabbi Avraham Itzchak HaCohen Kook (1865–1935) was one of the great
lightsofourtradition.HecametoIsrael intheearlyyearsof thetwentiethcentury.
HespenttheWorldWarIyears inEngland,andlaterreturnedtoIsrael tobecome
therabbiofJerusalemandthenthefirstchief rabbiof the landofIsrael,before the
state was founded. Hewas a great teacher, amaster of bothHalachah (law) and
Aggadah(lore),apracticalman,apoet,andamystic.Hemadeaprofoundimpact.

RavKook’spoetryisavisionarypoetryoftraditionalassociationsandallusions,
of yearning, purity, return, a sense of brokenness, and a universality of spiritual
reach and redemption. Itzchak has dedicated himself to be Rav Kook’s interpreter, and joining
himonthisalbumisastellarquartet thatdeeply respects themusicofRavKook’spoetry.

A solid rhythm track begins and ends the CD, a bluesy accompaniment that is not too stingy
butdoesnotusurp theplaceof the language. I loveDaveRichard’s bassplaying throughout.The
language floats and leaves room for saxophonistRabbiGregWall to play over the top and reach.
“It’s thegoodthat Idesire,” calls Itzchak, yearning,and its shadowecho follows in themix.

Someof the tracks have a freer jazz accompaniment or even some electronics, always leaving
spacefortheother instrumentalists.All themusicians—includingShaiBacharonkeyboardsand
AaronAlexanderondrums—arewonderfulandare featuredwell in themix.

There ismore roominsome tracks than inothers, amodalnodnowandagain fromthe saxo-
phone toEasternEuropeanmusical rootedness. Itzchakdeclaims someof the poetry inEnglish
translationbutmostly includes theoriginalHebrewsothe listenerhasasenseof themusic in the
words.Healsomodulateshisvoice tosuit thepoetry.There isaneasymixofHebrewandEnglish
throughout,oftenmovingbackandforthbetween languages.

There is room forwords andmusic on this unique and stirringCD, someplay in themix and
arrangements, an occasional freer jazz feel, and always a respect for themusic of poetry and the
poetryofmusic,honor toboth.

It’s agreatway toexperience the lightofRavKook.�

WordJazz:
Music and thePoetryofRavKook

by James Stone Goodman

Rabbi James Stone Goodman serves Congregation Neve Shalom and the Central Reform Congrega-
tion in St. Louis, Missouri. He is a musician (five CDs) and a writer whose creativity can be found at
www.stonegoodman.com.TZ
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T
he psalms, that body of biblical literature so beautiful and passionate,
sofullof longing,areoftenrejectedbythosecommittedtoprogressivepolitics.There
aregoodreasonspeoplemightobject toaspectsof thepsalms(andIaddressa fewof
theseconcerns inonlineessaysatwww.tikkun.org).Here, though,Iwouldliketoen-
courage those of us interested in changing theworld and transformingourselves to

turn to themagainandtakeanother look.Assomeonewhohasspentagoodamountof timeover
the last tenyearswrestlingwiththepsalmsandtranslatingthem,Iwilloffersomethoughtsabout
howwecanuse this ancientbodyof literature to strengthenus inour spiritual andmoral lives, in
ourpursuit of inner transformationandoutward justice.

The first andmost obvious thing about the psalms is that they awaken us to the possibility of
speakinghonestlyaboutourpain.Somuchof life andsomanyofourdistortions riseupwhenwe
react toouremotional livesratherthanexpressingoursorrowsandhurts inatransformativeway.
And in the psalms, the expression of pain is different from, say,most psychotherapy (which cer-
tainly has auseful place). Thepsalms are about “getting things out,” but doing so in the faith that
wewill be somehowcomfortedandupheldbya forceof transcendence.The faithof thepsalms is
not a simple one. It is, for themost part, awilled faith, even in the context ofGod’s perceived ab-
sence. Over and over, the psalmist interrupts a catalogue of anguish and grievance to interject a
statementof affirmationandhope.Here is anexample fromPsalm73:

Asforme,my legsalmoststumbledbeneath.
Onlypeacefor thewrongfuldid Isee…

Pride is theadornmentaroundtheirneck.
Theirclothing inashawlofviolence…

If Iwereto tellwhat Ihavesuffered,
behold! Iwouldbeatraitor toyourchildren’sgeneration.

AndwhenIponderedthis,
all lifeseemedtroubleandturmoil inmyeyes—

until I enteredyourholysanctuaries,
andunderstoodthateventheycometoanend…

RockofmyFaithandmyPortion:
yourblessingof lifecontinuesforever.

One thing progressives can learn from is precisely this hope rooted in faith. It is the faith of
Martin Luther King Jr. when he says, “the arc of themoral universe is long, but it bends toward
justice.” It is the faith that allowsus to listen toanotherwhoseviewswemay findcontraryor even

Pamela Greenberg is a writer and translator. Her translation of the psalms, The Complete
Psalms: The Book of Prayer Songs in a New Translation was published in April by Bloomsbury (see
www.thecompletepsalms.com).

SpeakingOurPain:
Anguish,Comfort, andWonder in thePsalms

by Pamela Greenberg



insulting to ideals of justice, and say, “I hear your fear
andanguish, buthere is anotherway.”

The psalms are often outraged by the lack of justice
in theworldandare constantly callinguponGodtoac-
count for it. They express our frustration at theworld’s
mysteriousandstubbornrefusal tomeasureuptowhat
seem like such obvious and clear ideals. But that
frustrationisalsoaccompaniedoftenbyabelief inGod,
whichcolorstheangerandgives itcontoursof trustand
patience.Here is anexample fromPsalm37:

Calmyouranger,abandonrage.
Don’tgrowheated; itcanonlybringharm…

In justa littlewhile therewillbenoone
whocauseshurt.

Youwillglanceatwheretheywere,
andtheywillbe thereno longer.

But thehumblewill inherit theearth.
Theywilldelight in their longcontentment.

Andthis, fromPsalm42:

Whyareyoubentso low,mysoul?
Andwhyso in tumultoverme?

Behopeful;wait forGod.

In my translation, because I refer to God as neither masculine nor feminine, I often refer to
Godbyoneof thedivineattributes—HolyOne,Eternal,Creator, andawhole rangeofothers.For
thoseofusworking toheal and transformtheworld, oneof themost importantof thesenames is
Source of Hope. God stands for comforter, companion, and hope for a better world. From the
midst ofdarkness, thepsalmist cries out, “Minhametzarkaratiya,” lines fromPsalm118,which
is among those Jews sing on allmajor holidays. “Fromaplace of constriction I called to you,” the
psalmreads, “andyouansweredwithanexpanseofheavenlypresence…Godiswithme,Ihaveno
fear. /Whatcanameremortaldotome?”Ultimately, thispsalmandothers like ithelpusreclaim
notonlyourhopebutalsoourpower.

Another aspect of thepsalms that is essential toourpursuit of ecological andhuman justice is
therealmofwonder.The linesof theseversesoftenevokearaptaweat thenaturalworld.Wewho
dedicate ourselves to environmental causes are accustomed to bemoaning the pollution and
denigrationofourenvironment.But for thepsalms,naturestandsasanideal—aclearexampleof
God’sprovidenceandpresence inour lives.More than that, thepsalmsenvisionaworld inwhich
ourmoral liveswillonedayapproximatetheclarityandbeautyofnature. Ibelievethatareturnto
a sense of wonder at the natural world is essential to our fight to preserve and rescue the planet,
thatwewill succeedonlywhenwecombineasenseof the realdangersand threatswithawonder
at thebeauty that surroundsus.

Here is anexcerpt fromPsalm104:

Stand inwonder,Omysoul,before theEternal.
HolyOne,myGod,youarevastbeyondmeasure…
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Youstretchout thesky likeacloth,
raftersoverwater in therealmsabove…

Yousendforthsprings intorivers.
Theyflowbetweenmountains;
youprovidewater toallbeastsof thefield…

Youcausegrasstosproutupfor thecattle,
cropsfor the laborofhumanhands,

bringingforthbreadfromtheearth,
winetodelight thehumanheart—

Soonsinnerswill vanishfromtheearth,
thewrongfulexistnomore.

Stand inwonder,Omysoul,before theEternal.
LetmysoulshinepraisesonGod.

Theword “sinners”may initially turnpeopleoff, but inHebrew it reallymeans thosewhohave
missed the mark. What this psalm envisions is a day when all people, under the influence and
grandeur of nature, turn fromways of violence and greed. In Judaism, the soul is envisioned as
“pure.” Everymorningwehave a traditional prayer thankingGod for our soul and its original
purity.Thevisionof thenaturalworldexpanding intoour innerworld, soprevalent in thepsalms,
is important toholdon toduring thesemuddyanddifficult times.

Weneedtoday,morethanever, tobestubbornlyhopeful inourpursuitof justice—inthefaceof
allevidence,scientificandotherwise, toquietlysay, “Ibelieve inthepossibilityofchange.”Psalm27
beginsbyaddressingour fears andendsat aplaceof conviction.Hereare the final lines:

Teachme,SourceofJustice,yourways,
and leadmedownthe levelplain
becauseof thedangers thatsurroundmeoneveryside.

Don’tgivemeover to thebreathofmyfears.

Fordistortionshaverisenup inthenameof truth,
theybreatheoutvisionsofdestruction.

Ifonly Icouldbelievethat IwouldseeGod’sgoodness
in the landof the living…

Keepupyourhope inGod.
Strengthenyourheartandsturdy it.
Keepupyourhope inGod.

Cynicism and burnout are so common among progressives that they have become virtually
occupational hazards. That makes sense. We see the contradictions and disappointments so
prevalent in ourpolitical, personal, andeconomic lives.As thepsalmist says inPsalm39, “And so
it is futility,allhumanbeliefs—Selah.”Cynicismiscertainlyatemptingconclusiontocometo.The
problem is that theworld is not changedby cynicism.Cynicism too often translates into a failure
to engageproductively, a sideliningofoneself in thenameofperfection.

But in the psalms, cynicism is never the finalword. Let’s look at Psalm 1, the first psalm in the
BookofPsalms:

(continuedonpage78)



WWW. T I K KUN . O RG T I K KUN 33

Why should religious people fight for gay rights? What has lesbian, gay,
bisexual, and transgender (LGBT) activism accomplished, and where is it
headed? How are people who identify as queer—a former slur defiantly
reclaimed in the early 1990s—creating new, radically inclusive religious
spaces?Andhowmight queer political activismmoveour society as awhole to-
ward amore caring, just, and liberatory future?

Theseare just a fewof thequestions takenonbyauthors in this ambitiousspecial
section on queer spirituality and politics. Jay Michaelson’s cover story issues a
dual challenge, urging conservative Jewish and Christian people to engage fully
with LGBT claims, and calling on secular gay rights activists to consider the
necessity of religiousbacking for successful civil rights campaigns.

The articles that follow—commissioned by assistant editor Alana Yu-lanPrice,
who put this section together—fall into two loose clusters. The first seven
pieces look at how lesbian, gay, bisexual, same-gender-loving, Two Spirit, and
transgender people aremoving forward in variousmainstreamor conservative
religiousmilieus; they deal in turnwith Evangelical Christianity (Bakker), Islam
(Sharma), Hinduism (Vanita), Native American spirituality (LaFortune),
Buddhism(Yang), Christianmega-churches (Flunder), andOrthodoxJudaism
(Ladin).

The next eight pieces focus less on the traditional religious milieux, and more
on religious and political innovation, or what Nichola Torbett’s popular post on
TikkunDaily (tikkun.org/daily) last year called “TheRadical Potential of Being
Queer.” Price gives a broad overview of LGBT activism and the resultant
cultural/political shifts over the last sixty years. Starhawk tells how these
radical developments played out in her Pagan community. Udis-Kessler and
Lostroh question the wisdom of basing demands for acceptance on the
argument that LGBT people “can’t help” being who they are. Somerson reports
on queer Jews responding to the Israel/Palestine conflict. Koyama cautions
U.S. activists not to bolster imperialistic dynamics in responding to anti-gay
repression in Uganda. Kolodny looks at how bisexuality expands the terms of
gay politics and theology. Smithwidens the lens further in looking at the radical
challenge that queer thought and life present to imperialism, while Spade
explores its challenge to capitalism.

Our discussion of queer and trans politics continues at tikkun.org/queer with an
array of online exclusives and will resume in the upcoming September/
October issuewith a critical response from transgender activist NoachDzmura to
JayMichaelson’scoverstory.

U.S. attitudes towardhomosexuality haveundergoneamazing transformations
in recent decades, thanks in great part to innumerable acts of bravery as queer
people publicly came out. LGBT people have supported each other for years
withmyriad acts of love, sex, writing, organizing, celebrating, marching, arguing,
healing, service, and solidarity—what we at Tikkun would call a spiritual
politics. Queer history provides amodel for howsociety can change aswe each
find the courage to come out as loving, caring people, radically unable to live
within the norms of a hierarchical, capitalist, violent world.
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C
ivil rightsmovements that appeal to religion
succeed. Those that do not, fail. Contrast the fates of
the Civil Rights Act and the Equal Rights Amend-
ment, or the way African American civil rights was
understoodbeforeandafterDr.King’s religiousmes-

sage.Asbothpollsters andelection results continually remindus,
mainstreamAmericans donot respond to arguments about con-
stitutional rights andequality; they respond tomoral arguments,
shared values, and religion—unsurprisingly, since over 90 per-
cent ofAmericansprofess abelief inGod.

The centrality of religion to civil rights discourse is amplified
when the civil rights struggle questions a status quo largely sup-
ported by religion.Wemay no longer remember themusty reli-
gious arguments today, but the Bible was once used to enforce
segregation as much as to oppose it. God placed the races on

different continents, segregationists said.Godsanctionedslavery.
Africanswere heirs to the curse ofHam.And so on.Dr.King and
hismovementhave so succeeded in their reframingof civil rights
that these argumentsmay strike us today as bizarre. But just fifty
years ago, theywerepreached frompulpits around the country.

Yet unlike the debate over African American civil rights, our
currentnational debate regarding equal rights for sexualminori-
ties (Iwill speakprimarilyhereof gays and lesbians, thoughmost
of the arguments apply to genderminorities such as transgender
persons aswell—and I use the broad term “gay rights” to encom-
pass all of these), has so far included religionononly thenegative
side of the argument. The Bible forbids homosexuality, we are
told.Heterosexualmarriage is at the core of God’s design for the
universe. Traditional (read: “religious”) values havebeen clear on
this question for thousands of years.
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JayMichaelson is the author of Everything is God: The Radical Path of Nondual Judaism and other books. He is also a columnist for the For-
ward, theHuffington Post, Zeek, andReality Sandwichmagazine, and director of Nehirim: GLBT Jewish Culture& Spirituality.

TenReasons
WhyGayRights
Is aReligious Issue
by JayMichaelson
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Liberals’ overwhelming response to these claims has been to
deflect them, to talk instead about equality or the separation of
churchandstate.Thishasbeena tragicmistake.God, family, and
societal stability all matter more to more Americans than do
equality or constitutional norms. Dr. King did not succeed
because he invoked the Fourteenth Amendment; he succeeded
because he invokedGod. And so, unless we activists engagewith
religion ina seriousandconvincingway,wewill notprevail inour
struggle. “GodversusGay”has only oneoutcome.

Norwillwespeak for themillionsofLGBTAmericanswhoare
religious themselves. For us, “God versusGay” is bad spirituality,
aswell as badpolitical tactics.Doubtless,many gay activists have
justifiably relegated religion to the samemental basement as
other repressive ideas.But thebasement is just another closet.By
perpetuating “God versusGay,” secular gay rights activists per-
petuate this psychological oppression of religious gays, this
spiritual schizophrenia that continues toharmanddistort.

Fortunately, gay rights is a religious issue. Religious people
shouldnotbe forgay rightsdespite their religions’ teachings; they
should be for gay rights because of them. For too long, we have
allowed far-rightist forces to distort our religious teachings.
Politically and spiritually, this has been disastrous. And contrary
to thecries of the fearful, while there are indeed some religious
arguments against equality for LGBT people, there aremore of
them in favor of it.Here are tenof them.

1. It IsNotGood toBeAlone
Opponents of same-sex marriage remind us that in
Genesis, “it’sAdamandEve,notAdamandSteve.”But “Adamand
Eve” is thesolutiontoaproblem:theexistential crisisofaloneness.
In fact, after the longseriesofgoodthingsGodseesduring thecre-
ation process, Adam’s aloneness is the first thing that is not good
(Gen.2:18). It is the firstnatural conditionwhich, theBible tellsus,
is not to be left as is. Love, togetherness,mutual support—these
are theessential qualities of thepartnershipGodcreates.

Religious and spiritual people, then, are facedwith a funda-
mental religious imperative toheal lonelinesswherewefind itand
to insist on the importance of human relationship in so doing.
What is different today is that, unlike five thousand, fivehundred,
or even fifty years ago,wenowunderstand that sexual orientation
iseithergeneticallydeterminedordeterminedsoearly indevelop-
mentas tobeanessential,unchangeableaspectof thehumansoul.
Thus, formillionsofpeoplearound theworld, to remedy this first,
fundamental flawof thehumancondition requires a same-sex re-
lationship.

Of course, sexual orientation is a spectrum, not a binary, and
for bisexuals and someothers, theremaybemutability. But a few
bisexual experiencesdonotundermineagreatmanyhomosexual
and heterosexual ones. Formany people, the only way toward
healing the split recognized inGenesis 2:18 is in a loving, same-
sex relationship. Indeed, this is no doubt one reason that so
many opponents of gay rights have insisted that sexual orienta-
tionmust be changeable: because if it isn’t, then the traditional,

homophobic interpretation of Scripture cannot bemaintained.
Of course, that is exactlymypoint.

2.GodLovesUsandDoes
NotWantUs toHarmOurselves
The suicide rate among gay teenagers is estimated to be
six times that of straight ones. Need we say more? Does this
statistic not teachus both that sexuality is a trait, not a choice (it’s
odd to kill yourself because of a choice, no?), and that embracing
sexual diversity is a religious imperative?Whatmore dowe need
to know? Gay people exist, and some of them kill themselves
because of the shame they feel.

Suicide is not, of course, the only form of harm gay people in-
flict upon themselves. The “closet” is another. As someonewho
lived in the closet for over a decade ofmy adult life, I can attest
frompersonal experience that it is less a closet than a tomb.Con-
structed of lies, fear, and shame, it beats the soul downandalien-
ates it not only fromsexual expressionbut fromall other formsof
love aswell, including authentic love of God. People in the closet
are like the dead people inThe Sixth Sense: they don’t know that
they’re dead, and don’t know thewounds they carry around. The
closet is like a heavy weight around the neck, and sexual
repression is a formof self-mutilation.

Of course, Christianity, Judaism, andother religionsdo askus
to curb our behavior, even behaviorswemay really enjoy, such as
wanton greed and selfishness (e.g., the kind evinced by some of
our society’smost famous celebrities). Sexuality, too, is regulated
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by these religious traditions, in very differentways: Somepermit
all formsof sexualbehaviorwithinmarriage;othersdonot. Some
see celibacyasan ideal; othersdonot.Butnowheredowe find in-
dividuals required to foregoall sexual intimacy, sexual expression,
or romantic love.Goddoesnotaskus tobe Isaacon theakedahor
Christ on the cross;we are asked to curb our impulses, but not to
destroy ourselves.Were homosexuality merely a form of licen-
tiousness (as some suggest), thenone could imagine it beingpro-
hibitedby religious tradition.Buthomosexuality isnot lust; it is a
qualityof the soul andapathway to themost sacred formsof love.

Can a homosexual relationship be degraded? Yes. Can it be
holy? Yes. Banning homosexuality because of its potential for
“abuse” would be like banning heterosexuality because of prosti-
tution. Religious people can and should debate how best the
powerof sexuality is tobeunderstoodaccording to their religious
traditions, but todemand that anentire class of people completely
repress, suppress, andmutilate their sexual drives is antithetical
to the fundamental religious ideal that God loves us. A loving
Godcouldnotwant the closet.

3. Compassion IsHoly
Spiritual progressives generally believe that, in the
wordsofRichardRorty, “cruelty is theworst thingwecando,” and
that, conversely, to alleviate suffering is a religious mandate.
Thus, evenapart fromthe theisticprinciple thatGod lovesusand
does not want us to crush our basic personalities, there is the
ethical principal that cruelty iswrongand compassion is holy.

In this regard, gay rights—being compassionate rather than
cruel toGLBTpeople—is simplya furtherwideningof the sphere
of ethical consideration thathasextendedconcern topeople from
other religious/ethnic groups, people from other “racial” back-
grounds, women, people with disabilities, and others. Once, the
feelingsandexperiencesof these “others”weredeemed irrelevant
to religious concern. Today, just as we have reexamined our reli-
gious ideas inthe lightof theexperiencesof thesegroups, so too isa
reexamination of traditional religious approaches to homo-
sexualitywarrantedby theexperiencesof gayand lesbianpeople.

It may be objected that gender and ethnicity are biological,

whereas sexuality is still notknowntobecompletely so.However,
this objection fails for two reasons. First, as mentioned above,
homosexuality is at least partly “natural,” geneticallydetermined,
and present in hundreds of animal species. Even if it is partly
developmental, this natural elementmakes itmore like race and
gender, and less likemoral choice. Second, whatever its origins,
homosexuality is experienced by gays and lesbians as being es-
sential to their souls, and that is whatmatters when it comes to
compassion. Subjective feeling is not sufficient formoral consid-
eration; a serial killermay experiencemurder as essential to his
soul too. But combined with homosexuality’s capacity to bring
love and holiness into life (unlike murder, bestiality, sexual
abuse, and the other depravities to whichmy capacity to love is
often analogized), its felt nature as essential to humanitymeans
that compassion is invited, deserved, and required.

Homosexuality is real; this is all that is requiredofus toaccept.
It is not amirage of choice or preference. And as such, as a real
phenomenon, the religious question thenbecomeshowweought
to respond to it: with repression or with love, with rejection or
affirmation, with contempt or sanctification. All of these options
andmore are availablewithin a traditional religious framework.
Butonly the latter ones canbealignedwith compassion.

4. Justice Is Holy
“Justice, justice, shalt thou pursue” (Deut. 16:20) has
long been awatchword of spiritual progressives. Justice is holy;
equality is holy; fairness is holy. These qualities, ethical
monotheism tells us, matter to God. Discrimination is wrong.
Fairness is right. There has been a tendency in contemporary
political discourse to let the Right have God on their side, since
we on the Left have liberalism, justice, and anti-discrimination
onours. This is outrageous. If theBible is any guide at all, God is
on the “side” of justice and fairness. It follows that denying
same-sex couples the samebenefits as opposite-sex couples is an
offense toGod.

Are there countervailing values thatmight outweigh theman-
date for fairness?Perhaps, somemightargue.But thatdoesnotre-
move the basic principle that fairness is holy and unfairness is a

QUEER SPIRITUALITY AND POLITICS

Straight and gay clergy arewearing rainbows to show that their congregationswelcomeLGBTpeople: from left, Rev.KenMartin,Rev.Dr. Yvette
A. Flunder, andRabbiMichael Lerner.
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sin, making injustice at best a necessary evil that would need to
be justified by extremely pressing reasons. Gay rights is a reli-
gious issue because equalitymatters toGod.

5. Because theHebrewBible Doesn’t
SayWhat the Right Says It Does
Gay rights is also a religious issue because anti-gay
forces aremisrepresentingwhat theHebrewBible and theNew
Testament say, and thusdistorting thewordofGod.This should
be of concern to all religionists. It is what Jews call a chillul
hashem, a profanationof theName, to twist scripture beyond its
meaning to justify cruelty and fear. Thus to the extent that is
taking place in the cases of Leviticus and Romans, it is of con-
cern to all religious people even apart from the experiences of
gays.

The most important aspect of these “problem texts” is that
they are ambiguous. For this reason, when we turn to them, we
do so bearing in mind the insights of the first four arguments.
How we read these ambiguous verses depends on the funda-
mental values we bring to bear on interpreting them. Thusmy
claim is not (and need not be) that these readings are the only
ones possible—just that they are the only ones consonant with
our fundamental religious values.

This is not the place for a detailed reading of Leviticus 18:22,
but briefly, we can note three aspects of it. First, the verse only
discusses men. At the very least, 50 percent of gay people (i.e.,
lesbians) are completely untouched by it. To suggest that
Leviticus prohibits lesbianism has no basis either in traditional
Jewish law or in the plain meaning of the verse. Second, the
verse only discusses, at most, anal sex. Again, both the plain
meaning of the verse and the Jewish interpretive tradition (e.g.,
Rashi)make clear that “the lyings ofwoman”means, in the case
of twomen, penetrative anal sex.Of course, there is a longstand-
ing Jewish tradition to “build a fence around the Torah” and
prohibit acts that, while themselves permissible, might lead to
prohibited conduct. However, let’s not pretend that’s in the
Torah; the verse itself prohibits, at most, anal sex. Third, what-
ever the prohibition is, it is of the same class—toevah—as re-
marriage (Deut. 24:4) and Egyptians eating with shepherds
(Gen. 46:34). The only thing that is “abomination” about
homosexuality is the word “abomination” itself, a total
mistranslation that has no basis inHebraic text.

6. Because the New Testament Doesn't
SayWhat the Right Says It Does
NewTestamenttextsarealsoquitedifferentfromhow
anti-gay forces present them. Homosexuality is scarcely men-
tioned in the New Testament (surprisingly, given its cultural
context) and never by Jesus. As many scholars have observed,
the condemnation inRomans 1:26–27has almost nothing to do
with contemporary understandings of homosexuality. Those
verses read: “For this reasonGod gave themup to dishonourable
passions.Their women exchanged natural relations for unnatu-
ral, and themen likewise gave up natural relationswithwomen

andwere consumedwithpassion for one another,men commit-
ting shameless actswithmenand receiving in their ownpersons
the due penalty for their error.” First, “their women exchanged
natural relations for unnatural” was understood by Augustine,
Clement ofAlexandria, and all other earlyChurchFathers as re-
ferring to anal sex, not lesbianism. Second, “men committing
unseemly acts withmen” is about pederasty rather than homo-
sexuality—the latter Greek term is arsen, which refers to young
men, not aner, which refers to adults. Third, the clause “for this
reason” explains that these sexual acts are the consequences, not
the causes, of wrongdoing, whichRomans 1:19–25makes clear,
is the veneration of images and idols. Fourth, the verses after 27
make clear that the real problem is not “homosexuality” (a nine-
teenth-century concept) but passing judgment when one is
guilty oneself.

These introductory points are, of course, just that. But the
central point is that these texts can be read as anti-gay only by
extrapolating them from their historical and textual contexts,
distorting the meanings of their plain words, and, of course,
blowing them completely out of proportion to the other 23,212
verses in the Hebrew Bible and 7,957 verses in the New Testa-
ment.Noneof the contemporary arguments against homosexu-
ality—“untrammeled homosexuality can take over and destroy
a social system,” according to the Family Research Council’s
Paul Cameron; homosexuality “is a sickness, and it needs to be
treated” according to Pat Robertson; or it will lead to “a break-
down in social organizations,” according to FRC’s Robert
Knight—are present in these texts.

If we value the Bible, we should not let bigots hijack and

TheHebrewBible actually saysGod loves all created beings, including
shrimp and humans, but eating shellfish is prohibited while homo-
sexuality, as such, is not. Hence this sign in a pro-gay rights rally.CR
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distort it to justify their fears to themselves and others. (So too
with the “sin of Sodom,” which both Jewish and Christian
sources long regarded as greedor inhospitality.)Whatever these
problematic texts mean, they do not mean what the bigots say,
and religious people should defend our sacred texts.

7.EvolutionofReligiousDoctrine IsHealthy
Naturally, a pro-gayreadingof scripture isnottheonly
possible one: onemay choose to read Leviticus broadly, Romans
expansively, and 1Corinthians selectively. Even the search for the
“plainmeaning” of the texts is an act of interpretation. Thus the
question is not whether to interpret Scripture but how to do so.
Andwhenone reflects on two thousand years of biblical interpre-
tation, it is clear thatour readingsof theBiblehave indeedevolved
as thehumanracehasevolved.Wehavereadslaveryoutof theOld
andNewTestaments.Wehave changed howweunderstandEve
being a “help-meet” toAdam.Our rabbis and church fathers have
even read troubling texts virtually outof existence.

This is all part of healthy religious development.Dowe really
want, as religionists, a hidebound faith that never changes? Is
there a case inwhich fundamentalismandultra-conservativism
has led a religion to thrive?Movements of progression and re-
gression, to be sure—but overall, religion evolves and that iswhy
it remains vibrant. The plasticity of religious thought is as re-
sponsible for its durability as its commitment to core values is.
For example, most of us no longer believe the world is 6,000
years old. If being religious depended upon such a view, we
would be forced to abandon religion. Yet it does not.

Likewise in the case of homosexuality. To be sure, same-sex
marriage is not found in the Bible. (Intermarriage and interra-
cial marriage are, as in the cases ofMoses and Solomon, as is a
lasting covenant of love betweenDavid and Jonathan.) But the
extension of the values ofmarriage—love, commitment, fidelity,
trust, family—to same-sex couples is an adaptation of religious
consciousness, not a rejection of it. For religion to endure, it
needs both strong roots and expansive branches. Gay rights is
the latest in a long line of moral questions to challenge religion
and cause it to grow. This is a good thing.

8. Curbing Brutishness Is the Point
Building on point number seven, there is a specific kind
ofmoral growth that gay rights brings about: a transcendence of
traditional gender categories and primitive ideas about who
men and women are. That these ideas are constructions of cul-
ture may be seen simply by traveling to places wheremen hold
hands or women throw spears. But they are also particular
kinds of constructions, which tend to reinforce a reductive view
of brutish, mean men and delicate, wispy women dependent
upon them.

Judaism andChristianity, in particular, have never held such
primitivenotionsof gender inhigh regard.Goliath isnot a Jewish
hero; the lithe King David is. “Not bymight, nor by power, but
bymy spirit, says theLord.” Christian saints submit to thewill of
God, submit even to the sword, just as Christ himself gave his

life on the cross.While religionhas all too often been alliedwith
brute force, its directives and mandates point in the opposite
direction: toward more gentleness and more curbing of our
animal natures.

Acceptance of sexual diversity is, particularly for many
heterosexually identified men, not unlike feminism in this re-
gard: it is onemoreway to query and perhaps curb culturally or
instinctually prescribed notions of masculinity, in a morally
significant way. In the Bible, God does not endorse brutishness,
but rather our aspiration to be better, kinder, and more like
angels than animals. The embrace of sexual diversity is a valu-
able step forwardalong this path.

9. Because theSeparation of
Church andStateHelps theChurch
Onereasonliberalsavoidmakingreligiousargumentsin
the public sphere is their deeply held belief in the separation of
churchandstate.Generally, this is framed in termsof theneutral-
ity or secularism of the public square and in terms of protecting
our government and institutions from incursionsby religion.

Yet one of themostmemorablemetaphors for this system, “a
wall of separation” between church and state, was coined by
RogerWilliams in 1644not to protect the pristine sphere of poli-
tics frompollution by religion, but to protect pure religion from
corruption by politics. Williams called for “a hedge or wall of
separation between the garden of the church and thewilderness
of theworld.” Indeed, for spiritual progressives,Williams’swarn-
ing is all themore powerful today.Many of us have sat in pews
and watched our spiritual leaders espouse deeply troubling
political views.Wehavewatchedhowmoneyandpowerhavedis-
torted churches, synagogues, andmosques. And we have seen
how religion is often employed not as a check on human selfish-
ness but as anaggrandizement to it.

Gay rights is a religious issue because its use as a political
wedge issue has distorted church teaching and politicized reli-
gion. As we have seen in Iran, Israel, Ireland, and around the
world,politicalpowerdistorts religious life, leading tomorecom-
petition, corruption, andoutright venality on thepart of our cler-
ics. Of course, as individuals, we can and should allow our
political choices to be informed by our religious views. But the
baldly religious terms inwhichour currentdebate onhomosexu-
ality isbeingconducteddistorts religion (aswehavealreadyseen)
and involves the sacred toomuchwith the profane. (Of course,
my arguments here are susceptible to the same critique. How-
ever,myclaimis that, ifwearegoing tohavea religiousargument,
it is political suicide for the argument to be religious on one side
only.) For thegoodof religion, its leaders should stayout of politi-
cal decisions involvingpower, coercion, andprivilege.

10. Sexual Diversity Is a
Beautiful Part of God’sCreation
I learned in primary school that “God don’t make no
mistakes.” Reflecting on the existence of homosexuality in over
1,500 animal species and in every human (continuedonpage70)
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ChristiansSeeingRed:
AnEvangelicalPerspective

by Jay Bakker

T
omanyinmyfaith, I’mawalkingcontradiction.
I’m a Southern-bred evangelical Christian pastor

anda“gayally” (as straightadvocates for thegaycom-
munity are so awkwardly called). I believe what the
Bible says. I believe that Jesus died on the cross. I be-

lievehe rose in threedays. Ibelieve that indoingsohe forgave
usour sins.And it ispreciselybecauseof thesebeliefs that I
amcompelled to standup formygaybrothers and sisters
inChrist.

In condemning homosexuality, evangelicals hide be-
hind the defense that they’re just “keeping it real.” It’s not
their fault that they comeoff like callous jerks.Theydidn’t
make up the rules. It’s God’s Law,Hiswill. “Look it up,”
they say. “It’s right there in theBible.Right there in
blackandwhite…”

My response: we need to look to the Red.
You knowhow, inmanyBibles, Jesus’s words
are printed in red type so that they can be
more easily distinguished from the rest?
Well, when we’re confronted with an issue
as bitter and divisive as this—an issue that
is literally tearing Christian families, con-
gregations, and entire denominations in
two—we’ve got to look to Jesus for answers.
We’ve got to look beyond the black and
white.We’ve got to look to the Red.

A friend ofmine has a T-shirt that frames
the issue nicely. The front of the T-shirt reads:
“What did Jesus say about homosexuality?
Answer on back.” Butwhen you turn around, the
back isblank.

That’s right: Jesus cared somuchabout homosexuality that he
mentioned it exactly zero times. He thought it so central to his
message of love, so fundamental to hismission of redeeming the
world, thathenever touchedonthe issue in thecourseofhisentire
publicministry. Yet, somehow, this single issue (andour response
to it) has come todefineChristianity inmanypeople’sminds.

ForconservativeChristians,homosexualityhasbecomearally-
ing cry and recruitment tool. It’s something to get the troops fired
up about. For non-Christians, it is an equally blunt instrument: a
single-issue indictment of theChurch, one thatmakes amockery

of all thatChristian talkof love, forgiveness, andunderstanding.
What I love about the “answer on back” T-shirt is that it forces

us toconfrontourmisunderstandingofscriptureandgrapplewith
the sources of our ideas. Before seeing the back, people’sminds
scrawl all sorts of ungraciousmessageswith theirmental Sharpie

pens (Sinner…Abomination…Unnatural). Then you see
the bafflement on their faces when they’re confronted
with the fact that their savior didn’t care enough about
homosexuality to evenmention it.

Confusion quickly turns to anger. People think
they’ve been tricked. And in away they’re right—they’ve
been tricked into compromising their faith and God’s

Grace for a lie.
Yes, there are a handful of scriptures,

littered throughout the Bible, that seem to
condemn homosexuality (note: properly
understoodandread incontext, even these
don’t stand up). But Jesus didn’t utter any

of them, and they don’t hold a candle to the
infernoofGraceand love thatburns through
thebetterpartof theBible (boththeHebrew
Bible and theNewTestament).

Looking to theRed can help us get past
this identity crisis in the Christian Church.
Just as former generations had to overcome
their supposedly “God-endorsed” racist and
sexist attitudes, so we have to overcome our
narrow-mindedness on this issue in order to
experience (and share) the full potential of
God’s love.

When wemake people feel unwelcome in
our faith community because of who they are and how they love,
wemiss the truemeaning of Christianity.We get lost in the black
andwhite.Weplace false limitsonGod’sbigheartednesswhenwe
organize rallies against gay civil and religious rights.We violate
God’sGrace and the principle of unconditional acceptancewhen
we persist in the ill-founded idea that gays could—or should—
deny their orientation inorder tobelong toour churches.

Whenwe denyGrace for others in theseways, we denyChrist
andhis sacrifice. Andwhenwe take theChrist out of Christianity
we’re leftwitha religion that isn’tworthyof thename.�

Jay Bakker (yes, that Bakker, as in the son of televangelists Jim and Tammy Faye) is the pastor of Revolution Church NYC, aministry run out
of a bar inWilliamsburg, Brooklyn. You can find him online at www.RevolutionNYC.com.
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Parvez Sharma is aNewYork–basedMuslimwriter and filmmaker.He blogs regularly atwww.ajihadforlove.blogspot.comand is thewinner of
the prestigious GLAADmedia award for Outstanding Documentary in 2009. Portions of this article appeared in Parvez Sharma’s foreword to
Islam andHomosexuality (Praeger, 2010), edited by SamarHabib.A
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n 2002 I began a long and lonely journey, daring
to visit some of the darkest corners of the taboo that per-
meates the consciousness of that unlikely character: the
gayor lesbianMuslim.Now, in2010, I amhappy to report
that the film that came out of that journey, A Jihad for

Love, has been seen by an estimated eightmillion people in fifty-
ninenations.

Lives have been and continue to be transformed. Questions
continue tobeasked.Theanswersarenotalwayseasyoravailable.
I certainly speakwithmanyof the contradictions ofmyown jihad
or struggle intact, contradictions I findmirrored in the religious
text I choose to follow—theQur’an.

Iwritewith fierceurgencybecauseIrealizenowmorethanever
that someof ourmost bitter battles in this newdecade of this new
centurywill be foughton the front linesof religion.

The generations that will follow us will deal with the conse-
quences of rising extremisms in every faith.Averyquick look into
evenourownfabrichere inAmerica, theprofoundly religiousand
moralistic society we all live in, makes one realize that the gay
marriagedebate in thisnation is fundamentallyabout theChurch.

In making A Jihad for Love, I traveled to the very heart of
orthodoxy and reached a conclusion that perhaps is not imme-
diately appealing toall of you.

Inmy lifetime, Idonot see Islamcomingdownwithauniform
edict saying that homosexuality is permissible. But then again,
a ruling of such a nature that would be acceptable to all
Roman Catholics cannot be imagined as coming down from
the Vatican either.

The case of Islam becomes further problematized because
there is no single kind ofMuslim.More than a billionMuslims
inhabit this planet, and they inhabit geographic, linguistic, and
cultural spaces that are enormously different. In fact, nothing in
the religioncan fall into theproblematicmonolithdiscussedmost
often in themedia inWesternsocieties.Sunni Islamin itself,being
the religionof themajority, has fourmajor schools of thought: the
Hanafi, theHanbali, theMaliki, and the Sha’afi. They have never
quite agreed onwhat to dowith “the homosexual.” The Shias in
Iran thrive on a culture of disagreement that permeates all of the
corridorsof learning,whichalways leadupto theholycityofQom.

LetUsPrioritizePeople’sStories,
NotTextualDebates
As A Jihad for Love explains, the Qur’an appears to be
pretty specific about homosexuality, and debating context and

semantics is un-Islamic.Many scholars within Islamhave also
argued that the very ijtihad, or independent reasoning, that the
gay Imam from South Africa, Muhsin Hendricks, brings up
eloquently at the end of the film, is not an option because the
doors to that were closed in the seventh century. And somewho
have agreedwith the premise of the need for ijtihad have also
said the exercise is not available to every Muslim, but only to
the most learned alim (men of learning) in the Ummah
(worldwide community ofMuslims).

ThisnoteofpessimismIstrike,however, shouldbeheardmore
as a note of caution as we rush into seeking solutions that are
merely theological. For our times, history has seemingly been di-
vided intoaneasybefore-and-afternarrative followingSeptember
11. Much is made every day in the media and in the countless
booksproducedsinceof theneed foranIslamicReformation.AsI
traveled first tomakeand then to sharemy film, I realized that the
process is ongoing and if anything, themoment for Islamic refor-
mation is now.Weare living it. Thequestion that comeswith that
knowledge is whether the “problemof homosexuality” is or even
needs tobeonthe frontburner for themanydebates thatMuslims
need tohave.

Havingmetmore imams and religious figures over the years
than I can count onmy fingers, I realize a few things. Theological
bickeringcanoftenbecounterproductive, especiallywhenyouen-
gage inquestionsof contextand languageandespeciallywhenthe

IslamandHomosexuality
by Parvez Sharma
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A still fromParvez Sharma’s film,A Jihad for Love.
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majoritydoesbelieve that thebook itself is the literalwordofGod.
Perhaps in that time of Jahilliyah, the pre-Islamic period of

ignorance, eventhe troubledandunletteredProphetof Islam—on
hearing that first command, Ikra,whichmeans “Recite,” fromthe
angel Jibreel or Gabriel—did not comprehend the extent of the
theological universe built with language in all of its contradiction
and nuance. Clearly the Prophet did lay the foundations of an
egalitarian system, and perhaps he truly did create the first ever
written constitution, in the Meccan Constitution in the city
formerlyknownasYathrib.

However, within that constitution and certainly in the
seemingly rigid theology that would follow his own lifetime, the
languageand thepronouncementswereaproductof the times.

Some progressiveMuslim voices claim that the Prophet him-
self was a trueman of his times. Islam, surprisingly, was laying
forth a sexual andmoral universe with rules and codes that had
mostly been unavailable to the Jews, the Christians, and yes, the
polytheists that inhabitedArabia 1,430 years ago. Sowhile I have
always believed that an egalitarian sexual revolution of immense
proportions layat theveryheartofourreligion’sbirth,muchof the
advancemade in those times for creating a framework forhuman
sexualitywas limitedwithin the institutions of heterosexualmar-
riage. And because of this and because ofmy knowledge of the
contexts now created for those who dare to re-engage with the
Qur’an through the lens of modernity and themany academic
discourses thus provided, I do not feel that a purely theological
solution towhat I have earlier referred to as the problemof the
homosexual is possible.

The theological debate that many within Islam have been
engaged in for centuries often omits consideration of the impact
religious rulings have on believers’ lives. Theology and the rules
that bind it often ignore the human experience and refer to
homosexuality as an object, a behavior, and a sin, without rec-
ognizing that sexual preference can be amajor constituent of the
religious self.

For this reason, inAJihad for Love,my approachwas, rather
than engaging in theological bickering, to show the very human
dilemmasfacedbytheseremarkableMuslims.Only intelling their
stories arewe able to get past the theological damnation that they
suffer. We, and indeed our religious leaders in any of the
monotheistic religions, need to realize that words in our holy
books can and often do leap off the page and have a very real
effect on people’s lives.

I know, as a Muslim, that I am not supposed to “mess with
theQur’an.”Butasabelieverandadefenderofmy faith, I also feel
that ideally the ultimate relationship lies between the individual
andhis or herGod. But clearlywe donot andhave not lived in an
idealworld.

HowReligionWill Change
I have treaded a fine line, in this post–September 11
world, knowing that I need to be a defender of Islamand also cri-
tiquewhat I think needs to change. And that leads to an ultimate
andsimpleanalysis forme: it is the “truebelievers”whowill create
reformwithin their religions. In Islamwe have this concept of

hudood,orboundaries.Thebelieverswhoworkwithinthebounds
of respect, a necessary discipline that faith imposes, will perhaps
be the true harbingers of some kind of change. And the change
will most definitely not be a uniform theological solution that
represents allMuslims.

Theseare interesting times. InEuropeandAmerica, the fearof
Muslims is a very real thing. SomeMuslims at least claim that
America’s firstMuslim president has now been elected, despite
BarackObama’s self-identification as aChristian. In the streets of
Cairo, for example, thediscussionofMr.Obamabeinganewbea-
con of hope forMuslims often endswith hismiddle name. And
thoughthisnewpresidentmadehis religiouspreferenceveryclear
in order to win the 2008 election in a deeply Christian nation,
under Islam’s laws of patriarchy he would indeed be either a
Muslim or an apostate. The latter is a title I have been familiar
with, even thoughI remainmostly fatwa-free.

Top:AJihad for Loveprofiles ImamMuhsinHendricks, a thirty-seven-
year-old gay Imam living in Johannesburg, South Africa, who is boldly
taking on the orthodoxMuslim traditions inwhich he was schooled.
Bottom:Kiymet and Ferda, devout Sufi lesbians in Istanbul, Turkey, go
on a pilgrimage together and talk about their lives and love.
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I feel perhaps that in this new world we inhabit, there will
eventually be a deeper understanding of whatmay need to be
done in this new century in which “the problem of religion” is
probably the singlebiggest challengeand issue forhumanity.

Forme thequestionof Islam, therefore, has in somewaysbeen
of greater interest than the question of homosexuality. There has
alwaysbeenthe fundamentalandevenmoreprofounddisconnect
of trying tobeadefenderofmy faith, amujahid, or onewho is en-
gaged in jihad.Butmy jihadofcourse isoneof love. Idared to take
onthis title formyfilmafteraconsiderableamountof thoughtand
indeedafter traveling to theveryheartofmyreligion,whichInow
realize is as troubled at its core as any religion grappling with
twenty-first-century issueswith texts that are centuries old.

CurrentDebates about
theRealMeaningof Jihad
InEgypt,theveryheartofIslamicthought,whereIspent
a considerable amount of time, I came across a debate that
continues to rage today. IbefriendedseveralArab journalistswho
were reportingon theworkofSyed ImamalSharif, alsoknownas
Dr.Fadl.Hewasoneof the firstmembersof al-Qaida’s top leader-
ship council and had pennedTheEssentialGuide to Preparation
in Peshawar in 1988, and the book did become exactly that to a
generationofviolent jihadis, often tacitly supportedby theUnited
States,whichwas eager to liberateAfghanistan fromSoviet occu-
pation.He laterwroteTheCompendiumof the Pursuit ofDivine
Knowledge.Ayman al-Zawahiri, to this dayOsama bin Laden’s
right handman, praised the book as a victory fromalmightyGod

and even edited the thou-
sand-page text to remove the
barbed criticisms of themod-
ern jihadimovements.

Dr. Fadl has been in an
Egyptian prison since 2004
and has written a new work
calledRationalizing Jihad in
Egypt and theWorld. In it he
proclaims, “We are prohibited
from committing aggression,
even if the enemies of Islamdo
that.” The book has shaken the
very foundation of al-Qaida’s
intellectual construction and
(perceived) superiority. Ayman
al-Zawahiri has been forced to
react and a debate has raged in
Arab society and its theological
elite.

Dr. Fadl also said that Sep-
tember 11 has been a catastro-
phe forMuslims. Zawahiriwas
forced to react in a 200-page
letter available online, but
clearly the foundation of the
violent ideologies that claim to

represent Islam had been shaken. Unfortunately notmuch of
thisdebate,or indeedanyof thedebates in theMuslimworlds, are
well reported inourmedia.

BecauseofDr.Fadl’swork, Iknowthat Ihave somesanction in
claiming theword jihad asmy ownand taking it back to its origi-
nalArabic, literalmeaningofastruggle,ofa “struggle in thewayof
God.” Nothing has given me greater pleasure than watching
“Western” audiences queue up outside innumerable box office
windowsasking for “two tickets for Jihad, please.” I feel that inmy
own small way I have contributedmeaningfully to the discourse
on Islam thatwill dominate the lives of at least a few generations.
As a homosexual, however, I realize profoundly that Islam,
Christianity, and Judaism—all the religions of the book—will not
beable to reconcile their theologieswith theirhomosexuals inour
lifetimes.

WhySolutionsHave toBeHomegrown
Pridemarches or the re-creation of the gay ghettos of
theWestwill neverbe the solution inTehran or in Islamabad.

I have witnessed the endless debates that diasporicMuslims
engage in, within the cool air-conditioned corridors ofWestern
academia, employing the languages of emancipation developed
mostly in theWest. In Cairo, inDelhi, or in Jakarta, the realities
of life—beyond the taps that run dry or the power outages that
punctuate days andnights—are completely different.

The limited and limiting languages of Western labels and
constructs are just not an option. Being a recent transplant into
theWestmyself, I havemarveled at the need for constant labels
and self-identification that manyminorities in majority Cau-
casian societies have felt. I have seen just how profoundly the
lines between the public and the private have been blurred in
many of these nations and how little of that is still permissible
“back home.” So from “person of color” (a disingenuous term, in
my humble opinion) to L and G and B and T and Intersex and
Queer and Two Spirit, I have realized that these categorizations
perhaps serve their constituents in theWestbetter than they ever
would in the problematically labeled “thirdworld.”

If anything, even a cursory look at Islam’s many histories
reveals a dichotomous and simultaneous celebration of homo-
sexuality and invisibility of the sexual life.

Much of that need for invisibility remains couched in the
sanctity of the institution of heterosexual marriage and the
centrality of the family unit. So for example, I can saywith confi-
dence that the majority of Muslims with same-sex desire in
Muslim societies would choose to live within heterosexual
marriages.

For that reason the solutions—if indeed there is a need for
any—within “Islamic” cultures will need to come from the
Muslimswho inhabit them.

Indeed if there is to be a Jihad for Love at all, the mujahids
will have to begin with a belief in the sanctity of the Qur’an and
hopefully then find away tomove beyond the limits of theology.
They will undoubtedly need to beMuslims.Will they be good
MuslimsorbadMuslims?Andwhogets todecide that?Thathas
always been the question. �
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O
verthelastthreedecades, Indiannewspapers
have reported same-sex weddings and joint sui-
cides taking place all over the country, both in
urban and rural areas. Most of the couples are
non-English-speaking youngwomen from lower-

income groups.Most of them areHindus (not surprising since
Hinduism is themajority religion in India); there have been a
few Sikhs and Christians, and some interreligious as well as
many inter-caste unions.

At first glance, this phenomenonmight appear related to the
push for gaymarriage in theWest, but in fact, it is not. None of
these youngwomenwere connected to anymovement for equal-
ity;most of themwere not aware of terms like “gay” or “lesbian.”
Many of them framed their desire tomarry in termsdrawn from
traditional understandings of love andmarriage, saying, for ex-
ample, that they could not conceive of life without each other,
andwanted to live and die together. The closest counterparts to
these same-sex unions are heterosexual “love marriages” and
joint suicides that are also regularly reported in the Indianpress.

ModernHomophobia or
Traditional Authoritarianism?
Same-sex desire and even sexual activity have been
representedanddiscussed in Indian literature for twomillennia,
often in a nonjudgmental and even celebratory manner, but a
new virulent form of modern homophobia developed in India
during the colonial period (more specifically after the decisive
crushing of indigenous cultures, such as the urbane culture of
Lucknow, following the revolt of 1857).

This homophobia was part of a more generalized attack on
Indian sexual mores and practices undertaken by Britishmis-
sionaries as well as educationists. It is evident not only in the
anti-sodomy law introduced by the British in the Indian Penal
Code of 1860 (overturnedby theDelhiHighCourt in 2009), but
also in the deliberate heterosexualization of entire literary
canonsandgenres (suchas theUrdughazal, or lovepoem,which

gendered both lover and beloved asmale). SaleemKidwai and I
explored this extensively in Same-Sex Love in India: Readings
fromLiterature andHistory.

Most Indian nationalists internalized this homophobia and
cametoviewhomosexualityasanunspeakablecrime,evenas they
also attacked polygamy, courtesan culture,matriliny, polyandry,
and other institutions thatwere seen as opposed to heterosexual
monogamousmarriage. Prior to this, homosexuality had never

Same-SexWeddings,
HinduTraditions,
andModernIndia

by Ruth Vanita

Shakuntala composes a letter to her love, King Dushyanta. The ancient
couple are a celebrated example of the gandharvamarriage (love mar-
riage), which is the form that gay and lesbianmarriages typically take
todayinHinduIndia.At top,Kamashoots theasceticShivatomakehim
fall in love with Parvati, a story that reflects the tensions between
eroticismandasceticisminHindutradition.
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RuthVanita, a professor at theUniversity ofMontana, former reader atDelhiUniversity, and founding co-editor ofManushi from1978 to 1990,
is the author of several books andawell-known translator fromHindi to English. This article is an adaptation of her scholarly essay “Same-Sex
Weddings, Hindu Traditions, and Modern India,” in “Special Issue on South Asian Feminisms,” eds. Firdous Azim, Nivedita Menon, Naila
Kabeer, &Dina Siddiqui, Feminist Review 91 (2009): 47–60.
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been considered unspeakable in Indian texts or religions.
The new silence surrounding homosexuality is one reason

modern institutions such as the police force and educational as
well as religious organizations today typically respond to same-
sex unions with horror and even violence. However, I would
argue that in contrast to these public institutions, most families
respond to same-sexunions in the sameauthoritarian spiritwith
which they respond to disapproved heterosexual unions.Most
Indian families tend tobe suspicious of and resist lovemarriages
of all kinds—not just cross-caste, cross-class, cross-religion, or
internationalmarriagesbut eveneminently “suitable”marriages
that they themselvesmight have arranged. The degree of resist-
ance varieswidely from family to family.

Female-female unions are always love unions.Hence families
respond to themas they do tomale-female love unions.Depend-
ing on family dynamics, the responses range fromwholehearted
acceptance to hesitant tolerance to virulent opposition.When
female couples elope andmarry in temples, their families often
enlist the help of police to track themdown and separate them.
Such families usually invoke the law against abduction, which is
also commonlyusedagainst elopingheterosexual couples.

The violent intervention of right-wingHindu organizations
has the effect of strengthening parental opposition and inhibit-
ing traditional types of compromise. Thus,whennineteen-year-
old Seeta attempted suicide by poisoning inMeerut in January
2006, because her bride, eighteen-year-oldVandana,whomshe

had married in a Shiva temple, had been locked up in her
parental home, the local activists of two right-wing organiza-
tions—the VishwaHindu Parishad (WorldHindu Association)
and the Shiv Sena—held a rally outside the district magistrate’s
office. In an uncanny echo of the demonstrations at Matthew
Shepard’s funeral, they alsoprotestedoutside thehospitalwhere
Seeta lay battling for her life, shouting slogans like, “Stop per-
verse marriages, stop anti-social impulses,” according to The
Telegraph. Both youngwomen are from poor families andwere
workers in a hosiery factory.

It is important to remember that these sameHindu right-
wing organizations are also opposed to cross-sex dating and
romance.Forover adecade, theyhaveprotestedandattackedes-
tablishments that offerValentine’sDay cardsor gifts, threatening
youngheterosexual coupleswho go out together to celebrate.

Homophobia is thusonly oneaspect of their larger opposition
to all forms of erotic love outsidemarriage, which they view as
products of globalization,Westernneo-imperialism, andmarket
forces that commercialize sex. They forget that there is a tradi-
tion inHinduism, dating back twomillennia, of worshiping the
god of love, Kamadeva, especially at spring festivals like
Madanotsava, fromwhich themodern festival ofHoli,whichhas
strong erotic overtones, descends.

Unapproved young couples (whether same-sex or hetero-
sexual) are often violently separated and then pushed into fami-
ly-arranged marriages. On the eve of such a marriage or
following it, they often commit joint suicide. Lovers often per-
formprivatewedding rituals before killing themselves and leave
behind notes that frame the suicide as a type of wedding in
death. A typical example is that of high school teacher Ranu
Mishra, 21, and college studentNeetu Singh, 19, who consumed
poison together in May 2005, when Ranu’s parents forcibly
arranged her marriage to a man. Before taking poison, the
womenmarried each other privately, Neetu applying sindoor
(vermilion) to the parting-line of Ranu’s hair. Application of
sindoor is a common ritual inmanyHinduweddings.

Compromise andAcceptance
Not all families oppose lovemarriage or even same-sex
marriage.Many families first resist and then accept amarriage,
incorporating it into that flexible arena called “tradition.” Like
families, Hindu priests, too, adopt a range of attitudes to love
marriages, including same-sex lovemarriages. In North India,
family-arrangedweddings generally take place at home, while a
weddingdisapprovedof byparents often takesplace in a temple.
Runaway heterosexual couples frequently get married in
temples. Female couples have beenmarrying in temples all over
the country, from the first such reported case in 1987 when two
policewomen, LeelaNamdeo andUrmila Srivastava,married in
a temple in Bhopal in central India, to the present day. Many
cases have been reported of families coming to accept same-sex
unions and participating in, as well as arranging, wedding
ceremonies for the couple.

QUEER SPIRITUALITY AND POLITICS

The Hindu god Shiva is often represented as Ardhanarisvara, with a
dual male and female nature. This sculpture is from the Elephanta
Caves nearMumbai.
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HinduismandDemocracy
The law courts, the media, and someHindu spaces are
the three forces that have provedmost helpful to female couples
(aswell as heterosexual couples in cross-caste and cross-religion
unions). Whenever female couples have managed to get past
local police and appeal to the law, the courts have consistently
upheld their right to live together. If the women have some eco-
nomic resources and social support, theymay thenbeable to live
independently, without police harassment. However, if local
communities or their families subsequently harass them, courts
have not been able to offer timely protection. Nevertheless the
courts’ declaration that twowomenhave a constitutional right to
live together as consenting adults is important.

The national, English-language media have helped by
generally portraying the women’s feelings and relationships
sympathetically, upholding their right to liberty, and also by
bringing themtopublic attention, therebyputting them in touch
with civil liberties and sexuality rights organizations, who have
helped out someof them.

Hindu spaces, often seen by the Indian Left as irredeemably
reactionary, have in fact often worked in tandem with these
democratic institutions to support female couples. Both in India

and Nepal, many female couples have married in Hindu tem-
ples. Themedia, the women themselves, and their supporters
havealsousedHinduvocabulary anddoctrine to legitimize these
marriages. Among these doctrines are Hindu ideas of “love
marriage.”

Hindu Ideas of Love andMarriage
Ancient and medieval Hindu scriptures list eight to
twelve forms ofmarriage. The two best known today are family-
arrangedmarriage and gandharva vivaha, marriage based on
mutual love and attraction between two individuals. The
Sanskrit term “gandharva” is routinely used inmodern Indian
texts, including popular cinema and newspapers, to indicate a
marriagebasedon romantic love.Gandharvamarriage is consti-
tuted bymutual consent and requires nowitnesses, no officiant,
andnoparental consent.

Gandharvamarriages are often celebratedwith truncated or
symbolicHindu rituals such as an exchange of garlands orwalk-
ing around a fire together. Hindu sacred texts debate the status
of gandharvamarriage; while it has a lower status in law books,
some texts consider it a superior form. For example, the fourth-
centuryKamasutra (III.V. 29-30), which is a sacred text, states
that gandharva is the best form ofmarriage because it is based
on mutual attraction (anuraga). Perhaps the most famous
gandharvamarriage from an ancient text is that of Shakuntala;
the story highlights both the pleasures and the risks of gandharva
marriage as thehero,whoweds theheroinewith a ringbutwith-
outwitnesses, disownsherwhen she gets pregnant by himbut is
unable to produce the ring.

Whilemanyhomosexually inclined individuals in India signal
their difference by refusing to enter family-arrangedmarriages,
the female couples whomarry choose a path that may be both
more difficult or may be easier, depending on their particular
family dynamics.When they declare that they will marry each
other, they are perceived as choosing a somewhat unusual but
nevertheless comprehensible formof gandharvamarriage.

Many Hindu texts insist that everyone has a duty to marry
and have children. If one renounces theworld, onemay be freed
of this duty, but not otherwise. It is this social dharma that
powerful family members invoke to bully the individual into
submission.

However, this doctrine of social dharma has always been in
conflict with the doctrine of individual dharma (in the sense of
the lawof one’s being), which is inseparable from the doctrine of
rebirth.An individual is reborn in order towork throughattach-
ments from previous births and thus move towards freedom
from attachment, which enables liberation from the cycle of re-
birth. This urge to work through one’s attachments constitutes
individual dharma; it is inborn and cannot be erased. If an
attachment is forcibly suppressed in one lifetime, the individual
will be rebornwith the same attachment in the next life.

Repeatedly, inHindunarrative, authority figureswhooppose
an individual’s passionate love are compelled to give in when
they realize that this love is irresistible. As
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Lesbian couple Baljit Kaur, 21, (right) and Rajwinder Kaur, 20, (left)
celebrate their marriage in Amritsar, India, in June 2007. Same-sex
marriages are seen as unusual but comprehensible—thanks to the
gandharva tradition—byHindus today. (continuedonpage70)
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F
or many Native people in this hemisphere,
the past forty or so years have been a season of recov-
ery and revitalization.With the rekindling of pride
and the exercise of ancestral domain, following cen-
turies of imposed violence and poverty, Indigenous

people here and around the globe were acknowledged by the
worldcommunitywith thepassage in2007of theUnitedNations
International Declaration of IndigenousRights. The ratification
was decades in themaking. Canada and theUnited Statesmay
follow the lead of Australia andNew Zealand, which reversed
their negative votes, tomake theAssembly’s actionunanimous.

About twenty years before the Quincentennial observations
in 1992, there was one LGBTNative organization in theUnited
States and one in Vancouver, followed in the mid-1980s by a
group inWinnipeg.Nowwehaveapproximately fifteenorganiza-
tions and groups in the United States and another dozen in
Canada—this does not include Central or South America. Our
organizing has been rooted in cultural and spiritual practice,
according to principles and beliefs both common and inherent
to our many hundreds of ethnically distinct tribes. Early ex-
plorers and adventurers from Europe were outraged by the
fact thatmany Two Spirit people (whomight be called gay, les-
bian, bisexual, or transgender in American English) among
Indigenous cultures were persons of standing and rank in
their communities. They were targeted at the beginning for
extermination, particularly by the Spanish, from Florida to
California.

Five centuries later, we are revitalizing sacred teachings, re-
building communities and networks through our languages,
through our ceremonies, and byworking shoulder to shoulder
within our communities. We could accomplish little if we did
not have the support of our elders and medicine people. The
transformation from introduced homophobia to mutual re-
spect has taken decades of patient work, as we all recall at the
same time, slowly, that Two Spirit people have a place in the
circle. Some people have referred to this global process as the
Mending of the SacredHoop, or of the Circle of Life.

At nearly the beginning of ourmost energized international

organizing efforts, HIV began simultaneously to impact our
communities at a staggering level—just as we were beginning
to quietly recover our place among our peoples. The recovery
took place because we remembered. All we had to do was help
other people to remember too. Our societies and cultures had
delved deeplywith inquiry for thousands of years into questions
about social structure and spiritual and physical well-being.
Some of it has been documented, some of it has not.

Our roles are now sometimes adapted to the expectations
of prevalent society, wherever we may live and in whichever
hemisphere. But there are many who continue to fulfill the
role of Two Spirit—an androgynous person. Today, some are
greatly respected in their communities, butmany others suffer
violence andworse.

We are maturing slowly, as all large communities of people
do over time (whenwe’re fortunate), over thousands of years at
a time; and we can see a day when we are once again differ-
ent—and not different. In a goodway. �
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TwoSpiritActivism:
Mending theSacredHoop

by Richard (Anguksuar) LaFortune

Anguksuar has been organizing and administeringNative human service and culture programs for thirty years, and for the past six years has
served as national director of Two Spirit Press Room.He also directs the FredMartinez Project.

Native leaders Joey Criddle and Sewella Mike take part in the 20th
International Two Spirit Gathering inMinnesota.
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A
s a young Asian American boy living in a
mainstream Philadelphia suburb, I experienced
manyeventsofdiscriminationandracismthat Idid
not knowhow to handle inmy little life. I distinctly
recall having the thought that if it is this difficult to

be a person of color in theworld, I amnever going to be gay. And
the closet door tomy identity slammed
shut and was padlocked for decades
afterwards.

For people who identify as lesbian,
gay, bisexual, transgender, queer, or
same-gender-loving, the feeling thatwe
belong in this life is not so simple for us.
Whenexternal conditionsofour society
create conditions of exclusion or even
enmity and violence, life is painful.
There can be a deep internalization of
theharmfulaspectsofour largeruncon-
scious culture. External oppression can
lead to our own self-hatred, self-
judgment, self-harm, self-denial—this
ismore suffering.This is the truthof the
Buddha’sFirstNobleTruth.

Inmainstream society, with all of its
unconsciousness, even the “most liber-
ating” teachings sometimes cannot be
absorbedwithout the right conditions.
Creating the external and internal con-
ditions that allow the teachings to land
deeply into our experience is critical for spiritual growth. This is
the beauty of the refuge of Sangha (community), which the
Buddhasaidwasan indispensablepart of ourpath.

Here’s howone participant fromanLGBTQBuddhist retreat
described thepowerof anaffirming spiritual community:

I am old enough that when I came of age being queer was
still listed as a mental disorder. Boys in my Los Angeles
high school used to boast of going to Hollywood and
“rolling queers.”With a very few precious exceptions, sex

was somethingdesperate anddangerous, donewith some-
one you didn’t know.Nowhere I looked—nowhere—were
there any positivemessages or rolemodels. In the retreat
last weekend, I experienced amomentary thawing ofmy
frozen heart that I amquite surewould not have happened
anywhere else. It was so beautiful tome to be in the com-

pany of other gaymen, each having
humbly come to practice. This
huge lump of unprocessed pain
began tomove.

FormanyLGBTQpeople, it is rare to
find a safe community. Finding a com-
munity tobelongto—findingrefugeand
safety in a supportive environment—is
so critical to the deepening of a spiritual
practice. Ifwe are only dealingwith sur-
vival issues,wearedefendedandcannot
let all of our life intoourawareness.

In accessing a true experience of be-
longing,we can begin to relax and allow
life to unfold however itmay.We begin
to relax into the awareness of how our
life is, just as it is, and begin to experi-
encemore fully that the lifeweare living
is somuchmore—somuch grander—
than how others define us to be. And
eventually, through our progressive
explorationwith loving-kindness, com-

passion,andattention,webegintorealize thatwearealso somuch
more thanwhowe think ourselves to be. Spiritual practice and
spiritual faith, regardless of lineageor tradition, fill a deephuman
need to reach for and experience something greater than one’s
own limitedexperienceof theworld.

Ourmindfulness practice invites us into living this fullest po-
tential—to observe, experience, and feel whowe really are in this
lifetime. Philosophical debates overwhether sexual orientation is
included in the Pali Canon (TheravadanBuddhist scriptures), or
whetherbeingLGBTQisaskillfulorunskillfulwayof living in the

ComingHometoWhoWeAre:
BuddhistSpiritualPractice andTransformation

by Larry Yang

Larry Yang teachesmeditation nationally.He has practiced in theUnited States andAsia andwas ordained as a Buddhistmonk.He teaches at
both Spirit Rock and East BayMeditation Centers and trains future dharma leaders.

The ache forHome lies in all of us, the safe place where we can go as we are and not be questioned.
—Maya Angelou
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world are all ancillary and ultimately irrelevant distractions from
the core experience of “Who are we?” They are similar to the
gender oppression and diminishment of women in how the
Buddha’s teachings have historically been passed down to us
by a patriarchal order.

Whenwe liveour liveswithasmuchawareness andauthentic-
ity aswecan, regardlessof theexternal circumstancesofour lives,
we begin to have the confidence that we totally belongwherever
weare.Weexperiencea spiritualhomethat cannotbe takenaway
fromus, and it is a sense of home thatwe canbringwithuswher-
everwego, nomatterwhat showsup inour lives.

It is from that expansive experience of being an integral and
indispensablepieceofhumanity that eachofus canbemost effec-
tive in our goals to transform theworldly conditions that create
suffering, abuse, injustice, violence, and oppression. Our per-
sonal and our collective freedom is not dependent upon external
conditions of theworld. Freedom in ourminds and hearts is not
dependent uponwhether life is fair or not. Freedom is the ability
tomove throughdifficulty, pain, and traumawithkindness inour
hearts andwisdom inourminds.

AsGandhi, Audre Lorde, andThichNhatHanh have all said,
we need to be the change that we see for the world. One of the
great living Burmesemeditationmasters, SayadawUPandita,
puts it thisway:

PracticingMindfulness means building peaceful little
worldswithineachof thosewhopractice.Withoutpeace in
our little worlds, crying out for peace in the Bigworldwith
clenched fists and raised arms is something to thinkabout.

This invitation into spiritualpractice is aprofoundexperience.
It isbeing rooted in the senseofbeinghere, belonginghere—with
here changing all the time, changing as the present moment
changes. It is the invitation to be with and rest in the present
moment. It is this senseofbelonging that invitesus into theexpe-
rience of being part of the universal family—the family that
excludes none, the family of all of life. There is a grand and spa-
cious sense that no one can oppress, that no one can take away—
our dharma practice is cultivating this sense of belonging to and
transforming theworld… for the collective freedomofus all.�

It’sTime toHeal
aMega-ChurchPsychosis

by Yvette A. Flunder

Rev. Dr. Yvette Flunder is the presiding bishop of the Fellowship, a multi-denominational gathering of 110 pastors and Christian leaders
representing 56 churches and faith-based organizations. She is the senior pastor of City of RefugeUCC.

QUEER SPIRITUALITY AND POLITICS

S
ome time ago, I was copied on an email from an
allegedmember of a well-knownmega-church in the
Washington, D.C., area. The email identified by name
those church members thought to be same-gender-
loving (it used another term). Themessage gave great

detail as to thechurchmembers’ attendanceatparties,where they
lived andwithwhom, theirmiscellaneous sexual proclivities, and
where they served in thework of the church. The email requested
that these individualsbe takendownfromtheir volunteer jobs.As
aresult thepastorconvenedameetingof thosenamedintheemail
andpolledthemtodeterminewhoamongthemwereseekinghelp
to be free froma same-gender-loving “lifestyle.” There have been
numerous follow-upemails fromfolksnamedintheoriginalemail
thataredefensive, threatening, andangry.Severalhavedecidedto
leave the churchaftermanyyearsof faithfulmembership.

What a tragedy—but the reality facing this church is not
unusual. It is indicative of a psychosis that permeates many
churches with regard to the presence and involvement of

same-gender-loving (SGL) people, who have great love for
God and for their church communities.

PsychosisDefined
The institutional psychosis I speak of ariseswhen SGL
people contribute to their own oppression by continuing to sup-
port churches that oppress them and are complicit in structures
that supporthomophobia, homohatred, andhetero-privilege and
that encourage internalized homophobia (similar to battered
spouse syndrome). It arises when church leaders seek to define
themselves as “straight” by embarrassing their SGLparishioners
andpubliclydehumanizing them.

Sourcesof theProblem
Many SGL people end up contributing to their own
oppression because they have a need for the anonymity available
in a big church and a need to identify with perceived success
(mega-church). Other causes include feeling “real church” is
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validated by traditional church leadership (male pastor and pas-
tor’swife)andpageantry, thebenefitofassumedheterosexualityor
ambiguous sexuality, and perceived commitments or loyalty to
family. For those SGL persons who benefit financially from the
church, secrecy seems to also be an economic imperative. Public
ridiculeofSGLpeoplemayoftenbeachurch’s effort tohide there-
ality of thepresenceofSGLpeople.

DestructiveEffects
This sickness has resulted in the destruction of self-
esteem, aswell as in open vicious attacks against the personhood
of countless individuals and their families. It has produced
self-inflictedtheologicalandphysicalviolence,duplicityandinau-
thentic leadership (some leaders are themselvesSGLorbisexual),
lossofvaluablemembers, lackof focusonothervital justice issues,
andministry destruction. This psychosis also causes destructive
acts, including irresponsible sexual behaviors complicated by
secrecy and an inability to form and sustain lasting, healthy,
authentic relationships.

Are there many churches like the one described above?
Certainly! There are numerous examples of churches dispropor-
tionately populatedbySGLsisters andbrothers,whoarenot only
bereftofaffirmation,butwhoalso live inanatmosphereofcontin-
ual debasement, degradation, and fear of exposure. This grim
situation leads to suicide, disenfranchisement from the church,
addictions, and other self-destructive behaviors. The light that is
being cast on this disparity is no accident; it is the active will of
God,whichmustbeacknowledgedandembraced.

This oppression is notmaking SGL people straight. It is just
driving SGLpeople further underground. The real questions are
these:Whatactionsarenecessary tomovechurchesbeyondtoler-
ation to acceptance and affirmation and eventually to celebration
of the SGL community and their extraordinary contributions to
the Christian community?What is the alternative for thosewho
cannotwait for change to occur?Andwhat is the responsibility of
SGLpeople toparticipate in their own freedom?

Iwould suggest the following as action items for SGLpeople
and their allies toconsideranduse to framediscussions regarding
relationship and involvement in churches and faith-based com-
munities.Letusdevelopandpromote the following:
1. Faithful support for affirming churches and faith-based

organizations.
2. Educationregardingatheologyof full inclusionofSGLpersons

in the life of the church.
3. Active involvement in inclusive theological educationof family

and friends.
4. Active involvement in inclusive theological education of

churchesand faith communities.
5. Education regardinghumansexuality.
6. Commitment to ethical behaviors that include honesty,

authenticity, and truth-telling.
7. Confrontationwhenmisinformation, destructive comments,

oppressive theology, ordehumanizationoccurs.

It is time tomove beyond avoidance and commence the dia-
loguenecessary toheal thispainful breach. It is time for change.�

Congregants at the City of Refuge United Church of Christ, founded by Bishop Flunder, raise their hands in prayer. The author urges mega-
churches and other faith-based groups to join her church in affirming andwelcoming all persons, regardless of orientation.
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AFunnyThingHappenedon theWay toSternCollege:

GenderTransitionandJewishEthics
by Joy Ladin

Joy Ladin, David andRuth Gottesman Professor of English at Stern College of YeshivaUniversity, is the author of four books of poetry, includ-
ing the recentTransmigration and Psalms, and numerous essays.

I
n 2003, as a bearded, kippah- and tzitzit-wearing
man, I joined the faculty of SternCollege. In spring 2007,
after receiving tenure, I informedmy dean that I would
return the next semester as a woman. Stern is part of
YeshivaUniversity,modernOrthodox Judaism’s premiere

institution of higher learning, andOrthodox Judaism, likemost
traditional religions, classifies the things transsexuals do to fit our
bodies to our souls as sins. As someone born male, my sins
includedwearingwomen’sclothingandtakinghormones thatde-
stroyedmy fertility. I was also violating customs and conceptions
of gender that are held to with religious conviction by many
OrthodoxJews.

Iwas sure that comingoutas transwouldendmyemployment
by YeshivaUniversity, but aftermonthswhen Iwas forbidden to
set foot on campus, the unthinkable happened. When my
Lambdaattorneysdemandedthat Ibeallowedtoreturn to teach-
ing, the university said yes.We spent the summer negotiating the
conditions ofmy return—includingwhich bathrooms Iwould be
permitted touse.Finally, Septemberarrived.After years of shame
and hiding, I was finally going to stand beforemy students and
colleagues as the person I knewmyself to be.More importantly,
after millennia of intolerance, an institution representing
Orthodox Judaismwas about towelcome an openly transgender
employee.

As Iwalked through the halls, I keptwaiting for something to
happen—formy transition tomatter to someone. It didn’t. Teach-
ers rushed to and fromclasses, students talkedoncell phones and
swayed back and forth in prayer. I wasn’t something to stare at; I
was just anothermiddle-agedwomangoingaboutherbusiness.

But to theNewYorkPost, I was news. The articlewas splashed
acrosspage three:

Literature Professor Joy Ladin, formerly known as Jay
Ladin,47, showedupforher firstdayof school sportingpink
lipstick, a tight purple shirt and a flirty black skirt.…Many
at the Jewish university are horrified by the presence of the
transgenderprofessor.

ConservativeOrthodoxReactions
Theuniversitymaintainedofficial silence aboutme, but
the Post found a faculty member who was willing to voice

Orthodox “horror” atmypresence:RabbiMosheTendler,who, as
thePostnoted, is “a senior dean at Yeshiva’s rabbinical school and
a professor of biology andmedical ethics.” Rabbi Tendler didn’t
mince words: “He’s not a woman. He’s a male with enlarged
breasts…He’s a personwho represents a kind of amoralitywhich
runs counter to everything YeshivaUniversity stands for.” Rabbi
Tendler’s comments suggest a startling (for a professor of biology
andmedical ethics) ignorance of the complexities of gender and,
as a number of Orthodox commentators noted, violate Jewish
laws that require that individuals be spoken of with respect and
compassion. ButRabbi Tendler’s impolitic remarks express feel-
ings that are alive andwell in theOrthodoxworld—feelings that
are a fact of life for transgendered Jews living inOrthodox com-
munities, andwhichmust be acknowledged in anymeaningful
dialogueaboutgender identity issues andJudaism.

Gender identity is so central to traditional Judaism that it is
more or less impossible for traditional Jewish communities to ac-
commodate thosewho aren’t simplymale or female. I can’t even
participate in a traditional Jewish religious service, wheremen
and women sit separately, without identifying myself as male
or female. Such concerns aren’t limited to theOrthodoxworld.
They aremirrored in feminist debates overwhether transwomen
shouldbewelcomedatwomen-only events, groups, andspaces.

But Rabbi Tendler isn’t only worried about what I am; he is
worried aboutwhat Imean.Gender is a language throughwhich
wecommunicate ourselves to others. ForRabbiTendler,mypres-
entationofmyself as femaledidn’t say that Iwasawoman—it said
that I “represent a kind of amorality,” that I reject the very
categories that enable us to order and judge reality. Male and
female, light and dark, good and evil—such absolute distinctions
are the basis of traditional moralities. If, as my transition pro-
claims, aman can “be” a woman, then there are no stable, fixed
categories, and thusnobasis formoral judgment.

Never underestimate the power of a tight purple shirt and a
flirtyblack skirt.

I’ve agonized over themoral implications of transsexuality
more thanRabbi Tendler everwill. For decades, not a day passed
when I didn’t feel the secret shame of presentingmyself as some-
one I knew Iwasn’t. I tried to be a good boy andman—I didmy
homework, tookout thegarbage,andstayed faithful tomywife for
a quarter-century. But every time I presentedmyself as aman, I



J U LY / AUGUST 2 0 1 0 WWW. T I K KUN . O RG T I K KUN 51

knewIwas lying.Thegender language thatproclaimedmeagood
guy, frommy perspective,meant that I was a phony, a coward, a
betrayerof thedeepest truthsaboutmyself.

Transitiondidn’t resolve themoralparadoxof transsexuality; it
simply reversed the terms.Once I began living as awoman, Iwas
being honest and brave, living the only life I could embrace in
gratitudeand joy—but Iwasalsodestroyingmymarriageandmy
family, bringinggrief andagony to those I loved.

According to Rabbi Tendler, Judaism cannot helpmewith
thesemoral problems, because to be a transsexual is to be auto-
maticallyexcommunicated: “There is justno leeway inJewish law
for a transsexual.… There is no niche where he can hide out as
a female without being inmassive violation of Torah law, Torah
ethics and Torahmorality.” Of course, Rabbi Tendlermisunder-
stands transsexuality—transsexuality is a sense of identity, and
since Jewish law governs actions rather than feelings, no legal
“leeway” is required to be transsexual. And I certainly wouldn’t
have returned to Yeshiva if I were trying to “hide out as a female.”
But Rabbi Tendler’s claims that transsexuality is incompatible
with Judaism raise a serious and—for devout, trans Jews—
agonizing possibility: the possibility that to become whole in
terms of gender identity, we have to amputate ourselves fromour
religion, our faith communities, ourGod.

Is Rabbi Tendler right? Does Judaism’s three-millennia-old
traditionhavenowisdomtooffer Jews likeme?

Hillel onSelf andMoralResponsibility
Oneof Judaism’smost famous sages, RabbiHillel, spoke
directly to the ethical and existential dilemmas that surround
transsexuality: “If I amnot formyself,” RabbiHillel asked, “who
will be? If I am for myself alone, what am I? And if not now,
when?”

Hillel’s widely quoted questions press us to confront the un-
comfortablebutuniversal fact thatnoneofus simply are;wehave
tobecomeourselves,notonce,but throughoutour lives.Becoming
is scary, difficult, painful; I avoided it as long as I could, andwhen
my gender crisis forcedme to becomemyself or die, I felt utterly
lost. Itwasn’thardto learnhowtoact likeandbeseenasawoman,
but I didn’twant to simply “act like” and “be seenas.” I’d done that
allmy life.After decades of being apersona, Iwanted tobecomea
person.

And so, like generations of Jews beforeme, I turned toRabbi
Hillel.His questions transformedwhat seemed tomemetaphysi-
cal impossibilities—turning lies into truth, nonbeing into being,
manhood intowomanhood—into concrete choices. “If I amnot
formyself,whowillbe?”Hilleldidn’thave toknowanythingabout
transsexuality to know that the answer to that is “no one.”No one
expectedme, neededme, orwantedme tobecomemyself. In fact,
mywife and three children neededmenot to becomemyself.My
journey toward becoming a person could only begin a radical act
of being-for-myself—an act that seemed selfish, solipsistic, even
psychotic, for Iwouldhave to be for a self that didn’t yet exist. But
Hillel showed me, in the plainest possible terms, that if I
wasn’t formyself, my self would never be.

ButHillel also taughtme that “If I am formyself alone, what
am I?” People become who they are with and through other
people. Gender identity—my sense ofmyself as female—was a
privatematter of being formyself. But being a woman ismuch
more than a sense of being female. “Woman” designates a social
status, theachievementofan identity in theworld.WhenIwas for
myself alone,whatwasI?Awish,a longing,adisappointment. If I
wanted tobecomeawoman, I had to remakemyself in the eyes of
others, tobe for andwith themas the self I felt driven tobecome.

But Hillel’s question is more than a call to come out of the
closet. It is also a demand that we take responsibility for the
consequences, to others, of our becoming. If I am not for my-
self alone, if I need others to become

“If not now, when?” by Shoshannah Brombacher. The artist writes:
“Rabbi Hillel stands in the middle of the picture, arguing and gesturing
about his sayings, with the letters of his aphorism literally narrowing
down on him. The wordmatay (when) is repeated twice under the feet of
Hillel, one smaller than the other,meaning that if youdonotactnowand
keep postponing, the chance you will act and be successful will become
smaller and smaller.”
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TheTransformative
PromiseofQueerPolitics

by Alana Yu-lan Price

Alana Yu-lan Price is assistant editor of Tikkun and web editor of Tikkun Daily (tikkun.org/daily). Previously she freelanced, edited interna-
tional news articles for distribution to alternative weeklies in theUnited States, and researched public benefits policies.

T
he lieutenanthashandcuffedhimself to the
White House fence. Defiant in his camouflage
fatigues and black beret, his arms outstretched
against the black iron barrier, he protests themili-
tary’s “don’t ask, don’t tell” policy. Images of the gay

soldier soon pepper the blogosphere and reel across TV news
shows, quickly becoming a symbol of gay activists’ growing
impatienceand frustrationwith theObamaadministration.

TheMarch18protestactionofLt.DanChoi—anarmy linguist
facingpendingdischarge followinghisdecisiontocomeoutasgay
onRachelMaddow’spopularnewsshowonMSNBC—andofdis-
charged Capt. Jim Pietrangelo, who also locked himself to the
fence, followed a rally against themilitary’s ban on openly gay
service members. Choi and five other service members were
arrested forcuffingthemselves to the fenceonceagainonApril20,
andsixothers againonMay2.

Inanageofgayand lesbianactivismcharacterizedmostvisibly
by highly respectable inside-the-Beltway efforts to convince law-
makers of gay couples’ acceptability to themainstream, the sol-
diers’ edgy direct actions sparked a flash of recognition and
perhapsdelight in leftistactivistsyearning forarevivalof thehigh-
profile, militant, grassroots actions associated with the AIDS
Coalition to Unleash Power (ACTUP) in the 1980s andQueer
Nation in the 1990s.

But the flash fadedfast.Here’swhy:eventhoughtheprotesters’
edgy tacticsmirror the tacticsof radicalgroupsofdecadespast, the
goal of the action fits neatly within the conservative, assimila-
tionist aims articulated by mainstream LGBT lobby groups.
Soldiers chaining themselves to theWhiteHouse fencemay on
the surface resemble the ACTUPmembers who disrupted the
MacNeil/LehrerNewsHour’s live broadcast back in January 1991
by chaining themselves to RobertMacNeil’s deskwith signs de-
claring “TheAIDSCrisis IsNotOver.” But whereas the ACTUP
activistswere fighting for their lives in the face of homophobic so-
cietal inactiononAIDS,Choiandhiscompatriotsare fighting fora
nearly opposite goal: the right to participate in an institution that
is killing people in Iraq, Afghanistan, and Pakistan inwars that
most progressive activists consider unjust.What a change from
the 1960s and 1970s, when gay liberationwas closely entwined
with thebroader, anti-militaristic visionof theNewLeft.

The storyofLt.Choi’s protest action is auseful entrypoint into
adiscussionof thecurrent trajectoryofgayand lesbianorganizing
because it emblematizesonemajor realityof thepost–Proposition
8,Obama-era activistmoment: thewidespread sense of urgency
andupsurge of grassrootsmobilizations, including direct actions
like Choi’s, in pursuit of the assimilationist (rather than radically
transformative) goals of inclusion in themilitary, inclusion in the
institution ofmarriage, and fuller inclusion in the nationalwork-
force via federalnondiscrimination legislation.

I definitely don’t mean to suggest that the current moment
is devoid of radically visionary activism; in fact, several of the
organizers I interviewed—aswell as grassroots activists pub-
lished in this issue ofTikkun, such asDeanSpade, founder of the
Sylvia Rivera Law Project, and INCITE! cofounder Andrea
Smith—argue that a simultaneous but less visible upsurge of
radicalgrassrootswork isalsounderway.Far fromthemodest, as-
similationist agenda of D.C.-based lobby groups such as the

In a bold protest against “don’t ask, don’t tell,” gay soldier Lt.DanChoi
chains himself to the White House railings. The tactic at first recalls
that of radical gay liberation activists, but the goal—expanding the
military’s labor pool—is difficult formany on the left to celebrate.
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HumanRightsCampaign(HRC), theagendaof thesesmallgrass-
roots groups includeswork on the interlocking issues of violence
and discrimination against queer and trans people, the ex-
ploitation endured by all within the global economic system, the
neoliberal drift toward the privatization of formerly public in-
stitutions and resources, the growth of the prison systemand the
mass incarceration of black andLatino youth, homelessness, and
thecriminalizationof immigrants. Iwill touchonthe transforma-
tive promise of this radical,multi-issuework later, but first Iwant
to fill in the picture I have sketched of themainstream gay and
lesbianmovementandgive it somehistorical context.

Historical Trends inLGBTActivism
Back in 2000, respected historian JohnD’Emilio, who
also served as founding director of the Policy Institute of the
NationalGay andLesbianTaskForce in themid-1990s,wrote an
essay that sought to characterize, in broad strokes, the historical
shifts in thecoreoutlookandstrategicapproachof thegayand les-
bianmovement fromtheearly 1950s to thestartof the twenty-first
century.Of course this schematic overviewofhistoryunavoidably
glosses overmany complexities, but it still offers a useful vision of
the broad dynamics of gay and lesbian organizing. The piece,
“Cycles of Change,Questions of Strategy,” identifies the following
phases,whichIhavesummarizedandcombinedwith information
on transorganizingdrawn fromscholarSusanStryker’s research:

• Give Us a Hearing (1950s through mid-to-late 1960s):
Activists facing homophobia and invisibility in laws, institu-
tions, and social life, struggle “to break the consensus that
viewed homosexuality as dangerous, deviant, and wrong.”
Transgender people and cross-dressers contend with ordi-
nances against cross-dressing, which cities started passing in
the 1840s. The first organized transgender group, the Society
forEquality inDress, is founded in 1952.

• Here We Are (early 1970s throughmid-to-late 1980s): In an
attempt toconstituteagayandlesbiancollectivity followingthe
energizingJune1969StonewallRiotsagainstpoliceviolence—
inwhich drag queens and trans people of color played amajor
role—activists emphasize the importance of coming out of the
closet in their efforts to build community and establish a solid
movement constituency through the creation of gay book-
stores, hotlines, health clinics, churches, synagogues, etc. Gay,
lesbian, and bisexual people organize pride parades andwork
to repeal sodomy statutes,winprotections against discrimina-
tion, and counter police harassment in order tomake openly
gay identity possible. Trans people organize support groups,
newsletters, andhealth centers, often facing hostility from the
gay community. TheCombaheeRiverCollective, a black femi-
nist lesbian group inBoston, releases its influential statement
onthe interlockingsystemsof “racial, sexual,heterosexual, and
class oppression” and develops a form of integrated analysis
andpractice that continues to inspire radical activists today.

• AIDS Activism (mid-1980s to early 1990s): AIDS tears
through gay communities in the United States. More than
41,000knownU.S.AIDSdeathsoccur in1993alone.Gaysand
lesbians work together in desperation, engaging in “spirited
public advocacy to combat the epidemic and the discrimi-
nation entwinedwith it.” ACTUPuses confrontational direct
action tactics. A diverse array of AIDS activist groups accom-
plish a ban on discrimination against peoplewithHIV,make
medicationsmore affordable, and counter prejudice andmis-
information through public education. A coalition of trans
and gay activists gradually strengthens. TransgenderNation,
anactivist group inSanFrancisco, forces local queer groups to
respond to trans concerns and organizes a demonstration at
the 1993annualmeeting of theAmericanPsychiatricAssocia-
tion toprotest the pathologization of transgender identity.

• Let Us In (starting in the early 1990s): Efforts shift toward a
demand for inclusion inmainstream society and the institu-
tionsassociatedwith family, school, andwork.Lesbianandgay
adoptionandco-parentingrights,gaymarriage, thecreationof
safe spaces in schools, inclusion in themilitary, and national
antidiscrimination legislation all rise to the fore. As StrykerM
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“Pieta” by Matthew Wettlaufer, who worked with Queer Nation and
ACTUP in the 1990s.
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notes, another “let us in” occurs as
well: a push by transgender
activists for recognition of the
contributions they have been
making all along, and a call for gay
activists to pay more attention to
trans issues. During this period
some intersex activists also begin
to seek recognition and inclusion
in the LGBTmovement. In 1993
the Intersex Society of North
America is founded to support
and advocate for people with a re-
productive or sexual anatomy that
doesn’t fit the typical parameters
of female or male, particularly
seeking to prevent unwanted and
invasive sexual surgeries. Though
intersex activists sometimes have
found it useful to coalition with
queer and trans groups, the
“LGBTI” lumping does not always
make sense, because many inter-
sex people see intersex issues as a
medical condition rather than an
identity category.

WhenIaskedD’Emiliohowhewouldcharacterize thepresent
moment in relation to his schematic, he said the “new phase of
post–Prop. 8, post-election-of-Barack-Obama, resurgent ac-
tivism, which revolves around the theme of equality, is still very
muchinthemoldof ‘wewant in’or ‘wewantaccess’or ‘wewant the
rights thatall shouldhave’”—therehasn’tbeenatwist insensibility
significantenoughtodemarcateanewera.But “what isnewat this
moment,” he added, “is the renewed,widespread sense of outrage
andfrustrationwhichmaynothavebeenthereorasovertly therea
fewyearsago,”andwhichhassparkedanupsurgeofgrassrootsac-
tivism and organizing energy. “There’s certainly a new emotional
tone of impatience,” he said. “I’m thinking ‘we want this now’
would be the new catchphrase, if there is something new.”He ob-
served that some of the urgency of the presentmoment resulted
from the shock of the 2008passage of Proposition 8, a California
ballot initiative that rewrote thestateconstitution tobangaymar-
riage. The loss of the right tomarry in California has provoked
muchmore outrage than the adoption of barriers to gaymarriage
in states thatnever allowed it.

ACultural SeaChange
Sweeping changes in the visibility andacceptanceofgay,
lesbian, and bisexual (and to a significant but lesser extent,
trans) people have occurred since the “out of the closet” move-
ment of the 1970s. I’m not just talking about Ellen
DeGeneres’s earth-shattering “coming-out” episode in 1997 and
the flurry of sympathetic gay and lesbian sitcom characters and

pop culture celebrities that have since entered the public eye.
I’m also talking about the shifts that created the conditions of
my own life.

As a child in the 1980s, I attended an elementary school with
a handful of “out” teachers and administrators in Madison,
Wisconsin, a city well known for its liberal culture. Some ofmy
classmates’ parents were out as bisexual, lesbian, and gay. Only
one or two adults in my immediate community ever made
overtly homophobic comments, though the topic of homo-
sexuality certainly made some awkward or uncomfortable. As
an adult I am part of communities of queer people comfort-
able with adapting to friends’ transitions from one gender to
another, social circles in which babies are growing up using
the gender-neutral subject pronoun “z” and possessive
pronoun “hir” (or a new, singular use of “they/their”) for
genderqueer people who prefer them, and professional
environments in which there is no fear of losing employment
due to sexual orientation or gender identity. What a far cry
from the era of the Stonewall Riots.

Obviouslymy life experiences are not the norm throughout
the United States, but the generational shift in attitudes
concerning homosexuality and non-normative gender presen-
tations means the arc of history is bending in this direction.
When I asked TimStewart-Winter, a historian ofmodernU.S.
politics and sexuality, about the dynamics of the current
moment, he noted that the percent of people in the United
States who say they know a gay person is the highest it has ever

“Noah’s GayWedding Cruise” by Paul Richmond. Whose world will marriage equality transform?
HereEllenDeGeneres andPortia deRossi, Elton JohnandDavidFurnish,RosieO’Donnell andKelli
Carpenter, and the cowboys from Brokeback Mountain revel in a festival of gay marriage. Acutely
absent from this vision of bliss: queer immigrants, homeless trans youth, poor and working-class
gays and lesbians, and LGBT inmates.
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been (58 percent, according to a 2009 USA Today/Gallup
poll), and there’s a high correlation between knowing you
know a gay person and supporting gay rights.

At the present moment, same-sex marriage is legal in five
states and the District of Columbia. And in 2007, our society
passed an employment nondiscriminationmilestone: thema-
jority of people in the U.S. now live in cities or states in which
they can’t legally be fired for being gay, thanks to local laws
that have been passed in the absence of a national Employment
Non-DiscriminationAct.

ASeaChange inReligion
LGBTrights activists have also won major victories in
the realm of institutionalized religion, simultaneously strug-
gling to reject or reinterpret religious texts used to support
homophobia and to win acceptance as participants and lead-
ers in their religious communities.

SomeChristian denominations are facing full-scale splits be-
cause somanyof their adherents support theordinationofopenly
gaypeople. In2008, several yearsafter theEpiscopalChurchcon-
secratedGeneRobinson, its firstopenlygaybishop,Episcopalians
watchedconservativeadherentsbreakawayto formarival church.
And in 2009 the 4.6 million-member Evangelical Lutheran
Church of America rocked themainline Protestantworld by vot-
ing to allowpeople in committed same-sex relationships to serve
as clergy.

MeanwhileMuslim groups such as Al-Fatiha have organized
conferences and led debates on themerits of establishing a gay
mosque. Al-Fatiha grewout of a listserv for gay, lesbian, bisexual,
transgender, and questioningMuslims founded in 1997 byAlam
Faisal, an activist inWashington, D.C., and it went on to create
chapters in theUnited States and internationally. QueerMuslim
blogsandmessageboardshavespread likewildfire, creatingspace
for new conversations and communities to develop. The docu-
mentaryA Jihad for Love has sparked further engagementwith
the issueaswell.

Within Judaism, openly gay, lesbian, bi, and trans people can
nowbe ordained in theConservative, Reform,Reconstructionist,
and Renewal branches. Tikkun assisted in this struggle for
inclusion by challenging the JewishTheological Seminary’s anti-
gay ordination stance and,more broadly, calling on the Jewish
community to support LGBT rights, recalling howJews and gays
were both forced into the concentration camps of Europe. Anti-
gay sentiment remains strong inOrthodox circles, but even there
some attitudes are shifting. Back in 1993, whenwe published an
article entitled “Gayness andGod:Wrestlings of aGayOrthodox
Rabbi,” the essay’s author, Rabbi StevenGreenberg, insisted on
remaininganonymous.Elevenyears later,hewroteunderhisown
name: “TheOrthodox community is just beginning to seriously
address the question of gay and lesbian inclusion. The most
important catalyst for change has been the documentary film,
TremblingBeforeG-d, released in the fall of 2001, inwhich seven
characters struggle with their homosexuality and their love of
Jewish tradition.”

CurrentLandscapeof
MainstreamLGBTActivism
These daysmarriage equality, employmentnondiscrimi-
nation, and the repeal of “don’t ask, don’t tell” aremajor priorities
of Washington-based advocacy groups such as the HRC, the
National Gay and Lesbian Task Force, Lambda Legal, and the
National Center for Lesbian Rights. Improving the media
trayal of LGBT people is a major focus of the Gay and Lesbian
Alliance Against Defamation (GLAAD).Meanwhile the Gay,
Lesbian and Straight EducationNetwork helps students build
gay-straight alliances (more than 4,000 have been registered so
far) and works to end student bullying and harassment.
HIV/AIDS issues and religion-based homophobia are additional
areasofconcern for theNationalBlackJusticeCoalition,while the
National Center for Transgender Equality fights anti-trans
violence and discrimination, including the frequent violence and
denial ofmedical care endured by trans people in prison. The
200,000-member national network of PFLAG (Parents, Fami-
liesandFriendsofLesbiansandGays)coordinateswith itsD.C.of-
fice tomobilize support for national bills; it has recently been
putting grassroots pressure on lawmakers to ban employment
discriminationandtoprohibitanti-gayandanti-transdiscrimina-
tion in adoption and foster care placements. Dozens of LGBT
groupsassociatedwithdifferentethnicgroups,groups fordisabled
queerpeople, andLGBTreligiousgroupshavealso sprungup.

Many of the smaller D.C.-based advocacy groups pursue less
assimilationist goals than those of thehigh-profileHRC, butwith
their smaller size and budgets, their influence is comparatively
weak.Widelyaccusedbygrassrootsactivists (continuedonpage71)“H
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Queerness in theContemporary
GoddessMovement

by Starhawk

B
eltane,MayDay, is one of themost important
celebrations in the Pagan year. This year I danced
around a traditional Maypole with my friends in
Reclaiming, aWiccan/Pagan tradition with a com-
mitment to political engagement as one aspect of

our spiritual path.We twined the colored ribbons, sang, danced,
drummed, and raised ecstatic energy to celebrate sexuality, cre-
ativity, community, fertility, and sustainability—queer, straight,
lesbian, gay, bisexual, women,men, transgender folks, children,
flowers, birds, and a fewdogs, all together.

Our Maypole ritual reflects the evolution of our thinking
about gender.

Whenwe began the revival of the Goddessmovement in the
seventies, many of us were drawn to Wicca as a surviving
religious tradition that had strong female images of deity. The
historical persecution of Witches, we realized, was a societal
attack on sexuality and amass silencing of women’s voices and
truth. The Goddess religions honored sexuality, saw nature and
the body as sacred—and that sounded good to us!

At that time, our teachers and other Witches and Pagans
often saw theworld as a cosmicplay of duality,with spiritual and
material energies poised in dynamic tension betweenmale and
female poles. Heterosexual imagery was embedded in symbols
and woven into ceremony. The Maypole was a giant phallus,
impregnating a female earth.

Feminists challenged those myths. Teachers such as Z.
Budapest, who founded the feminist Susan B. Anthony Coven
Number One, and scholars such asMarija Gimbutas brought
back theknowledgeof ancientWomen’sMysteries.Women’s cir-
cles and spaces were places of deep healing and empowerment.
Men’s circles taught our brothers to draw support from one
another instead of always seeking it fromwomen.

But what happens when the lines between “woman” and
“man” become fluid? In the seventies and eighties, the feminist
community sometimes split in bitter arguments over whether
transgenderwomenwere “realwomen.”Today, younger folks are
more likely to question whether women really exist as such, or
whether gender as a whole is a restrictive lens throughwhich to
view theworld.

InReclaiming,wehadmany lesbian, gay, bisexual, queer, and

transgender folks fromthebeginning.Beltanewasoftena center
of controversy.How could the cock/womb imagery of theMay-
pole speak to us when our own sexuality wasmuchmore fluid?
Were we not deifying heterosexuality as the norm? Yet we all
loved theMaypole and thewild,wacky, tangled ribbondance.

A true religious symbol can supportmany different interpre-
tations. Over time—and after many, many arguments!—we
shifted our ritual away frompolarity to invoke five aspects of the
burgeoning life force: creativity, sexuality, fertility, community,
and sustainability.My story for children, “The Goddess Blesses
All Forms of Love” (printed in Circle Round), reinterprets the
Maypole ribbons to represent all the different forms of loving
sexual expression and all themultiplicities of gender.

Many people, in and out of Reclaiming, are delving deeply
into Queer Mysteries, working with pantheons of queer gods,
developing rituals, myths, and sanctuaries. The Radical Faeries
have, for decades, practiced their ownwild rites. In Britain, the
Queer Pagan Camp welcomes hundreds each summer to
celebrate ceremony together.

In a world where women as a whole are still oppressed, we
can’t just jettison the categories. But queer spirit invites us all to
look at the world in a different way, to stretch our imaginations
andpush the edges of possibility. �

Starhawk is the author of eleven books, including The Fifth Sacred Thing, The Earth Path, and her latest, The Last Wild Witch. She lectures
worldwide and teaches courses in permaculture, activism, and spirituality. Her website is www.starhawk.org.CR
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TheHandsof theHoly:
Re-EnvisioningLGBTWelcome inFaithCommunities

by AmandaUdis-Kessler and Phoebe Lostroh

I
t’s time to develop new, compelling arguments
about why faith communities should eagerly welcome
and fully includeLGBTpeople—argumentsnotbasedon
the claim that people “can’t help” being lesbian or gay.

Many Christian denominations and some strands of
Judaism remain resistant to full inclusion. Onemajor factor for
this may be that they do not find the “no choice” argument
compelling. This in turn may be
because many Christians and some
Jews still find ex-gay narratives
convincing despite the movement’s
larger social discrediting.

Moreover, despite claimsabout “gay
genes” and other deterministic
elements of sexual identity, both scien-
tific and social scientific evidence sug-
gest that sexual identity ismore flexible
over time, for more people, than fits
neatly into the “no choice” paradigm.
Consider Alfred Kinsey’s findings, or
thepresenceof situationalmalehomo-
sexuality in settings like prisons. It is
one thing to experience one’s sexuality
as a given and quite another to
demonstrate that homosexuality is
biologically determined. The extent of
sexual fluidity over individual lives,
throughout history, and across soci-
eties suggests that there is no clearly definable biological homo-
sexuality trait; therefore, there is no deterministic causal
explanation of homosexuality.

Yet another problemwith the “no choice” argument is that it
does not provide a solid foundation for welcoming and fully
including bisexual people, some of whomwould say there are
elements of choice in their sexuality.

It will take courageous work on the part of many people to
buildnewreligiousmodels of inclusion; ideas suchas the follow-
ingmay represent a jumping-off point. If developed further, such
ideasmay be invigorating to those of us on the side of a human
welcome thatmatchesourunderstandingof theHoly’swelcome.

The Jewish commitment to healing the world acknowledges

that theHoly has nohands but ours. All of our hands are needed
to repair what is broken, just as all of our insights are needed to
solve the problemswe face, all of our spiritual wisdom is needed
to strengthen us for the work ahead, and all of our blessings are
needed to hallow the work and the world. LGBT people should
be eagerly welcomed into faith communities because our hands
are ready to carry out repairs, our insights andwisdomare at the

world’s disposal, and our blessings are
as sturdy as anyone else’s. How we
came to our sexuality does notmatter.
Howwepractice our generosity, com-
passion,humility, andgratitudedoes.

Encounters with the Holy are
always a product of their times; we
meet the sacred from our particular
social circumstances. In a society that
too easily veers toward the discon-
nected, isolated, and individualistic,
weneed toencounteraG-dof connec-
tion, intimacy, and extravagance, one
who is more concerned with our
ability to love than with how body
partsmix andmatch. Faith communi-
ties shouldwelcome LGBT people as
part of a rigorous commitment to the
best ofwhat lovemeans.

We are also beset by fundamen-
talisms on all sides and deeply need

reminders that the Holy not only does new things but specifi-
cally lifts up and cherishes new people, ever expanding the cir-
cle of sacredness. LGBT people have often been understood,
not merely as nonreligious, but as the antithesis of all that is
good about religion. Faith communities should energetically in-
viteLGBTpeople inorder to signal their commitment to religion
that grows and changes, always in the direction of enlarging
the circle.

Ultimately, the “no choice” argument is defensive.Weneed to
envision and develop proactive approaches that honor our
religious yearnings and the sacred gifts we can bring, and that
jettison defensiveness for the openheartedness that is our
birthright and our hope. �

Amanda Udis-Kessler, a sociologist, is entering seminary for the Unitarian Universalist ministry. She has published widely on bisexuality,
social inequality, andLGBT religious issues, including the bookQueer Inclusion in theUnitedMethodist Church. Phoebe Lostroh, amolecular
geneticist at Colorado College, has written on “sexy science” and on problemswith the “gay gene” theory, among other topics.
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TheIntersectionofAnti-Occupation
andQueerJewishOrganizing

byWendy Elisheva Somerson

N
eartheendoftheanti-OccupationPassover
SederheldbyJewishVoice forPeace inSeattle this
spring, I looked aroundatmy community ofmore
than one hundred queer Jews and friends and felt
an internal shift. After leading the concluding

prayer, I told everybody that only six years ago, I didn’t know any
other radical Jewswithwhomto celebratePesach. This year, I felt
like I was taking a deep nourishing breath after years of shallow
breathing. As a queer Jew who is deeply critical of the Israeli
government and deeply inspired by Jewish ritual, my desire for
bothpolitical andspiritual fulfillmentwas finallybeingmet.

Thisexperiencehighlighted formehowimportant it is for radi-
calJews tocreatealternative spiritual andpolitical spaces, instead
ofbegging tobe let intoJewish institutional spaces thatofferus in-
clusion onlywhenwe leave our anti-Occupation politics behind.
Similar to how Jewishmainstreamorganizationswelcome us as
longaswe toe the lineon Israel,mainstreamGLBTorganizations
representus only ifwe validateheteronormative institutions such

asmarriage, militarism, and the prison industrial complex. In
bothmovements, we need to create spaces outside of institutions
thathelpus envisionaworld inwhichwewant to live.

Our chapter of JewishVoice for Peace (JVP) provides amodel
of queer activismgrounded in resistance to institutions that pro-
motemilitarism and state violence. Queer-identified folksmake
up themajority of JVP-Seattle,which tries to thinkbeyondmain-
streamJewishnotionsofwhat is “inourbest interest” as Jews.We
aim to use our Jewish and queer histories of struggle and re-
sistance to become allies to other oppressed groups, including
Palestinians.

Refusing to letmainstreamJewish groups speak for us, we re-
ject thedisingenuouswayspro-Occupationgroupsuse thenotion
of Israelasa “gay-friendlyoasis” in theMiddleEast todivertatten-
tion away from Israel’s brutal occupation of Palestine. As queer
Jews, wewill not allow the notion of our supposed safety as both
Jewsandqueers toblindus to theoppressionofothers.

As queers, we also hold a broad vision of what is in our “best
interests”and insistonworking fromthe intersectionofqueerness
with other identities. Mainstream GLBT rights organizations
increasingly clamor forGLBTfolks tobe let intoheteronormative
mainstream institutions by pouring their energy and resources
into legalizing gaymarriage, passing hate crimes legislation, and
insistingonour “right” toserve in themilitary. Insteadofknocking
on the doors of these notoriously oppressive and homophobic
institutions, where somany folks experience abuse, we need to
start creating alternative ways to validate relationships, create
accountability, and challenge nationalistmilitarismwithin our
communities.

ChallengingaPro-OccupationRally
The summer of 2006 was difficult for many Jews in
Seattle, both because of escalating aggression by the Israeli
government againstGaza andLebanonandbecause of shootings
at theJewishFederation.AtaStandwithIsrael rally that summer,
oneweek prior to the shootings, a handful of queer Jews brought
an alternative voice to the unconditional support for Israelimili-
tary aggression. On a hot summer day, we entered the parkwith
signs that said, “AsaJew, I cannot supportbombingcivilians” and
“Judaism taughtme toquestion the justificationofwar for peace.”
When we tried to join the rally, we were

Police prevented Jewish protestors from joining a pro-Israel rally.
“Finally, several of us just walked into the rally and sat under a tree
with our signs,” writesWendy Somerson (right).

(continuedonpage72)

Wendy Elisheva Somerson is a queer Jew who helped found JVP-Seattle. In addition to writing, she metal-smiths, makes art, and cavorts with
other radical Jews. Her work has appeared inBitch and other publications.CO
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TheUgandaControversy:
Solidarity vs. Imperialism inLGBTOrganizing

by Emi Koyama

E
arlierthisyear, IattendedaU.S.rallyagainst
proposed legislation in Uganda that would make
homosexuality a capital offense. The legislation
had been reportedly inspired by evangelical
Christian leaders from the United States, and it

was receiving a great deal of critical attention fromWestern
media and governments at the time.

The rally was organized in Beaverton, Oregon, bymembers
of local high school gay-straight alliances. It brought together
hundreds of students and dozens of adults, including several
elected officials and their representatives. Itwas encouraging to
see somany youth advocating for human rights for all, but see-
ing their handmade “youthpower” signsmademe feel uneasy. If
the rally were to have any impact on theUgandan legislation or
the U.S. response to it, it was imperialist power—not youth
power—thatwould accomplish that.

Students who were among the featured speakers at the rally
generally kept their messages positive, insisting that to support
lesbian, gay, bisexual, and transgender Ugandans was to sup-
port Uganda as a whole. But many elected officials who spoke,
either in person or by proxy, strayed away from this sentiment,
often invoking language laden with colonialist implications
such as “barbaric” and “uncivilized” to mock Ugandan leaders.
Such comments are not just offensive, but counterproductive,
since they echo the self-serving justifications for colonial con-
quests in the name of Christian salvation or Enlightenment.

Worse, a number of them called for economic sanctions
againstUganda in the event the legislationwere to pass, and re-
ceived big applause for it. The threat of economic sanctions is
effective, but very problematic: if deployed, sanctions could lead
to the collapse of social order in a country like Uganda, endan-
geringmanymore lives of LGBTUgandans than the legislation
itselfwould.And yet, none of the speakers opposed the sanction
or even voiced a concern or caution.

Speaker after speaker repeated the cliché that we must be
“the voice for the voiceless” or “stand up for those who can’t
stand up for themselves.” But LGBTUgandans are not simply
voiceless, faceless victims: there actually is an LGBT rights
group in Uganda, whosemembers have held press conferences
in its capital city of Kampala, fiercely and proudly announcing
their sexual and gender identities. They do not needWestern
LGBT activists to speak for them; we need to listen to their

voices and help amplify them so that otherswill hear them.
I do not question that there is a need for transnational al-

liances and collaborations to advance the rights of sexual and
gender minorities everywhere. Western LGBT and human
rights activists can, for example, confront American right-wing
leaders who travel to countries like Uganda in an effort to
spread their version of “family values” around the globe
(although it would be an insult to presume that Ugandan
politicians aren’t capable of being homophobic without the aid
of American hate-mongers) and provide financial and moral
support to locals fighting for justice in their own communities
and regions. But there needs to be more awareness about the
historical, economic, and political context in which we live, or
else our engagement will become indistinguishable from the
forceful, imperialist imposition ofWestern values and views on
the rest of theworld. �

Ugandan gay rights activist David Cato, here in Kampala in December
2009,becameanactivistafterhewasbeatenupfour times,arrested twice,
fired fromhis teaching job,andouted in thepress.
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EmiKoyama is putting the Emi back in feminism at http://eminism.org.
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DismantlingHierarchy,
QueeringSociety

by Andrea Smith

Q
ueer politics calls
us to go beyond a
simple toleration for
gay and lesbian com-
munities to address

how heteropatriarchy structures white
supremacy, capitalism, and settler
colonialism. By heteropatriarchy, I
mean theway our society is fundamen-
tally based on male dominance—a
dominance inherently built on a gender
binary system that presumes hetero-
sexuality as a socialnorm.

To examine how heteropatriarchy is
the building block ofU.S. empire,we can
turn to the writings of the Christian
Right. For example, Prison Fellowship
founder Charles Colsonmakes a connec-
tion between homosexuality and the
nation-state in his analysis of thewar on
terror, claiming that one of the causes of
terrorism is same-sexmarriage:

Marriage is the traditional building
blockofhumansociety, intendedboth
to unite couples and bring children
into the world … There is a natural
moral order for the family…The fam-
ily, ledbyamarriedmotherandfather,
is the best available structure for both
child-rearing and cultural health.
Marriage is not a private institution
designed solely for the individual
gratification of its participants. If we
fail to enact a Federal Marriage
Amendment, we can expect not just
more family breakdown, but also
morecriminalsbehindbarsandmore
chaos in our streets. It’s like handing
moral weapons of mass destruction
to those who would use America’s

depravity to recruit more snipers,
more highjackers, andmore suicide
bombers.

Whenradical Islamists seeAmerican
womenabusingMuslimmen,as they
did in the Abu Ghraib prison, and
when they see news coverage of
same-sex couplesbeing “married” in
U.S. towns,wemakeourkindof free-
domabhorrent—thekind they see as
a blot onAllah’s creation. [Wemust
preserve traditional marriage in
order to] protect theUnited States
from those who would use our
depravity todestroyus.

The implicit assumption in this analysis
is that the traditionalheterosexual family is
thebuildingblockofempire.Colson is link-
ing the well-being of U.S. empire to the
well-beingof theheteropatriarchal family.

Heteropatriarchy is the logic thatmakes
social hierarchy seem natural. Just as the
patriarchs rule the family, the elites of the
nation-state rule their citizens. For in-
stance, prior to colonizationmanyNative
communitieswerenotonlynonpatriarchal,
theywerenotsociallyhierarchical,generally
speaking. Consequently, when colonists
first came to this land they saw the neces-
sity of instilling patriarchy in Native
communities because they realized that
indigenous peoples would not accept
colonial domination if their own indige-
nous societies were not structured on the
basis of social hierarchy.

Patriarchy in turn rests on a gender-
binary system;hence it is not a coincidence
that colonizers also targeted indigenous
peoples who did not fit within this binary

The long history of fluid gender in Native Two
Spirit communities (photo of aNavajo TwoSpirit
couple at top) informs work done by groups such
as theNativeYouthSexualHealthNetwork, ledby
Jessica Yee, who headlines on this Carleton event
poster (bottom). The network “integrates queer
analysis, indigenous feminism, and decoloniza-
tion into its organizingpraxis.”

Andrea Smith is the author of Native Americans and the Christian Right: The Gendered Politics of Unlikely Alliances (Duke, 2008). She
teaches at UCRiverside.H
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model.ManyNative communities hadmultiple genders—some
Native scholarsarenowevenarguing that their communitiesmay
not have been gendered at all prior to colonization—although
gender systemsamongNative communities varied.

Gender violence is a primary tool of colonialismandwhite su-
premacy.Colonizersdidnot just kill off indigenouspeoples in this
land—Nativemassacreswerealsoaccompaniedbysexualmutila-
tion and rape. The goal of colonialism is not just to kill colonized
peoples—it’s also to destroy their sense of being people. It is
throughsexualviolence thatacolonizinggroupattempts torender
a colonized people as inherently rapable, their lands inherently
invadable, and their resources inherently extractable. A queer
analytic highlights the fact that colonialism operates through
patriarchy.

Another reality that a queer activist
approach reveals is that even social jus-
ticegroupsoftenrelyonapoliticsofnor-
malization.Queerpoliticshasexpanded
ourunderstandingof identitypoliticsby
not presuming fixed categories of
people, but rather looking at how these
identity categories cannormalizewho is
acceptable and who is unacceptable,
evenwithin social justicemovements. It
has also demonstrated that many
peoples can become “queered” in our
society—that is, regardless of
sexual/gender identity, theycanbecome
marked as inherently perverse and
henceunworthy of social concern (such
as sex workers, prisoners, “terrorists,”
etc.).We often organize around those
peoples who seem most “normal” or
acceptable to themainstream.Orween-
gage in an identity politics that is
based on a vision of racial, cultural, or
political purity that sidelines all those who deviate from the
revolutionary “norm.”

Because we have not challenged our society’s sexist hierar-
chy (which, as I have explained, fundamentally privileges
maleness and presumes heterosexuality), wehavedeeply inter-
nalized the notion that social hierarchy is natural and inevitable,
thus undermining our ability to create movements for social
changethatdonotreplicate thestructures of domination that we
seek to eradicate.Whether it is the neocolonialmiddlemanagers
of thenonprofit industrial complexor therevolutionaryvanguard
elite, the assumption is that patriarchs of any gender are re-
quired tomanage andpolice the revolutionary family. Any libera-
tion struggle that does not challenge heteronormativity
cannot substantially challenge colonialism orwhite supremacy.
Rather, aspolitical scientistCathyCohencontends, suchstruggles
will maintain colonialism based on a politics of secondary
marginalization inwhich themostelitemembersof these groups

will further their aspirations on the backs of those most
marginalized within the community.

Fortunately, many indigenous and racial justicemovements
are beginning to see that addressing heteropatriarchy is essential
to dismantling settler colonialism and white supremacy. The
NativeYouthSexualHealthNetwork, ledbyJessicaYee, integrates
queer analysis, indigenous feminism, and decolonization into its
organizing praxis. Incite!, a national activist group led by radical
feministsof color, similarlyaddresses the linkagesbetweengender
violence, heteropatriarchy, and state violence.Andqueer-of-color
organizations such as theAudre LordeProject have rejected cen-
trist political approaches that demand accommodation from the
state; rather, they seek to “queer” the state itself.

This queer interrogation of the “nor-
mal” is alsopresent inmore conservative
communities. I see one such thread in
evangelical circles—the emergentmove-
ment (or perhapsmore broadly, the new
evangelical movement). By describing
theemergentmovementasaqueeringof
evangelicalism, I don’t necessarilymean
that it offers an open critique of homo-
phobia (althoughsomeemergentchurch
leaders such as Brian McClaren have
spoken out against homophobia).
Rather, I see thismovement as challeng-
ingofnormalizing logicswithinevangeli-
calism. This movement has sought to
challenge themeaningof evangelicalism
as being based on doctrinal correctness,
and instead to imagine it amore open-
ended ongoing theological conversation.
Certainly theObama presidential cam-
paign has inspiredmany evangelicals—
even though theymay hold conservative
positions on homosexuality or abor-

tion—to call for a politics that ismore open-ended and engaged
with larger social justice struggles. Perhaps because of this trend,
evangelical leader John Stackhouse recently complained that the
biggest change in evangelicalism is “the collapse of the Christian
consensus against homosexualmarriage.” Unfortunately,many
leftist organizers tend to dismiss or ignore these openingswithin
evangelicalism, but at their own peril. Social transformation
happens only through sustained dialogue with people across
social, cultural, andpolitical divides.

As Ihave shownhere, Ibelievequeerpolitics offersbothapoli-
tics and a method for furthering social transformation. It is a
politics that addresses how heteropatriarchy serves to
naturalize all other social hierarchies, such as white supremacy
andsettler colonialism. It isalsoamethodthatorganizesarounda
critique of the “normal” (in society as awhole or in socialmove-
ments) and engages in open-ended, flexible, and ever-changing
strategies for liberation.�

Detail from “JesusAppears toHis Friends” byDoug
Blanchard. The author describes the emergent
movement as a “queering of evangelicalism.”
Blanchard’s twenty-four-panel series, “The Passion
of Christ,” portrays Jesus as a gayman.
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Bisexuality—TheologyandPolitics
byDebra Kolodny

R
egardless of the structure, rituals, and
principles of our path, and whatever the Divine
name to whomwe offer our prayers, bisexual and
transgender people of faith live consciously and
continually in the place where the twain meet.

Blessed with the capacity for our intimate relationships to tran-
scend the socially constructed boundary of gender identity
(masculine/feminine) as well as the biologically constructed
boundaryof sex (male/female), bisexual people embodyandcan
therefore integrate andconstructively deploypowerful theologi-
cal insights that take others years
to cultivate throughpractice.

Living fully into our destiny as
b’tzelem Elohim (created in the
image of aG!dwho exists beyond
and includes all gender identities,
and who intimately and passion-
ately loves every human regard-
less of gender identity) grants us
access during everyday con-
sciousness to the spiritual truth
that souls are not bounded by
mundane matters such as geni-
talia. As a result of this deep
knowing, which many spiritual
traditions hold as a goal of daily
meditation and prayer, qualities
like boundless compassion and
appreciationofuniversal truths in
the face of chaos, complexity, and
even violence can be cultivated
with greater ease. This, of course,
can lead to a life of devoted service
to people quite different from
oneself or of mediating and heal-
ing conflict, helping transformunhealthyor evendangerouspat-
terns in families, organizations, or nation states.

Despite these positive possibilities, our ability to seemingly
choose the sex of our partner hasmade bisexuals the scapegoats
of people who fear abundant possibility. Sadly, even the most
tolerant and welcoming heterosexual ally has been known to
challenge the decision to be in a same-sex relationship, knowing
that as bisexual people we are capable of partnering with

someone of another gender. Ironically, this is the height of
homophobia! Failing to seeworth in every soul-to-soul partner-
ing, this positionexplicitly declares that if youcan “help it,” loving
someone of the same gender is not valid, is not holy, is not
defendable.

The unfortunate framing of the lesbian and gay civil rights
movement fed this paradigm and unwittingly fostered a degree
of biphobia that still resonates in political, social, and spiritual
contexts. Throughout the 1990s, the movement argued that
sexual orientation was immutable—it could not change—and

thereforewas subject to the highest
possibleprotectionagainstdiscrimi-
nation. The immutability argument
was chosenbecause it hadbeen suc-
cessful in securing and protecting
rights based on race and gender
under the Fourteenth Amendment
in decades past. In addition, the
1986 Supreme Court decision in
Bowers v. Hardwick, which upheld
a Georgia sodomy law, seemed to
have closed the door on using con-
stitutional privacy arguments to
end discrimination based on sexual
orientation.

An unfortunate side effect of the
“immutablity” argumentwas that it
opened the door for the sentiment
that if gay people could be straight
they certainly would be, they just
couldn’t help it—thereby seeing
sexual orientations as similar to
congenital illness. And of course, it
liftedbisexuality upas the sacrificial
lamb in the struggle, for bisexuals

seemed to be able to choose, and if they can choose, they should,
and they should choose to be heterosexual or suffer the conse-
quences.

But does the red herring of choice really hold up under
scrutiny?

With people of all orientations, serendipity, fate, hormones,
emotions, and spirit interact in awildly unpredictable dance re-
sulting in attraction, courtship, and partnering. None of us feels

Debra Kolodny, a daily practitioner of taiji and meditation, is an active lay leader at Fabrangen; student rabbi of Pnai HaSadeh in Silver
Spring,MD; and the executive director of ALEPH: Alliance for Jewish Renewal.“F
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I
n recent years, we’ve witnessed an increase in
media, legislative, and judicial activity surrounding the
issue of same-sexmarriage. It’s an issue that has promi-
nently featured images of upper-class, white, professional
gay and lesbian couples. “Gay politics” has been defined

most visibly as concerning whether couples like these can be
legally recognized as co-parents, can inherit each other’s wealth,
andcansharehealthbenefits fromeachother’s jobs.

While this sort of gay politics has been growingmore visible, a
differentqueerpolitics, focusedonracialandeconomic justiceand
grassroots activism, has been growing stronger. Queer and trans
people concerned about the growingwealth divide in theUnited
States, the stagnation of wages, the increase in immigration en-
forcement and imprisonment, and theU.S. government’s assault
onpoorpeopleandpeopleofcolor,bothdomesticallyand interna-
tionally, have been organizing. The activists and organizations
leadingthisworkhavereframedqueerpoliticsandqueeractivism.
They have declared that property rights associatedwithmarriage
andaccess tomilitaryservicearenot thegreatestneedsof themost
vulnerable queer and trans people. They have beenworking on
police brutality, welfare rights, immigration, health care access,

foster care, criminalization, andother key issues facing queer and
transpoorpeople andpeopleof color.

At the same time, they have been redefining what activism
should look like.Manyhaveraisedconcernsabouthowtheprofes-
sionalizationofqueerandtransactivismhaschanged itsmessages
and its demands. Starting in the 1980s, the emerging “gay and
lesbian rights” organizations, ledmostly bywhite lawyers, busi-
ness people, and other professionals, have produced the new
agenda thathas focusedontheneedsandconcernsofgayand les-
bianpeoplewith classprivilege, oftenexplicitly cuttingoutpeople
of color, immigrants, trans people, people with disabilities, and
poorpeople.

Thoseworking to build a grassrootsmovement focused on the
intertwined, intersecting priorities of racial and economic justice
and queer and trans issues have observed that thiswork’s agenda
is often narrowed by its quest for philanthropic support. These
activists have been developing grassroots fundraising strategies
focused on raisingmoney from communities directly affected by
thework and their allies in order to build organizations that are
accountable first and foremost to those communities rather than
towealthydonorsor foundations.Theseorganizationsareseeking

It’s SoQueer toGiveAwayMoney
by Dean Spade

particularly in control of anyof those factors!Wemeet and fall in
love with those who catch our eye, make our heart rate quicken,
share our interests, make us laugh, smell right, “get” our quirks,
andmost often, whose culturally deemed level of attractiveness
is about the same as our own. Is that exercising choice or accept-
ing that fate/Spirit/God or luck operate through our attractions
andwe respondwith delight and appreciationwhen it does?

More importantly, it is spiritually unsupportable tomake lack
of choice the criterion for social acceptance or legal rights.
Even if choice did come into play, why should chosen attrac-
tions between consenting adults be less honored than other
choices that are legally protected? The Constitution protects
our rights to practice religion freely and to associate freely. Are
we genetically Christian or Jew, Buddhist, Hindu, Pagan,
Taoist, Bahai? Sometimes we stay in the path of our bloodline,
but often we don’t. We play out our spiritual proclivities in the
environments we feel called to, welcomed by, at home in.
Sometimes faith is challenged andwe leave. Religious conver-
sion is accepted as appropriate and in some faiths, like many

streams of Christianity, it is a critical component of the faith to
bring in converts. Clearly we can accept, protect, and respect a
core aspect of one’s identity when one isn’t “born that way.”

Thankfully, time bore out this truth in the legal arena. The
privacy argument in Bowers v. Hardwick was ultimately re-
deemed in 2003when the Court overruled its 1986 decision in
Lawrence v. Texas. Stating that “Bowers was not correct when
it was decided, and it is not correct today,” the court created a
legal opening for a spiritual truth: love and love-making be-
tween consenting adult souls honors the soul’s boundlessness
and therefore its holiness.

Indigenous traditions have long known this, identifying a
role of the highest spiritual order for the person who loves
someone of the same gender. Called gatekeepers by theDagara
of West Africa and berdache or Two Spirit by many Native
Americans, these peoplewere born into a special destiny, often
shamans and revered leaders.Maywe catch upwith these cul-
tures, speedily and in our day. �

Dean Spade is an assistant professor at the Seattle University School of Law and the founder of the Sylvia Rivera Law Project. His first book is
forthcoming from South End Press in Spring 2011.
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tobuildparticipatory,democraticmovement infrastructurerather
than elite, funder-driven agendas implemented by professional
staff. Many are looking to social movements that have used
membership models, including membership dues, to engage
massmobilization.

Thisgrassrootsracial-and-economic-justice-focusedqueerand
transpolitics,while lessvisible thanthesame-sexmarriagedebate,
ismaking significant strides. It has wonmeasures of increased
accountability from the larger,wealthier gay and lesbian rights or-
ganizationsandfoundations,manyofwhicharestartingtorollout
“racial justice” programming. It has alsowonmeaningful lawand
policy victories anddevelopedcoalitional allianceswithenormous
political potential. This work, including the increased focus on
grassroots fundraisingandonexaminingraceandclassprivilege in
movement organizations, has led to important conversations
about the personal politics of wealth redistribution.

Many people are talking and thinking aboutwhat itmeans to
practice our politics in our ownday-to-day liveswhen it comes to
complexquestionsaboutmoney, security, consumption,andcom-
munity.Aswe fight for aworld inwhich all people havewhat they
need, in which people need notmake decisions based on fear of
falling to thebottom,howdoweapply thoseprinciples toourdaily
livesanddecisions?Howdoour ideasabouthealing, care, redistri-
bution, and interdependence relate to the feelings of scarcity,
greed, anddesire that living in capitalismcultivates insideus?

The Taboos, Fear, and Shame … Around
Having,Discussing, andSharingMoney
These questions are difficult because addressing them
requiresus tobreak taboos, to inventnewcommunitynorms, and
tostruggleagainst tendencies toward judgmentandshame.Many
people are taught that it is rude or inappropriate to talk about
money, especially howmuchmoney people make or have and
what they dowith it.Many people also feel overwhelmed by the
violence of capitalism and the enormity of poverty. This over-
whelm can lead to feeling immobilized by guilt about their own
role in the systemand their fear of being judged if they talk about
it.Under these conditions, it is very hard to formananalysis, sup-
ported by friends and allies, about the impacts of our ownbehav-
iors. It can be hard to develop ameaningful approach to bringing
ourprinciples to life inourdailydecisionsrather than just reacting
outof fear. Inorder to take theriskofmakingdecisions thatdepart
from cultural norms,we all need to feel likewe have support, like
we won’t be bearing the risk of doing things differently by
ourselves.

Luckily, queer and trans communities have some practice
at this kind of work. We have long critiqued powerful shame-
inducingnormsaboutsexualpractices, family structures, appear-
ance, and behavior.We have celebrated sexual desires, gender
expressions, and relationships that are marked as abnormal,
criminal, or pathological by our cultures. We have done this
despite disapproval fromour families, vulnerability, and signifi-
cant loss of security. We have felt the excitement of entering a
queer spacewherewe can seeways of life that are hidden or de-
spisedplayedupandcelebrated,wherewecanexist for amoment

in an alternative world, in which themost beautiful people are
those reachingmost daringly away fromnorms, evenmocking
them, bolstered by the enthusiasm and support of an audience
thrilledby thedefiance.

Somany of the explosive alternatives offered by socialmove-
ments of the 1960s and 1970s—those interventions that declared
the personal political and that invited people to see the role of
patriarchy, colonialism,white supremacy, andableism in shaping
their own consciousnesses, their daily behaviors and choices, and
theirmost intimate practices—made the impact they did because
somanypeopleundertookthiscritiquetogetherandco-developed
both their analysis and their alternativepractices in community.

HowAlternativesAreBuilt
Many of us are increasingly building a conversation in
queer and trans and other activist spaces about what personal
practices ofwealth redistributionmight look like. This conversa-
tion addresses a range of topics. People are talking about
consumer practices: how can we assess what kinds of desires
constituteneeds ina culturepermeatedwithadvertising that tells
us to base our self-worth onwhatwe possess?High-tech gadgets
designed to constantly distract and entertain us and also extend
ourworkhoursarerolledoutweekly,wrapped inpromises thatwe
can all be smarter,more popular, andmore efficient—howdowe
resist themessage tobuy, buy, buy?

We are also talking about practice related to risk and vulnera-
bility. In a culturewith a decreasing safety net, there is enormous
fear-based pressure to save for retirement, unemployment,
disability, children, and other life changes. A system that indi-
vidualizes risk encouragespeople to lookout for themselves alone
and steel themselves against harm, knowing that theymay face
vulnerability alone.What kinds of structureswould our commu-
nities need to put in place together so thatwe could trust thatwe
would be cared for and that hoarding does notmake the world
safer forus?Howcanourqueerandtranshistorieswithcaring for
lovedoneswithAIDS, supportingyouthabandonedby their fam-
ilies, andsupportingqueer and trans eldersoffermodels?

We are also talking about giving awaymoney. For some of us,
that is about becomingmonthly sustainers of grassroots organiza-
tions that focusonracial andeconomic justice, giving$20or$100
or $1,000 amonth from our paychecks. For others, it is about
breaking the taboo of talking about trust funds and inheritances,
facing off with family members who are (continuedonpage74)D
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R
alph Nader has written
an entirely unexpected story
of a secondAmericanRevo-
lution orchestrated and fi-
nanced by aging billionaires
such asWarren Buffett, Ted
Turner, and Yoko Ono and

carried out bymillions ofmobilizedmain-
streamAmericans and a patriotic parrot
named Polly. The Second Revolution is
against the King Georges of corporate
America who rule the country with their
lobbyists onKStreet and handmaidens in
Congress. Themasses triumph, take back
the country, rein in the corporations, and
begin a more authentic democratic
American experiment.
But such a triumphof a people’smove-

ment isutterly impossible, right?
For most Americans, including most

on the Left, system change has become a
pipe dream. The truth is that we have
become cynical and no longer believe we
cantransformthecapitalistU.S.hegemon.
Systemchangeisnowconsideredautopian
conceit. Leftist intellectuals have become
complicit inthisnewfatalism,writingend-
less books and articles critiquing current
policiesbutoffering(withsomeexceptions,
as in thismagazine) almost nothing about
how to imagine and create a revolutionary
transformation.
Ironically, it’s primarily the far Right

that has perseveredwith a utopian politics
and a celebration of intellectuals who un-
abashedly offer a revolutionary system

change. Think only of
Ayn Rand, whose
utopias, such as the
Fountainhead andAtlas
Shrugged, continuetobe
read by millions on
the Right. Right-wing
populist movements,
such as the Tea Party,
thriveonsuchunreason-
able flights of utopian
imagination, rejecting
pragmatism for hyper-
conservative and anti-
systemic idealism, even
where it appears to
violate their own interests. They may not
get all they want, but by demanding the
impossible, they can plausibly get more of
what ispossible.
The U.S. Left used to have its own

utopian sensibility, and Nader has now
resurrected it. In 1888, at the peak of the
GildedAge,Massachusetts lawyerEdward
Bellamy published Looking Backwards, a
visionary socialist novel that sold onemil-
lionhardcover books to themass public. It
had authoritarian elements that—as with
many utopian visions—could conceivably
createdystopiaratherthanutopia.ButBel-
lamy’s utopian best seller spawned a new
breed of leftist intellectuals who did not
find it silly to paint pictures of a world be-
yondgreed,predatory finance,androbber-
baron capitalism. And Bellamy spurred
cooperativist, socialist, and radical

labor movements that
promoted previously
unimaginable progres-
sive reform.
The fading of the

radical,utopianU.S.Left
in the twentieth and
early twenty-first cen-
turies has gone largely
without notice. Estab-
lished intellectuals in the
Beltway and New York
highbrow literary circles
live happily in this new
world of hegemonic
pragmatism, and leftist

intellectuals, mainly ensconced in com-
fortable academic positions, have, for the
most part, reconciled themselves to it. In
his blistering 1960s critique—titled Ameri-
can Power and the New Mandarins—
Noam Chomsky was one of the first to
headline the extreme seriousness of this
collapseof intellectual visionandcourage.
HistorianRussellJacobyhasdescribed

theintelligentsia’scapitulationasoneofthe
great tragic chapters in intellectualhistory.
Inbooks suchasTheLast Intellectualsand
The End of Utopia, Jacoby ferociously
attacks leftist intelligentsia forabandoning
the radical imagination. Radical imagina-
tion, after all, is not a path toward tenure.
Theprofessionalizationofthe leftist intelli-
gentsia in the university has undercut the
temperament and intellectual capacity to
evenconceiveadifferentworld.
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The Second American Revolution
ONLYTHESUPER-RICHCANSAVEUS!
byRalphNader

SevenStoriesPress, 2009

ReviewbyCharlesDerber
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radical system change in the real world.
If this seems to blur utopia and prag-

matism, one need only look at Nader
himself, who probably knows as much as
Rahm Emmanuel about how Washing-
ton lobbyists, congressional committees,
and presidents actually operate. What
makes Nader remarkable is that he has
refused to compromise utopian ideals
while totally engaging the realworld over
the last five decades and delivering some
of the most important changes from the
Left inAmerica in the last century.
Nader’s blending of utopianism and

pragmatism makes the book a genuine
creative leap in genre and substance.
Some of themost interesting parts are on
nitty-gritty subjects such as how health
insurance companies operate to cheat
customers andmanipulate congressional
committees; I re-read these parts several
times. These real-world insights would
stand on their own as powerful analyses
even outside of the larger utopian
narrative.
But it is the insistence on leftist

utopianism and transcendence of prag-
matic pessimism that is the real story.
Howmany leftist books leave you feeling
hopeful, even optimistic? How many
offer you a picture of a newworld that in-
spires you to act? Tikkun readers will, of
course, think about Michael Lerner’s
work and that of other Tikkun writers.
But they are the exception. While inspir-
ing so many, they have also been widely
critiqued, even in parts of the Left,
for their “unreasonable” idealism and
utopianism.
Nader has understood that until left-

ist writers and readers and activists can
integrate a systemic critiqueof capitalism
with a compelling vision of change, the
U.S. Left will decline faster than it has in
recent decades. For it is utopian sensibili-
ties—impossible ideals that we refuse to
sacrifice—that fuel movements and
create change. In Europe,Marxist social-
ists did not get socialist utopias. But by
imagining revolutionary change, theydid
create social democratic societies more
humane and peaceful than our own.
In the absence of such leftist utopi-

anism, we will only sink further into de-
spair and provide the opening for the

rightist utopianismthat fuelsmovements
such as the Tea Party. Therein lies the
dystopiawhichhas become the only reality
for too many Americans and, sadly, too
many on the Left. �

CharlesDerber, professorof sociologyatBoston
College, has just published Greed to Green:
Solving Climate Change and Remaking the
Economy.

WHYTHE
PROPAGANDA?
ALETHALOBSESSION: ANTI-SEMITISM
FROMANTIQUITYTOTHEGLOBALJIHAD
byRobert S.Wistrich
RandomHouse, 2010

Reviewby MiltonViorst

A
s an admirer of Robert S.
Wistrich, I picked up this
huge book of nearly 1200
pages with anticipation. I
had read the author’s earlier
work, The Jews of Vienna in
the Age of Franz Joseph, and

found it careful, intelligent, and fair, as
well as more manageable in size. It had
won the Austrian State Prize forHistory,
which inmy judgment itmerited.Wistrich
taughtmemuch about the socialmix that
existed during the era when the seeds of
Zionismwere sprouting.
MyownresearchonZionismmademe

particularly interested in Wistrich’s
account of the relationship between
Theodor Herzl, founder of the Zionist
movement, and Dr. Moritz Gudemann,
the chief rabbi ofViennaandanearly sup-
porter who later turned on Herzl. Like
most Viennese Jews, Gudemann was an
assimilationist who genuinely believed,
despite the riptide of anti-Semitism, that
Jewshadamosthopeful future inEurope.
He denounced Herzl for giving up the
struggle against anti-Semitismat home to
urgeJews“togrowvegetables inPalestine.”
But Gudemann also argued that a na-

tionalist Jewish state—“based on cannon
and bayonets”—was likely to be as warlike
and intolerant as the increasinglybelliger-
ent states of Christian Europe. It was a
prescient observation, unique to Gude-
mannIbelieve, andawarning that Jewish

Chomsky and Jacoby both hint at the
larger historical tragedy: the potential dis-
appearanceof theU.S.Left, itself.Forwhat
is the Left if not the carrier of the vision of
what is impossible today?TheLeftexists to
transform the very sense of possibility—as
Tom Hayden has said, the radicalism of
today is the commonsenseof tomorrow.
With his new book, Ralph Nader—

always the iconoclast and visionary—has
created a new genre. Nader breaks com-
pletely with the prevailing pessimistic
pragmatism,writing of the revolution that
might not seem so out of reach if only we
believed in its possibility.
Nader hammers out this fable on his

typewriter in the frenzied passion that
Jack Kerouac made famous in his iconic
novel,OntheRoad.Nader keptwriting at
night, sometimes by candlelight, to write
more than 700 pages, finishing the novel
in a fewmonths.Naderwas driven by the
urgency of the task: to rekindle optimism
and possibility in a dying Left and to
bring the message to a wider public that
the Left has largely abandoned.
Reviews thus far have focused heavily

onNader’s notion that the very richmight
ironicallybecomethesaviorsofdemocracy.
This does not seem entirely far-fetched,
not only because people in the book, such
asTurner andGeorgeSoros, dohavedeep
concern about the corporate hijacking of
democracy, but also because the recent
SupremeCourt ruling that frees corpora-
tions to spend unlimited amounts on
campaigns may indeed require progres-
sives to look to billionaires for resources.
Some of the billionaires are beginning to
contactNader formeetings.
But the reviewers’ focus on the billion-

aires is misleading. First, it is ultimately
the masses who carry out the revolution
in Nader’s novel, with the billionaires
providing the seed money and helping
orchestrate the strategy. Nader knows
that civic activismbyordinaryAmericans
is the only force that will change the
world—andsuchgrassroots activismgets
vast attention in the book. Second, the
agents of change are secondary to his real
message: the urgency of collectively
cultivating a visionary consciousness and
gut-level belief in transformative change,
and thencommittingourselves tomaking
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nationalism contained serious dangers.
Wistrich is the only writer I know who
considered it important enough to
publish.
So I looked forward toWistrich’s pro-

viding a fresh and original—or at least
thoughtful—treatment of anti-Semitism
in A Lethal Obsession. I forgave him for
misleading me by promising to examine
“antiquity,” when in fact only a few pages
predate modern times. I also overlooked
his blooper on “the emancipation of Jews
in Israel/Palestine from Muslim rule by
1948” when he knows, of course, that the
last Muslims to rule Palestine were the
Turks, whose empire fell in 1918; it was
Britain that yielded power to the Jews in
1948. More discouraging was that little of
the information in the book was fresh;
much of it read as ifWistrich did research
in front of the computer, consulting
Google. But what troubled me most was
his pervasive lack of detachment from the
problemthroughouthis swollennarrative.
It seemed to me as if something had

happened to Wistrich, the scholar, since
the publication of The Jews of Vienna two
decades ago. His bio says
that, after some years of
teaching at English univer-
sities, he is now a professor
at the HebrewUniversity in
Jerusalem, a very distin-
guished institution. What
alarmed me, however, was
Wistrich’s journey from
scholarship to propaganda.
A Lethal Obsession reads as
if it had been sponsored by
AIPAC or Likud or, at times, even the
JewishDefense League.
I don’t quarrel with Wistrich’s theme.

It emerges from his observation that
Zionism did not succeed, as Herzl had
predicted, in abolishing anti-Semitism—
or, to use the nineteenth-century euphe-
mism, solving the “Jewish Question.”
Whatever Zionism’s achievements, it also
offered anti-Semites a new target: “Israel
itself,” Wistrich writes, “would gradually
emerge as thenew ‘JewishQuestion.’”
But Wistrich grotesquely overstates

the case, denying that the hostility Israel
has faced since its creationhasanything to
do with conflicting nationalisms. The

wars, he says, are not confrontations be-
tween states that can negotiate rationally.
What fuels the conflict is anti-Semitism
and its derivative, the Arabs’ refusal to
recognize Israel’s right to exist. Indeed,we
know that anti-Semitism is still present in
the world and Israel’s enemies have been
intransigent, unwise, and certainly un-
generous. But what Wistrich would have
us believe is that, in the bloody history of
Palestine, Israel is as pure as Anne Frank
facing the storm troopers and that any
prospect of its settling the conflict by re-
treating fromIsrael’shard-linepositions is
a total, evenanevil, delusion.
Wistrich asserts with a sneer that

many critics of Israel

attribute the dramatic rise in global
anti-Semitism, especially since
2000, to Israeli occupation of the
territories acquired in the 1967war.
They point to oppressive treatment
of the Palestinians and alleged
crimes against humanity, atrocities
or systematic infringement of
human rights to explain the wide-

spread hatred of Israel.
This explanation isdoubt-
less attractive to those
blinded to Arab wrongs
orwhoareunawareof the
long history of anti-
Semitism.

As one of those critics of
Israel, I am neither blinded
toArabwrongs nor unaware
of anti-Semitism’s long

history.ButWistrich andhis fellow right-
wingers choose simply to dismiss Israeli
policy as a factor. At its founding sixty-
two years ago, Israel enjoyed a reservoir
of humansympathy that coveredmuchof
the earth. That reservoir is now nearly
empty. Readily conceding anti-Semitism
and Arab failures, I am deeply pained by
the denial of reality that permits the
Jewish State—andmany of its citizens, as
well as diaspora Jews—to find justifica-
tion not only in outrageous behavior but
also in the pursuit of policies that, as I see
them, place Israel’s existence in perma-
nent jeopardy.
It saddensme further thatWistrich is

so intolerant of Jews who propose to
reach out to reconcile with the tradition-
al foe that he accuses us—dredging up a
cliché that should embarrass him—of
being “self-hating Jews.” How does
Wistrichpresume toknowthatwe’re self-
hating? Because we don’t think as he
does? Ishe claiming tobeour therapist? I
recognize his right to take a position
different from ours but not to vilify our
motives, much less our psyches. I
acknowledge his concern for the Jews,
but I also insist he acknowledgeours.
After all, if therewas ever a self-hating

Jew, it was Theodor Herzl. As an
adolescent, he yearned to be a Prussian
aristocrat. In his twenties, he urged Jews
to read theworks of anti-Semitic thinkers
to learnmore about themselves.His diary
is sprinkled with denigrating comments
about Jews’ noses. He even wrote a play
calledTheNewGhetto, inwhichhehurled
contempt at Jews for money-grubbing—
mainly the Jews of his own social class. It
took Herzl a while to recognize that the
anti-Semitism around him was a danger
to all Jews, andwhen he did he called for
the creation of a state as a refuge for the
beleaguered.
Wistrich has not paid attention to

Herzl’s plea for a refuge, much less to
Gudemann’s warning about Jewish na-
tionalism. Instead, hehas takenhis stand
with extremists who have redefined
Zionism to rationalize Israel’s rule over
its neighbors—a rationalization that
Herzl could not possibly have imagined.
Wistrich iscorrect, ashis title suggests,

that over much of history—or, at least,
European history—anti-Semitism has
been both lethal and an obsession. But
there are many books on anti-Semitism,
and surely in a work purporting to be as
ambitious as this one, he has a scholarly
duty to examine it with a scalpel rather
than a bludgeon.
Hemight recall that in our own time,

Christianity, both Catholic and Protes-
tant, hasmade a serious effort to come to
gripswith its shameful involvementwith
anti-Semitism. Even if its success has
been imperfect, the effort has had posi-
tive results. As for the Arabs, they have
never been as anti-Semitic as the
Christians of Europe. I would think even



involved in the affairs ofman, in the affairs
of suffering man.” Then he added, “And I
would like to say that one of the saddest
thingsabout contemporary life inAmerica
is that the prophets are unknown. No one
knows theprophets.”
Not much has changed in the three-

and-a-half decades since Heschel’s death.
AsRabbiDavidPolish recently lamented:

We are, of course, the people of the
Book. But truth be told, the fact that
we are “of the Book” does not mean
we necessarily read the book. There
arewhole parts of our own scripture
thatarevirtuallyalientomostofus—
even the most learned. Most Jews
who hear the snatches of the
Prophets that are included in our
worship services ashaftarot seem to
lose focus as they are being read.We
regard them as sacred, but they do
not fullymake sense tous.

TakeJeremiah, forexample.Howmuchdo
we really know about him? To read him
straight through is tough—maybe not
quiteashardasEzekiel,but tryinganddis-
orienting nonetheless. Yet it is our loss.
Jeremiah’s life story is compelling, and his
powerful challenge todomestichubris and
colonial imperialism resonates in our age:
“See, youare relyingon illusions that areof
no avail. Will you steal and murder and
commit adultery and swear falsely … and
then come and stand before Me in this
House, which bears my name and say, we
are safe?” (7:8–10)

Books like Mordecai
Schreiber’s The Man Who
Knew God: Decoding Jeremi-
ahare importantbecausethey
clueus inonwhatwearemiss-
ing.Schreiber’s seriesofessays
may lack a coherent whole; I
don’t think he offers a com-
pelling biography of the
prophet. Some of his re-creat-
ed scenes feel contrived, and
his concluding homilies

pedantic.However, the author does an ad-
mirable job of elucidating the remarkable
historical significance of the prophet for
Jews and Christians. Among his salient
points:

• Jeremiah was the pioneer of pure
monotheistic Judaism.

• Jeremiah was the first proponent of
individual (vs. communal) ethical
accountability.

• Jeremiah was the pivotal teacher of
Torah to themasses.

• Jeremiah was the historical model for
Jesus’ suffering servant ethos.
Yet when all is said and done, what

strikesusmostdeeply inourkishkasabout
Jeremiah ishis resolve in the faceof suffer-
ing and his true embodiment of prophetic
courage. Jeremiahwould have none of the
pseudo-religious revivals sweeping his
country.Hedecriedhypocrisyatevery level
and paid for it in years of emotional tor-
ment, scorn, imprisonment, andexile. The
personal cost is hard to fathom; Schreiber
even posits that Jeremiah broke with his
ownfatherandnevermarriedduetohisre-
lentless pursuit of the truth. Through it all,
he did have his loyal disciple and scribe
Baruch ben Neriah by his side. He told
Baruch to keep writing. And that is why
Jeremiah, a pariah inhis ownday, lives for
the ages.�

Barry L. Schwartz is a rabbi, author, and ac-
tivist.His latest book,Judaism’sGreatDebates,
will bepublishednextyear.

[FILM]

COLLATERALHEALING
BUDRUS

JustVision,2010

ReviewbyMichaelNagler

S
ee this film. This is now
the second great documen-
tary on Palestinian/Israeli
nonviolence by the same
team at Just Vision that
made Encounter Point.
Budrus sold out every

screeningat the recentTribecaFilmFesti-
val in New York where Arab, Jewish,
Christian, andMuslim community lead-
ers, academics, journalists, andcelebrities
attended, including filmmakerMichael
Moore. It won the Special JuryMention.
Reviews and media coverage in outlets

Wistrich candiscernadifferencebetween
theHolocaust and the social bias towhich
Jewswere subject—indress and taxation,
for example—while living inArab lands.
As for thequarrels of the last hundred

years, we Jews have our perspective and
theArabs have theirs, butwe cannot sim-
plydismiss theirs as unwarranted. Seeing
all of Israel’s problems within a frame-
work of mindless anti-Semitism, as
Wistrich does, is to embrace a phantom,
feeding self-pity and self-delusion. I fear
that, without greater discernment, the
“lethal obsession” of which he writesmay
well turn out to be not just our enemies’
but our own. �

Milton Viorst has written about the Middle
East for most of the past half-century. He is
currentlywritingabookon the evolutionof the
idea of Zionism.

PROPHETICCOURAGE
INAN IMPERIALAGE
THEMANWHOKNEWGOD:
DECODINGJEREMIAH

byMordecai Schreiber

LexingtonBooks, 2010

Review by BarryL. Schwartz

S
hortly before his death,
Abraham Joshua Heschel
gave an interview with NBC
News correspondent Carl
Stern for the
television show
TheEternalLight.

Heschel talked extensively
about the ancient prophets of
Israel. His description of
prophets as those who com-
bine “a very deep love, a very
powerful dissent, painful re-
buke, with unwavering hope,”
captures the essence of the
prophetic persona better than
anything Ihaveever comeacross.
Heschel went on to explain how writ-

ingabookontheprophetschangedhis life.
He explained how he was compelled to go
beyond the comfort of academia “to be
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side, they learned that Jews can be their
sisters andbrothers.
The film provides an eye-opening

glimpse of the power of nonviolence. It
also gives a vivid picture, though there is
no attempt to rub it in, of what occupa-
tion has done to the Jewish people. I will
not dwell on that point, however.
Here are the things to watch out for

in order to draw the deepest insights
about nonviolent action from the film:
• TheHamas buy-in to the strugglewas
couched, as youmight expect, in purely
strategic terms: “If we use violence, the
demonstrations won’t last long; but
with peaceful means, we could get in-
ternational support.” There is nothing
wrong with strategic nonviolence,
provided you don’t think that this
minimalist commitment will give you
the full power of nonviolence itself;
and provided that if you do not
achieve your goal, you don’t go away
saying, “nonviolence failed; we better
go back to armed struggle.”

• While principled nonviolence is pur-
sued whether outsiders appear likely
tohelp ornot, it is true that nonviolent
insurrections have rarely succeeded
without at least some attention from
the international community. A stir-
ringpart of the film is the arrival of the
South African delegation.

• A successful nonviolent movement
against determined opposition
requires three ingredients that the one
at Budrus possessed: a just cause,
determination or “relentless persist-
ence,”andtherefusal todehumanize the
opponent (see the glossary in the re-
sources section of our mettacenter.org
website for all these terms).

• A successful nonviolent movement
does not need a Gandhi, but it usually
needs some leadership, like that of
AyedMorrar.

• Nonviolent movements also need
some way to control dissident ele-
ments who try to use violence within
themovement: amongPalestinians, it
is the shebab (young men) with their
stones, while amongU.S. activists it is
the “Black Block” with bricks, as in
Seattle.

• Nonviolence doesn’t always “work”

(get you exactlywhat youwant), but it
always does goodwork thatmakes the
world a better place, often inways you
hadn’t thought of. This crucial point
was expressedbyproducerRonitAvni
at the showing I attended inSanFran-
cisco: that the wonderful uniting at
Budrus of disparate elements within
Palestinian society, a development
that will make them much stronger
for any future challenge, came not so
much from a common enemy as from
a higher goal.

Don’tmiss this film. �

Michael Nagler is professor emeritus at the
University of California, Berkeley, founder
and president of theMetta Center for Nonvio-
lence Education (www.mettacenter.org), and
author ofThe Search for aNonviolent Future.

includingABCNews,TheJewishWeek, Al
Jazeera International and Arabic, Chan-
nel 10 in Israel,TheWashingtonPost, and
TheNationhave beendazzling.

Budrus is the inspiring story of a non-
violent campaign that worked: activists
forced the Israeli government to stopdriv-
ing the “separation barrier” (aka
apartheid wall) around six small West
Bank villages. The barrier would have
imposed even more than the usual hu-
miliation and hardship; to add insult to
injury, in the village of Budrus it would
have plowed through a cemetery and cut
residents off from their ancient olive
trees—from their livelihood and contact
with the earth.
But it failed. After ten months of

almost daily confrontation with the IDF
soldiers (including eventually the special
border forces) who were sent out to
declare the fields a “closed military zone,”
and after fifty-five planned demonstra-
tions, the wall was rerouted almost to the
GreenLine.
The filmfocusesoncommunity leader

AyedMorrar, a soft-spokenbut extremely
determined organizer who kept things
moving ahead with patience and impres-
sive skill, along with his courageous
daughter, Iltezam.
There is “collateral healing” whenever

nonviolence ispracticed; justas, inevitably,
there iscollateraldamageinwar.Inthefirst
intifada,whichwas largelynonviolentwith
some lapses, urban dwellers created a
whole network of services independent of
Israeli help or authority: clandestine
schools, food systems, and the care of
neighbors’ children when their parents
were taken off to jail—the infrastructure
of “beloved community.” In the Budrus
Satyagraha, as the filmrightlyemphasizes,
it was the “heart unity” (to use Gandhi’s
term) between men, who started the ac-
tion, and women (who were brought into
the campaign by Iltezam and then her fa-
ther just as they had been by Gandhi in
South Africa), not to mention between
HamasandFatah, andmost impressively,
between Palestinians and Israelis. In re-
moteBudrus thereweremanywhoseonly
contact with Israelis when the campaign
began had been with soldiers; now, as
peace-loving Israeli citizens stoodby their
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more life.
However we understand the gifts of

homosexuality, accepting sexual diversity
leads to an appreciation of the gorgeous
mosaic of God’s erotic creation. Emerging
aswestill are fromcenturiesofoppression,
gay people have only begun to inquire into
theuniquegifts theybringtohumanity.Yet
thebasicnotionthat sexualdiversity ispart
of God’smanifestation in theworld, not a
deviation fromit, informshowweappreci-
ate those who express their gender and
sexuality in ways different from our own.
Informs—and inspires.

These are but ten reasons—there are
manymore—why full equality for sexual
minorities should be seen not as some ac-
commodationofreligiontoasecularnorm,
but as a religious value itself. They are in-
tendedtobepublic reasons, that is, reasons
that can be explored and discussed objec-
tively regardless of our personal experi-
ence. But if there is an eleventh reason I
would add, it would be of necessity a “pri-
vate” one: that every religious sinew inmy
body leans in the direction of liberation,
love, and holiness. I have known life as a
closetedgayman, and so Ihave the experi-
ence thatmany ofmy interlocutors donot.
They presume, on television andonline, to
knowmebetter thanIdo.They tellmethat
what I know of my soul is incorrect, that
really I am making a wrong choice and
turningastray.

But I, like other gay religious people,
know that they have it exactly backwards.
Whenmy soul turns towardGod, it turns
toward more love, enduring bonds, and
the fulfillment of human potential—and
those are precisely the qualities engen-
dered by loving and holy sexual expres-
sion, homo, bi, or hetero. When I doubt
myself and turn to the side of fear and re-
pression (and its inevitable shadow, lash-
ing out in lust), I feel the eclipse of God in
my heart and inmy body. I feel a terrible
coldness creep overme, and an alienation
that is not unlike the loneliness Dante
describes in hell.

I cannot extrapolate public norms
from these subjective experiences. But in-
sofar as the discerning mind and open
heart can ever be relied upon, I know in
which direction sanctity lies. Of love,
there is nodoubt. �
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It’s thegood that I desire,
Itsbroadexpansesentranceme,
Its lips, its roses, I kiss,
Itsgloriousvisionexaltsme.

Absolutegood,without limitation,
Withoutend,constrictionorboundary,
Thatdoesnotseparate fromanyonealive,
Andwith its love fixeseverythingbroken.

Good forme,good forall,
Goodwithoutevil or fear,
Good full ofpleasure forall,
Full of tranquility,withoutanxiety.

Good forever, good rightnow,
Good foreverypeopleandnation,
Forallwhoseekforthegoodandnotforthebad,
Andthelightandthedelight,astheOneisthere.

(NaftsheeTakshivShiro /MySoulWill
Hear Its Song, page 18)

Tov le kol aam ve’aam (good for
everypeople andnation) ...
BemheraBeYamenu (may it be soon

and inourdays).�
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theeleventh-centurySanskritKathasarit-
sagara story-cycle states, in the context of
an intense male-male attraction at first
sight: “Vakti janmaantarapritimmanah
snihyadakaaranam” (Affection that
arises in the heart without a cause speaks
of lovepersisting froma formerbirth).

While modernHindu families’ initial
response to socially disapproved love
affairs, cross-sex or same-sex, tends to
spring from the perspective of outraged
social dharma, the second perspective—
thatof individualdharma—oftencreeps in
andhelps families adjust andcompromise
with the couple.

BeginningsofDoctrinalDebate
Apart from themore popular views
of love based inHindu doctrine, there are
also specifically religious views expressed
by priests and teachers inmodern India
that consciously drawupon ideas derived
from ancient texts. In her 1977 book,The
World of Homosexuals, mathematician
Shakuntala Devi recorded an interview
with Srinivasa Raghavachariar, Sanskrit
scholar and priest of themajor Vaishnava
temple at Srirangam in South India. Sri
Raghavachariar, himselfmarried and the
father of thirteen children, said that same-
sex loversmust have been cross-sex lovers
ina former life.Thesexmaychangebut the
soul remains the same in subsequent
incarnations, hence the power of love
impels these souls to seekoneanother.

In2002, I talkedtoaShaivapriest from
India who conducted thewedding of two
Tamil Brahmanwomen in Seattle.He ex-
plained that when the women requested
himtoofficiateat theirweddinghethought
hardabout itand,althoughherealizedthat
other priests in his lineagemight disagree
with him, he concluded, on the basis of
Hinduscriptures, that “marriage isaunion
of spirits, and the spirit is not male or
female.”

The beginnings of a debate were evi-
dent at the KumbhaMela in 2004, when
Rajiv Malik, a reporter for Hinduism
Today, asked severalHindu swamis gath-
ered there for their opinion of same-sex
marriage.Theswamisdisagreedevenwith

(continued frompage28)
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culturearoundtheworld, then,onepauses
towonder and speculate as to the particu-
lar gifts of gayness. Evolutionarily, some
havespeculatedthathomosexual individu-
als,whopresumablydonotprocreate, care
for the good of the group. Socially, LGBT
people have often taken roles as artists,
healers, and shamans, in forms both pro-
found and absurd (“Queer Eye for the
Straight Guy” is, onemight say, capitalist
shamanism). Spiritually, some in the gay
community have sought particularly gay
modes of relating to spirituality as liminal,
“third sex” individuals who reflect on con-
ventional constructions of gender from a
fortunateplacebeyondthem.Andintellec-
tually, we have every reason to expect that
the liberation of sexualminoritieswill add
asmuchtoourcultural lifeasdidthe libera-
tion ofwomen—more perspectives,more
questions, more complications, and thus

(continued frompage45)
SAME-SEX WEDDINGS AND HINDU TRADITIONS
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myself, then I cannot ignore the pain that
results frommybecoming. Formost ofmy
life, I tried to be for others without being
formyself—to be theman others needed
me tobe, to suppress anddeny thewoman
I felt I was. Once I began to transition, I
wanted desperately to do the opposite, to
insist that after allmy years of self-denial,
others’ feelings didn’tmatter.Hillel’s ques-
tion forcedme to recognize that people I
love were in anguish as a consequence of
my transition, and unless I acknowledged
their anguish, I would be formyself alone.
If Iwantedtobecomearealpersonandnot
someone acting like awoman, I had to be
true to their feelingsas Iwas tomyown.

Formost ofmy life, it seemed that the
answer to “If not now,when?”was “never.”
Mycertainty that Iwouldnever really exist
was so complete that I couldn’t even imag-
ine aprocess of becoming. Inmy fantasies,
I simply foundmyself in amagical now in
which I was suddenly a girl or woman—
fantasies I expected to come true themo-
ment Imade the difficult commitment to
transition. But transition didn’tmagically
transportme fromlife asan imitationman
to lifeasarealwoman.AsHillel’squestions
taughtme, the “now” inwhichwe become
ourselvesmust be created over and over as
we make, each moment, the sometimes
agonizing decisions, choices, and com-
mitments toourselves andothers.

Transsexuals’ lives may seem strange
to those who do not have to struggle to
reconcile the gender of their psyches
with thesexof theirbodies,butweembody
the questions Hillel poses to everyone:
How can we become our truest selves?
How canwe place ourselves inmeaning-
ful, moral relationship to others? And if
not now, when? �

others from their own lineages whowere
present. The answers ranged fromSwami
Avdheshananda’s condemnation of same-
sexmarriageasunnaturalandunheard-of,
toMahantRamPuri’s remark: “There is a
principle in allHindu law that local always
hasprecedence.…Idonot think that this is
something that is decided on a theoretical
level,” according toMalik’s article “Discus-
sionsonDharma.”Hewenton topoint out
that Hinduism has “a hundred million
authorities.”

Unlike some other religions,Hinduism
has not one but thousands of sacred texts.
If a line disapproving of same-sex unions
canbe foundinonetext, a storycelebrating
it can be found in another.ModernHindu
right-wingorganizationsareattempting to
stampout this diversity by imposingauni-
form authoritarian version, with little
scriptural backing, fromabove. The range
of practices and community responses
around female-female unions is just one
small exampledemonstrating theultimate
futility of this attempt.

The swami’s understanding of Hindu
lawcoincideswith that of legal historians,
because custom in all schools of Hindu
lawdoes in fact takeprecedenceoverwrit-
ten laws. This principle was recognized
evenby theBritish rulers and is enshrined
in post-independence law, such as the
HinduMarriageAct of 1955,which recog-
nizes as valid anymarriage performed by
a ceremony customary in one of the part-
ners’ communities, regardless of whether
a license is obtainedor themarriage regis-
tered with the state. In my book Love’s
Rite: Same-SexMarriage in Indiaand the
West, I argue that same-sex marriages
performed by customary ceremony and
with community participation are legal
under the provisions of the Hindu
Marriage Act, even if the state refuses to
recognize them.

In 2004, I interviewed Swami
Bodhananda Saraswati, a Vedanta
teacher, on the question of same-sex
unions, and he said, “There is no official
position inHinduism. From a spiritual or
even ethical standpoint, we don’t find
anythingwrong in it.We don’t look at the
body or thememories; we always look at
everyone as spirit.” �
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of prioritizing its own perpetuation and
turning itsbackonpoorandworking-class
gaymenand lesbians, theHRCalso infuri-
ated trans activists nationwide in 2007 by
going back on its promise not to promote
legislation that protects only against
discriminationonthebasisof sexualorien-
tation, not gender identity. Under intense
pressure, the HRC eventually agreed to
once again back only an Employment
Non-DiscriminationAct (ENDA) that in-
cludes protections for transgender people.
LGBT activists now report that House
SpeakerNancyPelosihasgiventhemsome
reason to hope for a vote on a trans-
inclusiveENDAbefore theendof thisyear.

Limitationsof theCurrent
MainstreamActivistModel
The current strategic approach of
the most influential mainstream LGBT
groups limits their scope and effectiveness
in various ways. John D’Emilio said the
movement’s current focusongoals thatwill
likely require a Supreme Court victory to
achieve (marriage equality) or that require
congressional action (military inclusion
and national antidiscrimination legisla-
tion) renders the recent upswell in
grassroots energymuch less effective than
it could be in affecting local institutions
and laws—and less effective than it was in
the Stonewall era andduring the height of
AIDS activism, when the focus included
many locally achievablegoals.

“There is all this wonderful energy at
the grassroots level,” D’Emilio said. “But
what they’re campaigning for in this ‘get
equal’ effort is not well matched to the
energy.”Headdedthathisdreamwouldbe
for younger activists to instead fight for
comprehensive sex ed programs “about
body, reproductive functions, emotions,
andphysical desire, and sexually transmit-
ted diseases.… If that were part of the
curriculum of what children received in
school, itwouldbehard forhomophobia to
reproduce itself.”

Another serious limitationof themain-
stream gay and lesbian agenda, from a
progressive/radical perspective, is the
tendency to imagine and pursue LGBT

(continued frompage51)
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stopped by the police. We were told we
couldn’t enter the rallywith our signs, yet
most folks in the rally carried signs, just
ones with different messages. It was in-
creasingly frustrating to be told that we
were welcome at the rally only if we left
part of ourselves behind.

The police didn’t know how to deal
with us because we were Jewish protest-
ers. Theywere told to keepprotesters out,
but many of us had been invited to the
rally by our congregations.Didwebelong
inside or outside? Finally, several of us
just walked into the rally and sat under a
tree with our signs. The police left us
alone, but various folks at the rally were
infuriated by our presence: some insisted
that we leave; some tried to talk with us;
many yelled at us, calling us traitors and
self-hating Jews.We were told that if we
lived in an Arab country, they would cut
off our heads for being “homosexual.”
Some teenage boys wanted to stand next
to us with signs that said “I’m with stu-
pid” and take our pictures. It was over-
whelming and sad for all of us; I had just
started to develop connections in a local
GLBT-friendly synagogue, which helped
sponsor the rally, and I felt the immediate
effect of this political rift.

(continued frompage58)
ANTI-OCCUPATION AND QUEER ORGANIZI N G

“On a beautiful sunny day near LakeWashington, we led a Tashlich L’Tzedek—a social justice
casting-off ceremony.We decided to cast off the sins of the Occupation, naming each sin as we
threw our rocks into the lake.”

priorities as separate from issues of
poverty, immigration, health care, home-
lessness,andcorporatepower.These issues
are of coursematerially entwined in the
lives of queer people in poverty, queer
immigrants, andqueerpeopleof color.But
they are also intertwinedmorebroadly—it
is hard to imaginemaking truly transfor-
mative gains against one type of oppres-
sionwithout simultaneously attending to
how it interlockswith theothers.

Visions of Radically Transformative,
Multi-IssueQueerActivism
Whatmight a truly transformative
queerandtransmovement look like?Inan
essaypublished in2000and titled “Punks,
Bulldaggers, and Welfare Queens: The
Radical Potential of Queer Politics?”
political scientist Cathy Cohen described
her initial hope that “queer politics” would
constitute “a new political direction and
agenda,one thatdoesnot focuson integra-
tion into dominant structures but instead
seeks to transform the basic fabric and
hierarchiesthatallowsystemsofoppression
to persist and operate efficiently.” Looking
back to the insights of theCombaheeRiver
Collective, sheconcludedthatqueerpolitics
hadfailedtoincorporateanadequateanaly-
sis of the roles that race, class, and gender
play in defining people’s relations to
“dominantandnormalizingpower.”

She ended her essay with a call for a
process ofmovement-building “rootednot
in our sharedhistory or identity, but in our
sharedmarginal relationship to dominant
power that normalizes, legitimizes, and
privileges.” Intergenerational groups of ac-
tivists, often includingmany in their teens,
twenties,andthirties,aretakingupthatcall.

Against Equality, an editorial collective
focused on critiquingmainstreamgay and
lesbian politics, has become one hub for
those interested in amore radical, multi-
issue approach. “We are committed to dis-
lodging the centrality of equality rhetoric
and challenging the demand for inclusion
in the institution of marriage, the U.S.
military, and theprison industrial complex
viahate crimes legislation,” thegroup’smis-
sionstatementreads. “Wewant toreinvigo-
rate the queer political imaginationwith
fantastic possibility.” Its logo is a yellow
more-than sign on a blue background—a

play on theHRC’s ubiquitous equal sign
logo that communicates the group’s desire
to transform society in away that benefits
everyone rather thanmerely to seek legal
equality for gays within a damaging
societal system.

YasminNair, amember of the editorial
collectivewho is also an activist withGen-
der Justice United for Societal Transfor-
mation, said the latter group is doing
excitingworkof this sort inChicago, simul-
taneously fighting for anti-bullying initia-
tives in schools and against the neoliberal
privatization and semi-privatization of the
city’s public schools. The issues are inter-
twined because themain idea proposed in
response to bullyingwas the creation of a
new “pride campus”—a semi-privatized
refuge for LGBT students facing bullying.
Instead thegrouphasbeenpushing for the
entire public school system to initiate an
anti-bullyingprogram.

Nair has observed a growingmomen-
tum of this sort of organizing in recent
years and expressed hope about its power.
“There is somethingaboutbeingqueerand
on the left that canactually be transforma-
tive,” she said. “It’s not purely a personal
issue aroundmarriage, it’s not simply ask-
ing for safety from the state or putting our
fellowpeople inprison, it’s not about fight-
ing for the U.S. It includes a radical re-
thinkingofwhatmakes for a justworld.” �
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When the rally came to an end, we
stood on a hill near the exit singing peace
songs inHebrew, which proved to be our
most effective strategy. As folks left the
rally, they saw queer Jews with pro-jus-
tice signs, but theyheardus singing songs
with which they were very familiar.
Glancing up at us, they could no longer
pretend we were only outsiders, and
many of them unconsciously starting
singing the songs. Singing “LoyYisaGoi,”
I felt connected to my fellow protesters
and rooted in the Jewish tradition of
challenging the status quo. It was a small
glimpse into thepowerofcreatingaJewish
cultural space to call ourown.

The Impact of Anti-Semitic Violence
Just five days later, when I was out
of town on vacation, I got a call from a
friend who told me that an armed man
had entered the Jewish Federation in
Seattle and shot six women who worked
there. Killing one and wounding five, he
said that hewas “angry at Israel.” Shocked
and disoriented, I kept hearing frommy
Jewish friends in Seattle about how
upset, scared, and isolated they felt.

Devastated by the shootings, I was
also scared to publicly mourn the anti-
Semitism that led to the shootings, for
fear that ourmourning would be used to
promote Israeli nationalism.

The rally and the shootings seem inti-
mately connected. The Stand with Israel
rally demonstrates the attempts of main-
stream Jewish communities to provide
one unified outlook on Israel—one that is
sadly based on fear. Many of us grew up
hearingaboutourJewishhistoryof trauma
and persecution and believing that our
personal safety depended on the safety of
the State of Israel. Unable to recognize
our relative security andprivilege, partic-
ularly in Israel and the United States,
many of us can only see our vulnerability
as Jews, not the vulnerability of Palestini-
ans in the currentMiddle East.

Holding onto fear so tightly, some Jews
hearanyquestioningof the Israeli govern-
ment’s actions as anti-Semitic. Some of us
believe that we need the State of Israel
as a safe space when anti-Semitism rears
its head. An incident such as the shootings
simply reaffirms this need formany Jews.

Manynon-Jews,angryat Israel’sbrutaloc-
cupation of Palestine, blame all Jews for
the actions of the Israeli government and
donot recognize the Jewish history of per-
secution that led to the formation of the
Stateof Israel.

Countering theOccupation
andAnti-Semitism
During the High Holy Days that
autumn, the Seattle chapter of Jewish
Voice for Peace held a ceremony to help
build awareness about the complicated
intersection of anti-Semitism and anti-
Occupation work. On a beautiful sunny
day near Lake Washington, we led a
Tashlich L’Tzedek—a social justice cast-
ing-off ceremony. We decided to cast off
the sins of the Occupation, naming each
sin aswe threw our rocks into the lake.

During thesecondhalfof theceremony,
non-Jewish allies led other non-Jews in
casting off the sins of anti-Semitism,
including ignorance about Jewishhistory
and historical trauma, not speaking up
against anti-Semitism, and equating all
Jews with the policies of the Israeli
government.

By linking the two portions of the cere-
mony, we were making a connection be-
tween the struggle to end theOccupation
and the struggle against anti-Semitism.
Supporters of the Israeli government use
any insensitivity toward Jews to discredit
the anti-Occupationmovement and jus-
tify the continued oppression of Palestini-
ans. If anti-Occupation activists start
taking anti-Semitism seriously, we can
support anti-Occupationworkby refusing
to give pro-Occupation groups ammuni-
tion. When Jews see folks taking anti-
Semitism seriously within the Palestine
solidaritymovement, more Jewswill feel
encouraged to joinourmovement.

In this way we acknowledged anti-
Semitism and how the shootings affected
us, while speaking out against the Occu-
pation. We created our own space that
combined political commitment with
spiritual ritual and healing.

InformingQueer Activism
The lesson for queer struggles is
that our safety anddesire for belonging as
queers should not rest on the oppression

of others. Rather than insisting on our
right to the benefits that come with legal
marriage,we should insist that everybody
should have access to health care, immi-
gration, and economic rights, regardless
of their relationship status. Challenging
state intrusion into our relationships, we
need to build relationships that exist
outside of the traditional nuclear family.
Known for our creativity, queers have
historically constructed a wide variety of
relationshipmodels, chosen families, and
countercultural practices, but this
creativity gets lost in the model of
inclusion that says, “We’re just like you,
except for our sexuality.”

What happens ifwe use our queerness
as a site of resistance tomultiple forms of
oppression, not just homophobia in isola-
tion?While hate crime laws do not deter
crimes against targeted groups, they do
subject perpetrators to highermandatory
sentences and thus increase the power of
the prison industrial complex, which has
never beenknown for its fair treatment of
queers or other marginalized groups. If
we can start to create alternative systems
of accountability and justice in our com-
munities that do not rely on prisons and
policing, wewill be able to envisionwhat
justicemight look like outside of a police
state.We can also work toward creating
more economic opportunities and demili-
tarizing our society, so thatmanypoor and
younger folks of color do not have to keep
risking their lives for U.S.militarism that
perpetuates horrific violence around the
world, including theMiddle East.

As we refuse to let the mainstream
Jewish and LGBTQ organizations speak
for us and define our identities, we are si-
multaneously building and envisioning
an alternativeworldwherewedonot rely
solely on our individual access to
privilege to keep us safe, but also on our
solidaritywith each other. �
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Israelis and with enough Jewish Ameri-
cans to actually change direction.

I think the more that this BDS voice
gets louder and louder, then, asMaya said,
people in Israel are going to getmore and
more defensive about it. I just don’t think
that this is creating an atmosphere that’s
conducive to opening up to compromise
and sacrifice for peace. I hope we all ac-
cept Israel’s right to exist, Ihopeweaccept
its right to self-defense, I hope we under-
stand that the history of this conflict is
very complex and it’s not just one side
doingbad things andone innocent victim.
In this conflict everybody is a victim and
everybody has done bad things, and we
can only focus on going forward and how
we are going to be effective. And I don’t
think that’s by amovement that really just
is one-sided.

ML:Would you say, Jeremy, that there
is another tactic youwould recommend to
people who have been deeply concerned
about these issues and whowould on the
one handwant to support J Street and its
work inside the Beltway, but would also
want to be doing work in the country as a
whole outside J Street and on campuses
and in communities where the level of
upset about what Israel is doing is grow-
ing?Would you recommend some other
strategy that those people should be en-
gaged in?
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of corporate bad actors. So if Tikkun’s
question to J Street is, “Would J Street
support efforts to frame socially responsi-
ble investing guidelines for universities
and other pension funds and other things
that would sweep up in it military con-
tractors that supply countries including
Israel?” thenmy answer is that wemight
consider that, if it is not framed in a reso-
lution that seems to suggest that in the
Israel/Palestine struggle one side’s right
and one side’s wrong. Then it’s a different
context and that’s all Iwas saying.

LG: I think thePresbyterianswere try-
ing to do that, actually.

JBA: There are two things on the
table. One is that issue of whether this is
framed as just about Israel or about so-
cially responsible investing.And theother
is whether or not the strategy itself is
going to be effective.

Effectiveness is something that has
come up in this conversation and just
needs to be looked at by activists who
want to see anend to theOccupation,who
want freedomand justice for thePalestini-
ans. It ismy view, and J Street’s view, that
this is just not going to be effective. I don’t
think this approachwill helpus reachand
find a sympathetic ear with enough

(continued frompage20)
B D S

terrifiedby the ideaofachildorgrandchild
who is refusing their birthrightwealth out
ofarecognitionthat the inheritancesystem
sustains wealth disparity and that all
wealth is stolen. People often need signifi-
cant community support to take those
steps, just as we dowhenwe come out as
queeror trans.

These and other conversations are vi-
tally important—but not because we
naively believe they are all that is required
to end wealth and poverty. The systemic
conditions that produce capitalismand its
violencearenotgoing toberesolved justby
mymonthly donations or by someone else
giving away a trust fund. However, these
practices are also not separate from
systemic change. They are about building
resources for our resistancemovements,
and they are about doing the difficult
emotionalwork of examining internalized
capitalism.We know that the personal is
political,bothbecausematerial realitiesare
composed of our collective practices, and
becausebroad-basedtransformationoften
emerges fromexperiments takenup at the
local level.

In2008,TyroneBoucherandIstarteda
blog called Enough (enoughenough.org)
that aims to create a space for cross-class
dialogue about the personal politics of
wealth redistribution. Contributors have
shared their experiences and experiments,
ranging from choosing to sell a house at
below-market value to prevent gentrifica-
tion, to throwing dinner parties aimed at
building this conversationwithin a social
scene, to confronting family aboutplans to
give away inherited wealth. Many con-
tributorshavebeen inspiredby theworkof
ResourceGeneration,anorganizationthat
works with young people with wealth on
these issues, and itsbook,Classified,which
is an excellent resource.To see examples of
the emerging queer and trans racial and
economic justice work, check out the
Audre Lorde Project (alp.org), FIERCE!
(fiercenyc.org), the Sylvia Rivera Law
Project (srlp.org), and Queers for
EconomicJustice (q4ej.org).�

(continued frompage64)
I T ’ S S O Q U E E R T O G I V E M O N E Y AWAY

Some peace activists believe that we will have less credibility in challenging the Israel lobby in
Congress, above, if the movement focuses on BDS rather than building more effective political
coalitions.
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headof thePLO.Those are the actors that
have it within their power tomake these
decisions, so themovement to be built is a
political movement. Themovement is to
saywemust end this conflict andwewant
political leadership thatwill do that, and I
think that’s a positive outlet and that’s
what we’re trying build, to say amajority
of Jewish Americans want the president
of the United States to act firmly and
assertively and proactively now to help
end this conflict, and that’s where the
majority of our community is actually at.

And to build a movement that has a
positivemessage. I think it’s important to
have that movement led by people who
can say, “I’m happy to say I’m a Zionist. I
believe in the concept of a Jewish home.
The only way that Zionism succeeds is if
youhave aPalestinian state. The onlyway
that Zionismwill continue to be a place, a
movement, an ideology that has any
validity at all is if there is a two-state solu-
tionwith recognized borders.”

MW: In theory it sounds really nice to
build a positive movement, but let’s face
it: themajority of Israelis, though, Iwould
argue, do suffer greatly. We, as Israelis,
suffer from this Occupation; being a sol-
dier is terrible, and everything you go
through in the army. But the average
Israeli doesn’t feel right now like our situ-
ation is that bad.

I cananddo live in Jerusalemcomfort-
ably. I haveno fear of terror attacks, I have
no fear of my life whatsoever, and I’m
comfortable. The Occupation is really
comfortable for so many Israelis, and so
manypeople areprofiting from it, and the
Israeli society is becoming more fascist
andmore racist. It’s really concerningme.
There was just a poll showing that a third
of Israeli teenagers thought that the
Israeli Arabs, as in Palestinians who are
Israeli citizens, shouldn’t even vote. I
mean, it’s not looking good in our society
and I’m honestly wondering, what’s in it
for the average Israeli to want to change
anything? This Occupation, it’s pretty
comfortable for us right now.We haven’t
had a terror attack in ages.

ML: One of the arguments that has
beenmade against BDS is that it increases
the level of paranoia in Israel, and that
that paranoia is one of themajor reasons

B D S

JBA:Well, I thinkwhathasbeenmiss-
ing inAmerican politics and in theAmeri-
can discussion about all this is a strong
voice that is really recognizing that this
conflict and the resolution of the conflict
are a serious American interest, that the
resolution is in the best interests of the Is-
raelipeople and in thebest interests of the
Palestinian people, andwe need to create
a positivemovement that shows asmuch
strength as possible, that says we want
this conflict to end and we want the U.S.
to weigh in andwewant a just and viable
resolution to this conflict.And I think that
kind of a positivemessage—we are begin-
ningtorefer to thisasbuildingacommuni-
tyofyesagainst thechorusofno—that’s the
kind of messaging that I think will help
Israelis to say yes, it is time to end this con-
flict, it is time for us tomove onwith our
lives, it is time for thePalestinians tohavea
state. That’s the positive movement and
messagingweneed tobe creating.

ML: OK, great—who was it who
wanted to speak?Maya,was that you?

MW: As an Israeli, I can tell you that
many Israelis don’t really believe that they
are going to havemuch impact in chang-
ing our government, and I think many
Americans also feel similarly, because it
seems sort of far from you, and from an
individual and their everyday life. And
something like consuming differently or
divesting from something that your com-
munity is invested in or just not buying
certain products is, in a sense, a very per-
sonal action youcan take in your everyday
life that can be effective. And also, specifi-
cally I would argue as Jews, don’t you
think, Jeremy, thatmaybe it is exactly our
place to create a call for BDS that is, you
could say positive, that doesn’t use words
like boycott but rather economic activism
or responsible consumerism or responsi-
ble investment, and says as Jews, “Not in
our name. This is notwhatwewant.”

JBA: The question is a political ques-
tion.This requirespolitical actionandpo-
litical leadership. The decisions to be
made here are not going to be made by
United Technologies and they’re not
going tobemadeby theBerkeleyBoardof
Governors. The decisions are going to be
made by the primeminister of Israel and
the president of theUnited States and the
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why Israelis arenotmoving towards some
kind of peace settlement. But Maya’s
counterargument is that in actual fact,
when the United States tries to put pres-
sure on Israel to change its policies the
same paranoia emerges—from a country
that hashada longhistorywith Israel and
still continues its support. The moment
the U.S. tries to pressure Israel, the same
level of paranoia emerges as would
emerge from a BDS strategy. So that the
problemof paranoiawill be there nomat-
terwhichwayonegoes in trying to change
Israeli policy, be it BDS or be it the J
Street/Tikkun strategy of building
enough popular support in the U.S. for
our government to play amore powerful
role in pushing Israel toward peace, that
is, to act in its own best interest and the
best interest of theU.S. and thebest inter-
est of global peace and security.

JBA:Don’t forget the truism that even
paranoids do have enemies. I think there
is a real need for addressing security as
part of this end-of-conflict.Andoneof the
ways in which it—the concept that we
have to end this in a two-state solution—is
best sold to the Israeli public iswith a firm
international commitment to Israel’s se-
curity. And it is onlywhen Israel feels that
there will not be 40,000missiles in the
West Bank aimed at Ben-Gurion Airport
and ready to go at amoment’s notice will
they feel that they have the security to ac-
tually give up theWest Bank. I think the
U.S., the Europeans, the UN—they all
have a very large role to play in providing
that sense of security.

So again I go back to what has been
somewhat dismissed in this conversation
asnaiveté, but I believe is theonly realistic
option, which is that we’ve got to do this
through love and not anger. And I think
the way in which you create an environ-
ment for the Israeli public and theAmeri-
can Jewish community and then
ultimately for American politics to have
this happen is when there isn’t any ques-
tionat all aboutAmerica’s commitment to
Israel’s security, toproviding those security
guarantees so that if it does make the
compromises and gives up the land and
makes the deal, that it knows that it’s
going to have American guarantees of se-
curity.And that’swhat thepresident and I



B D S

76 T I K K U N W W W. T I K K U N . O R G J U LY / A U G U S T 2 0 1 0

the very beginning who said that it’s so
important that we have this discussion in
a civil way. I think that the Jewish com-
munity as a whole is making a hugemis-
take by creating any sort of content-based
guidelines for either events or funding
that keep some people out of the discus-
sion—sometimes it’s J Street, sometimes
it’s you guys—but it is inappropriate for a
community to keep this discussion quiet.
It’s a very important function Tikkun is
providing in giving this a place to happen
and some publicity, and I hope that it is
part of a broader discussion in the com-
munity as a whole about how to end the
Occupation, how to achieve peace and se-
curity for Israel and for the Palestinians,
and how to achieve a sense of justice and
an end to this conflict. Because this is a
terrible stain on the Jewish people. It’s a
terrible stain on our history. Andwemust
bring it to an end for the sakeof Israel and
for theAmerican Jewish community.

LG: Insha’Allah.
ML: I want to say that people in the

Tikkun community were at some of the
debates that took place around the BDS
resolution in Berkeley. And they reported
hearing or being personally emotionally
assaulted by others there supporting the
disinvestment resolution, who said to
them literally these words: “Dirty Jew”
and “You Jews have blood on your hands.”
Things thatmade them feel that the BDS
movement was aligning with those in the
Palestinian world or in other worlds that
were willing to make generalized state-
ments against Jews, not just criticism of
Israeli policies. So I’mwondering if there’s
any kind of guideline that any of you have
for what is acceptable or what is not ac-
ceptable in the way of allies in this strug-
gle, and how do you separate yourself
from those whomove on a slippery slope
in the direction of anti-Semitism?

RV:Ipersonallywasnotat theBerkeley
hearings, but my colleagues Cecilie
Surasky and Sydney Levy were at both
hearings the entire night, the entire
twelve-hour nights of both hearings, and
both of them said quite clearly that they
never heard a single anti-Semitic word
during the entire course of the hearing.
Secondly, we in JVP have guidelines that

think the Congress and others have to do
in order to answer the paranoia.

RV: I want to go back to what it was
like to be living in Tel Aviv during the
Gaza War, when you could walk the
streets and you would never ever know
that a war was happening. People were in
their cafes: “Hi, how’s it going?” “Every-
thing’s great.”

Everything was “just fine” at the same
time that people were being killed, the
phosphorus bombs were dropping—all
the terrible things that Israel did during
that offensive. One of the things that I
took from that experience is that Israelis
are alreadyat aplacewhere they feel justi-
fied in using a level of military force that
shouldbeabsolutelyunacceptable to all of
us internationally who care about such
things. We have to look at some other
ways, asMaya said, of making them feel
that this is not OK. So far, the American
government in its quest for peace has not
had the willingness to put any conse-
quences on Israel, and Israel therefore
keeps on doing what it’s doing: building
settlements, tightening its grip on theOc-
cupation, continuing the siege of Gaza,
treating its own Palestinian citizens like a
fifth column.

I agree with Jeremy that we need to be
strategic and that there is ultimately going
to be a political solution, absolutely. But I
think there’s roomfor all different kindsof
strategies to get us to that point, where
people in the U.S. and in Israel will em-
brace a fair political solution.We need to
do congressional pressure, and I thinkwe
need to dodifferent forms ofBDS.

Part of the reason that BDSwill be ef-
fective is because the discussions it
generates provide a good public education
opportunity, so thatpeople can start toun-
derstand the collusion between large cor-
porations and the Israeli government and
the role of the American government.
There have been some small victories so
far in theBDSmovement in terms of con-
sequences being put on companies that
are supporting the Occupation, and it’s
true that wewon’t knowwhether it’ll be a
successuntil it happens, but that certainly
doesn’tmeanwe shouldn’t try them.

JBA: I share the view of somebody at

are in our mission statement—we are
against anti-Semitism, against anti-Arab
bigotry and anti-Muslim bigotry, and we
call it out any time we hear it; it’s not ac-
ceptable.Anyof those formsof bigotry are
absolutely unacceptable and we do not
work with people who express anything
like that. And in the particular case of
Berkeley, nothing like that was heard
whatsoever. The behavior of the folks
fromStudents for Justice inPalestinewas
absolutely impeccable in that regard.

LG: I have had direct experiences
when I’m talking, in a variety of settings,
where the conversation has slipped into
what I would call anti-Semitic language,
such as the use of the words “Jewish
Lobby,” which I consider to be an anti-
Semitic term. And there is a way that
“Zionism” is sometimes used as an anti-
Semitic term. I find that sometimes these
terms are used unconsciously and some-
times they aremeant to hurt.

And likeRebecca, I’msure like all of us,
we have to continually have the conversa-
tion to define our terms and what is ac-
ceptable andwhat is not acceptable. It is a
rather messy situation. That is true. But
we cannot turn away from the call to jus-
tice and responding to injustice because
there are some bad actors in our midst.
Ad’raba, on the contrary, Jewish involve-
ment in a solidarity struggle helps to re-
duce a climate of anti-Semitism, because
otherwise wewould be entirely absent. It
is in relationship with us that people’s
hearts and minds are changed. I have
been in countless, and Imean countless,
situations in which I am the first Jewish
person that aPalestinianhasmet thatwas
notwearing an Israeli Armyuniform, and
that hasmade adifference.

RV: In addition to the importance of
those kinds of conversations and us
being very vigilant around anti-Semi-
tism and other forms of bigotry, we also
need to have a discussion about Jewish
privilege, because one of the dynamics at
the Berkeley hearing was that a portion
of the Jewish community in Berkeley
was saying that they felt uncomfortable
because of this divestment resolution,
and as Maya said there is an element of
discomfort when you hear things that
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Mashiach-time.
Depending on what is happening at

that time earth wise on the Gulf Coast, in
the Senate, etc., theTishaB’Av gatherings
could put forth specific demands/propos-
als forhealing theearth.Demands like:
• Prohibiting any further oil-well drilling

off the coasts of theUnitedStates.
• Insisting that Congress plan step-by-

step for the shift from coal towind and
solar power for generating electricity in
America, ina ten-year time frame.

• Setting the Chanukah standard for
using oil by 2020—one day’s oil meet-
ing eight days’ needs, as the story of
Chanukah says happened when the
Maccabees rededicated theTemple.
The Shalom Center will provide the

new earth-centered Tisha B’Av liturgy to
thosewho are ready to do this in their own
locales, perhaps at politically sensitive
places like EPAoffices or BP installations,
orperhaps in their owncongregations.

And if there is a “criticalmass”ofWash-
ingtonianswhowill join in doing this, the
ShalomCenterwill be glad to send out in-
formation on this, inviting people from
say, NewYork City to Virginia, to come to
D.C.

Some participants in D.C. (or else-
where)might feelmoved todononviolent
civil disobedience, others not. Some
might observe the full twenty-four-hour
Tisha B’Av fast from food andwater, oth-
ers not. Somemight extend the no-food
part of the fast beyond Tisha B’Av. Some
might want to visit specific congressional
representatives.

I suggest this as amodel for similar ac-
tions thatmight be undertaken by varied
American communities—actions like pro-
claiming our independence from fossil-
fuel domination and damage on
IndependenceDay, July 4. Like focusing
the fast of Ramadan on learning self-re-
straint in our urge to gobble up the earth’s
abundance.Like renewingand transform-
ing themeaningofLaborDay.

Please write me at:
awaskow@shalomctr.org to letmeknow
what you thinkof this possibility,what you
would want to add to it, how you would
want to change it, and what you yourself
would bring tomake it real. �

freedom schools,massmobilizations, vital
vigils).

It tookconcertedactionbyCongress, as
well asmany local governmental and pri-
vate bodies, to end racial segregation and
tomake sure that AfricanAmerican com-
munities were included in the American
political process. Just so, it will take con-
certed congressional action—as well as
many actions by local and state govern-
mentsandby“private”bodies suchasbusi-
nesses, religious congregations, labor
unions, andPTAs—to go beyond the dan-
gers that the over-burning of fossil fuels
nowpose toour countryandourplanet.

Let us turn to the Jewish fast day of
Tisha B’Av (July 19-20 this year). It com-
memorates the destruction of two Holy
Temples in Jerusalem—one by the
BabylonianEmpire in586BCEandoneby
the Roman Empire in 70 CE. In the rab-
binic tradition, thatdisastrousdaywasalso
the day whenMashiach (Messiah) was
born—born but hidden away because hu-
manity was not yet ready to usher in the
MessianicDaysofpeace, justice, healing.

So Tisha B’Av is a day of both grief and
hope.

I propose celebrating it in a newway.
Formanyofus in this generation, theHoly
Temple is not just in Jerusalem but is the
whole round planet. Earth. In danger of
destruction, and begging us both to grieve
andtogivebirth toaplanetarycommunity
that actually treats the whole web of life
with respect.

So we could draw on the spiritual
depths ofTishaB’Av in apolitically activist
way: “prayingwithourarmsand legs.”

We could address our grief aswewatch
disasters like the Gulf oil blowout, the
droughts that are destroying large parts of
Africa, themeltingsnowsandglaciers.And
wecouldholdhighthevisionofaplanetary
community (Birthing ofMashiach) that is
alsopart of the traditionofTishaB’Av.

In order to draw on large numbers of
peoplewhomight not be able to take part
on a regular work day, public events to do
this might be held on Sunday, July 18, in
Washington, D.C., and perhaps inmany
communities throughout thecountry (and
beyond).

In regard to Washington: imagine a
gathering of anywhere between fifty and
one thousand Jews (and others if they feel
somoved)at eitherorboth theCapitol and
WhiteHouse, reading all or part ofEicha
(the Book of Lamentations), interspersed
with Kinot (laments) for the earth.
(Tamara Cohen, who is the Barbara Bick
Memorial Fellow of the ShalomCenter, is
workingona liturgy forTishaB’Avthatwill
focus on the endangered earth as Holy
Temple.)

Thereshouldalsobe timeforhope—for
singingsongs, forkidsaswell as grownups
to paint pictures of the decent future,
and for other joyful expressions of

(continued frompage25)
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are difficult to hear. But that level of
discomfort was used as an argument for
Berkeley not to divest from American
military suppliers that were actually
implementing the Occupation and so
that Palestinian students, for example,
certainly also felt very uncomfortable at
the fact that their university was sup-
porting the occupation of their own
lands, but that was devalued compared
with the Jewish experience of feeling
discomfort. I think it’s very important
that at the same time that we are vigilant
about anti-Semitism, we also have a dis-
cussion about Jewish privilege in these
sorts of forums.

ML: As you probably know, with my
house having been defaced by right-wing
Zionists I am very uncomfortable with
those in the Jewish world who label any-
body who’s critical of Israel as an anti-
Semite, and in response to those attacks I
have insisted that this should be a mo-
ment in which the Jewish community
comes out against violent language in-
cluding inciting language, incitement-to-
violence language, like labeling people
who support BDS as automatically anti-
Semitic, and I havemade the point to the
Jewish community that if we are to de-
clare anti-Semitic those who engage in
nonviolent strategies, even strategies we
disagree with, about trying to change
Israel, then thewhole termanti-Semitism
loses itsmeaning.

LG:Thank you for that. �
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Tony Klug Responds:
Dr. Eisenstein’s work with his

Palestinian Arab patients, not to men-
tion his Israeli Jewish patients, is com-
mendable. However, that has nothing to
do with the matter of whether Israeli
government policies and behavior to-
ward the Palestinians is contributing to
an upsurge in global anti-Semitism. Re-
ducing the issue to a personal level, cari-
caturing the arguments and resorting to
sarcasm are not an answer. They are just
another way of evading the vital ques-
tions, an indulgencewe can no longer af-
fordwhen the stakes are so high, not just
for Israel and the Palestinians but for
Jews around the world.

RABBI LERNER’S EMAIL ON FORGIVENESS
[Editor’s note: if you are not getting
Rabbi Lerner’s emails, send an email to
natalie@tikkun.org and give her your
address, phone number, and email ad-
dress—you can sign up for free to receive
letters from Rabbi Lerner and di-
gests from our blog, tikkun.org/daily.]

Your email on forgiveness came
at an opportune moment, when I was
really triggered and angry with my
daughter. I understand everything
below and not only practice it but preach
it. Still, when something happens that
touches the live wire attached to the fuse
inside me, my body responds and my
mind co-responds, and I just want to
scream nasty, mean, vicious things,
which then cause me to cry. It’s like the
wounds and defenses just go haywire in-
sideme.

I’m no saint, no matter how much
Compassionate Listening I teach, prac-
tice, and preach. I’m human. Theremust
be something one can do with the feel-
ings of complete hot, searing pain?

I work with teen cancer survivors
and patients lately. They’re told to be
positive. The myths abound about not
being positive—you can cause the cancer
to come back, you can make it worse,
you might have caused it in the first
place—these are harmful and there is a
tyranny of positivity that pervades planet

cancer; it doesn’t give room for these
beautiful people to scream in anger,
pain, and frustration and know that all
their expressions are not only valid and
worthwhile but release pent-up feelings.

I realize that ultimately and essen-
tially we don’t want to point our anger,
bitterness, and hatred at others—but we
need to express it, not just paste it down
with positivity. I agree with you and all
the wise souls you quote that positivity
and forgiveness are crucial to our health
and the health of the planet earth, I just
wanted to voice this other side as well.

LindaWolf
Swannanoa, NC

DON’T GIVE UP ON OBAMA!
You have it a bit wrong (in your

September/October 2009 editorial “Has
President Obama Abandoned You and
HisOwnVision of the Caring Society?”).
Obama has given up on us. He uses us.
He and his administration are similar to
the new regime in Orwell’s Animal
Farm. He defends failure as if it were a
success. Do you think he has the poten-
tial for being an FDR? Where is his
Eleanor? His world is the world of busi-
ness and politics as usual. He thinks his
power and wealth will protect his inno-
cent girls from environmental disaster.
His heart is not soft, but some of his
words are. His actions are hard and
bloody and ignorant and full of Bush.
Yes, he is eloquent, even when he talks
about “good wars” and Predator drones
that kill so impersonally. And it is not
just about war crimes and human rights
abuses; he does not love or care for the
earth and all the beauty of creation.
Does he think oil ismore important than
the health andwell being of the ocean?

Obama’s heart and motivation are
very different than yours, Rabbi Lerner,
and those of Tikkun. All that Obama
does, he does without heartfulness. He is
not abenevolent, altruistic compassionate
conserver. Be careful!

Daniel Schwartz
Albuquerque, NM

Blessedarethosewhowalked
not influencedbytheguilty,

who in thepathwithoutpurposedidnot linger;
in thedwellingsofscornersdidnot longdwell.

TheyareconsumedwiththeteachingofGod
andmeditateondivinewisdombothdayandnight.

Theywillbe likeatreetransplantedalong
abreach in theriver

thatyields fruitat itsappointedseason

andwhose leavesneverceasetoproduce;
all their laborstreamsforth to fruition.

Notsowith thosewhoactwrongly.
Theyare likechaffcarriedbychanges inwind.

Thewrongfulwillnotstand in the lightof justice,
nor thepurposeless ingathered testimonyof the true

ofheart.

BecauseGodattendstotheroadof therighteous
andtheroadof thewrongful iscoveredwithweeds.

Whatthispsalmremindsus,apart from
the potentially polarizing categories of
right andwrong, is that to act rightly in the
world is itself to livea lifeofblessing.This is
entirely independentofoutwardsuccessor
failure.Weneed to change theworld. That
is certainly anddesperately true.But in the
meantime, we have the psalms. Take an-
other look. You may be strengthened and
surprised.�

(continued frompage32)
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� TRANSLATORS WANTED�
Would youor someoneyouknowvolunteer to
translateTikkunarticles intoSpanish, Arabic,
Chinese, French,German,Hindi, Italian,
Hebrew,Russian,Japanese, Farsi, or any
other language?Wehavenomoney for this
project, butwebelieve that theTikkun

perspectivewould interestmanynon-English
speakers. Ifwehad translationsof ourmost
important articles,we’d createamultilingual
sectiononourwebsite tomakeourarticles

morewidely accessible.

(continued frompage5)
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The Well

1

Whatwe climbdown into is the echo
of ourselves on thewell shaft stairswinding
backup tomeet us. Butmore than that too,
a reckoning that brings us down

through the hardmiddle of things,my ranting foul
and overblown rebounding off rockwalls
in gutturals and growls. And as theworld blowsup
beyondus,we overhearCitizenCope

leaking fromour girls’ headphones,
There’s a battle goin’ onwaydownsouth of Babylon—
setting up its own reverberations

climbing tomeet us stumbling down the spiral stair
to the pool so clear that at the final turn
wealmost step off into thewater.

2

Soldiers no longer soldiers, their camouflage
spread out to dry onbushes and trees,
they lie down in the field, strippednaked
to the sun. Goodbones, goodbodies,

they look ready to getwrecked,
letting it all hang out in the heart-wound
throbbing late nights in the discotheque.
Whatwouldn’t love do to runmouth andhand

over that tanning, sweating flesh?
Just think how it happens betweenmeand you,
swimmingup through the clearestwater

to offer us a promise like the promise
of the saintwho claimedone sipwould cure
thewoundedbefore a sword ranhim through.

3

Thepool stirs top to bottom, the coin tumbles
downatmosphere by atmosphere
until the stairs swimout fromunder
turningmy stepsweightless—hownot to feel

the judgement disguised in uniform in the street,
both timorous anddeliberate,
as if all the bloodied heart could do
in its necropolis of gestures

waswander among tombpictures
half-effacedby smoke andmildew.
Butwhen I see your face, its perplexed stare

floating next tomine, I knowwe’ve gone too far
ever to turn back—and feel such fatal buoyancy
that blind faith in our fearmakesmewalk on air.

— Tom Sleigh
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worry that this afikomen situation is cre-
ating tension in their marriage.
May26, 1964: Father still has not re-

turned from his latest business trip.
Mother won’t tell me why, and spends
much of her time crying in the bedroom.
Looking back on my own actions, I fear
that I may have overreacted last year in
expressing my disappointment about
the yo-yo. This, in turn, might have mo-
tivatedFather tomake this year’s present
so extravagant that it threw the house-
hold finances into chaos—thus the need
for him to extend the business trip. In
the meantime, I have expanded my
afikomen search to our entire building.
June 11, 1964: It has been aweeknow

since I ran away from home. A rabbi on
my boxcar told me that the deadline for
finding the afikomen is actually mid-
night on the day of the Seder—which, if
true, would render moot my entire
quest. I suspect, however, that this
“rabbi” may really be just a hobo with a
big beard.
February 6, 1987: After all these

years of crisscrossing the fifty states, I
have met many fascinating people—not
the least of whom, of course, is my lovely
wife, Lucille. It was with a tear inmy eye
that I left her the note this morning

explaining that, if I am to be any kind of
father to our little Mickey and Stella, I
must finally solve this mystery that has
been haunting me for so long. My cur-
rent thinking is to start at the South Pole
andworkmyway north.
May 11, 2010: My Norwegian neigh-

bors alertedme to the presence of a “sus-
picious” man who had been lurking
nearby, just across the fjord. Turns out
he’s a private investigator hired by my
parents to track me down. Father is
gravely ill, has returned to live with
Mother in his final days, and nowwishes
to set eyes on me again before he dies.
My fifth wife, Lisbet, urges me to go—as
my obvious distress at this turn of
events, exacerbated by my lifelong fail-
ure to find the afikomen, can only con-
tinue to upset little Knut andKamilla.
June 1, 2010: How bittersweet life

can be! I ran into my childhood apart-
ment, hugged Mother, and rushed over
to Father’s bedside. As he drew his final
breaths, he seemed incapable of
speech—but with his watery eyes con-
veyed great emotion as I kept asking
him, “Where did you put it, Papa?
Where?” He just shook his head, over
and over—until his eyelids fluttered and
then closed forever. Eventually rigor
mortis set in, and I heard a crunching
sound. After some strenuous prying, I
found matzah crumbs in his right hand;
in his left hand, a yo-yo. �

Josh Kornbluth is amonologuist who lives in
Berkeleywith hiswife and sonand their corn-
snake, Snakey. His latest solo show is Andy
Warhol: Good for the Jews? You can follow
his doings at JoshKornbluth.com.

March28, 1964: Father has been act-
ing quite secretive this week—I think
he’s obsessed with hiding the afikomen
so I can’t find it this time. Last year he
seemed disappointed that I found it so
quickly—also, that I wasn’t so thrilled
with my present, a simple yo-yo that I
felt unsuitable for a sophisticated five-
year-old such asmyself.
March 29, 1964: Afikomen still not

found! I have been over every square
inch of our apartment. Father looking
smug; Mother worried that I haven’t
slept. Where did he hide it? And why
make this so difficult? Perhaps he’s
sprung for a really fancy present this
year, andwantsme to truly earn it? Ah—
I think I know where it may be: in his
wallet!
March 30, 1964: No afikomen in Fa-

ther’s wallet—but did find a scrap of
paper with a phone number. A lead!?
March31, 1964: Thewomanwho an-

swered the phone at that number
claimed to have no insight into the loca-
tion of the afikomen, but she sounded
nervous.
April 1, 1964: At dinner last night, I

asked Father about the woman at that
phone number. He acted evasive and re-
fused to answer.Mother seemed upset. I

Excerpts from a Diary
BY JOSH KORNBLUTH

H U M O R

The afikomen is a piece of matzah
hidden during the first part of a Seder
that must be eaten before the last
part of the Seder. It is traditionally
found by the children and returned in
exchange for some gift or reward.



TOTHEENDOFTHELAND
David Grossman
Knopf 2010

HOLDLOVESTRONG
Matthew Aaron Goodman
Touchstone, 2009

The genre of the novel has a unique capacity to
unpack social reality as it manifests in the conscious-
ness of ordinary human beings living through horren-
dous times. David Grossman and Matthew Aaron
Goodman are magnificent craftsmen, pulling us into
worlds that we thought we’d be better not to know
about, and yet doing it in a way that enlightens, sur-
prises, and makes accessible the pain and joy that
human beings experience in the intricacies of daily life.

David Grossman will have difficulty surpassing his 2002 book See Under:
Love, the powerful story of a young child making sense of the Holocaust.
But his new work, To The End of the Land, is certainly a strong comple-
ment, focused on the pain of a mother whose son has now extended his
service in the Israeli army for onemoremonth in awar that neither believe
in and against people whom they do not wish to oppress. Having lost his
own son in the last week of Israel’s counterproductive (not to mention
immoral) assault on Lebanon in 2007, Grossman writes with the deepest
understanding of the way that the struggle with their neighbors distorts
and permeates the consciousness of Israelis.

MatthewAaronGoodman tells the amazing story of a youngboy, born into
poverty to a thirteen-year-old mother and thirty-year-old grandmother.
Growing up in “the projects” of New York City, he struggles to make sense
of his life and to move beyond the hurt and pain that surround him.
Reading this story makes clear the utter wrongheadedness of those who
describe African American life in poverty as pathology or who attempt to
demonize the “culture of poverty.”Nuanced, complex, atmoments painful,
but ultimately redemptive, this is a novel that should be required reading
for every high school student in America (and for the rest of us as well).

THEVEGETARIANSHABBATCOOKBOOK
Roberta Kalechofsky & Roberta Schiff
Micah Publications, 2010

Here’s a vegan cookbook that starts off by teaching
that “the institution of the Sabbath is themost successful
social revolution inhumanhistory.” The authors skillfully
link this revolution to the (we hope) soon-to-come vege-
tarian revolution, basednot only onhuman sympathy for
animals but also on an argument now endorsed by the Sierra Club and the
Union of Concerned Scientists: that livestock does enormous damage to the
environment, so meat-based diets are environmentally unsustainable. Be-
yondall this, this cookbook is an excellent introduction to vegan cooking.You
don’t have tobe Jewish todelight in thedishes it teaches the reader tomake.

EYESWIDEOPEN:CULTIVATINGDISCERNMENT
ONTHESPIRITUALPATH
Mariana Caplan
Sounds True, 2009

Mariana Caplan, who teaches at the California
Institute of Integral Studies in San Francisco, has gone
througha long journey of spiritual growth. In this remark-
ablebookshesharesmuchwisdomaboutthepitfalls facing
serious spiritual seekers. Teaching us to cultivate discernment, to understand
the foibles and distortionswe are likely to encounter in spiritual teachers, she
urges both a gentle firmness and compassion for others and ourselves on this
path. She is alert to the dangers of what she calls “spiritually transmitted dis-
ease”—a disease involving the negation of women and dismissal of feminine
wisdom; the sexualor financial corruptionof somespiritual teachers; fast-food
spirituality; the confusions of ego and how it gets protected by spiritual forms
that supposedly lead to transcending of ego; group mind thinking; and
much else.

Though framedasawarning tokeepoureyeswideopen,Caplan’sbook is actu-
ally a deep rethinking of contemporary spirituality that will be as useful for
thosewith a long history of spiritual practice as for thosewho have kept away
fromthespiritualworldontheassumptionthat itwasflakyor intellectuallyand
psychologically unsophisticated. Thoughwritten in an accessible, almost “self-
help”kindofway,Caplan’sbookoffersprofoundspiritualwisdom.

AMERICANINSURGENTS,AMERICANPATRIOTS:
THEREVOLUTIONOFTHEPEOPLE
T.H. Breen
Hill and Wang, 2010

THEAMERICANREVOLUTION:
AGRANDMISTAKE
Leland G. Stauber
Prometheus Books, 2009

T.H.BreenretellsthestoryofthebirthofAmerica,
highlighting the important role of “ordinary people in
support of other Americans” that “marked the end of an
imperial order.” TheAmericans “were not unlike somany
oppressedpeoplethroughouttheworldwhohavetakenup
arms indefenseofwhat they regardas their just rights.”
Breen regrets that in the contemporary world somany
Americans have begun to adopt the point of view of the
imperial officials, forgetting that ourU.S. history began in
challenging the legitimacyof theoccupyingregime.

LelandStauber ismoreintentonseeingthestoryfromthestandpointof itsout-
come,whichwas far from that envisioned by the insurgentswho, according to
Breen, “imagined the creation of a new,more equitable national government
thatwouldwork for the commongood.” Stauber emphasizes the importanceof
thosewhowere trying toavoidawarat the timeor tocurtail it throughnegotia-
tions, andwhomight, had they prevailed, have obtained a very different out-
come: an America that remained part of Britain and emerged as an inde-
pendentcountrydecadeslater,notthroughanovertwarbutthroughthekindof
diplomatic process that led to the creation of Canada. The Canadianmodel
proves a striking alternative for Stauber, who imagines that slavery could have
been less violently uprootedhad theUnitedStates remainedpart of theBritish
empire while Britain itself was nonviolently rejecting slavery and imposing
anti-slaveryregimeselsewhere.Aparliamentarysystemandagovernmentem-
poweredtoactuallysolvenationalproblemsandlesseasilysubordinatedtocor-
poratecapitalistpowermighthavebeenoneof theconsequencesof thispath.
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If the United States wants to stop its per-
ceived immigration crisis, it needs to reverse
thoseeconomicpolicies andadopt theGlobal
Marshall PlansupportedbyTikkun.Stopping
the crucifixion of immigrants requires a
different global economics—one that shows
equal caring for the well-being of everyone
on the planet, not just caring about North
Americans. This is what it means in this
historical period to take seriously the biblical
command “Love Your Neighbor as Yourself,”
and also a lesser-known command from the
Torah: “Love the Stranger” (or the Other).

Arizona’s new immigration law, which
empowers police to stop people and
demand proof of citizenship, is supported by
a majority in the United States, according to
recent polls.Many citizens say this country is
already “overrun” by immigrants and express
fear that immigrants may take their jobs and
bankrupt their government-sponsored social
services. Few understand the way that our
own economic arrangements—particularly
NAFTA and CAFTA—have played a major role
in destroying the economies of Central and
South American countries, pushing many to
economic devastation, and thereby genera-
ting the desperation that leads people to risk
their lives to come across U.S. borders.
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